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Preface 


Islam is a complete code of life as it embraces all aspects of human life comprehensively. 
It is not a collection of certain rituals but a complete system that offers guidance to believers for 
dealing with life as whole. It provides guidance for grappling with social, economic, political and 


ethical problems of life. 


The Qur’an says; 


Eos pL eaaisreessahele Sacitsa rg SEIS gail 
“This day have I perfected for you your religion, and have completed My 
Favour to you and I have approved ISLAM as the religion for you.” 

As it is clear, that Islam being a special code of life is a complete ethical, moral, social, 
political, economic and cultural system and religion of the world. All its laws and injunctions are 
based on the most equitable and rational and social moral foundations. They are not the outcome 
of the concoction of human mind but they emanated from the inner bedrock of the injunctions of 
the holy Qur’an and the Hadith. The source, foundation and launching pad of the religion of 
Islam is but the revelation of God. So, it is a dire need of the day that Islam should be presented 
in its true essence before the world without being impressed by the dazzling light of the Western 


civilization. 


Dr. Khalifah ‘Abdul Hakim (1896-1959) is one the great Muslim scholars and 
philosphers who tried to interpret Islam in its true essence, without being impressed by modern 
civilization and western culture. He was a prominent Islamic theologian, poet, author of several 
books on Islam. He was an eminent translator. As a thinker he presented ‘Allama Iqbal’s thought 
admirably in his works as well as Maulana Rumi’s intellectual legacy. He has created a 
comprehensive and beautiful literature on multifarious topics ranging from religion, science, 
philosophy, ethics, culture, political science, economics and Islamic values etc. His main interest 
was in promotion of the universal values of Islam in the contemporary context. He has done his 
utmost efforts to present Islam and its eternal values in the garb of philosophy and delineated a 
framework of reason and justice which was divinely given to man. During this interpretation and 


presentation, all sectarian and controversial matter has been echewed and elucidation of 


1 Al-Ma’idah 5:3 
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universal values of Islam has been presented in perspectives of contemporary thoughts and 


philosophy. 


There are two major works already have been done on the personality and works of Dr. 
Khalifah ‘Abdul Hakim. One of them is about the biography and literary services of Khalifah 
‘Abdul Hakim, presented by Mumtaz Akhtar Mirza and later published by The Institute of 
Islamic Culture, Lahore. She concentrated on Khalifah’s biography and literary services and 
poetry only but ignored his philosophy. The second one is about the social thoughts of Khalifah 
‘Abdul Hakim and ‘Allama Iqbal, presented by Dr. Wahid ‘Ishrat. He concentrated on Khalifah’s 
social philosophy only and ignored his metaphysics, ethics, and other philosophical issues. But, 
still, there is a vacuum to be fulfilled. Khalifah’s metaphysics, views about ethics, miracles, free 
will and predestination, Good and bad, Naturalism and Supernaturalism, worship and prayer 
(Du’a), and views about morality have not been rendered yet. My research work will fulfill that 
gab as I have rendered Khalifah’s metaphysics, Divine Omnipotence, philosophical issues 
ranging from free will and predestination, vice and virtue, Concept of God, Views about Ethics, 
Concept of worship, Concept of Prayer, Concept of Du’a, life after Death, in detail. Moreover, 


Khalifah’s detail views about the justification of religion of Islam also have been rendered. 


In this research thesis, titled “Khalifah ‘Abdul Hakim’s approach to the philosophy of 
Islam” the universal values and the teachings of Islam have been rendered in the contemporary 
context. Acctually, it is the philosophy of Islam which Khalifah comprehended and understood 


in his own way. 


I have divided my research thesis into nine chapters. In the first chapter, I have tried to 
render the complete introduction and biography of Dr. Khalifah ‘Abdul Hakim. His family 
background, personality, character, literary activities and contribution, all have been rendered in 
detail. Moreover, a detailed description has been rendered of his literary activities, teaching, 


speeches, lectures, writings, books, articles and poetry etc. 


In the second chapter, Khalifah’s views about the need, justification and importance of 
religion have been rendered. Khalifah’s views about the universal religion, doctrine of the unity 
of religion, Khalifah’s concept of evolution, the Qur’anic similies, parables, metaphors, and 
Khalifah “s concept of the Qur’anic Muhkamat and Mutashabihat, Khalifah’s views of the 
Qur’anic Null and and Void verses, harmony between science and religion, the importance of the 


belief in God, etc., have been rendered in detail. 


In the third chapter, Khalifah’s concept of worship and prayer has been discussed. 


Khalifah’s approach to the philosophy of prescribed prayers, Khalifah’s concept of right path, 


li 


concept of several wholes, concept of acceptance of prayer, purpose of prayer all have been 


discussed in detail. 


In the fourth chapter, Khalifah’s concept of God, evolutionary concept of religion, 
Khalifah’s views about the ways of Man’s guidance and guidance of other creatures, the purpose 


of the belief in unseen, universal law of guidance, have been explanined. 


In the fifth chapter, Khalifah’s concept of Free will and predestination, Divine 
omnipotence and Goodness, concept of vice and virtue, concept of life and death have been 


discussed in detail. 


In sixth chapter, Khalifah’s views about Naturalism and Supernaturalism, Khalifah’s 
broad concept of Naturalism, defects of Naturalism, concept of law of causality, concept of law 
of gradation, miracle, explanation of extraordinary happenings, and importance of the study of 


nature have been discussed in detail. 


In seventh chapter, Khalifah’s views about ethics, origin of ethics, Greek ethics, and 
various theories of ethics, concept of good and evil, repudiation of original sin, the link between 
morality and the unity of God, theory of Hedonism, Summum bonum have been rendered in 


detail. 


In eights chapter, Khalifah’s views about history, economy, democracy, society and state, 


and culture in Islam have been rendered. 


In ninth chapter, a review of the place of Khalifah ‘Abdul Hakim in the field of 


Philosophy and intellect has been rendered. 
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Chapter No. 1: Khalifah ‘Abdul Hakim’s Family 


Background 
Introduction 
Nomenclature of Dar Family 


Khalifah ‘Abdul Hakim (1896-1959) belonged to Dar family which was primarily 
inhabited in Kashmir and later, settled in Lahore. Muhammad al-Din Fawq describes the 
nomenclature, background and etymology of the word “Dar” in his book named “Aqwam-e- 
Kashmir’. He writes; 

“Kashmir was divided into several glens and narrow passages during the 
reign of old governors of Kashmir. Brave and lion-hearted man was 
appointed on each narrow valley to defend the country from its enemies. The 


word “Dar” is derived from the Urdu word “Darrah”! — (Darrah means lane or 
narrow passage).” 


Entrance into Lahore 


However, before entering into Lahore, Dar family was settled in Kashmir. But, like 
thousands of other Kashmiri Muslims, Khalifah ‘Abdul Hakim’s ancestors, especially 
grandfather named Ramzan Dar migrated to Lahore permanently due to the cruelties, brutalities 


and barbarism of Dogra Rulers. Munshi Muhammad al-Din Fawq writes: 


“During the reign of Sikhs, two brothers, Siddiq Dar and Ramzan Dar, one 
after the other, migrated to Punjab from Kashmir. Here, God blessed them 
with progeny and honour.” 


Khalifah ‘Abdul Hakim was a grandson of Khalifah Ramzan Dar. His lineage narrated by 


Muhammad al-Din Fawg in his book named “Tartkh-e-Aqwam-e-Kashmir” is as under: 


1 Fawq, Muhammad al-Din, Tartkh-e-Aqwam-e-Kashmir (Lahore: Karimi Printing Press) p.74 
2 Urdu word “Darrah” means lane or narrow passage 
3 Interview of Khalifah’s daughter, Dr. Rafi‘a Hasan 
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Lineage Kashmir, Siri Nagar and Lahore Branch’ 


Yahya Dar Resident of Rankar, Tehsil Palwama, Died 1234 A.H 
Sha'ban 2 
2 Ja'far Dar 
Dar 
Siddique Dar Ramzan Dar 
(Died 1875) (Gradfather) 
Rhantan Abdur a ji Munshi M. 
‘. Z Rehman (Father of Khalifah Rajab 
Ibrahim Dar Khalifah Abdul LI-Din (The Late} Ismael (The 
Hakim Late) 
Haji Munshi Ghulam Khalifah Abdul Khalifah Abdu Munshi Ghulam 
Nazzam AI-Din Amecr Bakiish Ghani Rasheed Mahayyul Din 
Taaj al-Din Dr. Khalifah Khalifah Abd al- Munshi Maraj 
Sarraf Abdul Hakim Haq UI Din 
Khalifah Abdul ||} Khalifah Abdu Khan'sahie 
Wahid Majeed Saraj UI Din 
i (The Late) 


Khalifah Abdu 
Aziz 


Khalifah M. 
Abdullah 


Title of Khalifah 


While on describing the basis of nomenclature of word “Khalifah” Muhammad al-Din 
Fawq writes: 
“In the beginning, the occupation of the members of this family was woolen 
cloth. A reasonable numbers/ strength of people used to learn this art from 
this family. And the elders of this family were named as “Khalifah” or 


teacher and so this very word became the first part of the names of the family 
members.” 


The grandfathers of Khalifah ‘Abdul Hakim named Khalifah Ramzan Dar was the owner 
of a small factory, while his father named Khalifah Abdur Rehman was a man of orthodox ideas, 
religious aptitude and a rigid style. However, he was also a man of principles, light-tempered and 
a believer in transparent living and civilization and life style. Moreover, having deep insight and 
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wisdom of Sa’di’s “Gulistan and Bostan”, he used to tell these pithy tales and lesson based 
interesting stories to his children. Though, Khalifah ‘Abdul Hakim was only a kid at that time, 


yet he was deeply interested in Persian language and literature.* 


— 


Tartkh-e-Aqwam-e-Kashmir, vol.3, p.165 

2 Muhammad al-Din Fawgq, Tartkh-e-Aqwam-e-Kashmir, v., p.508 

3. Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services (Lahore: Idara Thaqafat-e- 
Islamia, 2010) p.3 
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Some Prominent Personalities of Dar Family 


Mumtaz Akhtar Mirza has mentioned some prominent personalities of Dar family in his 
book. She has given three names i.e., Khaltfah Rajab al-Din Dar, Munshi Nazzam al-Din Dar 
and Munshi Isma‘tl Wakil Dar, of this family considering them as important and prominent 


among all others. 
Khalifah Rajab al-Din Dar 
Mumtaz Akhtar Mirza writes: 


“Though he was not an erudite, yet has a deep insight and wisdom in religious 
teachings and law affairs and therefore, he was popular among the people as 
an illiterate lawyer. People often resort to him to get answers to their various 
questions of religious as well as legal nature.” 


Mumtaz Akhtar Mirza throws light on the early occupation of this family with reference 
to an interview of Khalifah ‘Abdul Ghani (A younger brother of Khalifah ‘Abdul Hakim). She 


writes: 


After migrating to Lahore, the members of this family, at first, engaged in 
rice business and then adopted the woolen cloth occupation. The name of 
Kashmiri Bazzar became popular due to these Kashmiri woolen cloth 
workers. But, it is astonishingly narrated that the digest Thaqafat dated June, 
July 1960 and Muhammad al-Din Fawq’s book named Tarikh-e-Aqwam-e- 
Kashmir remain silent about these facts and nothing has been mentioned even 
about the rice business of this family. However, it has been written that they 
started the woolen cloth business only.”” 


Haji Munshi Nazzam al-Din Dar 


Munshi Nazzam al-Din was the son of Ibrahim Dar. He served as an Accountant General 
in different states such as Piichch, Bahawalpur, Bhopal, Malair Kotla and Rampur. After 
retirement, he came to Lahore and served as an honorary Financial Secretary of Anjoman-e- 


Hamayat-e- Islamia.° 
Munshi [sma‘il Wakil Dar 


He was uncle of Khalifah ‘Abdul Hakim and had been a well-known lawyer of his times. 
Being a lover of Persian and Urdu language, he had a rare collection of Urdu and Persian books. 


Apart from his erudition, he was also famous for his morality, hospitality, comprehension, 


1 Mumtaz Akhtar, Mirza, Dr. Khaltfah ‘Abdul Hakim, Life and Literary Services, p.4 
2 ~ Ibid 
3 Ibid 
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conception, witticism and command of speech. These traits of Munshi Isma‘il’s personality 


transferred to Khalifah “Abdul Hakim’s personality absolutely as he himself used to say; 


“I was born when he died as if his soul entered into my body through 
incarnation.” 


After narrating the Lineage of Khalifah ‘Abdul Hakim, Muhammad al-Din Fawq writes: 
“Keeping an eye bird’s view of the lineage of this family, it is revealed that 
this family produced very intelligent and talented persons after they had 
entered into Punjab which establishes the fact that if Kashmiries would have 
been provided with free environment and liberty of chance to be brought up, 


they would show the excellence of their natural intelligence, potential and 
extra ordinary abilities and qualities.” 


Khalifah ‘Abdul Hakim’s Birth and Early Life 


There is a controversy on the date of birth of Dr. Khaltfah ‘Abdul Hakim. Bashir Ahmad 
Dar’, Muhammad ‘Abdullah Qurayshi* and Khawaja Badar° and many other wrote his date of 
birth July 12, 1894. Muhammad al-Din Fawgq also wrote the same date of birth of Khalifah in 
Tarikh-e-Aqwam Kashmir.° Moreover, according to Prof. Hamid Ahmad Khan, Khaltfah’s date 
of birth is 1994.’ But Mumtaz Akhtar Mirza has written Khalifah’s date of birth 1 July 1893 with 
the reference of a letter written by Registrar of Osmania University. "It is further astonishingly 
narrated that Khalifah’s date of birth is 1896, according to a website launched by Khalifah’s 
daughter, Dr. Rafi‘a Hasan.” 


Khalitfah ‘Abdul Hakim was born at Lahore, in a house situated at Chahel Bibian locality, 
internal Akbart Gate, Lahore which had been a part of Mughal’s mansion named Mubarak’s 
mansion. According to another tradition, the father of Abii Al-Fadhal and Faizi named Shaykh 


Mubarak ‘Ali used to live in that mansion and therefore, that was attributed to him.'° 


Khalifah ‘Abdul Hakim’s father and mother names are ‘Abd Rehman and Rahim Bibi 
respectively. She was the second wife of Khalifah ‘Abd Rehman. Khalifah ‘Abdul Hakim, 


Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.5 
Muhammad al-Din Fawgq, Tartkh-e-Aqwam-e-Kashmtr, v.3, p.166 
Bashir Ahmad Dar, Khaltfah’s Educational Services, Thaqafat, June 1960, Issue 6, 7, p.57 
‘Abdullah Qurayshi, Dr. Khaltfah ‘Abdul Hakim, Iqbal Review, p.125 
Khawaja Badar, Khaltfah ‘Abdul Hakim, Iqbal Review, 1966, Issue 4, v.6, p.17 
Tarikh-e-Aqwam Kashmir, v.3, p.166 
Prof. Hamid Ahmad Khan, The Late, Khaltfah’s Scholarly Life, Thaqafat, June 1960, Issue 6, v.8, pp.54-55 
Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.5 
Ibid., p.6 
0 http://KhaltfahAbdulHakim.com/institute.html 
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5 
therefore used to say rather humorously that he had been the progeny and offspring of “Rahman 


and Rahim”’.! 


Childhood and Early Education 


In his childhood, he was fond of flying the kites and wheeling the wooden top. His 
religious education was started at Mittha Shah Mosque, situated near his home. Later on, for 
primary education, he was admitted in a school run by Anjaman Hami§yat-e-Islam situated at 


Internal area of Mochi Gate and that was also known as the school of Lal Khooh (Red Well).” 
School Education 


Khalifah ‘Abdul Hakim got his matriculation certificate from Islamia High School, 


Sheranwala, at Lahore in 191 ih? 


But according to Muhammad al-Din Fawg, the year of passing Khaltfah’s matriculation 
exam is 1910.* When Khalifah was only 10 years old, his father died. After the death of his 
father, Khalifah’s relatives, uncles and aunts changed their attitude towards him and denied to 
hand over his share from the property of his father. In this connection, Khalifah’s nephew, 


Saleem Wahid Saleem writes: 


“When Khalifah ‘Abdul Hakim’s father died, the brother of his father denied 
giving the share of inheritance to uncle Hakim, other uncles and aunts and 
thus, they had to live with hand to mouth for many years.” 


In these critical circumstances, Rahim Bibi (mother of Khaltfah ‘Abdul Hakim) managed 
the household affairs beautifully and run the home nicely. She was an enduring, forbearing, 
patient, and considerate and wise women who worked hard to cope with the financial problems 
after the death of her husband and kept the desire for higher education alive in her son, inspite of 


all economic threats. It is therefore, Khalifah always mentioned his mother with great respect.° 


Khalifah was interested in poetry by nature since his early life (boyhood). According to 


Muhammad al-Din Fawq: 


Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.6 

Ibid., p.7 

Prof. Hamid Ahmad Khan, The Late Khaltfah’s Scholarly Life, Thaqafat, v.8, Issue 6, 7, June-July, 1960, p.54 
Tarikh Aqwam-e-Kashmir, v.3, p.166 

Saleem Wahid Saleem, My Philosopher Uncle, Adb1 Dunya, September-October, 1966, p.89 

Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.8 
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“He started to compose verses in that age and his first poem was published in 
Kashmiri Magazine, Lahore”! 


Admission in Forman Christian College 


After acquiring matriculation certificate, he got admission in Forman Christian College, 
Lahore and chosed science subjects on the advice of his brother in law but soon became bore for 
not having interest with science. So, he left the college and went to ‘Aligarh where he got 


admission in Arts subjects.” 


He was also a good orator and has a remarkable quality of impromptu extempore speech. 
He got first prize in a competition by delivering impromptu extempore speech for ten minutes 
after the preparation of five minutes on the topic “The effects of surroundings on character” 
where students of M.A. were also among the participants and he himself was a student of first 


year and thus became very famous in the college.” 
Graduation 


‘Abdullah Qurayshi writes: 


For higher education, he got admission in “Altgarh and passed FA with 
distinction and also got first prize in an impromptu extempore speech 
competition. In the mid of 1912, he admitted to Saint Astefen College Dehli 
and got the degree of Bechelor of Arts (B.A) in 1915 with distinction and 
made a record in Philosophy by getting first position in Punjab University.”* 


Moreover, he got the medal of Raja Qasim Bazar and educational scholarship on 


acquiring first position in B.AL 


In those days, Sir Miyan Fazal Husayn, the late, were the Secretary of Islamia College 
Lahore, and Khawaja Jamal al-Din (B.A), were the Inspector of Schools in Kashmir. The former 
offered the job of Professor at a college to Khalifah and the later offered him a seat of 
Superintendent in the Office of Minister of Revenue of Kashmir named Shaykh Maqbil Husayn 


but he preferred to lead scholarly life and did not accept any designation.° 


In those days, on seeing the eid moon, Khalitfah ‘Abdul Hakim wrote a poem “Halal-e- 


Eid”, which was published in the daily Zamindar. Maulana Muhammad ‘Alt Johar was kept in 


Tartkh-e-Aqwam-e-Kashmtr, vol.3, p.166 

Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.9 

Baygum Khalifah ‘Abdul Hakim, In the Memory of Life Partner, Thaqafat, v.8, June-July 1960, p.85 
‘Abdullah Qurayshi, Dr. Khaltfah “Abdul Hakim, Iqbal Review, v.6, Issue 4, January 1966, p.125 
Ibid., p.126 

Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.11 
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prison at Chahandwara. On reading the poem, he was highly impressed by it and became excited 


and started to sing the following verse repeatedly... 


td jy asl ae SP. caabl ee eA ng J» 


eo ce ae ar: ee a ee eS ee 


After acquiring B.A degree from Saint Astefen College Dehli in 1915, he got M.A degree 


from the same college in 1917 with the first position in the Punjab.” 


‘Allama Iqbal was one of his examiners in a paper of M.A, and Khalifah ‘Abdul Hakim 


always mentioned it proudly that he had got high marks in that paper.” 


He wrote a dissertation/ thesis on Rimi in M.A Examination which is still remained safe 


in the library of Punjab University.” 


After acquiring, Master’s degree from Dehli, he came to Lahore. Here he did his LLB but 
did not start legal practice. Later on, he joined Khawaja Ahmad Shah’s English newspaper 


“Punjab Observer and performed his duties as “editor”.° 


Osmania University College was established in August 1918 and education was started 


formerly on 17 August, 1919.° 


In 1919, he was appointed as Assistant Professor of Philosophy on the recommendation 


of ‘Allama Iqbal at Osmania University.’ 
Journey to Europe for PhD 


In 1922, he went to Europe for the study of PhD on university scholarship alongwith his 
younger brother ‘Abdul Ghant, wife, little son, Arif and brother in law — Dr. ‘Atta Allah Butt and 
took admission in Heidelberg. He remained there for three years. He completed his education in 
philosophy from the well-known universities of England and Germany i.e., Heidelberg and 
Cambridge Universities. In 1925, he got his Phd degree from Heidelberg University and came 
back.* 


‘Abdullah Qurayshi, Dr. Khaltfah ‘Abdul Hakim, Iqbal Review, v.6, Issue 4, January, 1966, p.125 

Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.12 

Prof. Hamid Ahmad Khan, The Late Khaltfah’s Scholarly Life, Thaqafat, v.8, Issue 6, 7, June-July, 1960, p.54 
Khawaja Badar, Khaltfah ‘Abdul Hakim, Iqbal Review, 1966, Issue 4, v.6, p.17 

Prof. Hamid Ahmad Khan, The Late Khaltfah’s Scholarly Life, Thaqafat, v.8, Issue 6, 7, June-July, 1960, p.54 
Muhayyuddin Zor, as quoted by Mumtaz Akhtar Mirza, p.15 

Khawaja Badar, Khaltfah ‘Abdul Hakim, Iqbal Review, 1966, Issue 4, v.6, p.17 

“Abdullah Qurayshi, Dr. Khaltfah ‘Abdul Hakim, Iqbal Review, p.125 
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He started his research work on the philosophy of Rumi under the supervision of 


Professor Rickets, and wrote a thesis under the title “Metaphysics of Rimi 


—o 


which was published 


from Lahore in 1933.! 


Various Periods of Khalifah ‘Abdul Hakim’s Job 


We may divide Khalifah ‘Abdul Hakim’s job duration into three periods: 


1) 


il) 


iii) 


The first period of his job (from 1918 — 1922) 

(The period before doing his PhD, when he was appointed as Assistant Professor 
on the recommendation of ‘Allama Iqbal that shows Iqbal’s complete confidence 
on the ability capability and personality of Khalifah ‘Abdul Hakim) 

The second period (from 1925 — 1943 

(This period starts on doing his PhD from Heidelberg University and rejoining his 
duty at Osmania University at Hyderabad Deccan). 

(A) His job as Principal on deputation in Kashmir, Amersingh College Srinagar 
(from 1943 — 1947) 

The third period (from 1947 — 1949) 

(This period starts with his returning from Kashmir to Osmania University where 


he was appointed as Dean of Arts) 


The First Period (1918 — 1922) 


As it has been mentioned above that Khalifah ‘Abdul Hakim was appointed as Assistant 


Professor of Philosophy in Osmania University Deccan on the strong recommendation of Dr. 


‘Allama Muhammad Iqbal in 1919. Mumtaz Akhtar Mirza narrates in respect of Khalifah ‘Abdul 


Ghani (brother of Khalifah ‘Abdul Hakim) that when Osmania University was established, 


‘Allama Iqbal was offered to teach there by Chief Minister Sir Akbar Haydri. But, 


he,apologizing for not being able to join the University, recommended Khalifah’s name for the 


post by writing that ‘Khalitfah ‘Abdul Hakim, too, is Iqbal in his own way.” 


In 1925, he returned home after acquiring PhD degree from London and appointed 


Professor of Philosophy at Usmania University Hyderabad Deccan.’ However, Professor M. M. 


1 Mumtaz Mirza, Khalifah ‘Abdul Hakim, pp.15-16/ Prof. Hamid Ahmad Khan, The Late Khaltfah’s Scholarly 
Life, Thaqafat, v.8, Issue 6, 7, June-July, 1960, p.54 

2 Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.15 

3. Shaykh M. Isma ‘il Pani Patti, Literary Man and Writer, Naqoosh, Lahore No. February, 1962, p.936 
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Sharif has written the year of Khalifah’s return 1924.' But M. ‘Abdullah Qurayshi, Professor 
Hamid Ahmad Khan and Shaykh M. Isma‘Tl have written 1925 in their articles.” 


The Second Period (1925 — 1947) 


On returning from Germany, Khalifah ‘Abdul Hakim was appointed as Head of the 
Philosophy Department, at Osmania University, Deccan. In this period Khalifah remained busy 
in literary and scholarly activities i.e., teaching his students, writing articles and translating 
various books into Urdu from German and English languages as the medium of education in 
Osmania University was Urdu. It was a period of complete calmness, complacency and mental 


satisfaction alongwith educational activities.” 


Marriage 

Khalifah “Abdul Hakim’s marriage had been taken place before his departure to Europe. 
Khalifah’s son ‘Arif Hakim was four years old when he shifted to Hydrabad Deccan with his 
wife. However, before his shifting, he used to live with Prof. Harin Khan Sherani and Wahid Ur 


Rehman. But on the arrival of his wife, he started to live separately in a new home.* 
Anwar Iqbal Qureshi writes: 


“There had been hardly a morning or evening since the inception of June, 
1937 to September 1946 when I had been deprived of the company of 
Khalifah till my stay at Hydrabad. Our houses were situated near one another. 
Khalifah’s personal bungalow was a marvelous one which I liked much 
because it was constructed according to the style of Mughal’s building with 
airy, wide and beautiful corridors and attractive arch and pillars. The area was 
consisted on eight thousand square yards.” 


Teaching and Educational Activities at Hydrabad 

Khalifah “Abdul Hakim had to deliver his lecture in Urdu language as the medium of 
education and instruction was Urdu at Osmania University. Most of his time was consumed in 
reading books, delivering lectures, teaching and educating his students. So, he could not 
concentrate properly on writing books in this period. However, he wrote some scholarly articles 


and translated four syllabus books into Urdu language from various languages, inspite of all his 


1 Professor M. M. Sharif, The Deceased Khalifah ‘Abdul Hakim, Thagq@fat, vol. 8, Issue 6-7, June-July, 1960, 
p.36 

2 ‘Abdullah Qurayshi, Dr. Khalifah ‘Abdul Hakim, Iqbal Review, vol. 6, Issue 4, January, 1966, p.126; Professor 

Hamid Ahmad Khan, Khaltfah’s Scholarly Life, Thaqafat, vol. 8, Issue 6-7, June-July, 1960, p.54 

Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.16 

Ibid 

5 Anwar Iqbal Qurayshi, The Golden Period of Khalifah’s Life, Thaq@fat, v.8, Issue 6-7, June-July, 1960, p.80 
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varied activities. Likewise, he continued to compose poems that were published in Osmania 


University digest. His articles, too, published in the same digest.! 


Khalifah ‘Abdul Hakim was renowned as an erudite and expert teacher at Osmania 
University Deccan. Habibullah Rushdi was his student who tells us about Khalifah’s teaching 


ability and skill. Being as an expert in Philosophy, Khalifah was a favourite teacher. He writes: 


“We had declared three teachers as standard teachers among all. They were 
N. B. Valenker, Khalifah ‘Abdul Hakim and Ilyas Burni respectively.”” 


Khalifah disliked the formal and dry method of delivering lecture. He talked on 
philosophical issues in class room rather frankly and informally as if it would be a bilateral 
exchange of ideas, resulting in creating a sense of search and quest among the students who felt 
happy to take part in discussion and then raised various questions. In responding, Khaltfah 
dispersed the jewels of wisdom and pearls of erudition so much that his students would become 
absorbed and engrossed in listening the interesting and precious words of their beloved teacher 


without being conscious about the passing of time.” 


Professor Hamid Ahmad Khan was one of Khalifah ‘Abdul Haktm’s students who took 


Khalifah’s lectures at Osmania University Deccan. He writes: 


“On returning from Europe, Khalifah consumed the period of eighteen years 
of his life in scholarly, educational and academic activities. I was one of those 
people who got benefit from his lectures. I was taught the history of 
philosophy by Khaltfah ‘Abdul Hakim in B.A. At that time he translated 
Daeber’s “history of philosophy” into Urdu language.Khalifah had to deliver 
his lectures into Urdu language as the medium of instructions was Urdu at 
Osmania University. But, I never saw any book of syllabus in Urdu language 
with him at the time of delivering lectures. However, I especially remembered 
his lectures on the philosophy of Kant, when the original German edition 
“The Critique of Pure Reason” remained with him at the time of delivering 
lectures. He translated German text into Urdu language spontaneously and 
made further explanation of Kant’s philosophy being absorbed and engrossed 
not only into Kant but also into his own entity and self. Moreover, he had 
already learnt by heart uncountable verses of great Persian and Urdu poets 
i.e., Rimi, Sa’di, Hafiz, Ghalib and Iqbal. The elaboration of Kant’s 
metaphysical philosophy in the light of the poetry of great poets resulted in 
the creation of a beautiful and attractive situation into which Khaltfahwas 
himself engrossed.” 


— 


Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.17 

2 Habibullah Rushdi, Khalifah ‘Abdul Hakim and Osmania University, Iqbal Review, v.6, Issue 4, January 1966, 
p.34 

3. Khawaja Badar, Khalifah ‘Abdul Hakim, Iqbal Review, 1966, Issue 4, v.6, p.19 

4 Prof. Hamid Ahmad Khan, The Late Khalifah’s Scholarly Life, Thaqa@fat, v.8, Issue 6, 7, June-July, 1960, 

pp.54-55 
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Khalifah ‘Abdul Hakim, however, maintained his interest in composing poems at 
Hydrabad, inspite of all his varied educational and literary activities. Professor Hariin Khan 


Sherani writes: 


“Tt was the peak time of Khalifah ‘Abdul Hakim’s poetry. In the evening, a 
club like environment was created, where Jamia’s teachers, the translators of 
Dar al-Tarjuma and some other knowledge seekers and knowledge lovers 
gathered and the environment was filled and glittered with the fragrance of 
Khalifah’s humour, witticism and his repartee. Khalifah had all kinds of 
poems with him in his common place-book, and he recited them. Sometimes, 
Khalifah’s snuffling sound came down from his room at 02:00 am and some 
verses were composed which were made written in common place-book on 
the spot, and on the very next day, they were recited before them after 
Maghrib Prayer.” 


Khalifah ‘Abdul Hakim was impressed by the lofty literary style and taste of Professor 
Wahid al-Din Saleem, the late. He often enjoyed his company, too. According to Khawaja 
Badar, Khaltfah’s inclination towards Tassawwif and love for mysticism was only due to the 


company of Professor Wahid al-Din. Khawaja Badar writes: 


“T think that Professor Wahid al-Din Saleem has played a role in creating this 
very aspect in his life. Moreover, he was, too, impressed by the personality of 
Buhadar Yar Jang.” 


Khalifah’s friendship with Dr. ‘Abd al-Haq was established on sound and profound 
grounds, during his stay at Osmania University. Dr. ‘Abd al-Haq was black while Khalifah was 
red and white with beautiful face and attractive appearance and countenance. The common thing 


between them was the love for knowledge which was the base of their fast friendship. 


In the evening, both the friends went for walk regularly providing an attractive 
appearance and opportunity of entertainment for their witty viewers as one of them was red and 
white and the other was absolutely black. Therefore, some students had given them the title of 


“Black and White”.” 


Job at Amersingh College in Kashmir 
On being vacated the post of Principalship at Amersingh College Kashmir, Khaltfah was 
appointed as Principal by Kashmir Government which was taken place after the approval of 


Deccan government, especially, on the request of Kashmir government. Later on, he was 


1 Prof. Hartin Khan Sherani, Khalifah ‘Abdul Hakim’s Stay at Hydrabad Deccan, Thaqfafat, v.8, Issue 6-7, June- 
July, 1960, p.73 

2 Khawaja Badar, Khalifah “Abdul Hakim, Iqbal Review, 1966, Issue 4, v.6, p.18 

3. Habibulla Rushdi, Khalifah ‘Abdul Hakim and Osmania University, Iqbal Review, v.6, Issue 4, January 1966, 
p.37 
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appointed as Director of Education. However, Khalifah did not like that post because he 


considered it as the post of head clerk due to its nature. Khalifah wanted to serve his homeland 
with true heart but the government of Kashmir wanted to run it purely according to Professional 
and commercial lines. There was a hell of difference between the policies of Khalifah and 
Maharaja of Kashmir. Therefore, Khalifah had to resign it and returned back to Hyderabad on 
1947, 


Khalifah had established a close relations and terms with Shaykh ‘Abdullah during his 
stay at Kashmir. In the uproarious troublesome and disorder during the period of 1947, he had 
communicated some kinds of political messages that indicated his direct involvement in politics. 
Being a supporter of National Congress, Shaykh ‘Abdullah adhered to it while Muslim 
Conference was adhered to Muslim League and Qaid-e-A‘zam. There was a severe kind of 
difference between them. However, Khalifah wanted to create harmony and compromise 


between them. Sometimes, he made some gestures and indications to very these political facts.” 
The Period of Rejoining at Osmania University (1947 — 1949) 


This period starts with the appointment of Khalifah ‘Abdul Hakim as Dean of Arts at 
Osmania University on his returning from Kashmir to Hydrabad. After passing two years, he 
retired from the post and came to Lahore on 1949. To leave Hydrabad and to say it good bye for 
several times, reveals a sign of his indifferent, self-respected and unconcerned nature. Professor 
Hartin Khan Sherani writes: 

“This was the originality and quick wittedness of Khalifah that he said good 
bye to Hydrabad for three times and sold his whole luggage for all three 
times. For the first time, he sold his household luggage on the eve of his 
departure to Europe on study leave for his education, then on the occasion of 
his posting at Srinagar and then on the time of his shifting to Lahore. 
Moreover, he never hid his departure to Pakistan after acquiring scholarship 
from Osmania University at Hyderabad, Deccan. He was so much popular 


among his students and staff that the Vice Chancellor himself came to see 
him off.”° 


Hakim and Osmania University 
Osmania University was established in 1918 at Hyderabad Deccan which was the largest 


of the princely states of India. The distinguishing feature of this University was that the medium 


_ 


Muhammad al-Din Fawgq, Tartkh-e-Aqwam Kashmir, v.3, p.168 

2 Khawaja Badar, Khaltfah “Abdul Hakim, Iqbal Review, January 1966, Issue 4, v.6, p.20 

3. Prof. Harin Khan Sherani, Khaltfah ‘Abdul Hakim’s Stay at Hydrabad Deccan, Thaq@fat, v.8, Issue 6-7, June- 
July, 1960, p.74 
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of instruction was Urdu for all its faculties including humanities, sciences, engineering, medicine 


and law. Appointment of highly qualified faculty from all over India took place and a Bureau of 
Compilations and Translations was also established. It produced translations of standard 


textbooks from English and German. Maulvi ‘Abd al-Haq (Baba-e-Urdu) was its curator. 


Dr. Khalifah ‘Abdul Hakim joined the University’s Department of Philosophy in 1919 on 
the strong recommendation of ‘Allama Mohammad Iqbal. He was highly regarded as a teacher 
not only by students but also by colleagues. He also delivered public lectures and presided over 
literary functions and “Mushairas” held in the city. Maharaja Krishen Parshad Shad who 
patronized the arts appreciated him in these events. Mrs. Sarojini Naido was another admirer of 
his. Dr. Hakim also contributed several articles to the University magazine “Majalla” and to the 
Indian Philosophical congress. However after retirement the majority of his books were authored 
on literary and philosophical topics related to Mawlana Jalal al-Din Riimt, Iqbal, Ghalib and 
Islamic themes. He is regarded as a proponent of liberal, progressive views on religion and 
culture relevant to significant current issues. His several books on these themes have been well 
received by scholars. He founded the Institute of Islamic Culture at Lahore after his retirement 
where he and his associates contributed several noteworthy books on issues and challenges faced 


by the Islamic world.' 


Activities at Lahore 

Khalifah ‘Abdul Hakim started to live at Lahore permanently after the creation of 
Pakistan on his retirement. However, his stay at Lahore proved very beneficial for him. Lahore 
has, always been an important cultural point of sub-continent. So, in 1950, Khalifah founded the 
institute of Islamic Culture with the assistance of his old friend Ghulam Muhammad, the late. 


(Former Governor General of Pakistan). 


Muslims of India made great struggle for the implementation and the execution of 
Islamic law and system in a newly established country. So, for the better interpretation of Islam 
in modern era, Khaltfah had established the institute of Islamic culture and devoted the rest of his 
life for its development whole heartedly. This was the most significant and crucial period of 
Khalifah’s life when his dormant potential was sharpened and executed into varied forms and 


writings on different subjects, ranging from theology, philosophy, Islamic culture, Islamic, social 


1 M. Ikram Chaghta’1, Khalifah ‘Abdul Hakim, A Distinguished Islamic Scholar, Sang-e-Meel Publications, 
Lahore, 2015, pp.411-412 
2 Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.22 
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and political thoughts with its originality and truthfulness. Khalifah’s work, completed during 


this decade of his life, has an important place in the history of Islamic thought.' 


In 1950, Iqbal day was celebrated in Saint Hall, where Khalifah read his article under the 
title “Iqbal was not a Sinner of Love” that impressed the audience intensively due to its 
meaningfulness and spontaneity. In 1951, Iqbal day was celebrated in Art council under the 
Presidency of Khalifah ‘Abdul Hakim. In 1952, he went to America on the invitation of 
American well-known University named Noter Dame and participated in an International 
Symposium and addressed there under the title “The Concept of Law in Islam’”.* Later on, his 
address was published alongwith the writings of other members and participants of the 


Symposium.* 


In April 1952, Khalifah landed Tehran, on his return from Europe." On 21" April, there 
had been celebrations of Iqbal day in foreign office of Pakistan where a large number of Irani 
erudits and scholars were present.’Khalifah delivered his speech on Iqbal in Persian language 
and pointed out the reasons that why Iqbal had criticized Mulla (religious representative) and his 
ignorance. Later on, this speech was telecast by Radio Tehran that impressed the educated 


masses of Iran.° 


Work for Social Reform 

The Government of Pakistan set up two different Commissions to modernize Islamic law 
in the light of advance in knowledge. The first was the Zakat Commission. Zakat is a tax on 
capital amounting to one fortieth of total wealth. At present it is given away purely voluntarily 
and privately. This Commission was set up with the purpose of regulating and centralizing the 
income of Zakat as a State tax and then utilizing it for the purpose of social welfare as envisaged 
by the Qur’an and the Sunna. Dr. Hakim was appointed its Chairman. The Qur’an says that 
Zakat can be utilized, among others, for the wayfarer and for the ransom of slaves (ii. 177). It 
was argued during the debates in the Commission that the use of Zakat money for the “wayfarer” 
means that it can be spent for the improvement of roads, post and telegraph, railways and so on, 
because each of these departments of the Government serves the wayfarer. Similarly money 


earmarked for “the ransom of slaves” can now be legitimately employed for the welfare of 


Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.23 

Bashir Ahmad Dar, Khaltfah’s Scholarly Services, Thaqafat, v.8, Issue 6-7, June-July, 1960, p.59 
Ibid 

‘Abdul Hamid ‘Arfant, Khaltfah ‘Abdul Hakim at Iran, Thaqafat, v.8, Issue 6-7, June-July, 1960, p.64 
Ibid 
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prisoners. But this rational extension of the social welfare legislation of the Qur’an, in keeping 


with the needs of the present age, could not appeal to the conservative “Ulama (learned divines) 
and so they refused to accept this simple and progressive interpretation of Islamic law and thus 
the whole reformatory scheme of the Government had to be shelved for the time. Similar 
opposition was encountered in the second Commission, the one on Family Laws, of which Dr. 
Hakim was the Secretary. All the enlightened people of the country realize the need of reform in 
the laws governing the rights of women in a modern society, in consonance with the spirit of 


Islam. But the reactionary ‘Ulama again sabotaged these efforts.’ 


Participation in an International Symposium in 1954 at Lebanon 

Being feared by the attack of communism and materialism, the Christians of the Western 
Countries tried to cope with this anti religion movement with the help of Muslim scholars and 
thinkers of the world. For this purpose, an International symposium was held in 1954 in a city 
named Behamdon of Lebanon, in which Khalifah participated and delivered his lecture and 


expressed how Islam could transfer its spiritual and moral values to the new generation.” 


The first meeting of the symposium was held in 1954 while the second was held after two 
years and it was decided that both the personalities i.e., Khalifah ‘Abdul Hakim and Shaykh 
Behjat Beitar would visit the America and Canada as representatives of the organization to 
express the point of view of the World of Islam before the inhabitants of that land and they might 


convey them the message of peace, prosperity and tranquility of Islam.” 


In the beginning of 1956, the Indiana University of America invited Khalifah ‘Abdul 
Hakim to read his address that was given much significance by the circle of American scholars." 
In the convocation held in 1957, he was entitled the LLD degree by the University.° On 20" 
March, 1958, Khalifah ‘Abdul Hakim read his address in the annual degree distribution function 
at Islamia College Lahore. That address was an attractive example of his lofty thoughts and 
witticism.° Dr. Kichkina Kazmi was a famous Irani literary woman and a great scholar. She was 
also founder of Iran-Pakistaén cultural association. In 1958, Khalifah invited her to come 


Pakistan.’ In Pakistan, Khalifah made arrangements for her visits of almost all historical places 


Bashir Ahmad Dar, Interpreter of Islamic Culture Quarterly (Karachi) vol ix, No. 2, Summer, 1959, pp.8-13 
Bashir Ahmad Dar, Khaltfah’s Scholarly Services, Thaqafat, v.8, Issue 6-7, June-July, 1960, p.59 

Ibid 

Anwar Iqbal Qurayshi, The Golden Period of Khalitfah’s Life, Thaqafat, v.8, Issue 6-7, June-July, 1960, p.83 
Prof. Hamid Ahmad Khan, The Late, Khaltfah’s Scholarly Life, Thaqafat, June 1960, Issue 6, v.8, p.55 
Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.27 
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and introduced her in cultural meetings and programmes. She was impressed much by the 


personality of Khalifah ‘Abdul Hakim and felt proud on that meeting. Later on, she paid homage 


to this great celebrity of the 20" Century in the following words: 


“T feel pleasure on the meeting with a great saint who leads a simple life like 
ordinary people and breaths in the same environment. This is Dr. Khaltfah 
‘Abdul Hakim — a great philosopher, an outstanding scholar and a highly 
learned erudite.” 


During his stay at Lahore, Khalifah visited foreign countries as a representative of his 
homeland. He presided the first annual meeting of the philosophical congress and read his 
address. He was also the president of the metaphysics and psychology section of the 
Philosophical Congress of Hindustan.” He was offered the Vice Chancellorship of Punjab 
University at Lahore for two or three times but he refused it as he considered it uncompatible and 


unmatched with his literary and scholarly activities.* 


He was also the member of an International Organization named “Human Brotherhood” 
that was established to create unity among the people, irrespective of caste, colour creed, 
religion, race, language and country. He had been the president of Zakat Commission established 
by the Government of Pakistan for the Islamization ofcountry laws and their harmonization 


according to the new trends and modern requirements of the age. 


In a convocation of the Punjab University (1957), he was Conferred the honorary degree 
of LLD. In 1959, he translated William Jame’s book named “Verities of Religious Experience” 


into Urdu language with great effort, and keen interest.” 


He also worked as a Secretary of Pakistan Family Law Commission. Later on, 
Government of Pakistan released family law ordinance, in the light of this very family law 


commission report, in 1960.° 


The Formation of Institute of Islamic Culture 
Institute of Islamic Culture was established in 1950 at Lahore, Pakistan. Its founder 


director was Dr. Khalifah ‘Abdul Hakim — an eminent intellectual, philosopher and poet. The 


Dr. Kichkina Kazmi, The Greatest son of Pakistan, Thaq@afat, v.8, Issue 6-7, June-July, 1960, p.93 
Prof. M. M. Sharif, Dr. Khalifah ‘Abdul Hakim, The Late, Thaqafat, June-July, 1960, p.91 

Prof. Hamid Ahmad Khan, The Late, Khaltfah’s Scholarly Life, Thaqafat, June 1960, Issue 6, v.8, p.55 
Bashir Ahmad Dar, Khaltfah’s Scholarly Services, Thaqafat, v.8, Issue 6-7, June-July, 1960, p.60 
Prof. Hamid Ahmad Khan, The Late, Khaltfah’s Scholarly Life, Thaqafat, June 1960, Issue 6, v.8, p.55 
Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.30 
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main objective of its creation was research and publication of books related to progressive 


aspects of Islamic ideology and culture. 


After Pakistan came into being in 1947, the need was felt for such a forum where 
scholars would elaborate their views on the spirit of Islam and their application in different 


. . , 7 1 
aspects of society and culture in relation to contemporary issues. 


The nomenclature of institute of Islamic culture described by Dr. Khalifah ‘Abdul Hakim 
was that he did not want to restrict and limit its domain to religion only. Once Khalifah shared 
this fact with Muhammad Bagar and said: “Do you know, why I did not name it as institute of 
Islamic research”. Muhammad Baqar replied, “There is no reason except you have widened its 
domain by naming it as institute of Islamic culture.Khalitfah appreciated and said, “If I had 
limited its domain to Islamic research only we would not had come out of the domain of 
religion”. However, the name of Islamic culture has introduced new vistas and aspects for work 


for us that cover religion too.” 


In 1950 there was founded in Lahore an Institute of Islamic Culture which proved to be a 
landmark in the intellectual life of Pakistan. It was started in order to present Islam to the modern 
man, and to bring to the youth of Pakistan a consciousness of their intellectual, cultural and 
spiritual heritage. Due to the prevalence of secular education, the Muslims of this sub-continent 
had grown skeptical about the usefulness of Islam and the validity of its moral and spiritual 
message. It was one of the aims of the Institute to make the youth of Pakistan attempt a 
reassessment of their faith and to appreciate the eternal verities of Islam in the light of modern 


knowledge. 


It was realized that now-a-days the emphasis had shifted from the purely metaphysical 
and doctrinal aspects of religion to its social, ethical and economic implications. The utility of a 
faith is judged now not so much by its power to solve certain problems of cosmology and 
ontology but by the help it can give its followers in handling the social and economic problems 
that they are facing today. It is one of the aims of the Institute of Islamic Culture to show to the 


educated people that Islam is capable of giving a lead in the solution of human problems.* 


Khalifah Launches Institute 


1 http://KhalifahAbdulHakim.com/institute 
2 Muhammad Baaar, A Pleasant and Cheerful Conversationalist, Iqbal Review, v.6, Issue 4, January, 1966, p.10 
3. B.A. Dar, Pakistan Quarterly (Karachi), vol. ix, No.2, Summer, 1959, p.8 


18 


When the search began for a suitable man to head this small but important organization, 


no one was found more suitable khan Khalifah ‘Abdul Hakim. He took up this work with 


missionary zeal. Within one year of joining, he produced his book entitled Islamic Ideology. 


It proved an epoch-making work. It was the first successful attempt by an outstanding 
scholar of Pakistan to describe in principle and in detail the true significance of Islamic ideology 
in the context of the multifarious social and economic problems the country was facing. Its 
approach was progressive, rational and modern. It starts with the basic principles of Islam and 
the fundamental postulates of theism and proceeds step by step to draw necessary corollaries in 
the field of ethics, economics, politics and sociology. It presents Islam as a universal religion 


which is based on reason and the religious experiences of the prophets. 


There was also the important question of the conflict of ideologies which has brought the 
world almost to the brink of destruction. The communist ideology has thrown a challenge to all 
the peoples of the world who believe in one God and in basic spiritual and moral values, which 
are the common heritage of mankind. In Islamic Ideology he devoted a chapter to a comparative 
study of ideologies but in a later publication, Islam and Communism (first published in 1951) he 
exhaustively deals with this challenge in the light of what Islam has to say in meeting this threat 
of materialism and denial of human values. It is an objective study of the basic stand of 
Communism in the field of metaphysics, ethics, and social relations, and it shows how far the 
communists have succeeded or failed in giving practical shape to the ideal of a classless society. 
Then there follows a brilliant exposition of the Islamic attitude towards the problems of social 
relationship and economic set-up. The concepts of Islamic democracy and Islamic socialism are 


also exhaustively treated.’ 


Khalifah’s Death 


Khalifah ‘Abdul Hakim died on 30" J anuary 1959 during his visit of Karachi. His soul 
departed in the presence of Dr. Mumtaz Hasan in his office at Karachi. Mumtaz Hasan told the 
whole story of his demise to Dr. Baqar that how Khalifah had passed a few last moments of his 


life and finally breathed his last silently in his office. Dr. Bagar writes: 
“T reached Mumtaz Hasan’s room and saw Khalifah ‘Abdul Hakim who was 
lying there on sofa. A doctor was injecting him. After injecting him, he 


checked his pulse and then heard his heart beat but noded his head in negative 
with complete helplessness and hopelessness. I suddenly uttered. “Died” Yes, 


1 B.A. Dar, Pakistan Quarterly (Karachi), vol. ix, No.2, Summer, 1959, pp.8-9 
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he replied. Dr. covered Khalifah’s face with a towel that was lying there. 
Mumtaz Hasan was sitting there bowing his head down with deep sorrow. On 
asking he told the whole story. He said, “Just a few minutes before, Khaltfah 
came to me and told me about his meeting with Hafiz Majid. Where is 
washroom? He asked? I guided him to bathroom and he returned after taking 
extraordinary time and stood up in front of my table. I was busy in different 
documents at that time. I said to him, “have your seat please”, I shall be with 
you after a few minutes”. But Khalifah did not reply. It was an unexpected 
reaction by Khalifah. I looked at Khaltfah who was uttering with pain, by 
putting his right hand on his heart. “Oh my heart! This has never happened 
before”. I said to him to lay hurriedly on sofa and called clt. Ja’far who sent a 
doctor to check up the Khalifah.In this way, Khalifah’s story finished.” 


The January 30, 1959 was the last day of his life. His dead body was brought Lahore 
through aeroplane on the very same day. On 31“ January, his funeral procession was held at 
11:00 am. He was buried in graveyard of Miyani Sahib at Lahore. The following famous verse of 


Hafiz Sherazi was written on the stone slap of his grave. 
. ' 7 Z 
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: ds WP Uy Uaey & eli a 
Khalifah’s death was not a single but a collective loss that was felt deeply by the 
countrymen. The death of such a great scholar, thinker and a man of letters is a great shock for 


the whole nation. Because, such a versatile man is born after centuries. 


ai Zt Fs F Lt ts F&F 


The death of Khalifah ‘Abdul Hakim created a stire not only in Pakistan but also in the 


es (ir oi 27 Le at 


whole world.? 


Pir Ghulam Dastghir has written the death date of Khalifah for the institute of Islamic 


culture, in the following verses. He writes: 


Be ok oh a Sh eh) Hus ot & ve 4 
ie ca ee SA ge eg Fur x 


1. Dr. Bagar, A Pleasant and Cheerful Conversationalist, Iqbal Review, v.6, Issue 4, January 1966, pp.13-14 
2 Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.35 
3. Ibid 
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When the news of Khalifah’s death reaches Iran, hundreds of people who knew Khalifah 
were shocked by it. A procession was held at the platform of Injam-e-Ferhang Iran (Pakistan) in 
the memory of Khalifah ‘Abdul Hakim to pay homage and to present accolade to this great 
celebrity, scholar and man of letters of Pakistan, in which Irani scholars, erudits and poets 
participated. The procession was presided by a famous Irani poet Aqa-e-Sadiq Sarmad who paid 
homage to Khaltfah in the following verses: 


i eS pF U*85 UF 4 et By WE es ple me UI 


eh My et eed & => aly pt ele & 


Peet OP RT et Ue F Ki ts ck S ced Ue uy 


Dr. Saleem Wahid Saleem (The nephew of Dr. Khaltfah ‘Abdul Hakim) wrote a very sad 
and touchy poem in remembrance of Khalifah on his death. Some selected verses are presented 


here: 


Bb rw ve <i Sh 
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Ghulam Dastghir Nam, Thaq@fat, v.8, Issue 6-7, June-July, 1960, p.24 
‘Abdul Hamid ‘Arfani, Khaltfah ‘Abdul Hakim in Iran, Thaq@fat, v.8, Issue 6-7, June-July 1960, p.70 
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On the death of Khalifah ‘Abdul Hakim, ‘Abdul Hamid Arfani expressed his views in the 


following poem. He writes: 
Uew JB oy SA ise, Serb wh es “e I 
iA nf Bot B» oI I ow oF TT Bw Ui 
ti eX 1 JP A cit ob UA Top Gi 
Oe Bae a Oe SS ee 
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Justice S. A. Rehman was one of the special lover of Khalifah “Abdul Hakim. On the 
death of Khalifah, he expressed his deep feelings and grief in the following words: 


“It was the morning of 31° January, when a Newspaper was in my hand. A 
sudden crying sound came out of my mouth. A sad and touchy news of 
Khaltfah’s sudden death in Karachi, began to float in black words in my eyes. 
Wife asked me rather in a sympathetic tune about the happening. I replied 
that Khaltfah had departed. Then there was an absolute silence prevailed on 


1 Saleem Wahid Saleem, My Philosopher Uncle, Adbi Dunya, vol. 21, September-October, 1966, pp.107-108 
2 ‘Abdul Hamid ‘Arfani as quoted by Mumtaz Akhtar Mirza in Dr. Khalifah “Abdul Hakim, p.37 
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the environment for a few minutes. Then the words", el) agi Lis ab bi" were 


uttered by me in uncontrolled and involuntary state.”! 


Akhtar Husayn, the then Information Minister, expressed his feelings in the following 


words. He writes: 


“Dr. Khalifah ‘Abdul Hakim was a great scholar and erudite. I respect him for 
his valuable and immense literary work. The nation has been deprived of the 
services of a prominent scholar, due to his sudden death. The feeling of his 
sudden death becomes intensive more, when we think that there would hardly 
be his vicegerent available for the completion of that task which he had 
commenced.” 


Habib Ur Rehman, the Education Minister narrates the shock of Khalifah’s sudden death 


in the following words: 


“T was severely shocked by the death of Khalifah ‘Abdul Hakim. This sudden 
shock was intense and severe for me as he met me on the very same day when 
his soul departed for eternal abode. He talked to me about the institute of 
Islamic culture and its progress. He was a popular educationist and a true 
lover of Islam. He served the nation and country for the whole of his life with 
great ability. Allah may shower His countless blessings on his soul.” 


Dr. Khalifah ‘Abdul Hakim (1896-1959) was a reputed thinker, philosopher and poet 
who authored twelve books and translated four from English and German. As a thinker he 
presented ‘Allama Iqbal’s thoughts admirably in his works as well as Mirza Ghalib’s intellectual 
legacy. Maulana Jalal al-Din Rumi was also his special area of interest not only for his doctorate 
from Heidelberg University but also for Hakim’s several books and articles. His spiritual 
association with Hafiz Shirazi is interesting. The subject of his writings were varied with special 


interests in Islamic ideology and its implications for contemporary issues. 


In 1918, Dr. Khaltfah ‘Abdul Hakim was appointed one of the founder Professors of 
Osmania University, Hyderabad Deccan. He retired in 1949 as Head of the Philosophy 
Department and Dean Faculty of Arts. From 1943-46 he served on deputation at Srinagar 
Kashmir as Principal Amarsingh College and Director of Education from 1949-59 he was 
founder director Institute of Islamic Culture. During this period his and colleagues’ written 
scholarship promoted the cause of progressive and universal values of Islam. During these years 
he was awarded an Honorary degree of LL.D by University of the Punjab, Lahore. He toured 


extensively for lectures in the USA and attended several national and international conferences. 


1 S.A. Rehman, In the Memories of Friend, Sahifa, Third Year, Issue 1, June-July-August, p.287 
2 Akhtar Htsayn, Valuable and Highly Deserving Services, Thaqafat, v.8, Issue 6-7, June-July 1960, p.21 
3 Habib ur Rehman, The Late, Khalifah ‘Abdul Hakim, ThagqA@fat, v.8, Issue 6-7, June-July 1960, p.22 


23 


His contribution towards Muslim Family laws Commission, Zakat Commission, promotion of 


Urdu Literature and as an official language is recognized. Two doctoral theses as well as two 


Masters level theses are devoted to his life and work. 


Every year a memorial lecture is organized in collaboration with the Institution of Islamic 
Culture where scholars present lectures related to religious, literar and philosophical themes. 
Among Dr. Hakim several literary contemporaries are Allah Iqbal, Ahmad Shah Bokhari 
(Patras), Dr. Razt al-Din Siddiqi, Prof. Hamid Ahmad Khan, Prof. Yisuf Husayn Khan, Sayyid 
Mohammad ‘Abdulla and Sarojni Naido. 


Khalifah Sahib was one of the leading intellectuals of Pakistan, and devoted the last ten 
years of his life to the exposition of Islam, especially in relation to contemporary problems. He 
came from a Kashmiri family settled in Lahore, where he was born in 1894. After a distinguished 
educational career he joined the staff of the newly opened Osmania University (of Hyderabad 
Deccan, now Andhra Pradesh, India) in 1919. Later he went on study leave to Europe and 
obtained his Ph.D. from the Heidelberg University on the basis of his thesis Metaphysics of 
Riimi —— study acclaimed as the best account of the philosophy of Rtim1. He became the head of 
the Philosophy Department of Osmania University after his return from Germany and held this 
appointment till 1943 when his services were borrowed by Kashmir Govt. first as Principal off 
Srinagar College and later as Director of Education. In 1947, he returned to Hyderabad, as Dean 
of Arts Faculty and retired in 1949. After his retirement he settled down at Lahore. In 1950, he 
was instrumental in the establishment of the Institute of Islamic Culture and directed its affairs 
till his death in 1959. Not less important was the fact that he found time to write of number of 
books, which bear testimony of his deep study of Muslim thought, a humanitarian approach to 


problems and remarkable gifts of lucid exposition.' 
Press Coverage of Khalifah’s Presentation 


Equality of Man 


Islam has propagated itself by the momentum of its own ideology, simple and 
undogmatic, demonstrating the equality of man irrespective of the pigment of the skin, observed 


Dr. Khalifah ‘Abdul Hakim, Director, Institute of Islamic Culture, Lahore. 


1 M. Ikram Chaghta’1, Khalifah ‘Abdul Hakim, A Distinguished Islamic Scholar, pp.409-410 
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“Use of force of pressure for the propagation of Islam is emphatically prohibited in the 
Qur’an. It is the duty of a Muslim to influence others by precept and by example and to present 


the others the old truths required by a wider and developing humanity”, he added. 


Dr. ‘Abdul Hakim held that ‘“‘no coercion is allowable in matters of ‘Deen’, and said that 
it was a misreading of the defensive fight of the Prophet to think that wanted to compel even the 
idolatrous pagan tribes of Arabia to accept his faith at the point of the sword. For more than a 
decade all attempts were made to let these tribes leave the Muslims to follow their new faith in 
peace on the principle of live and let live. It was after these failures that the Prophet, in the words 
of Carlyle, was compelled to stand up like a man and like an Arab to defend the liberty of his 
faith by using necessary force against force. Against the brutal savage tribes the principles of 
peaceful persuasion and toleration could not work. Islam would have been nipped in the bud if 


these barbarous hordes had not been curbed by force. 
Theistic Communities 


He observed that the Muslims were enjoined to create as many bonds of love and 
goodwill between themselves and the theistic communities as possible. With respect to the Jews 
and the Christians, who had so much in common with the Muslims the Qur’an advised the 
Muslims to have intimate social relations with them, to eat and drink with them and it as made 
lawful to marry Jewish and Christians women without compelling them and to adopt the Muslim 
faith. Good Christians have been particularly praised in the Qur’an as nearest to the Muslims in 


faith and sympathy and are characterized by devotion to God and humility”, he added. 


Dr. ‘Abdul Hakim said: “Justice is prescribed equality for all, Muslim or non-Muslim, 
friend or foe. No dual standards either in morals or in law were allowed or tolerated. No 
aggression is permitted. There are so many verses in the Qur’an repeating with emphasis that 
God does not love the aggressors. The basic ideology of Islam is not only liberty for all faiths but 


their protection in the socio-political sphere.” 


He remarked that the original Islam demonstrated by practice that it stood for the 
unhampered liberties of all creeds and not for self-aggrandizement as the cost of the liberties of 


others. 


“Islam’s attitude towards other faiths is determined by its teaching that true religion has 
always been theistic and basic morality was also a common element of all theistic creeds. Every 


civilized community in history at one time or another received the divinely revealed truths from 
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watriors and prophets but creeds get corrupted by false beliefs. A Muslim has to believe in the 


original and essential truths of all religions”, he said. 


Khalifah ‘Abdul Hakim Dies of Heart Failure Eminent Islamic Scholar 


Karachi, Jan. 30: Dr. Khaltfah ‘Abdul Hakim, Director of the Institute of Islamic Culture, 
Lahore, an eminent writer and author of several books on Islamic though and philosophy, died of 


heart failure here this afternoon. He was aged 64. 


Dr. Khalifah ‘Abdul Hakim had come to Karachi in connection with the International 
Seminar on “Islam in the Modern World” organized by the Pakistan Committee of the Congress 


for Cultural Freedom. He was to preside over one of its sessions. 


Dr. Khalifah ‘Abdul Hakim, it is learnt, was sitting in the room of the Finance Secretary, 
Mr. Mumtaz Hasan, when he had a sudden heart attack. He collapsed and died shortly 


afterwards. 


Only yesterday, Khalifah ‘Abdul Hakim participated in the discussion “Islam in the 


Modern World”, on the second day of the seminar. 


The seminar passed a condolence resolution on the sudden death of Dr. Khalifah ‘Abdul 


Hakim. 


In a tribute to the departed soul, Dr. Mahmitd Husain, President of the Seminar, eulogized 


the services rendered by the late Khaltfah to Islam. 
The session was adjourned as a mark of respect to the deceased. 
Life Sketch 


Born in 1895 in Lahore, Dr. Khalifah ‘Abdul Hakim received his primary education at 
the Sheranwala High School. After his matriculation he left for Delhi and graduated there from 
St. Stephen’s College. He came back to Lahore for the LL.B. degree, which he got with 


distinction. 
He then left for Germany and took his Ph.D. from Heidelberg University. 


On his return, he joined Osmania University, Hyderabad, as the Head and Dean of the 
Departments of Philosophy and Psychology. Dr. Khalifah ‘Abdul Hakim spent most of his life in 


the State and retired as the Dean of the Faculty of Arts of the University. 


1. The Pakistan Times (Lahore), Jan. 8, 1958 
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On his retirement he became the Director of Education in the Jammu and Kashmir State. 


He held the post from 1943 to 1946. 


Dr. Khalifah‘Abdul Hakim came back to the home town after independence and started 


the Institute of Islamic Culture. He later became a fellow and syndic of the Punjab University. 


He was a member of the University Commission and represented the country at a number 


of cultural and educational conferences held abroad. 


Dr. Khaltfah ‘Abdul Hakim wrote a number of books on religion and literature like 


Islamic Ideology, Islamic Philosophy, Iqbal, Rimi, Ghalib etc. 


Among a large number of the friends and students, he leaves behind a widow, a daughter 


and a son. 

He will be laid to rest at the Mayani Sahib graveyard at 11 a.m. tomorrow. 

The body of Dr. Khalifah ‘Abdul Hakim was brought to Lahore by air on Friday 
morning. 

A large number of mourners present at the airport to receive the body included high 


officials, prominent educationalists and students. 


Mr. Habib al-Rehman, Minister for Information and Broadcasting, Education and 
Minority Affairs, has in a statement released here today condoled the death of Dr. Khaltfah 
‘Abdul Hakim.’ 


Khalifah’s Matrimonial Life 


On 31‘ January, 1920, Khalffah married Khadija Beygum in the age of 27. She was a 


daughter of Maulvi ‘Abdul Ghani. She got her education from Queen Mary College at Lahore. 


She was a housewife and knew the art of cooking and embroidery very well.” 
Children 


Khalitfah ‘Abdul Hakim had a son and two daughters named ‘Arif Hakim, Sofia and 
Rafi‘a Hasan respectively. Sofia died during infancy in the age of 10 months only. However, 


‘Arif Hakim and Dr. Rafi‘a Hasan, both are alive and lead a very happy and pleasant life. 


1 The Pakistan Times (Lahore), 31 Jan., 1959, Saturday 
2 Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.40 
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‘Arif Hakim 

‘Arif Hakim got his matriculation certificate from Muslim School Lahore. He did his FSc 
from Government College Lahore (Now GC University Lahore), and MSc from Lucknow 
University, India and joined Forest Department. Soon, he left the job and went to Canada. In 
Canada, he did his MSc in Oil Technology and then started to work there. He married Beygum 
Zakia who was the daughter of Mumtaz Hasan. ‘Arif Hakim has a son and a daughter who live in 
Pakistan.' He is, now, too weak to walk or even to talk. He is constantly on bed due to weakness 


and oldage.” 


Rafi‘a Hasan 

Rafi‘a Hasan did her MA from Government College Lahore (Now GC University 
Lahore) in 1951. Later on, she got her M.Ed. degree from Harward University. During her 
service, she got her PhD degree in 1964 (London). She married her cousin named Mas‘atid 
Hasan in December, 1953. She served as lecturer in Psychology at Hydrabad University for 10 
years. Later on, she joined the University of the Punjab as a reader of Psychology in 1964.° Now, 
she is living at Lahore. She retired as a director in 1990, from the Department of Applied 
Psychology, University of the Punjab, Lahore. Now, she is associated with N.G.O.s related to 


special education and female community development.’ 
Khalifah’s Personality and Character 


Khalifah’s Daily Routines, Activities and Habits 


Khalifah’s morning routines, activities and schedules were to take tea at the first after 
getting up early in the morning and then to read books. About 8’O Clock, he took his breakfast, 
read newspaper and studied books after making his shave. During his stay at Hydrabad, he would 
go to the University at 11’O Clock and returned home at 01:00 p.m. But during his stay at 
Lahore, he used to attend his office, as a first Director of the Institute of Islamic Culture, at 09:00 
a.m. daily and returned home at 02:30 p.m. He used to take a siesta regularly, after taking his 
lunch and never missed it. His habit of taking nap was so consistent and regular that he denied 


seeing if someone would come to meet him during that time. He also denied to attend the 


Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.41 

Interview Dr. Rafi‘a — daughter of Khalifah ‘Abdul Hakim 

Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, pp.41-42 

M. Ikram Chaghta’1, Khalifah ‘Abdul Hakim, A Distinguished Islamic Scholar, Sange-e-Meel Publications, 
Lahore, 2015, p.14 
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meetings of the Osmania University that were being held afternoon. He says, “He who does not 


take rest in the noon, is the enemy of himself.”! 


Professor Hartin Khan Sherani writes: 


“He never missed his nap at any cost.” 


Beygum Khalifah ‘Abdul Hakim writes: 


“He, often, in the evening passed his time at home and remained busy in 
studying books and used to say "GLSok PIG jel "There is no better friend 
other than book in the world.” 
It was the schedule of Khalifah’s activities during his stay at Lahore. But at Hyderabad 


Deccan, he often attended the University club in the evening. On his returning from club, he ate 


his meal and engaged in gossiping with children, then started his study that continued till 12:00 
p.m." 
Professor Hartin Khan Sherani writes: 


“In addition to observing the timetable of University, he spent most of his 
time in reading books while sitting in the garden and always kept basic things 
i.e., paper, pencil, book etc. with him so that he might use these things to 
compose verses on their sudden coming down in mind.” 


Khalifah never became bore by his varied activities of reading or writing books. The 
project of writing books started in the morning that lasted till 01:30 p.m. he enjoyed tea break for 
fifteen or twenty minutes and then started his project again. He spent summer season in any hilly 


station and remained busy there in reading and writing books. 


While, at home he fixed a separate place or a lane point for his studies, writing books and 


even for taking rest.° 
Khalifah was a habitual smoker, though he himself considered it as a bad habit.’ 


Qazi Aslam gives the details of Khaltfah’s countenance, dress and physiognomy in the 


following words. He writes: 


1 = Anwar Iqbal Qurayshi, The Golden Period of Khalifah’s Life, Thaqafat, v.8, Issue 6-7, June-July, 1960, pp.80- 
81 

2 Prof. Hartin Khan Sherani, Khalifah ‘Abdul Hakim’s Stay at Hydrabad Deccan, Thaqfafat, v.8, Issue 6-7, June- 

July, 1960, p.72 

Baygum Khalifah ‘Abdul Hakim, The Well-reputed Husband, Sahtfa, Issue 1, p.291 

Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.45 

5 Prof. Hartin Khan Sherani, Khalifah ‘Abdul Hakim’s Stay at Hydrabad Deccan, Thaqfafat, v.8, Issue 6-7, June- 

July, 1960, p.72 

Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.46 

7 Muhammad Ja’far Phulwarvi, Khalifah Sahib, Sahifa, v.3, Issue 10, p.331 
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“Being well dressed, Khalifah was a young man with beautiful face and fair 
colour. Dignity of manners, prestige of morals and gravity of behavior was 
revealed by his personality and physiognomy.”! 


Dr. Kichkina Kazmi, an Iranian scholar writes: 


“He was an aged man with smiling fresh face. His personality was so 
effective, attractive and influencing that Irani stood up for him in his respect 
accepting his leadership and they vacated a seat for him.” 


Khalifah had a careless disposition and devil may care attitude like many other young 
philosophers and poets of his age but he always wore very nice dress and remained conscious of 


tie, collar, fold or crease of pent, like the fresh returned foreign educated people.* 
He was fond of sweets and always took it after meals." 
His health was excellent. He often said that he never became ill.° 


God blessed him with moral excellence, too, alongwith the high level of intelligence and 
scholarship. He was a loving father, good brother, sympathetic friend, loyal husband and a kind- 
hearted man. He happened to be a very simple man, in respect of his nature and disposition. He, 
always remained indifferent and far from indulging into the activities of backbiting committed 
by others. He always remained at distant place from conflicts and never entered into them. He 
treated his friends with sincerity and smiling face. He expressed his ideas and opinions with an 
attractive and beautiful way which left everlasting impression on audience. He often went 
abroad, for delivering lectures on Islam. He presented the religion of Islam to the western world 
excellently. Consequently, people were persuaded from the core of their hearts by the universal 


values of Islam.° 


Muhammad Ja’far Phhulwarwi tells us about Khalifah’s ability, intelligence, capability 


and scholarship in a very beautiful way. He writes: 


“We would gather for having a sitting daily after being free from the work, 
when he was the director of the Institute of Islamic Culture. It was a strange 
meeting for one or two hour in which a discussion was started on any topic 
and all of us gave their opinions and views. But when Khalifah started his 
talk, it seemed as if a man of multidimensional qualities and multifarious 
traits was discussing and expressing his views on the subject giving 


1 Qadht, M. Aslam, The Prominent Personality of Khaltfah, Iqbal Review, v.6, Issue 4, January 1966, p.1 

2 Dr. Kachkeena Kazmi, The Greatest son of Pakistan, Thaq@afat, v.8, Issue 6-7, June-July, 1960, p.89 

3. Prof. Harin Khan Sherani, Khaltfah ‘Abdul Hakitm’s Stay at Hydrabad Deccan, Thaq@fat, v.8, Issue 6-7, June- 
July, 1960, p.72 

4 Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.49 

5 Ibid 

6 Ibid., pp.51-52 
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references ranging from history, poetry, literature, philosophy and science. 
While discussing various topics, the references of English, Urdu, Arabic, 
Punjabi, Persian, German and Kashmiri language and literature were rendered 
in order to support the subject. Moreover, the philosophy of Socrates, Goite, 
Einstein and Iqbal was rendered as a ready reference and favourite subject. 
We, especially became astonished on the rendering of pithy and wisdom 
based explanations of Qur’anic verses and Prophetic Hadiths. While 
expressing his views on Islamic Jurisprudence,he addressed the requirements 
of modern age in perspectives of psychology, economics, sociology, law and 
philosophy at the same time.”! 


The people who observed and experienced Khalifah’s company, they all were 
unanimously agreed with the view that Khalitfah’s scholarship and erudition could not be 
estimated and weighed completely by counting his writings only as he was something more than 
his writings. A great giant of erudition and scholarship like Khalifah could not be confined and 
restricted in his writings. Being as an authentic researcher of Philosophy, he had deep study, taste 


and understanding of English, Urdu, Persian, French and German language and literature too.” 
Khawaja Badar writes: 


“Khalifah’ sscholarly life had become compatible, conformable and consonant 
to his nature and disposition. He was offered ministership and seat of 
diplomat for several times but he always preferred his scholarly life with 
solitude and lonesome over pump and show and over apparent splendour and 
grandeur.”* 


Once he was offered an honourable designation by Oxford University but he refused to 


accept it, as he wanted to serve his nation living in Pakistan.* 


Khalifah had a firm belief in human friendship and welfare. He himself was a kind- 
hearted and humble man, and never considered himself a great scholar. He often would recite 


Bullah Shah’s (a Sufi Punjabi poet) following verse: 


Nene fe Uz er aD 


“O, Bullah! You are just like a straw in a mosque (which is trample tread 
under the foot of people).”” 


Sometimes, the employees of the Institute cut the trees of the Institute premises to use as 
a fuel to meet their needs at home, but he never took step against them except the expression of a 


minor disapproval on that. 


Muhammad Ja’ far Phhulwarwi, Khaltfah Sahib, Sahifa, v.3, Issue 10, June-July-August, pp.332-332 
Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, pp.53-54 

Khawaja Badar, Khalifah ‘Abdul Hakim, Iqbal Review, 1966, Issue 4, v.6, p.19 

Bashir Ahmad Dar, The Last Meeting with Khalifah, Sahifa, 3rd Year, Issue 1, June-July-August, p.312 
Khawaja Badar, Khaltfah ‘Abdul Hakim, Iqbal Review, 1966, Issue 4, v.6, p.24 
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He said, “They are helpless to meet their needs with such ordinary things as they have a 


less amount of their salaries. To take step against them is contrary to the doctrine of forgiveness 
and Philosophy of amnesty. It is mentioned in a Prophetic Hadith that “To err in forgiving a man 


is better than committing error in imposing him penalty.” 


If an employee of the institute would remain absent for three days from the institute, he 
would not make his explanation or enquire him but, he would search an apologetic aspect of the 


issue being remained positive.” 


He had been blessed with the trait of self-contentment by God. Any kind of loss, big or 
small, could never shake his belief in God. To live in a mansion that had been constructed 
through his great struggle, dedication, desire and self-interest was not his fate. Moreover, he had 
been deprived of the pension of the service of Hydrabad, but he always saw the bright aspect of 
the life and remained optimistic in all adverse circumstances. He always thanked God for what 
he had been blessed with and finally this trait of contentment detained him to foster the desire of 
designation and love for chair in him. He recurrently, rejected the offer of Vice Chancellorship. 
Infact, he considered his work very important for his nation and as well as for Islam. Therefore, 
he never inclined to pay heed for the acquisition and accumulation of wealth and thus this very 
trait of self-contentment made him a saig. Once, he was offered an honourable designation by 
Oxford University, too, buthe denied to accept it as he wanted to serve his nation living in 


Pakistan.° 
Sense of Compensation 


He had been blessed with deep sense of compensation by God. He always did his utmost 
effort not to hurt someone by his words and speech. Therefore, he had been conscious in 
expressing bitter realities and harsh facts in a very subtle tune and light mode. If he himself felt 
that the listener’s heart had been hurt, (though the listener would not feel such), he himself 
became worried and dissatisfied and tried to compensate him in various manners until the 
listener would become satisfied completely. This sense of compensation remained alive in his 
personality till the last moment of his life, and often it was expressed in different occasions of his 
life. Once, on the eve of his daughter’s marriage, Mawlana Ja’far Phulwarvi pointed out, rather 


in objecting tune, the Ostentatiousism and extra expenditure, during his address, to which 


1 Muhammad Ja’far Phulwarvi, Khalifah Sahib, Sahtfa, v.3, Issue 1, June-July-August, p.338 
2 Interview, Maulana Muhammad Ishaq Bhatti 
3. Bashir Ahmad Dar, The Last Meeting with Khaltfah, Sahtfa, 3rd Year, Issue 1, June-July-August, p.312 
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Khalifah himself agreed and replied, “But, who dare to convince these family women and dear 


friends”. However, an amount of one thousand rupees had been separated for the help of poor 


and destitute who could not bear the marriage expenditure. ' 


Khalifah’s talking style was so beautiful and attractive that a stranger would become 
frank soon and his fear, reluctance and hesitation would become fiasco in the very first meeting, 
because, he never considered himself a great celebrity or distinguished personality. He would say 
that he always pulled his audience and listeners to his own level for the convenience of 
communication, irrespective of their own high or low levels. “Great people co-operate me with 
open heart and never mind it. But now, in this age, I have to face such people who have low 
mental level and in this case, I myself step down to their level and thus my speech becomes 


understandable and attractive for them’, he said,.” 
Rational Talking 


Whenever, he talked to somebody, he tried to get the assessment of the level of his 
erudition, qualification and scholarship as soon as possible and then started discussion on the 
issue, but talked rationally and logically by enunciating the glaring aspects of the facts. Once, 
while taking his lunch at Germany, a waiter brought bear for him but he refused to take and put it 
aside. A German lady was also sitting beside him at that time who objected Khalifah’s 
behaviours and asked him rather in sarcastic tune. “You deny to take bear even in the twentieth 
Century”. Why? Then Khalifah uttered and asked her, “Do you eat rat, dog, monkey, lizard, 
snake and this and that etc.? she nodded in negative. Khalifah uttered, ‘You do not eat fifty 
things and I have no objection on you, and I do not take bear why do you object me?’ “Why do 
you feel so wonder on this difference’’?, I assure you the people who take and eat all these things, 
they all are as intelligent as you. Each nation has its own customs, traditions and mores. 
Likewise, we have our own national and religious traditions too, in which bear is forbidden and 
prohibited forever. She replied that she had not concentrated on this very aspect of the issue 
before. Thus, she realized her fault. However, she promised not to put objection on anybody in 


future in this regard.” 


According to Prof. Shaykh Mehmitd, Khalifah ‘Abdul Hakim was offered Vice 


Chancellorship of the Punjab University twice but he rejected and remarked “The value of work 


1 Muhammad Ja’far Phhulwarw1, Khalifah Sahib, Sahifa, 3rd Year, Issue 1, June-July-August, p.342 
2 Dr. Baqar, The Pleasant and Cheerful Talker, Iqbal Review, v.6, Issue 4, January, 1966, p.11 
3. Muhammad Ja’far Phhulwarwi, Khaltfah Sahib, Sahifa, 3rd Year, Issue 1, June-July-August, p.340 
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is more than the value of designation”.'Khalifah was famous for his spontaneous dialogues, too. 


In a literary sitting, his capability of delivering the interesting spontaneous dialogues became 
more ripened and more sharpened and the audience enjoyed it very much. Beautiful dialogues 
delivery was one of his salient features and that was the secret of his natural mental health too. 
Sometimes, he became engrossed and absorbed in delivering his dialogues so much that his meal 
and tea, often would become tasteless and vapid after getting cool. Though, he had presented 
Ghalib, Rimi and Iqbal, in his writings, philosophically, yet he himself was originally a 


conversationalist than a writer.” 


Although, Khaltfah ‘Abdul Hakim was a highly learned and a great scholar, yet but he 
always remained humble and considered himself merely a student. He always stood far from all 
kinds of pride and desire of ficticious hollow greatness. Moreover, he used to recite those verses 


of the Holy Qur’an that described man’s limited possession of knowledge. For example: 


Pee 


Zo 5 2 a ea eh 
SES) pall Go neaal es 


“pabe ple 5 cb G5 
However, the Holy Prophet (peace and blessings of Allah be upon him), himself used to 


supplicate for the enhancement of his knowledge too. Keeping in view of these verses, Khalifah, 


always, remained humble and admitted his fault if he ever committed it. Once, Khalifah wrongly 


read a part of a verse re wld wth i ee 4°. But he was informed that the true and the right 
sentence was rs wld 64 oF ri G%. He immediately admitted his mistake and did not argue. 
Once he wrongly pronounced the following part of Riimt’s verse ws -2 SH Wes ~¥. But he was 


informed that the true verse was —i6 62 Sail P< #(Not Ghulab but Ghilab) that means mud and 


not the flower. Again, Khalifah admitted his mistake after a bit conversation.° 


1 Prof. Shaykh Mehmitid Ahmad, A Sage, Saqafat, volume 9, Issue 6-7, June-July-August, 1960, p.107 
2 Mumtaz, Akhtar Mirza, pp.62-63 

3 Bant Israil 17:85 

4 Taha 20:114 

5 Yusuf 12:76 
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Muhammad Ja’ far Phhulwarwi, Khaltfah Sahib, Sahifa, 3rd year, Issue 1, June-July-August, pp.343-344 
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Besides these traits, he was blessed with open-mindedness by God, too. If he got some 


kind of benefit from the writings, essays or articles of other scholars and thinkers, he expressed it 
openly and never concealed it. Once he got benefit from an essay written by Ja’far Phulwarvi (a 
religious scholar), he mentioned it before his friends, time and again that was a glaring example 


of his open-mindedness, appreciation, truthfulness and expression of reality. 


In Khalifah’s philosophy of life, money was not more important and valuable. He never 
gave it much importance. He said: “Man is merely a channel. Money comes from one side and 
goes to the other. It is unfortunate that some people want to be a vast channel. Though, reality 


cannot be changed thus.” 


Another principle of Khalitfah’s life was, to avoid from wasting any single moment of life 


and he forbade others too. Habtbullah Rushdi writes: 


“One day we — some students were present in the company of Saleem Sahib, 
were entertaining by listening the interesting talk of Khalifah. On the end of 
the meeting, I took my bicycle to go but Khalitfah asked me, “You come here 
on bicycle daily, how is your house far from and how much time do you take? 
I said, almost, ‘an hour. He said, ‘oh you spend an hour to come here and an 
hour to go back. Thus you spend two hours of your life daily only on 
travelling.” 


Khalifah always acted upon the principles of his life that he had coined especially, for 
himself and never violated them. For example, he was habitual of having good opinions and 
favourable views about others but people wrongly, understood and interpreted this very trait and 
often deceived him. But when Khalifah was advised not to construct such a high edifice of good 


beliefs and confidence on other so hastily and immediately, he replied: 


“Loss may be occurred and received in all circumstances either having good 
beliefs, opinions and favourable views about others or vice versa. Therefore, I 
prefer that loss which is the aftermath and consequence of having good 
opinion, favourable views and positive thinking, over negative thinking and 
views about other.Because, sometimes, man lose his reliable and faithful 
friends too, due to having the habit of unreliance and unconfidence on others. 
Therefore, there must be columns of loss too, alongwith the columns of the 
budget of basic necessities of life.” 


Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, pp.63-64 
Khawaja Badar, Khalifah ‘Abdul Hakim, Iqbal Review, v.6, Issue 4, January 1966, p.25 
Habibullah Rushdi, Dr. Khaltfah ‘Abdul Hakim, Iqbal Review, v.6, Issue 4, January 1966, p.33 
Muhammad Ja’ far Phulwarvi, Khaltfah Sahib, Sahtfa, 3rd year, Issue 1, June-July-August, pp.337 
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Khalifah’s Strong Belief in Fal (Augury Omen) 


Dr. Khalifah ‘Abdul Hakim’s faith in Allah and His faithful beings was evident in his 
personality and behavior. On a number of occasions he took out “faal” from Diwan-e-Hafiz 
Shirazi and found relevant indications and analyses of situations under consideration. Sometimes 
there were predictions about events that were found to be a quite true later on. These pertained to 
questions both about personal or national issues. These are mattes that relate to spirituality. 
However, through experiences on repeated occasions with these consultations he believed there 
was good reason why Diwdan-e-Hdfiz was consulted by people over centuries for indications 


about relevant matter 5. 


Khalifah used to take an omen from Dewan-e-Hafiz, inspite of having modern education 
and thought. Infact, he had strong belief and reliance on Hafiz Sherazi, as he himself said, “I 
have a special and a wonderful connection with Hafiz Sherazt whose spirit always helped and 
guided me in all difficult circumstances especially before the commencement of each and every 
project. During the job at Osmania University, Khalifah was offered the job by the state of 


Kashmir but he resort to Dewan-e-Hafiz for guidance and found: 


WL eae we y, a " we 


Ze | fom Ze ae rd 3) 
os mB) Jb a w Weiss ab 


& & ert ay mn ie wy = 

On listening this answer, Khalifah accepted the offer. But he, again, resorted to Hafiz to 
get guidance on the sudden political happening, turmoil and disorder in Kashmir. Here Hafiz’s 
soul advised him to leave Kashmir immediately by saying that the people who left the things for 
the absolute reality, found a better place in life. However, this prophecy proved true when 
Khalifah reached Lahore and received Narsing Das garden for the establishment of Institute of 
Islamic Culture. When Khalifah departed for Europe and America, he got the following advice 


from Hafiz: 
ded cr, wy, fo nue Bb 
| ’ (3 iI l ke , wot 


1 M. Ikram Chaghta’1, Khalifah ‘Abdul Hakim, A Distinguished Islamic Scholar, p.411 
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On returning from Europe, Khalifah reached a village name “Ray” at Iran. Thus, this 


prophecy too proved true.' 


By treading on Khalifah’s foot prints, other members of his family used to take an omen 
from Dewan-e-Hafiz, too. A few days before the demise of Khalifah, her daughter, named Dr. 


Rafi‘a, got prediction from Hafiz in the following words: 
a- 3 yan) Jt of Cs i Ad 


w le St as mB) ¢ e d Ju 
She became worried on it and took an omen, again but, she found the following verses 


that clearly gave the hint of Khaltfah’s death. 


ne ee a cs 
Though Khalifah would spend most of his time in reading books and attending literary 
meetings with scholars, yet he had not remained negligent about the education mental training 
and bright future of his children. He himself went to college make them admitted there. He never 
believed in chiding and scolding the children during the process of their education.He was 
against the forceful importing of children’s education. He, even, would take care of his friend’s 
children, in respect of their education. He taught and educated his children to make them feel as 


if they were taught not. Actually, his style of training and teaching was the true depiction and 


expression of the English proverb ‘Men should be taught as if they were taught not’. 
Dr. Rafi‘a Hasan writes: 


“The natural love between parents and their children is an important 
requirement of human nature. However, the relationship and the connection 
of my heart with my father was rather different and peculiar due to his some 
traits. For me, he was not only a father but also a guide and a sincere friend. 


1 Mumtaz Akhtar, Mirza, Dr. Khaltfah ‘Abdul Hakim, Life and Literary Services, pp.73-74 
2 Dr. Rafi‘a Hasan, In the Memory of My Father, Saqafat, v.8, Issue 6-7, June-July, 1960, p.93 
3 Ibid., p.93-95 
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Everyone was the beneficiary of his company and I am proud of to be a 
daughter of such a father.’””! 


Khalifah’s Role in Institute of Islamic Culture 


Khalifah’s role has been vital in the progress of Institute of Islamic culture. His 
colleagues and sub-ordinates were proud of becoming the part of the institute that was run under 
the benign aegis of Khalifah. Khalifah treated his subordinates and colleagues with such a 
manner that no one could find any sign of distinguishing and discriminating elements. He used to 
be mixed up with his subordinates and never remained far from them. He neither demanded any 
privileged or distinguished status for himself nor imposed his ideas on others forcefully. In 
literary, educational and scholarly discussions, he listened to others with open mind and often 


became agreed to others.” 
Ra’Is Ahmad Ja’ fri writes: 


“Once, a discussion was being carried on the philosophy of prohibition of 
Alcohel. It was being stated that Alcohel had been prohibited because man 
would become intoxicated, lose his senses and went astray after its use. 
Moreover, he could not distinguish between right and wrong. Therefore, it 
had been forbidden and banned forever. But if a man drank it in such a little 
quantity that would not interfere and disturb his senses and could not get him 
intoxicated and senseless then it should not have been prohibited. Khaltfah 
wanted to get some proved, sound, satisfactory and authentic answer, after 
doing research and investigation about this aspect of the subject. However, 
Imam Muhammad’s Judgment (Fatwa) was referred that Alcohol was not 
forbidden in the case if man could not become intoxicated and senseless. But, 
I told Khalifah that it was not a fatwa, decision or judgment but mere rough 
idea, view or private and individual opinion of Imam Muhammad. Moreover, 
it was not decided and agreed upon opinion. On listening that he became 
silent and did not discuss it again.” 


Hanif Nadwi writes: 


“Sometimes, if budget of Institute had not been approved on time and got 

late, we would become worried but Khalifah would solve the issue by giving 

cheques of his own account and thus the problem would become fiasco at the 
904 

spot. 


Khalifah would judge the capabilities of each and every companion and sub-ordinate of 
the institute. He had the better understanding of the abilities of his sub-ordinates and therefore, 


he assigned them various duties that were compatible to their aptitude and mental inclination. 


Dr. Rafi‘a Hasan, In the Memory of My Father, Thaq@fat, v.8, Issue 6-7, June-July, 1960, p.93-95 
Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.82 

Ra’ts Ahmad Ja’ fri, The Leader of the Carvan, Thaqafat, v.8, Issue 6-7, June-July 1960, p.101 
Hanif Nadwt, Some Traits of the Late, Thaqafat, v.8, Issue 6-7, June-July 1960, p.110 
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After checking them and getting the assessment of their capabilities, he assigned them various 


tasks and then he would leave them free to accomplish the project in an encourageous 
environment. But, if then the task would not be completed upto the given time, he would not 
make any explanation and accept their excuses and admit reasons narrated by them for not 


accomplishing the relevant tasks on time. 
He himself would say: 


“Being a writer, I myself know well that how the educational and literary 
projects can be accomplished. This is not such like a mechanical job. A 
special environment, aptitude, mood, concentration, adoptability and 
compatibility is required for researching jobs and creating tasks. Sometimes, 
a big work is done in a short span of time but sometimes it is vice versa. For 
many times, you have to read books and do extra mental work in order to 
write something.”! 


Khalitfah would utter these words in such a style that it seemed that he himself was a 
supporter of his companions and subordinates. He never thought of demanding explanation of 
any single subordinate. He gave them every possible facility for doing work and the official 
attendance was no more necessary and significant in this regard. He treated his subordinates with 
equal behavior and attitude based on sympathy and sincerity. He appreciated his companions and 
adopted the principle of forbearance and tolerance. He would give permission to buy the required 
book if it would be necessary for the subject, and the institute would pay for that. The writers, 
working at institute of Islamic Culture, had had the permission to express their free, liberated and 
unbiased views while writing on various subjects. They were not bound to adhere one or another 
specific view. They were permitted to write freely on various topics. Inspite of this permission, 
of liberty, the institute, however, rendered much literature to the nation that could not be done by 
other. The institute was established in 1950, and it had published fifty four books (54), apart 
from five under publishing books and twelve manuscripts, waiting to be published, till the death 


of Dr. Khalifah in 1959.” 


Being a Muslim, he had been blessed with a deep love of the Almighty Allah and His 
beloved Last Prophet (peace and blessings of Allah be upon him) and he led his life by getting 
spiritual light and guide from religion. However, he did not, apparently, wear the garbage of 
religious appearance or outlook but he had found the essence and spirit of religion through his 


power of thought and meditation. His actions were fully compatible with his lofty thoughts and 


1 Muhammad Ja’far Phulwarvi, Khalifah Sahib, Sahifa, 3rd year, Issue 1, June-July-August, pp.333 
2 Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, pp.83-84 
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ideology. Infact, he did his utmost effort to live according to the spirit of basic principles of 


Islam.! 


Khalifah ‘Abdul Hakim was a contended man who remained always happy on what he 
had been given by God. Hanif Nadwi writes about Khalifah’s quality of contentment in the 


following words: 


“We havecompromised with the Almighty Allah that we would not allow the 
orbit of our longings, wishes and avarices to be widened and He (The 
Almighty) would continue to fulfill our needs.”” 


He would become emotional in the intensity of love of the Holy Prophet (peace and 
blessings of Allah be upon him) and Islam. If a European Christian objected on Islam and its 
teachings, he would react vehemently and render a plethora of arguments in response to prove 
the thesis of Islam, even, in some cases, in the support of orthodox Islam. Though, he himself 


was not infavour of that orthodoxy, in normal circumstances.” 
Spreading Light on Personal Level 


He was temperamentally optimistic. He never lost his faith in the nobility of man and the 
truth of his mission. People of all kinds came to see him at his office and home, even at odd 
hours, and he was always ready to talk to them and to listen to their doubts and questionings. Not 
infrequently he had to deal with agnostics of the worst sort who would not accept anything as the 
common ground of discussion. He had a charm of personality and an unassuming way of 
approaching every matter for discussion. He always infused a spirit of friendliness in the 
discussion, and his visitors then entered the discussion freely and frankly. His conversation was 
never boring. Amid serious discussion of a philosophical problem or a religious question, he 
would quote verses from Hafiz, Rtmt, Iqbal, Ghalib and a host of other eminent Persian and 
Urdu poets to elucidate some point under consideration. He had an abundant store of humour 
which always enlivened the atmosphere. Christian missionaries from different part of the world 
often came to him. His attitude in discussions with them was cordial and genial but never 
apologetic or defensive. His understanding of Christianity and Judaism was deep and his 
knowledge of Christian Churches and their working very intimate. He was, therefore, well 
equipped to counter any polemical attacks, if necessary. His belief in the worth and value of 


Islam never wavered in spite of attacks from conservative reactionaries or cynical materialists. 


1 Mumtaz Akhtar, Mirza, Dr. Khalitfah ‘Abdul Hakim, Life and Literary Services, p.84 
2 Hanif Nadwi, Some Traits of the Late, Thaq@fat, v.8, Issue 6-7, June-July 1960, p.110 
3 Hanif Nadwi, Khalifah and His Religious Thoughts, Sahifa, 3rd Year, Issue 1, June-July-August, pp.328-329 
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He was sure of Islam’s future glory and the practical efficacy of its moral and spiritual truths and 


values for the re-generation of humanity. He was confident that mankind would very soon realize 
the inherent richness and fruitfulness of Islam’s message. This unshakable faith only served to 
strengthen him in his mission for which he worked day and night with a spirit of devotion that 


can be seen in every few individuals.' 
Love for Mysticism 


Though, Khalifah, himself was not a formal mystic, yet mystic elements, inclination, 
aptitude love and spirit were bestowed on him by God. Moreover, he was of the view that pre- 
Islamic movement had played an effective role in the formation of Muslim’s mysticism. But, he 


himself was impressed much by the Islamic spirit of mysticism.” 
Muhammad Ja’far Phulwarvi wrote that Khalifah used to say: 


“To check the plausibility of a man, I first note that to how much extent, and 
what kind of mysticism, is present in him.” 


He disliked anti Qur’an and anti-Islam mysticism, practiced by Muslims. He considered 
true mysticism as universal beyond the limitation of colour, creed, caste, or religion and did not 
take it as the inheritance of Muslims only. He thought that a great man remained, always, above 


of all kinds of prejudices and biases. He often sang this beautiful verse: 


PhS we th SS ke 
MOO ge Be. he ee. gk GF AF 
View on Orthodoxy versus Mysticism 


In Islamic history there has been a sort of conflict between mystics and the 
representatives of orthodoxy, though this conflict was softened after Ghazali, a staunch supporter 
of orthodoxy, was won over to the fold of sufism on the basis of his own personal experience. 
But ever since the days of Sayyid Ahmad Khan, this conflict had grown enormously in this sub- 
continent. “Unfortunately, the extreme conservatism of the “Ulema, who had lost their hold on 
the realities of life, failed to see the real meaning of the religious reform initiated by Sayyid 


Ahmad Khan.” The same conflict and opposition was experienced by all reformers in all Muslim 


B.A. Dar, Pakistan Quarterly (Karacht), vol. ix, No. 2, Summer 1959, pp.11-12 

Mumtaz Akhar Mirza, p.87 

Muhammad Ja’ far Phulwarvi, Khaltfah Sahib, Sahifa, 3rd year, Issue 1, June-July-August, p.339 
Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.88 
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countries, and therefore, they were forced to rise against this reactionary orthodoxy. According 
to Iqbal, Mullaism, or priestly orthodoxy, was one of the forces against which the nineteenth 
century Muslim reformers fought, for extreme conservatism militated against the development of 
Muslim society. It was, therefore, inevitable that when Dr. Hakim started the Institute for the 
purpose which was so dear to the heart of all enlightened Muslims and which Iqbal had done so 
much to propagate, the reactionary orthodoxy raised a great hue and cry against him, His 
illuminating book — Iqbal and the Mulla, published by the Bazm-i-Iqbal, presents a 
psychological analysis of the working of the mind of the orthodox mulla, (priest) based on Iqbal. 
He tried to bring to the fore-front the real causes behind the conflict between a true mystic and a 
mulla which has been going on for centuries. In this work he stood in the august company of 
much greater mystic-scholars like Rimi, Shaikh Ahmed Sirhindi and Iqbal. They had all to face 
the challenge of orthodoxy of their day in their attempt to reinterpret Islam and revive the true 


spirit and glory of the pure religion of Muhammad.' 
Catholicity of Mind 


He was also actively associated with the work of the Human Brotherhood, a world-wide 
organization which aimed at bringing people of diverse races, creeds and colours together on the 
basis of their common humanity. He possessed a truly human and sympathetic heart and as a 
student of philosophy and comparative religion could not be moved by narrow bigotry and 
superficial differences. He was at heart a true Muslim with a broad outlook on life that included 
rather than excluded the people professing other faiths. He had translated the Bhagvat Gita into 
Urdu verse. He constantly studied not only the Qur’an, but the Bible and other scriptures of the 
great religions, not to criticize but to gain, approaching the book, as he himself put it, in the spirit 
of a devotee born in that particular religion. This liberalism was the result of the basic mystic 
strain in his nature. It is true that the great mystics of the world had developed their theories and 
expressed their ecstatic experiences in the tradition of the religions in which they were born. Yet 
basically the mystic tendency of the human mind transcends these divisions of creeds, and the 
mystics of all lands and races feel an affinity that is based on their essential human approach to 
the ideal of achieving the unity of the individual soul with the Absolute, the source of life and 
light. It was this mystic universalism that deeply affected the thought and work of Dr. Hakim 


throughout his life. 


1 B.A. Dar, Interpreter of Islamic Culture, Pakistan Quarterly (Karachi), vol. ix, No. 2, Summer 1959, pp.10-11 
2 = Ibid 
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Khalifah ‘Abdul Hakim’s Literary Activities and Contribution 


Khalifah ‘Abdul Hakim had to deliver his lecture in Urdu language as the medium of 
instructions at Osmania University was Urdu. Most of his time was consumed in different 
activates such as delivering lectures and educating his students. Therefore, he could not pay heed 
especially on writing books in this period. However, he, even then, wrote some scholarly articles, 
apart from the translation of four books into Urdu language for syllabus, inspite of all his varied 
massive literary activities and educational responsibilities. Likewise, he continued to compose 
poems during that period which were published in Osmania University digest. His articles, two, 


were published in the same digest.’ 


Khalifah ‘Abdul Hakim was one of among the most qualified, famous and renowned 
professors at Osmania University Hyderabad. Students liked him much and preferred him on 


others. Habibullah Rushdt, one of his students, writes: 


“Among all the professors at Osmania University, we had declared three as 
standard teachers, i.e., N.B Valenker, Khalifah ‘Abdul Hakim and Ilyas Berni 
respectively.” 


Khawaja Badar writes: 


“Khalifah disliked the formal method of delivering lecture. He talked on 
philosophical issues and topics in the classroom rather frankly, informally and 
unceremoniously as if it would be a bilateral talk for the exchange of ideas, 
especially with the objective of creating a sense of research, quest and 
inspiration among the students who would take part in discussions and rose 
various logical, rational and thought provoking questions on the subject. In 
response, Khalifah would address those questions and gave their satisfactory 
answers by dispersing the jewels of wisdom and pearls of erudition. 
Moreover, students would become absorbed and engrossed in listening to the 
interesting lecture of their beloved teacher with such concentration that none 
of them could feel the passing of the duration of an honour.’ 


Hamid Ahmad Khan writes: 


“After returning from Europe, Khalifah spent eighteen years of his life in 
scholarly, educational and teaching activities. I was one of those students who 
got much benefit from his lectures. I was taught a major part of history of 
philosophy in B.A by Khalifah ‘Abdul Hakim. In those days, he translated the 
book “History of Philosophy” written by Alfred Weber, into Urdu language, 
as the medium of instructions was Urdu at Osmania University. Therefore, 
Khalifah had to deliver his lectures into Urdu language but I never saw any 


_ 


Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.17 

2 Habibullah Rushdi, Khalifah ‘Abdul Hakim and Osmania University, Iqbal Review, v.6, Issue 4, January 1966, 
p.34 

3 Khawaja Badar, Khalifah ‘Abdul Hakim, Iqbal Review, 1966, Issue 4, v.6, p.19 
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syllabus book written in Urdu language with him especially, at the time of 
delivering lecture. However, I remember his lectures especially on Kant and 
his philosophy till now. The Original German edition of “The Critique of 
Pure Reason” would remain with him at the time of delivering lectures and he 
would translate German text into easy Urdu language spontaneously and 
further made beautiful explanation of Kants’ philosophy being absorbed not 
only into Kant but also into himself. Moreover, he had learnt by heart 
uncountable verses of great Persian and Urdu poets, 1.e., Rumi, Sa’d1, Hafiz, 
Ghalib and Iqbal. The elaboration of Kant’s metaphysical philosophy in the 
light of great Urdu and Persian poets would form a beautiful and charming 
ecstatic state into which Khalifah, himself looked completely absorbed.”! 


Speeches and Lectures 


Khalifah ‘Abdul Hakim was a great orator and a distinguished speaker with an interesting 
style. He used to deliver speeches in Urdu, English, Persian and Punjabi languages with such an 


attractive and lucid style that the audience did not feel any boredom. 
Beygum Khalifah “Abdul Hakim writes: 


“He was a good orator too, and had a remarkable trait of impromptu 
extempore speech. He got first prize in a speech competition, in which the 
students of M.A. were also the participants, by making impromptu extempore 
speech of ten minutes, after the preparation of only five minutes, on the topic 
“The effect of surroundings on character” at a time when he himself was a 
student of first year and thus became very famous in the college.” 


She further writes: 


“Whenever, he delivered a speech, complete silence would prevail 
everywhere and the sound of falling a needle might be heard and the ocean of 
ideas would carry on flowing.”? 


Khalifah’s daughter, Beygum R&afi‘a Hasan writes: 


“God had bestowed on him the capability of alluring talk and the trait of 
impromptu extempore speech. He could deliver speech on any topic for hours 
and hours without making his audience bore. Different thoughts, appropriate 
verses, arguments and various tales would emanate from his mind with such 
spontaneity it seemed as if it might be a fountation of erudition sprinkled 
from his self.”* 


Once, Khalifah ‘Abdul Hakim delivered his speech in Persian language on the eve of 


Iqbal’s Day in Iran. ‘Abdul Hamid was one of his audiences, writes: 


Prof. Hamid Ahmad Khan, The Late, Khaltfah’s Scholarly Life, Thaqafat, June 1960, Issue 6, v.8, pp.54-55 
Baygum Khalifah ‘Abdul Hakim, In the Memory of Life Partner, Thaqafat, v.8, June-July 1960, p.85 

Baygum Khalitfah ‘Abdul Hakim, Great Husband, Sahifa, June-July-August, 3rd Year, Issue 1, pp.291-292 

Dr. Rafi‘a Hasan, Khalifah ‘Abdul Hakim and His Ideology, Sahifa, June-July-August, 3rd Year, Issue 1, p.301 
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“It was the first speech of Khaltfah ‘Abdul Hakim in Persian language. 
During the speech, he narrated interesting tales, told anecdotes and expressed 
witty and humourous sayings. Though, his accent and _ sentences 
pronunciation was not Irani, yet he pronounced the word clearly and word by 
word that the audience found no difficulty in understanding it. This speech 
was telecast by Radio Tehran alongwith other programmes and the educated 
people were impressed much by it.”! 


Khalifah’s speech delivered in the first Christian Convocation in Lebanon made a very 


good impact on the audience. ‘Aziz S. Attiya” was also impressed much by it. He writes: 


“T was impressed much by the speech of Khalifah because, I knew for the first 
time in my life, about the similarity and harmony between Islam and 
Christianity.”* 


Mazharuddin Siddiqi writes: 


“T got the introduction of Khalifah for the first time when he was a professor 
of philosophy at Osmania University Hyderabad Deccan. At that time, he was 
delivering his speech in the town hall on the philosophy of Arad Bando 
Ghosh. I would go to listen his speech due to having some aptitude and 
mental inclination, though it was not my subject. Khalifah’s speech was 
sophisticated and cheerful like his conversation. He would explain the 
intricated and complex issues of philosophy in such an interesting and easy 
style that a layman would understand something from it.’”* 


Work in International Field 


It is the urgent need of our times that all the peoples of the world who believe in certain 
basic spiritual values should unite. The Qur’an had long also realized this necessity and invited 
the people of the Book, Christians and Jews, of Arabia, “to come together on the basis of what is 
common between you and us.” (iil. 64).This message of unity had remained unheeded for 
centuries till the challenge of the times forced thoughtful people to give heed to it. It was in 1954 
that some people convened what is called the Continuing Committee on Muslim-Christian 
Cooperation. Its first session was held in 1954 at Bhamdoun (Lebanon). Khalifah ‘Abdul Hakim 
as a representative of the Muslims of Pakistan took active part in its deliberations. He introduced 
himself as “wrapped up in a religion that teaches man that there has never been a national great 
or small, which did not receive God’s guidance through His prophets, and reverence for all 
religions, for their scriptures, for this prophets, was, as it were, imbibed by me even when I was a 


child and could not understand much of religion.” He delivered an address on a very important 


‘Abdul Hamid ‘Arfant, Khalifah Sahib in Iran, Thaqafat, June-July 1960, p.64 

He was a Professor at Youta University America and a Master of Oriental Leaning 

Dr. Aziz S. Attiya, The Philosophical Thoughts of Khalifah ‘Abdul Hakim, Thaq@fat, June-July 1960, p.33 
Mazharuddin Siddiqi, The Religious Beliefs of Khalitfah ‘Abdul Hakim, Thaq@afat, June-July 1960, p.112 
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problem, namely, “How Islam can transmit its spiritual values to the younger generation.” This 


was exactly the mission for which the Institute of Islamic Culture was founded. He declared, 
“Islam has great potentialities in this respect and we hope that through clear vision and persistent 
effort, the Muslims can again be in the vanguard of culture and civilization, living in peace and 


amity with the rest of the world.” 


Two years later, he again participated in the second session of the Continuing Committee 
on Muslim Christian Cooperation at Bhamdoun and was then invited to tour Canada and the 
United States on behalf of the Committee to tell the people how the Muslim East viewed the 
problem of universal peace based on justice. He had been to the USA earlier, in 1952, on 
invitation from the famous Notre Dame University where he spoke on “The Concept of Law in 
Islam”, which was later published in book form. He now took this opportunity and travelled from 
North to South and from East to West acquainting the people of America about Pakistan and 
Islam. This time Shaikh Bahjat-al-Bitar of Syria and Dr. Hakim, as representatives of the 
Muslims of the world, undertook a six week lecture tour of the USA and Canada, bringing home 
to the people of the West the necessity of appreciating and understanding the true spirit of Islam 


and its contribution to world peace.' 


List of Khalifah ‘Abdul Hakim’s Speeches 


Mumtaz Akhtar Mirza has given a detailed list of the speech of Khalifah ‘Abdul Hakim 


in his book. A list of Khalifah’s speeches is presented in the following lines: 


1. The effect of surroundings on character (An impromptu extempore speech delivered 
by Khalifah at College Speech Competition in 1912, during his student life when he 
was only in the first year class). 


De What would be the Religion of the World in Future? (delivered by Khalitfah at Lahore 
in 1925, in a gathering presided by Lady ‘Abd al-Qadir) 


3. Iqbal was not a sinner of Love (1950, Saint Hall Lahore, delivered in a public 
meeting on Iqbal’s day) 


4, Presidential Address on Iqbal’s day (delivered in 1951, Art Council, Lahore) 


5. Fundamental Human Rights (Presidential Address at Political Science Conference, 
Peshawar in 1951) 


6. Iqbal (delivered by Khalifah in the Foreign Office of Iran on Iqbal’s day in 21 April, 
1952) 


1 B.A. Dar, Interpreter of Islamic Culture, Pakistan Quarterly (Karachi), vol. ix, No. 2, Summer 1959, pp.9-10 
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18. 


19. 


20. 


21, 


22: 


23% 


24. 


25, 


26. 


2s 


The Concept of Law in Islam (delivered in 1952 at Noray William University in a 
Symposium) 


The Need of Spiritual Values for New Generation (delivered in the first Muslim 
Christian Convocation in Lebanon in 1954) 


The Concept of Islamic Civilization (delivered in a scholarly debate held in 1954, at 
Radio Station Lahore Pakistan, under the presidency of Justice S.A. Rehman) 


Convocation Address (delivered at Indiana University America in 1956) 
Islam and Revolution (delivered at Muslim Christian Convocation in 1956) 


Religious Problems (delivered in an International Symposium held at University of 
the Punjab in 1956) 


Saqafat (delivered at Pakistan Oriental Conference in February in 1957) 
Concept of Revelation (delivered at Muslim Christian Convocation in July 1957) 


The Contribution of Islamic Education in Ideal Education (A symposium held at 
Radio Station Lahore in 28 December in 1958) 


The Brave Nations (Presidency address) (Convocation address delivered at Islamic 
College Lahore in 20 March in 1958) 


Islam and the requirements of Modern World (An International Symposium held at 
Karachi in January 1959. The answers of the objections of western scholars on Islam) 


How Islam can transfer its spiritual and Moral values to New Generation (delivered in 
an International Symposium at Lebanon in 1959. The first Session) 


The Spirit and the Entity of God (In English Language) (delivered at the Procession 
of Barhamo Samaj, during the job at Osmania University in 1925-1932) 


My Meeting with ‘Allama Iqbal (delivered at Radio Station, probably after 1948) 


The Concept of State in Islam (In English Language) (delivered at Govt. College 
Lahore probably after 1949) 


The Nature of Islam (delivered at Chicago) 


Iqbal’s Philosophy of Good and Evil (N.D., with the reference of Iqbal Review, 
January, 1966) 


Iqbal’s Concept of Fate 
Iqbal and Mysticism 


The Stance of Islam Verses other Religions (An International Islamic Symposium, 
1958) 


Riimi’s Day (Presidency address at Saint Hall, 17 December, 1950) 
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28. The Psychology of Freedom (delivered at Deccan Hyderabad Radio Station, 1946) 

29. Theocracy (delivered at Radio Pakistan, Lahore) 

30. Lahore (delivered at Radio Pakistan, Lahore)! 

English Speeches 

31. Fundamental Human Rights (read as presidential address at the Political Science 
Conference, Peshawar, 1951) 

32. The Role of Religion in Social and Political Development in Pakistan (New York, ee 
January, 1952) 

33. The Role of Islam Between the ideas of Communism and Democracy (Boston, i 
January, 1952) 

34. Impact of Communism on Islam (Cleveland, 1g" J anuary, 1952) 

35. Development in the Muslim World, with Particular Reference to Pakistan (Minnesota 
Club, St. Paul, 29 January, 1952) 

36. Stirrings in the Muslim World (University of Minnesota, St. Paul, 30" J anuary, 1952) 

37. |The Moslem Sheds his Bonds, What is his Ideology? (St. Paul, 31 January, 1952) 

38. “Islamic Culture and Ideology” with special reference to Pakistan (University of 
Utah, 13'" February, 1952) 

39. Moslem Culture and its Influence on Present World Affairs (Seattle World Trade 
Club, 14"February, 1952) 

40. The Place of Pakistan in World Affairs (Seattle, 15" February, 1952) 

41. Pakistan (Junior High School, Eureka, San Francisco, California, 19" February, 1952) 

42. World Affairs are Your Affairs (Radio talk, Radio Station K.N.B) 

43. Islamic Culture and Social Life (Socramento State College and Socramento Junior 
College, Socramento, 26" February, 1952) 

44. Contrast in Islamic and Hindu Philosophical Tendencies (University of New Mexico, 
Philosophical Society, Albuquerque, New Mexico, 5"" March, 1952) 

45. Islamic Culture and Ideology with Special Reference to Pakistan (Mitchell Hall, 
University of Mexico, 4th March, 1952) 

46. Cultural Heritage of Pakistan (Dallas, 7 March, 1952) 

47. Pakistan, Islamic Democracy (University of Houston Campus, 12" March, 1952)! 


1 


Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, pp. 162-166 
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List of Khalifah ‘Abdul Hakim’s Articles 
Majallah (Digest) Iqbal (Bazm-e-Iqbal Lahore) 


Ie The Meaning of Love in Iqbal’s Poetry (October, 1952) 
De Iqbal and Mulla (October, 1953) 
Al-Ma’arif 


3. Pakistan Some questions and its Answers (August, 1968) 
Majallah (Digest) Sahifa (Majlis-e-Taragqi Adab Lahore) 


4, Tashbihat-e-Rtmi (March 1958) 
Risalah (Digest) Mah-e-Nao Karachi 
5: Iqbal and Tasawwuf (Mysticism) (April, 1951) 
6. Maulana Rum and Iqbal (April 1952) 
de Iqbal’s Concept of Allah (April, 1953) 
8. The Spirit of Islamic Culture (April 1954) 
Risalah (Digest) Hamayin (Lahore) 
9. Falak Pema (September 1951) 
10. Iqbal and Platonic Philosophy (April, 1952) 
11. New Era (March, 1955) 
12. Iqbal (April, 1955) 
13. Rumi and the Philosophy of Freewill and Predestination (June, 1955) 
14. A Meeting with Ibn-e-Sina in the World of Spirits (September, 1955) 
15. The Meaning of Material Progress in Islam (November, 1955) 


16. Man (1958) 
Majallah ThaqAfat (Institute of Islamic Culture Lahore) 


17. Oneness of Nation (January, 1955) 


1 Mumtaz Akhtar Mirza, pp.172-174 
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18. 


19. 


20. 


21; 


22. 


23. 


24. 


25. 


26. 


2s 


28. 


29; 


30. 


ok, 


D2, 


53; 


34. 


3D: 


36. 


37. 


38. 


39. 


40. 


Al. 


42. 


43. 


One Unit (January, 1955) 

New Era (February, 1955) 

Riimi’s Concept of Man (March, 1955) 

The Meaning of Hikmat in Qur’an (April, 1955) 

Rimi and the Problem of Freewill and Predestination (May, 1955) 
Polygamy (June, 1955) 

The Prophet of Islam and Man’s Tradition (July, 1955) 

A Meeting with Ibn-e-Sina (August, 1955) 

Islam and the Freedom of Thought (September, 1955) 

The Meaning of Material Progress in Islam (October, 1955) 
Indonesia (November, 1955) (Translation of James Essay) 

The Individual and Collective Ethics (December, 1955) 
Revolution (January, 1956) 

Islam and Democracy (February, 1956) 

Islam and War and Peace (March, 1956) 

The Concept of State in Islam (April, 1956) 

Rimi and the Problems of Pantheism (May, 1956) 

Political and Economic Concept of Islam (July, 1956) 

Christian Islamic Conference and its Objectives (August, 1956) 
The Religious Life in United States of America (September, 1956) 
Tashbihat-e-Rtmi (November, 1956) 

Ashbihat-e-Rtmi (October, 1956) 

The Ex-Governor General Ghulam Muhammad (December, 1956) 
The Basic Elements of the Education of the Prophet (P.B.U.H) (January, 1957) 
Javed Nama (March, 1957) 

Islam and Birth Control (April, 1957) 


Some Similes of Rumi (May, 1957) 
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44. 


45. 


46. 


47. 


48. 


49. 


50. 


aL, 


oO?) 


53. 


54. 


33. 


56. 


Ot: 


58. 


59. 


60. 


61. 


62. 


63. 


64. 


65. 


66. 


67. 


68. 


69. 


70. 


Basic Belief of Islam (June, 1957) 

Some Similes of Rumi (August, 1957) 

Rules and Commands (December, 1957) 

Some Similes of Rimi (October, 1957) 

Renewal and Revitalization (November, 1957) 

Some Similes of Rimi (February, 1958) 

Islam and Religious Tolerance (March, 1958) 

Iqbal’s Life (May, 1958 with reference Athar-e-Iqbal) 

Some Similes of Rumi (July, 1958) 

Some Similes of Rumi (August, 1958) 

Some Similes of Rumi (September, 1958) 

Rahmatallil A’lamin Mercy of the World (October, 1958) 

Rimi, Neitche and Iqbal (Quarterly Under Iqbal Number 1938) (January, 1959) 
Rimi, Neitche and Iqbal (Quarterly Under Iqbal Number 1938) (January, 1959) 


Rumi, Neitche and Iqbal (Quarterly Under Iqbal Number 1938) (February, 1959) 


Man’s Unity and Belief of the Oneness of God (May, 1959) 
Stoicism (July, 1959) 

Epicureanism (August, 1959) 

Skepticism (October, 1959) 

Fine Arts (February, 1960) 

Materialism in Ninetieth Century (March, 1960) 
Meaning/ Concept of Nature (April, 1960) 

The Beginning of Philosophy (May, 1960) 
What is Belief? (June, July, 1960) 

The Psychology of Freedom (November, 1960) 
The Utility of Rimi (December, 1960) 


Rumi and Iqbal (April, 1962) 
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71. Iqbal and His Poetry (Subrus Hyderabad Deccan, Iqbal Number, June 1938) 


72. The Personality of Iqbal (Naqoosh Lahore, Shakhsiat Number, 1952) 


73. Foundations of Islam (also included in a book, The Basic Facts of islam, Published 
Institute of Islamic Culture, Lahore) 


74. The Ideological Foundation of the Unit of Western Pakistan (This article is in book 
form)’ 


Muhammad Ikram Chaghta’1 has edited and annotated some of Khalifah’s most 
important, rare and thought provoking writings, collected from different sources and republished 
them in 2015, under the title “Khalifah ‘Abdul Hakim, A distinguished Islamic Scholar”. The 


following articles and speeches have been included in this book: 


1; Muhammad (P.B.U.H) The Liberator (This article also included in Khaltfah’s book 
named “Islamic Ideology”) 


Zz The Natural Law in the Muslim Tradition 

3, Presidential address (Pakistan Philosophical Congress, Lahore, 1954) 
4. What is Islam? 

3: Islamic Socialism 

6. Islamic Democracy 

1. Basic Concept of the Islamic State 

8. The Future of Islam (Orthodoxy verses Liberalism) 

9. How Islam can Transmit its Spiritual Values to the Younger Generation? 
10. Jalal al —Din Rimi 

11. The Metaphysics of Rimi 

12. Sufi Pantheism 

13. ‘Allama Muhammad Iqbal 

14. = Iqbal 

15. Iqbal and the Mulla 


16. Concept of Love in Rumi and Iqbal 


1 Mumtaz Akhtar, Mirza, Dr. Khaltfah ‘Abdul Hakim, Life and Literary Services, pp.166-170 
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18. 


19. 


20. 


PAL 


ede 


23; 


24. 


255 


26. 


2s 


28. 
Khalifah ‘Abdul Hakim’s Books 


Communism and Iqbal 

Birth Pangs of Renaissance 

Is Universal Religion Possible? 

Evolution 

Islam and Symbolism 

One God, One World, One Humanity 

Let us be True to Ourselves 

Religious Experience on the Prophetic Consciousness 
Report of the Lecture Tour in the United States 
Integration of West Pakistan. The Ideological Bases 
Fundamental Human Rights 


Islam’s Attitude Towards Other Faiths ! 


Dr. Khalifah ‘Abdul Hakim was a prominent and a prolific writer. He was known more 


as a philosopher than as a critic. However, he was a renowned critic, too. He had earned his 


name as a critic by writing remarkable and highly profiled critical books on Rumi, Ghalib and 


Iqbal. For him, philosophy was as a vital power of his life and literature was his taste. Khalifah 


wrote in both languages English and Urdu with the equal skill and expertise. He was also a 


prominent translator who translated various books not only from English into Urdu but also from 


Hindi. Here a list of Khalifah’s books is presented in the following lines: 


Urdu Books 
1. Afkar-e-Ghalib 
2. Fikr-e-Iqbal 
3: Hikmat-e-Rimi 
4, Tashbihat-e-Rimi 
5. Talkhees-e-Khutbat-e-I[qbal 
6. Dastan-e-Danish 


1 Muhammad Ikram Chaghta’1, Khaltfah ‘Abdul Hakim, A Distinguished Islamic Scholar, Sang-e-Meel 
Publications, Lahore, 2015, pp.3,4 


32 


English Books 


ce Islamic Ideology 
8. The Prophet and His Message 
9. Islam and Communism 


10. Metaphysics of Rimi 
Translations/ Translated Books 


11. Versed Translation of Bhagwat Gita into Urdu 

12. Urdu Translation of Deber’s Book History of Philosophy 

13. Urdu Translation of Herald Hofding’s Book History of Modern Philosophy 
14. Urdu Translation of Edward Zeeler’s Book Outline of Greek Philosophy 
LS Urdu Translation of William James Book Verities of Religious Experience 


16. Urdu Translation of James Michel’s essay Indonesia 
Books on Ghalib, Iqbal, Rumi 


In Akfar-i-Ghalib, published in 1954, he takes up the mystic philosophy of Ghalib and 
expounds it in a most charming way. Dr. Hakim was himself a poet of no mean stature and 
though no collection of his Urdu poetry has been published, there I no doubt that he could 
compose beautiful poems. His translation into Urdu verse of the Bhagvad Gitd is quite charming. 
His taste for poetry and love for mysticism combined to produce in him a great attachment for 
Ghalib. Afkdar-i-Ghalib as a commentary on the philosophical Persian poetry of Ghalib, is a 


unique contribution of Pakistani literature. 


Dr. Hakim’s association with Iqbal was life long. He came into contact with him in his 
college day and this love developed with the passage of time. Like most people of this 
generation, he was much influenced in his life and work by this great genius of the twentieth 
century. In his talk, he always referred to Iqbal as a teacher at whose feet he had been fortunate 
to learn and unlearn much. His monumental work in Urdu, Fikr-Igbdal, manifests in unmistakable 
terms his love and regard for the great poet-philosopher whose contribution towards the 
regeneration of Muslim society in this sub-continent in unrivalled. He deals exhaustively and in a 
most charming and illuminating style peculiar to him, with the diverse aspects of Iqbal’s thought 


in philosophy, economics, political, sociology and religion. 


This does not mean that Dr. Hakim was in agreement with Iqbal in all his views. In 
certain respects he disagreed with him. Certain people, who wish to develop an unhealthy cult 


round the name of Iqbal for their personal ends, did not like this freedom of expression and tried 
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to raise the dust of controversy. Dr. Hakim was wise enough not to take notice. In the 


Introduction to his “Lectures”, Iqbal had explicitly stated that there could be far better views than 
those presented by him in his ‘Lectures’. There is no such thing as finality in philosophical 
thinking and it is the duty of every man to maintain an independent critical attitude towards it. 
Dr. Hakim’s criticism of Iqbal should be viewed in the same light as arising out of one’s strong 
convictions; it does not imply that he tried to minimize in any way the great contribution that 


Iqbal had made to the intellectual life of the Muslims. 


It was probably under the influence of Iqbal that Khalifah ‘Abdul Hakim began a study of 
the philosophy of Rumi. It was Iqbal who first discovered the importance of Rimi for the 
modern Muslim intellectual in his effort to reinterpret Islam and evaluate its basic spiritual 
message. Dr. Hakim started his literary career with the Metaphysics of Rumi which is an 
exposition of Rimt’s thought in the light of Western philosophy. Rimi had been the favourite 
mystic poet of almost all classes among Muslims for centuries, but to a man of the present age 
what appears to be extraordinarily important in Rumi is his peculiarly modern approach to the 
problems of philosophy and religion. In him we find the post-Kantian voluntarism of 
Schopenhauer and Nietzsche, the anti-intellectualism of Bergson, with a similar conception of 
time and free will. The problems of religion are discussed in the light of inner mystic experiences 
so characteristic of the present age. Iqbal urged his readers to find solutions of their doubts and 
answers to their questions in the Mathnavi of Rimi. It was left to Dr. Hakim to complete this 
work. He devoted the greater part of his life to the exposition of Rimi’s philosophy. Hikmat-i- 
Rumi (Wisdom of Rim), published in 1955, gives in a succinct form the message of this 
outstanding thinker. His last work, Tashbihdat-i-Rimi (Similes of Rimi) which was in the press 
when he died on January 30, 1959, was written to illustrate his philosophy in the light of 
parables, similes and metaphors that Rumi employs. It has been a characteristic of all religious 
thinkers and great prophets to use parables and similes to bring home to the people the truths of 
philosophy and faith, which defy the material moulds supplied by our human languages. So was 
the case with Rumi. His discussion of abstract problems like the concept of God and the relation 
which individual egos bear to the Ultimate Ego, and so on, are enlivened and brightened when, 
after trying to present his view in cold logic, he just introduces a telling smile and the matter 


becomes clear as daylight. Discursive and analytical reason may not be satisfied but one feels 


DD 
that the problem is solved. It is hoped that this masterpiece from the pen of Dr. Hakim will be 


very soon in the market.' 
Afkar-e-Ghalib 


Ghalib is a universal poet on whose poetry, thoughts, services, life and works much has 
been written. There are so many books which deal, the subject comprehensively and beautifully. 
But Khalifah was the first who explained Ghalib’s Persian and Urdu poetry rather obviously and 
clearly alongwith its philosophical, compact and pithy features. Since, Khalifah himself was not 
only a philosopher but also a poet, and had a deep understanding of both, philosophy and poetry 
as well. Khalifah did his job excellently by rendering Ghalib’s thoughts in a systematic, linked, 
poised and harmonized way. Moreover, it is a beautiful mixture of Khalifah’s poetical taste and 
philosophical analysis and criticism rendered in an absolute harmony. Afkar-e-Ghalib was firstly 
published in December 1954 by Maktab Moeenul Adab. Its second edition was published in 15" 
April, 1963. It contains 535 pages. Khalitfah was divided it into six chapters. 


Preface 

An Introduction of Ghalib’s Selected Pithy and Philosophical Verses 

A Short Interpretation of Ghalib’s Selected Compact and Pithy Persian Verses 
Storm of longing and Wishes 


Miscellaneous Verses 


Se cee Gan es ei 


Selected Quatrain 


Preface of Afkar-e-Ghalib is consisted on seventy pages in which Khalifahas discussed 
some salient features of Ghalib’s poetry that is also a basic cause of the greatness of this poet. 


But, he discussed, simultaneously some reasons too, that caused Ghalib’s devaluation. 
He writes: 


“There is a more novelty in Ghalib’s poetry than the poetry of other Urdu and 
Persian poets. ‘Reikhta’ poetry is mostly consisted on Gazals. There was a 
novelty in Ghalib’s nature that was suitable for Gazals. Therefore all kinds of 
thoughts and impressions are found in his poetry. But, the distinctiveness of 
his poetry lies in his pithy and wise thinking style and not in his philosophy, 
but in his philosophical poetry. Ghalib was neither a mystic nor a 
philosopher. But, he gets pleasure from mystic thoughts and distributes this 
delight through his beautiful style of narration.” 


1 B.A. Dar, Interpreter of Islamic Culture, Pakistan Quarterly (Karachi), vol. ix, No. 2, Summer 1959, pp.11-12 
2 Khalifah ‘Abdul Hakim, Afkar-e-Ghalib, p.22 
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Fikr-e-Iqbal 


Khalifah ‘Abdul Hakim’s book “Fikr-e-Iqbal” bears much significance among all those 
books written especially for understanding the philosophy of Iqbal. This book was published in 
1957 by Bazm-e-Iqbal Club Road, Lahore for the first time. It contains 768 pages. Khalifah has 
divided it into 20 chapters. The first chapter deals with the evolutionary stages of Iqbal’s poetry 
while the second, third and fourth chapter deal with the specific period (1.e., 1905-1908) of his 
poetry. In the fifth chapter, Khalifah has rendered Iqbal’s those thoughts that have been written 
in connection with the interpretation of Islam. The sixth chapter is consisted on those thoughts of 
Iqbal in which philosophy of awakening presented and due to which he was known as a 
revolutionary poet. The seventh chapter contains the criticism of Iqbal on some western 
thoughts. The eighth chapter discusses the thoughts of communism. Iqbal accepted only those 
thoughts of Marxism which were completely harmonious with the Islamic philosophy and its 


teachings. 
Khalifah writes: 


“According to Iqbal, communism is the mixture of right and wrong. The 
aspect of its attraction and utility is due to its element of right, that is present 
in it. Right and a just distribution of subsistence, is exactly alike Islam. 
Whatever, Russia has strived for, is admirable and praiseworthy in this 
context. Christ said that man’s life did not depend on bread only. He needed 
spiritual subsistence too. But the fact is that man has a body with his soul and 
the connection of body and soul is of such a kind that a man being destitute, 
and deprived of bread can’t perform, neither the rights of the Almighty Allah, 
and nor the rights of the people. Therefore, Islam considered the right and just 
division of subsistence, as the part and parcel of Din (religion).”” 


However, the remaining chapters of Fikr-e-Iqbal deal with the poetic greatness of Iqbal. 
In these chapters, life, thoughts and works of Iqbal have been discussed alongwith the 
interpretation of Iqbal’s poetry under the various topics i.e., democracy, reasoning, intellect, 
concept of love, mysticism, secrets of Ego etc. In the end, a summary of Iqbal’s thoughts has 
been rendered beautifully, apart from the epitome of Iqbal’s seven addresses under the title of 


“Reconstruction of Religious thoughts in Islam”. 
Professor Hamid Ahmad Khan writes: 


“Fikr-e-Iqbal will always be remained as an authentic book on this specific 
subject.” 


_ 


Khalifah ‘Abdul Hakim, Afkar-e-Ghalib, Third Edition, 1964, p.245 
2 Prof. Hamid Ahmad Khan, The Late Khalifah’s Scholarly Life, Saqafat, June-July, 1960, p.55 
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Sayyid ‘Abdullah writes: 


“Firk-e-Iqbal is perhaps, the most comprehensive book on Iqbal, the poet of 
the East. Because, the critic is a philosopher and a religious thinker, as well 
and without completing these two conditions, nobody can be a just and a fair 
critic of Iqbal.” 


Hikmat-e-Rimt 


Dr. Khalifah ‘Abdul Hakim had a deep mental relationship and psychological connection 
with Rumi. This deep emotional attachment was revealed through his various books especially 
the metaphysics of Rimi, Tashbihat-e-Rimi and Hikmat-e-Rimi etc... It is a strive for the 


manifestation of Rimi’s wisdom present in his Mathnavi. 


Hikmat-e-Rtimi opens the doors of hidden secrets and wisdom of Rtmi’s Mathnavi. It 
was first published in 1955 by the Institute of Islamic Culture Lahore. It is consisted on eight 
chapters and 297 pages. The preface of the book is consisted on 22 pages under the title 


“Beginning”. 


In the preface, Khalifah has discussed the different opinions of people about Mawlana’s 
Mathnavi. Moreover, he has, beautifully explained Rimi’s thoughts in a lucid style by the help 
of different explanatory verses of various renowned Urdu and Persian poets 1.e., Hafiz, Zauq, 


Ghalib and Iqbal etc. and sometimes, he has presented a beautiful comparison of their thoughts. 
While giving his own opinion about Maulana’s Mathnavi, Khalifah writes: 


“A keen study of Mathnavi reveals that Maulana’s broadmindedness has 
made him a realist and knower of reality. Since, he does not evade any aspect 
of reality, so, the followers of all sects, try to get certificate, for themselves, 
from his narration and thoughts, and finally, all of them become successful to 
get partially, something useful for their relevant purpose.” 


The eight chapters of Hikmat-e-Rimi are consisted on the following topics: 


i) Love 

il) Revelation and inspiration 

ili) Pantheism 

iv) Man (Adam) 

v) Extrinsic and Intrinsic Value (appearance and reality) 


Vi) Chain of cause and effect 


— 


Sayyid ‘Abdullah, Dr. Khalifah’s Pithy Literature, Thaqafat, June-July, 1960, p.49 
2  Khalifah ‘Abdul Hakim, Hikmat-e-Rtmt, p.7 
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Vil) World of causes 


vili) Predestination and freewill 
Dr. Sayyid ‘Abdullah writes: 


“Hikmat-e-Rumi is, although, an honest effort to disclose and reveal the 
wisdom based secrets of Rimi, yet Khaltfah’s own aptitude and mental 
inclination is, too, evident in it. Rumi’s Mathnavi is named as Qur’an in 
Persian language in itself, in which the Qur’anic wisdom and secrets have 
been described in this sense. But Khalifah’s method reveals that he is 
highlighting the aspect of rational elements of Riimi’s thoughts.” 


Iqbal and Shibli are among those writers, who have concentrated Rumi and paid full 
attention on his work. Both the writers have occupied an elevated and distinguished place. Iqbal 
has especially highlighted Ruimi’s philosophy of love but Khalifah has concentrated on the 
reasoning of Rumi by systematizing it. Khalifah’s analysis and systematization of Rtmi’s 
reasoning is more precise than Shibli’s analysis. Because, Shibli had an indirect knowledge and 


introduction of modern systems of philosophy but Dr. Khalifah was among of its experts.” 
Tashbihat-e-Rimi 


“Tashbihat-e-Rimt” is a unique and a remarkable presentation, in respect of its subject. 
Khalifah’s respect for, inclination and love for Rtim1, have dominated on all his other interests. 
Rumi has clarified the secrets of Islamic Sharia through illustrations and various examples in his 
Mathnavi with an attractive way. Khalifah has presented various examples and similarities by 
collecting them from Mathnavi and thus he has compiled a book under the title “Tashbihat-e- 


Rim?’ which discusses Rtmi’s remarkable style. 
Bashir Ahmad Dar writes: 


“In the present era, the Muslims of subcontinent could not have benefitted 
from the original works of Rimi if Dr. Iqbal had not highlighted the 
significance of his work so violently, vigorously and eagerly. The love, 
attraction and respect which Iqbal had for Rimi, Dr. Khaltfah had the same 
for both, Iqbal and Rum. He had been attending Iqbal for a long time and 
would get benefit from his company. The interest in philosophy, aptitude and 
taste for Persian poetry, and literature, were common in both. Due to this 
literary, scholarly and practical similarities, he had a sound heart connected 
with the both, Rumi and Iqbal. In ‘Fikr-e-Iqbal’ he has explained Iqbal’s 
thoughts in his own attractive style. While, in “Tashbihat-e-Rtiim?’ he has tried 
to render the introduction of Riimt’s personality, greatness, alongwith the 
depths of his thoughts, by treading on the path suggested by Iqbal, and thus, 


1 Sayyid ‘Abdullah, Dr. Khalifah’s Pithy Literature, Thaqafat, June-July, 1960, pp.48-49 
2 Ibid., p.49 
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made easy for us to approach the company of this great celebrity and 
scholar.” 


For the first time, Tashbihat-e-Rimi was published in February 1959 by the Institute of 
Islamic Culture, Lahore. It is the last book written by Khalifah, which contains 605 pages after 
his death. 


Bashir Ahmad Dar writes: 


“Khalifah ‘Abdul Hakim, the late, waited for the publishing of Tashbihat-e- 
Rutmi very anxiously but God did not accede to that he would see it in 
published form during his life. Though, the book had been completed in 
written form till the end of summer season in 1957 but it got too late to be 
published due to some reasons. In the last week of January, book was in the 
last stages of its publishing when Khaltfah had expressed, before his 
departure to Karachi, his desire by saying to me that the book would be 
published till his return. But as God’s decree was not bound to our longings 
and wishes. He died in Karachi, on a noon of 30" January due to a heart 
attack.” 


The book is consisted on seven chapters. In the first chapter, the nature, definition and the 
essence of examples and similarities have been discussed. In the remaining six chapters, various 


topics of Mathnavi have been rendered beautifully. 
Dr. Sayyid ‘Abdullah writes: 


“Khalifah has created compatibility and conformity between Rimi’s 
intellectual element and his spiritual element of beliefs, and rather he, in this 
context, restudied him from the very beginning. He has discarded Rimi’s 
intellectual realities by narrating the evolutionary features of similarities and 
examples and similes of Mathnavi. “Tashbihat-e-Rtmi’, though apparently, 
seems to be a representation of the similarities and examples of Rimi, yet it is 
an organized and comprehensive broad based commentary of Hikmat-e- 
Rim. The presence of the evidences in it, made it more authentic and more 
precise.” 


Khalifah has rendered various verses of Ghalib, Iqbal, Sa’di, Hafiz, Zahir, Jami and 
Zauq etc as a sound helping reference in the course of explaining Maulana Rtimt1’s stance and 
ideology with an attractive and excellent style that shows his comprehensive and all-embracing 


comparative study of the poetry." 


Bashir Ahmad Dar, Preface, Tashbihat-e-Rimi, 

Ibid 

Sayyid ‘Abdullah, Dr. Khalifah’s Pithy Literature, Thaqafat, June-July, 1960, p.59 
Mumtaz Akhtar, Mirza, Dr. Khalifah ‘Abdul Hakim, Life and Literary Services, p.118 
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Dastan-e-Danish 


Khalifah ‘Abdul Hakim’s book “Dastan-e-Danish” is a unique and a remarkable 
presentation in respect of its style. Although, it covers the subject of philosophy, yet its style, 
methodology and presentation is so attractive, interesting and excellent that is seems as if it 
would be a book of literature and not a book of philosophy. It has been written in Urdu language 
by Khalitfah, having a special command and control over linguistic spontaneity. Actually, 


Khalifah has presented philosophy in the garb of literature. 
Dr. Sayyid ‘Abdullah writes: 


“The most distinguished quality of Khaltfah ‘Abdul Hakim’s writing style, is 
extraordinary spontaneity due to which the profound meanings and 
philosophical thoughts have become not only easy and understandable but 
also attractive. Moreover, only a few people of Urdu language and literature 
are there who have such a beautiful and attractive style. Dr. Khalitfah’s 
teaching activities had a deep effect on his writing style. For example, in the 
form of explanatory style of writing, he would render the explanation of each 
and every problem with such an attractive way that all difficulties and 
perplexities would become fiasco. The people who met Khalifah, felt as if he 
would be talking in a meeting. The people who reads his books feel the very 
same situation. He has created a beautiful union between literature and 
philosophy that dreamed Shibli. None could have got the interpretation of that 
dream in Urdu prose except Dr. Khalifah ‘Abdul Hakim. But so far as the 
union of philosophy and verse is concerned, the poet of the east, in this 
connection holds this great place especially.” 


“Dastan-e-Danish” has seventeen chapters, consisted on 314 pages that deal with the 
Greek philosophy in details. In the first chapter “The Beginning” Khalitfah has narrated the 
philosophy of mythology alongwith the scope and meaning of philosophy. Moreover, he 
described the clash and conflict that had been happening between religion and philosophy, 
mythology and intellect, and belief and reasoning. He rendered the introduction of Thales, 
Anaximenes and Anaximander alongwiththeir philosophy. In this chapter, he also discussed the 
philosophy of Xenophanes, Parmenadies and Heraclitus too. In the second chapter, philosophy of 
Pythagoras has been described. However, in the reaming chapters, the philosophy of Democritus, 
Protagoras, Socrates, Plato, Aristotle, Epicurus, Stoicism, Skepticism, New-Platonism, and Saint 
Augustine has been discussed in detail alonwith Khalifah’s beautiful criticism. Commenting on 


Socrates, Plato and Aristotle’s theory of morality, he writes: 


“Socrates and Plato declared both knowledge and wisdom a source of virtue 
in their ethical discussions. Aristotle agrees with them that an ethical act can’t 


1 Dr. Sayyid ‘Abdullah, From Mir Aman to ‘Abd al-Hagq, Majlis-e-Taraqqi Adab, Lahore, 1965, pp.262-263 
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be done without knowledge and conscience. Natural and innate acts, though 
they are fine and beneficial to whatever extent, can’t be termed as ethical acts. 
Ethical superiority is actually a name of subjugating passions by the intellect. 
Ethics is concerned with both intellect and intent. But if the intellect does not 
strengthen the intent by habit, then doing a noble act will be a hard task even 
one knows about it. Up to what extent knowledge can influence one’s conduct 
is a very important issue of both psychology and ethics. It is generally said 
that this is the main cause of the difference among the ethics of Socrates, 
Plato and Aristotle. Both Socrates and Plato are of the view that nobody can 
do any wrong act intentionally. Every wrong doer always does his/ her evil 
conduct with good intention. If one thinks it wrong, he will never do it. This 
is a fact that a man invents a valid justification by some way for the 
satisfaction of his self before doing any evil act. It was the sage Aristotle who 
first time solved this persisting problem in the history of philosophy. He 
declared action essential with knowledge and belief and said that virtue is not 
just knowledge but that is the actions which are based on knowledge and 
wisdom. A noble act not only gets created by just enriching the knowledge 
but it is also created by the continuous nurturing of passions and the unabated 
exercise of the self-control and evil passion.” 


Islamic Ideology 


Dr. Khalifah ‘Abdul Hakim’s book “Islamic Ideology” is a great contribution in the field 
of Islamic philosophy and literature. It deals with the Islamic values in perspectives of modern 
thought and philosophy. He has enunciated those truths of Islam, and realities of life, that have 
been presented by Islam, as a sign of man’s greatness and eternity. The subject matter of 
Khalifah’s thought was man’s universal truths narrated in “Islamic Ideology”. It covers and 
encompasses various questions of human mind about religion, and gives satisfactory answers to 


all. Professor Muhammad Otoman rightly comments on the book in the following words: 


“But so far as writing on Islam is concerned, His original work and 
masterpiece is “Islamic Ideology” 


He further writes: 


“A deep study of ‘Islamic Ideology” shows that Khalifah had a true 
understanding of Islamic teachings in respect of their vastness, depth and 
universality. He has put an apt emphasize on these truths not only in one or 
two places but different places recurrently without which the picture of 
ideology of Islam would not become complete. It is a fact that this very aspect 
of Islamic teachings has been presented, seldom, with full conviction and 
complete bravery, in the whole history of our thoughts. But Khalifah “Abdul 
Hakim is one of those few people who had understood this part of Qur’anic 
teachings completely, and then explained it fully.”* 


1 Khalifah ‘Abdul Hakim, Dastan-e-Danish (Urdu), Lahore: Institute of Islamic Culture, 2015) pp.125-126 
2 Professor Usman, Khalifah ‘Abdul Hakim is an Islamic Thinker, Iqbal Review, January, 1966, p.46 
3 Ibid., p.47 
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Shahid Husayn Razzaqi writes: 


“The late, Khaltfah ‘Abdul Hakim’s objective was to create harmony and 
proportion between the fundamental values of Islam and the requirements of 
the modern era after reconstructing and revitalizing the Islamic thoughts. 
Moreover, the universal and progressive rules of Islam should be presented 
before the world in such a way that Islam would be proved as a dynamic and 
vital power rather than a standstill, motionless and a static religion.” 


“Islamic Ideology” consists of 341 pages with 15 chapters and introduction. In the book, 
Khalifah has discussed the fundamentals of Islam logically and rationally. Furthermore, he has 
tried to present Islam and its teachings to the modern man in an interesting way by encompassing 
various subjects and different topics, such as naturalism and supernaturalism, the Qur’anic view 
of Causation, Islamic theism, the attributes of God, the essential attributes, Divine Omnipotence 
and Divine Goodness, ethics of Islam, war and peace, Basic Concepts of Islamic State, a 
Comparative Study of Ideologies, Reconstruction and Renaissance etc. The book has been 
published in collaboration with the Academy of Letters, Islamabad and Department of 
Information & Culture, Govt. of the Punjab. Khalifah did not adopt any apologizing behavior at 


all, in rendering Islam and its universal values. 
Maulana Hanif Nadwi writes: 


“whenever, the anti-Islam and anti-religion modern groups raised voice in the 
support of their modern thoughts, Khalifah would react as a rigid and 
orthodox Muslim in their opposition.And this very Islamic passion, favour 
and support of religion would become more intensive and distinctive, when 
we saw him busy in discussing the subject of Islam with a Christian clergy 
man or an orientalist.”” 


Metaphysics of Rimi 


“The Metaphysics of Rim?’ is originally a research work submitted by Khalifah for the 
acquisition of PhD degree in 1915 at Heidelberg University Germany. It is a great contribution 
that deals with the metaphysical thoughts of Mawlana Riim. It is an excellent work that 
encompasses the basic thoughts of Rimi especially in perspective of the ideology of Muslim 
philosophers, theologians, mystics and scholars. 

Bashir Ahmad Dar writes: 

“Originally submitted as a doctorate thesis at the Heidelberg University 


(Germany) in 1925 for D.Phil degree, the Metaphysics of Rimi is an 
excellent attempt at explaining this basic though of Rimi in the context of the 


_ 


Shahid Hussain Razzaqi, as quoted by Mumtaz Akhtar Mirza, p.126 
2 Hanif Nadwi, Some Traits of the Late, Thaq@fat, v.8, Issue 6-7, June-July 1960, pp.110-111 
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Cultural achievements of Muslim philosopher, mystics and scholastics. It was 
first published in 1933 and up to date is the only book in English on the 
subject.” 


3 


“Metaphysics of Rum?’ is consisted on 164 pages with 9 chapters apart from introduction 
and foreword. In the first chapter the nature of the soul has been discussed in detail, while in the 
second chapter the problem of creation has been described alongwith the narration and 
elucidation of generation and emanation theory. Third chapter deals with the theory of evolution 
especially with the reference of Neo-Platonism, Nazzam, Ibn Maskawaya, Rtimi and Darwinism. 
The fourth chapter deals with the concept of love and contrast with reason and love. The fifth 
chapter throws light on the concept of freedom of the will especially with the reference of 
Jabariyya, Qadriyyah, Mu’tazila, Ash‘ariyya etc... The sixth chapter is consisted on the concept 
of ideal man while the seventh chapter is a discussion about the concept of survival of 
personality (Fana and Baga). The remaining two chapters beautifully discuss the concept of God 
and Sufi-Pantheism, the Qur’anic concept of God, Mu’tazlism, Transition from theism to 
Pantheism, the concept of Wahdat al-Shahood (the unity of manifestation) Wahdat al-Wajid 


etc... 
The Prophet and His Message 


“The Prophet and His Message” is another beautiful addition in the history of Islamic 
thought and literature that deals with the both Seerah of the Holy Prophet and His thoughts, 
teachings and injunctions. It has two parts, the first is consisted on the biographical history of the 
Holy Prophet (peace and blessings of Allah be upon him) and the second deals with His 
message, teachings and ideologies. The first part that is entitled “The Prophet” is consisted on 8 
chapters, deals with the Biography and Seera of the Holy Prophet (peace and blessings of Allah 
be upon him) by encompassing various topics 1.e., Before the Call, Migration, Arrival at Madina, 
Political Struggle, Compelled to fight, and Morals and Manners. While the second part named 
“The Message” is consisted on 12 chapters deals with the various topics of the message of the 
Holy Prophet (peace and blessings of Allah be upon him), 1.e., the Religion of Love, Rights and 
Duties, The Ethical Teachings of Islam, Islam’s Ideal Man, How Islam Revolutionized Arabian 
Society, Is Universal Religion Possible? What is Islam? Evolution, Religion and Symbolism, 


Islam and Symbolism, Islam and Democracy and Law and Islam. 


1 Bashir Ahmad Dar, Foreword, Metaphysics of Rumi, Institute of Islamic Culture, Lahore: 1999, p.c 
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It is consisted on 466 pages with 20 chapters and Khalifah could not see it in published 


and printed form during his life. However, it was published after his death in 1972. 


Justice S. A. Rahman revealed this fact in the forward written for the “Prophet and His 


Message” in the following extract as he writes: 


“The present work, entitled ‘The Prophet and His Message’ is from the facile 
pen of the late Dr. Khaltfah ‘Abdul Hakim, the founder Director of the 
Institute of Islamic Culture, Lahore. The manuscript was found among his 
papers, on his untimely death, and it is a matter for regret that it has to be 
published post-humously, without the benefit of final revision by the author 
himself. The material lay scattered in parts which required co-ordination, 
rearrangement and revision. The task of another scholar assigned such an 
essential function becomes doubly difficult in the absence of guidance from 
the original author. However, this delicate task has been painstakingly 
performed for about the first one hundred pages of the book by Professor 
Hamid Ahmad Khan and for the rest of the book by Mr. M. Ashraf Dar in 
consultation with him and under his supervision and that of Dr. S. M. Ikram. 
The result, within the intrinsic Limitations of such a venture, will, it is hoped, 
be found to be satisfactory.” 


Khalitfah ‘Abdul Hakim’s The Prophet and His Message (Lahore 1972) is from his facile 
pen; published posthumously. Author’s approach is eminently rational and he has presented the 
essential facts of the Prophet’s life, ascertainable from authentic histories or Traditions, 
supported by intrinsic evidence from the text of the Qur’an... the work bears the impress of his 
profound learning comprehending both Eastern and Western sources of higher knowledge and 
experience. The rationale of all the major Islamic tenets is brought not in a lucid discussion at a 
high philosophic level, in consonance with the dynamic and progressive spirit of Islam. It is 
possible that the orthodox school of thought might cavil at some of the opinions expressed 
herein, but they remain well-considered views in the best tradition of original thinking in the 
history of the Islamic intellectual movement and, therefore, despite all differences in outlook and 


understanding, entitled to respect.” 


Having an extra-ordinary command and control in English and Urdu language, Khalifah 
proved himself as an expert translator. He has translated several books from English into Urdu 
and thus remarkably contributed into Urdu literature. Moreover, the medium of Instructions was 
Urdu in Osmania University at Hyderabad Deccan. And, therefore, the teachers of the Osmania 
University had enriched Urdu language through their varied writings and translation works. 


Khalifah ‘Abdul Hakim, too, participated in the development of Urdu literature. Dr. Sayyid 


1 Justice S. A. Rahman, Forward, The Prophet and His Message, Institute of Islamic Culture Lahore, p.vii 
2  M. Ikram Chaghta’1, Khalifah ‘Abdul Hakim, A Distinguished Islamic Scholar, p.411 
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Muhiyyuddin has admitted this fact and mentioned it in his book named “The Progress of Urdu 


in the Osmania Era’. He writes: 


“Among the teachers of the University, some are serving the Urdu language 
and literature through their various writings. By their useful company, the 
love for Urdu and the sense of its true service, is being created in their 
students. Among those whose services are remarkable and noteworthy for 
Urdu, are Mawlwi ‘Abd al-Haq, Dr. Sayyid ‘Abdul Latif, ‘Abdul Bart Sahib 
Nadwi, Ilyas Barnt Sahib, Dr. M. Nazzam al-Din, Mawlwi ‘Abd al-Qadir 
Sahib Siddiqi Hasrat, Harron Khan Sahib Sharwani, Dr. Khaltfah ‘Abdul 
Hakim, M. Jamil-ur-Rehman, Sayyid Sajjad Husayn Sahib, Dr. Mir 
Waluddin, Dr. Ja’far Hasan, ‘Abd al-Qadir Sarwar Sahib and ‘Abdul Majid 
Siddiqi Sahib etc.” 


Khalifah had started to translate the books during his stay at Osmania University. First of 
all, he translated a Weber’s book “History of Philosophy” published by Osmania University. 
Khalifah’s second translation was Herald Hoffding’s book “History of Modern Philosophy” that 
was too, published by Osmania University. Its first part was published in 1931 and second was 
published in 1934. The third book translated by Khalifah was Edward Zeller’s “History of Greek 
Philosophy” published by Osmania University in 1934. Later on, he translated William James’ 
famous book named “Varieties of Religious Experience” published by Majlis-e-Taraq-e-Adab 


Lahore in 1958. 


However, there are some other translations done by Khalifah 1.e., translation of James 
Michael’s article “Indonesia” and the versed translation of Baghwat Gita, printed by Ittehad 


Press Lahore. 


Khalifah and Iqbal 


Dr. Riyadh Ahmad Butt writes: 


“Khalifah was a junior contemporary of Iqbal. Apart from being a teacher in 
philosophy, he was a good poetry and a literary man of a peculiar style. 
Although, he has been famous more as a philosopher than as a critic in Urdu 
literature, yet he has rendered a valuable criticism on the thoughts of Rumi, 
Mirza Ghalib and ‘Allama Iqbal. His book “Fikr-e-Iqbal” is included with the 
standard books written on Iqbal. Moreover, it is considered as an original 
source for the research of Iqbaliyat till today.”? 


Bashir Mehmid writes: 


1 Dr. Sayyid Mahayyuddin Qadri, Zor, The Progress of Urdu in Osmania Era, 1934. p.95 
2 Dr. Riyad Ahmad Butt, Dr. Khalifah ‘Abdul Hakim as a Knower of Iqbal (Urdu), Preface, Aks Publications, 
Lahore, 2018, p.8 
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“Khalifah has no his parallel in advancing Iqbal’s thinking style with 
concentration and wisdom... No doubt, Khaltfah ‘Abdul Hakim is the 
vicegerent of Iqbal.”! 


Professor Muhammad Usman has also the same view about Khalifah: 


“In my view, Khalifah ‘Abdul Hakim, actually holds the place of first 
vicegerent of Hazrat ‘Allama Iqbal.” 


Khalitfah ‘Abdul Hakim was a versatile and a multidimensional personality. This trait of 


comprehensiveness is the part of Islamic culture and tradition. According to Mumtaz Hasan: 


“Tt will not be unsuitable and improper to call Khalifah the representative of 
this tradition.” 


Dr. Khalifah ‘Abdul Hakim joined the Osmania University on _ the strong 
recommendation of ‘Allama Muhammad Iqbal, his intellectual mentor and spiritual guide. 


Deeply influenced by Iqbal, Dr. Hakim considered himself as his humble lieutenant.* 
Dr. Riyadh Ahmad Butt writes: 


“We find a lot of things common between ‘Allama Iqbal and Khalifah ‘Abdul 
Hakim. Both were Kashmiri. Both were belonging to Lahore and Sialkot. 
Both were inclined to Islamic literature. Both did their PhD in Philosophy 
from the western universities. ‘Allama Iqbal has searched on the mystical 
thoughts of Iran while Khaltfah has completed his research on metaphysics of 
Rumi. Both studied the philosophical thoughts of the East and West. Iqbal 
was a great poet. He had a complete command and control on Persian 
language. Moreover, he was also the knower of Arabic and German 
languages. Khalifah was also a poet and a knower of poetry of a high caliber. 
He also knew the Arabic and German languages. Due to these similarities of 
thoughts and taste, Khalifah was considered perhaps as a greatest authority on 
‘Allama Iqbal.”° 


Dr. Ikram Chaghta’l writes: 


“Dr. Hakim and ‘Allama Muhammad Iqbal (d.1938) had a similar Kashmiri 
ancestry as well as educational background with their doctorate dissertations 
in philosophy from Germany. Despite of difference in their ages there was a 
lot of appreciation and commonality of interests amongst them relating to 
religion, Eastern and Western philosophy, literature and poetry etc. as a great 


Daily Nawa-i-Waqt, 27 March, 1987, p.1 

Ibid 

Mumtaz Akhtar Mirza, Dr. Khalifah ‘Abdul Hakim, Preface by Mumtaz Hasan, p.1 

M. Ikram Chaghta’i, Khalifah “Abdul Hakim, A Distinguished Islamic Scholar, Preface, Sang-e-Meel 
Publications, 2015, p.5 

5 Dr. Riyad Ahmad Butt, Dr. Khalifah ‘Abdul Hakim as a Knower of Iqbal (Urdu), p.172 


BRWNR 


67 


admirer of Iqbal’s thought Dr. Hakim’s elaboration of Iqbal’s views have 
been amply recognized though his books are articles.””! 


Dr. Khalifah “Abdul Hakim was also conscious of these similarities and he always 
mentioned them with proud and confidence as it is evident from Khalifah’s letters to Iqbal. Dr. 
Ikram Chaghta’1 has rendered this letter in his book named “Khalifah ‘Abdul Hakim, A 
Distinguished Islamic Scholar”. In this letter Khalifah himself confessed these factors as he 


writes to ‘Allama Iqbal in the following words: 


“T must confess that my own thoughts and sentiments have been strongly 
influenced, and indeed to such an extent that I have constantly heard it 
remarked that I was a miniature duplicate of Sir Iqbal. Needless to conceal 
that I have always felt flattered by this resemblance. Now that I have earned 
my independence, my sincerest desire is to spend out all the wealth of my 
mental and moral equipment as your lieutenant and I doubt if you could got a 
better lieutenant than this humble deserted self.”” 


Poetry 


It was this devotion to mysticism, and love for a religion of love, that led him to find deep 
solace in the works of Hafiz, Ghalib, Iqbal and Rimi. With Hafiz of Sheraz he was in constant 
communion. History has given Hafiz the title of “The Voice of the Unknown” and Dr. Hakim’s 
whole life seems to bear out the truth of this appellation. On every crucial occasion when he had 
to make an important decision he would invariably consult the Divan (Poetical works) and get 
guidance from the spirit of Hafiz, which, as he claimed, never failed him. He would relate event 


after event corroborating this statement.” 


Dr. Khaltfah ‘Abdul Hakim was inclined towards writing poetry since his student life. 
According to some recognized poets of that period, he showed a lot of promise in this field. Later 
in life he did engage in producing standard poetic works from time to time, however, he did not 
consider poetry as the sole medium through which he could express his thoughts effectively in 
later life. Howevera selection of his poetic works do express deep imprint of his philosophical 


bent of mind and tendency towards spirituality. 


His appreciation of the universal values and truth as expressed in other faiths is 
exemplified in the poetic Urdu translation of Bhagvad Geeta. This has been acclaimed by many 


as an excellent rendition of this holy book in Devnagri script in India. 


1 M. Ikram Chaghta’1, Khalifah ‘Abdul Hakim, A Distinguished Islamic Scholar, Preface, Sang-e-Meel 
Publications, 2015, p.8 

2 ~ Ibid 

3 B.A. Dar, Interpreter of Islamic Culture, Pakistan Quarterly (Karachi), vol. ix, No.2, Summer, 1959, p.11 


68 


Dr. Hakim presided over several “Mushaira” where he was given due recognition in 


literary gatherings in Indo-Pakistin both as a philosopher and poet.' 


‘Abdullah Qurayshi tells us about the beginning of Khalifah’s poetry in an article 
published in Iqbal Review in 1966. He writes: 


“Khalifah ‘Abdul Hakim was born in 11" July 1894 in Lahore. He was 
inclined by nature, towards poetry since his childhood. He always stood first 
in his class, too. He passed his entrance examination in first class in 1910, 
from Islamia High School Sheranwala when his first poem was published in 
Kashmiri magazine in Lahore. He was admitted in Saint Stephen College 
Delhi in 1912 and got his graduation degree in 1915. In those days, he wrote a 
poem on seeing Eid moon “Hilal-e-Eid” that was published in daily Zamindar 
newspaper. Mawlana Muhammad ‘Ali Johar was arrested in those days in 
Chandwarah who liked much the poem and recited the following verse 
repeatedly. 


(Sf Geo gh ES a a> 2s, ese YU) 
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In the beginning stages of his poetry, he resort Iqbal for guidance and correction.” 


Iqbal liked much the following poem of Khalifah. When Aga Hasher Kashmiri heard this 
poem, he said to Khalifah, “These verses are echoing in my mind. Once, I tried to compose some 


verses in this style but could not be succeeded in composing of such caliber and standard. 
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1 http://KhalifahAbdulHakim.com/poems.html 
2 ‘Abdullah Qurayshi, Dr. Khaltfah “Abdul Hakim, Iqbal Review, v.6, Issue 4, January 1966, p.127 
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On seeing the following ghazal of his student life, Iqbal commented “Dear! Escape your 


imagination from getting uncontrolled and unbridled. 
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1 ‘Abdullah Qurayshi, Dr. Khaltfah “Abdul Hakim, Iqbal Review, v.6, Issue 4, January 1966, p.128 
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Khalifah’s poetry got its culmination during his stay at Hyderabad. In those days, 
Hyderabad was the Central Point of scholars, intellectuals and literary icons. This very scholarly 
and literary environment was quite fit and suitable for Khalifah that flourished his capabilities 
nicely. Professor Haroon Khan Sherani, has rendered a very beautiful depiction of the literary 


environment of the Hyderabad of that times in the following words. He writes: 


“The bungalow, where Khalifah used to live, looked like a literary club, 
where university teachers, translators of translation house, literary men, 
intellectuals and men of letters would gather. And then, Khalifah’s beautiful 
conversation, talk, jokes, brevity, witticism, poetry, humour and repartee 
would make the environment pleasant. Khaltfah was demanded by the 
management of various literary gatherings and meetings at Hyderbad, for his 
beautiful poetry. His personal notebook was rather a bulky, put in his car and 
brought on demand that contained poems on various national, humorous, 
educational and personal topics that were recited according to the suitability 


1 ‘Abdullah Qurayshi, Dr. Khaltfah “Abdul Hakim, Iqbal Review, v.6, Issue 4, January 1966, p.127 
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of environment. Sometimes, very useful points were narrated in the poems in 
guise of humour. When Ghandi linked the emancipation and salvation of 
India with the spinning wheel and pasted it on the flag of Congress, Khaltfah 


composed a new poem about winning wheel i.e., "UZ (4 eo ie ee" that 
was liked much by both the nationalists and supporters of Englishmen.' 


In the last part of his life, Khaltfah remained busy in intellectual, scholarly and thought- 
provoking activities alongwith writing books. Though, he did not become fed-up, fully from 
poetry, yet the great work that he had wanted to do for the country and for the nation as well, 
could be done through prose, only. He was writing a book on the Seerah of Holy Prophet (peace 
and blessings of Allah be upon him) in English, before his death. Before that, he had 
accomplished various books on philosophy, apart from Fikr-e-Iqbal, Tashbihat-e-Rtimi, and 
varied other responsibilities of Institute of Islamic Culture. Moreover, he had to travel abroad for 
addressing in different universities of the world. In keeping view of all these circumstances, it 


was impossible for him to have spare time for poetry.” 


A thorough study of Khalifah’s poetry reveals that his poetry is formated, more or less, 
by the same elements that had performed as a stimulating force and leaven for Iqbal’s poetry. 
The salient features of Khalifah’s poetry, are, to awake the dormant, intoxicated and inebriated 
nation from the deep sleep and slavery of centuries, to show the mirror of reality to the people 
who do not pay heed to the requirements of the present and the future and remained sleep as 
usual, to determine man’s place by making him firm believer of the qualities of his own self, to 
create optimism in crestfallen and dejected people and to eradicate pessimism from their 
personalities, to point out wrongly established beliefs etc... Khalifah’s poetry seems to be the 


reflection of Iqbal’s thought and philosophy.* 
Firm Belief 
Iqbal throws light on the significance of firm, sound and concrete belief. He writes: 
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1 Prof. Haroon Khan Sherani, Khaltfah ‘Abdul Hakim’s Stay at Hyderabad Deccan, Thaqafat, June-July 1960, 
p.73 

2 Mumtaz Akhar Mirza, p.182 

3 Ibid., pp. 183-184 
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Whereas Khalifah says: 
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The Importance of Struggle 


Iqbal highlights the significance of continuous struggle in life in a poem in “Bang-e- 


Dara” under the subtitle “‘life’’. He writes: 
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Optimism: 


Iqbal was against the pessimism and always remained optimistic in life. In a poem, he 


writes; 
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In another poem, he writes: 
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Whereas Khalifah writes: 
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Iqbal and Khalifah, both have highlighted the contradiction between intellect and love, 


reasoning and love and finally preferred love over intellect in some cases. 


Iqbal says: 
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In short, Khalifah has rendered multifarious topics in his poetry ranging from philosophy, 
theology, revolution, natural scenery, art, humour, morality, philosophy of good and evil, the 
reality of death, philosophy of life, the philosophy of hell and heaven, the message of freedom 
for slaves, message for continuous struggle, the reality of death, to the ideology of life. His lofty 
thoughts and refined ideas expressed in the poetry, looked like an anthology based on wisdom 
that enchant the reader by its attractive presentation and finally leave everlasting and durable 
impact on mind. Khalifah’s poetry has become enriched due to the presence of metaphysics, sufi- 


pantheism, love reasoning and intellect in it. 
Hakim, The Man 


But the real man far surpassed all the diverse activities in which he was engaged and the 
many beautiful and excellent books that he wrote. Everybody who came into contact with him 


was impressed by the richness of his personality, the charm of his conversation and the broad 
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and deep sympathy and human feeling that he possessed in such abundance. His attachment to 


Islam was deep and profound, based on his unbounded love for the Holy Prophet. Very often 
during discussions, at the mere mention of the name of the Holy Prophet, he would be 
overwhelmed with emotions. Once he began to recound in detail the many-sided genius of 
Sayyid Ahmad Khan. While in England Sayyid Ahmad read William Muir’s Life of Muhammad. 
He was upset and decided there and then to write its refutation. In that mood he wrote a letter to 
his colleague and friend Muhsin-al-Mulk in which he expressed his love for the Holy Prophet in 
a most passionate manner. At this stage Dr. Hakim burst into tears and began to weep like a 
child. It was a very elevating experience to witness a great scholar and thinker paying the 
homage of his innermost heart to the great Prophet whom Dr. Hakim used to call The Liberator 
of Mankind. It is very difficult for anyone to do full justice to his creation of Pakistan he did 
everything that was possible for the enlightenment of our people and to lay the foundations of a 
modern, liberal and progressive Islam. In doing so he was fulfilling the dreams of such great 
Muslim thinkers of Indo-Pakistaén as Shah Waliullah, Sayyid Ahmad Khan and Iqbal. In his 
death we have lost a profound scholar, a great man of vision and a staunch, loyal and untiring 


worker in the cause of Islam and Pakistan. May his soul rest in peace.' 


M. Ikram Chaghta’l has included a letter of Khalifah ‘Abdul Hakim in his book named 
“Khalifah ‘Abdul Hakim, A Distinguished Islamic Scholar”. Khaltfah had written this letter to 
‘Allama Iqbal. Here a typed copy along with photocopy of original letter is rendered. This letter 


shows Khalifah’s great love and deep attachment which he had conceived for ‘Allama Iqbal. 
Typed/ Composed Copy of Khalifah’s Letter to ‘Allama Iqbal 


Dear Sir Iqbal 


I was glad to learn from your letter that you had intimated to the honorary Secretary that I 
am willing to come to the Islamia College if I am judged to be fit for the post. When I was in 
Lahore some members of the College Committee had tried to sound my views in confidence and 
had assured me in confidence that if negotiations with Mr. Yusuf ‘Alt broke down and if I was 
ready to take the risk of giving up my present lucrative job, they would perhaps be spared the 
necessity of advertising for the post and invite me straight off. I was not in a position then to 
commit myself to any definite course of action because I had first to settle my affairs with the 
Nizam’s Govt. Independently of the need of the Islamia College I had decided to retire 
prematurely if I could obtain a special pension. I had chalked out a future myself of free literary 
and public activity mainly centered in Lahore. 


It has always been my ambition in life to be able to make a substantial contribution to the 
uplift of the Mussulmans primarily through literature and secondarily though practical 


1 B.A. Dar, Interpreter of Islamic Culture, Pakistan Quarterly (Karachi), vol. ix, no. 2, Summer 1959, p.13 
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remoulding of affairs. As a well-wisher of mine and my old Guru you will be pleased to know 
that the Nizam’s Govt. has granted my request and I will be a free man in about two months time. 
Some red tape is to be gone through before I receive the formal sanction. Henceforth I will not 
be in any urgent need of looking anxiously for livelihood. So whatever I may do or achieve in 
the future, the economic motive is practically rules out and only idealistic motives are left in the 
field. My present salary here is 1000/- and besides the temptation of a full pension there are great 
chances of rising to greater things. But money and position along have never appealed to me in 
their own right for I don’t believe that they possess any intrinsic value. They are valuable only 
when they are serviceable for higher ends. ‘Abdullah Yusuf ‘Ali could assert his personality 
because he was a man of independent means. Now the grace of God has placed me in a similar 
position. I can now serve the community on a large scale as an independent an. You can realize 
now that the motive that attracts me now to the Islamia College is purely academic and cultural. 
With respect to ‘Aligarh as well to Lahore I have always felt that in modeling themselves on 
those machines that were set up by the Govt. for the mass production of higher and lower literacy 
the denominational institution of the Mussulmans have not made any definite contribution to the 
Moslem Revival. They have not ushered in any cultural Renaissance. By now they should have 
constituted themselves into a nucleus for Islamic Studies by which I mean Scientific and Critical 
studies of the cultural achievements and failures of the Mussulmans with a view to investigate 
the necessary means of adjustments to their present environment and to generate clear cut 
realistic ideals for the future. The old plan might have served in the initial stages but to its new 
responsibilities. It is a pity that after about half a century of intellectual effort we are still 
compelled to send out our youngmen to Western universities not only for Moslem history, art 
and philosophy, but even for Moslem languages and Moslem theology. Any self-respecting 
group would be ashamed of such a situation. If we were a living group the natural course would 
have been for the foreign scholars to come to us for the study of that which belong to us as a 
birthright. Even the Hindus felt and design for higher Islamic Studies, as a proof of which I am 
enclosing herewith a letter of Rabindranath Tagore, which he addressed to me a long time ago 
asking me to move the Nizam’s Govt. to create a chair of Islamic Studies at Shantineketan. As a 
result of this request he ultimately secured a lack of rupees from the Nizam to endow a chair in 
his University for Islamic Studies. Tagore asked me if I could go there to occupy that chair but 
under the compulsion of circumstances I could not fulfill his desire and he brought in a European 
Orientalist of very ordinary caliber who was later succeeded by Poor-i-Daood, a famous Persian 
scholar. 


My study of Persian and Arabic and several European languages was all consciously 
directed to this objective and I have enormous material in hand now which has only partly seen 
the print. Besides, mere erudition and scholarship, vision, enthusiasm and devotional spirit are 
required for such a cause. I know from a life-long personal contact with you not onlythat such 
ideals are your own life breath but you have also inspired several others. I mustconfess that my 
own thoughts and sentiments have been strongly influenced and indeed to such an extent that I 
have constantly heard it remarked that I was a miniature duplicate of Sir Iqbal. Needless to 
conceal that I have always felt flattered by this resemblance. Now that I have earned my 
independence my sincerest desire is to spend out all the wealth of my mental and moral 
equipment as you lieutenant and I doubt if you could get a better lieutenant than this humble 
devoted self. There was a time when I used to look to careers and livelihood but by the grace of 
God that time is now behind me. I am now a soldier of the Ideal, and you have only to point out 
to me a post and you will see that I can stick to it to martyrdom. If you judge me fit for 
Principalship I will be glad to serve but if you could secure a more suitable incumbent I will not 
resent it but come to you with a cheerful heart and serve as a dutiful soldier. I have not yet 
applied for the post and I don’t propose to do it unless I get your blessing. As a Kindred Spirit, 
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who knows me inside out better than yourself. Others may judge me only objectively but you 
have also a subjective approach to that which stirs within me. 


There will be many with Ph.D.’s and D.Sc.’s wishing to cross the seven seas and come to 
Islamia College in search of careers or better salaries. For the purposes of a national revival such 
persons are dead wood. The Prophet never offered a responsible job to a man who wanted it 
keenly for personal power, position or comfort and he gave us this gem of wisdom that keenness 
for position generally disqualifies a man for it. 


I will probably run up to Lahore next week and discuss the matter personally with you. In 
case you want to discuss it with any member of the College Committee, I am enclosing herewith 
a very brief chair of my qualifications which of course give a very faint idea of what I may be 
really worth. But I don’t propose to put in a formal application until I have discussed it with you. 
I want also to add this in confidence that in case you take me for that post a good bit of my salary 
will be placed at your personal disposal for the purposes of national reconstruction. I want to be 
excused for this lengthy letter. 


Yours sincerely 
Khalifah ‘Abdul Hakim 
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Khalifa Abdul Hakim’s letter to Dr. Muhammad Iqbal 
(Hyderabad Deccan, 30th August 1934). 
For its typed version, see pp. 412—414 
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Khalifah ‘Abdul Hakim Memorial Lectures 


The programme of Khalifah ‘Abdul Hakim’s memorial lecture was started during the 
decade of 1990. Some scholars had delivered their speeches without written form. Consequently, 
they were not received by the institute of Islamic culture and hence, remained unpublished. The 
scholars, who delivered their lectures in unwritten form, are Dr. Wahid Qureshi, Justice S.A. 


Rahman, Dr. Sajid “Ali, Dr. Khurshid-ul-Hasan Rizvi and I.A. Rehman. 
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The first lecture was delivered in written form in 1994 by Dr. Manziir Ahmd who had 


been the Chairman of Philosophy Department at Karachi University and Vice Chancellor of 


Hamdard University at Karachi. 


The second lecture was delivered in 1995 by Maulana Altaf Javed who was the student of 


‘Abaydullah Sindht. 


The third lecture was delivered by Dr. Muhammad Yusuf Goraya who had been the 


employee of Department of Augaf, Government of the Punjab. 


The fourth lecture was delivered in 1997 by Dr. ‘Abdul Khaliq who had been the Head of 
Department of Philosophy at University of the Punjab. 


The fifth lectures was delivered in 1998 by Dr. Naeem Ahmad who had been the 
Chairman of Philosophy Department at University of the Punjab, Lahore 


The sixth lecture was delivered in 1999 by Dr. M. Khalid Mas‘aiid who had been related 


to the Instituted Islamic Research. 


The seventh lecture was delivered in 2000 by Ahmad Nadim Qasmt1 who hadbeen a poet, 


and a renowned literary man. He has been also the Director of Majlis-e-Traqt Adab, Lahore. 


The eighth lecture was delivered in 2001 by Muhammad Ikram Chaghta’1. He is a 


renowned writer and researcher. He has been related to the Urdu Science Board for a long time. 


The ninth lecture was delivered in 2007 by Prof. Dr. Sayyid Husayn Muhammad Ja’ fr1. 


He has been the Head of Institute of Pakistan Studies at Karachi University. 


The tenth lecture was delivered in 2010 by Intizar Husayn. He is a well-known novelist, 


fiction writer and a literary intellectual. 


The eleventh lecture was delivered in 2011 by Dr. Khawaja M. Zakriya. He has been the 
Principal and Head of the Department of Urdu at University Oriental College, Lahore. He is 
now, Head of the Department of Indo-Pak Muslim History at the University of the Punjab, 


Lahore. 


The twelveth lecture was delivered in 2014 by Dr. Tahsin Fraqi, who is a renowned 
teacher and a literary man. He has been Head of Urdu Department of University Oriental College 


at Lahore. He is now Director of Majlis-e-Taraqi Adab, Lahore. 


The thirteenth lecture was delivered in 2015, by Professor Fateh Muhammad Malik. He is 


a well-known teacher and a renowned intellectual. 


85 


He has been Chairman of Muqtadrah Qaumi Zoban and Rector, International Islamic 


University, Islamabad. The fourteenth lecture was delivered by Dr. Mubashar Hasan in 2016. He 
is a well known scholar and a reputed intellectual of Pakistan. He is also considered one of 


among the founders of Pakistan Peoples Party (PPP). 


The fifteenth lecture was delivered by Mas‘aiid Hasan in 2017. He is a great intellectual, 


scholar and Ex-beauraocrate. 


The sixteenth lecture was delivered by a renowned artist Muhammad Aslam Kamal in 2018. He 


is areputed scholar, well known intellectual and artist of Pakistan.’ 


In English language, the first lecture was delivered in 1996 by Professor Rafique 
Muhammad. He has been a teacher at Department of Islamic Studies, Government College 


Lahore (now GC University Lahore). 


The second lecture in English language was delivered in 2002 by Dr. Ghazala ‘Arfan, 
She has been a teacher of Philosophy at Philosophy Department at University of the Punjab, 
Lahore and Lahore University of Management Science. She has been also Secretary of Pakistan 


Philosophy Congress. 


The third lecture in English language was delivered in 2013 by Dr. Munawwar A. Anees. 


He is a teacher at Lahore University of Management Sciences and Technology. 


Dr. Rafi‘a Hasan (daughter of Khalifah ‘Abdul Hakim) has presented these lectures in 
book form, after compilation that, was published for the first time by the Institute of Islamic 


Culture, Lahore in 2015. 


Awards and Recognition 


rr = Re : : Maharaja Qasim Bazaar Medel (Nanak 
BA 1915 | 1° Position | Punjab University Byksh Medal) 
MA 1917 | 1° Position | Punjab University 
LLB 1917 
PhD 1925 Heidelberg University 

Germany 

LLD Honors a : ; Founder Professor Philosophy 
Causa ree Eunjab Daversity (Osmania University Hyderabad Deccan)” 
Conclusion 


Dr. Khalitfah ‘Abdul Hakim was born in 1896 at Lahore and died in 1959 during a visit of 


Karachi. On 31 January, his funeral procession was held and he was burried in graveyard of 


1 Dr. Rafi‘a Hasan, Khalifah ‘Abdul Hakim Memorial Lectures, Institute of Islamic Culture, Lahore, 2015, pp7-9 
2 http://KhalifahAbdulHakim.com/awards.html 
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Miani Sahib at Lahore. He got his matriculation certificate from Islamia high school, sherawala, 


Lahore in 1911. After that he got admission in Forman Christian College, Lahore. Later on, he 
went to ‘Aligarh and got admission in arts. In 1915, he did his B. A with distinction and made a 
record in philosophy by getting first position in the Punjab University. He did his M.A in 1917 
by acquiring first position in the Punjab University. After that he acquired his LLB degree but 
did not start legal practice. In 1919, he was appointed as Assistant Professor of philosophy on the 
recommendation of ‘Allama Iqbal at Osmania University Hyderabad Deccan. In 1922, he went 
to Europe, for the study of PhD on scholarship. In 1925, he got his PhD degree from Heidelberg 
University on the basis of his thesis under the title “Metaphysics of Rim?” which was published 
in 1933 from Lahore. From 1943-46 he served on deputation at Srinagar Kashmir as Principal 
Amar Singh college as director of education. He retired in 1949 as Head of the philosophy 
department and Dean Faculty of Arts. After retirement he settled down at Lahore. In 1950, he 


established the Institute of Islamic Culture and directed its affairs till his death in 1959. 


Dr. Khalifah ‘Abdul Hakim was a prominent and a prolific writer. He was known more 
as a philosopher than as a critic. However, he was a renowned critic, too. He had earned his 
name as a critic by writing remarkable and highly profiled critical books on Rumi, Ghalib and 
Iqbal. For him, philosophy was as a vital power of his life and literature was his taste. Khalifah 
wrote in both languages English and Urdu with the equal skill and expertise. He was also a 
prominent translator who translated various books not only from English into Urdu but also from 
Hindi. He wrote in Urdu Afkar-e-Ghalib, Fikr-e-Iqbal, Hikmat-e-Rtim1, Tashbihat-e-Rimi, 
Talkhees-e-Khutbat-e-Iqbal, Dastan-e-Danish. He wrote in English, Islamic Ideology, The 
Prophet and His Message, Islam and Communism, Metaphysics of Rumi. He translated Bhagwat 
Gita into versed Urdu, Deber’s Book History of Philosophy, Herald Hofding’s Book History of 
Modern Philosophy, Edward Zeeler’s Book Outline of Greek Philosophy, and William James 
Book Verities of Religious Experience. Every year, different renowned and prominent scholars 
across the Pakistan deliver their lectures on different topics. The programme of Khalifah ‘Abdul 


Hakim’s memorial lecture was started during the decade of 1990. 


His main interest was in promotion of the universal values of Islam in the contemporary 
context. He has done his utmost effort to present Islam and his eternal values in the garb of 
philosophy and delineated a framework of reason and justice which was divinely given to man. 
As a thinker, he presented Iqbal’s thought admirably in his work as well as Rtmi’s intellectual 


legacy. 
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Chapter No. 2: Khalifah’s Concept of Religion 


Introduction 


Challenges Faced by Religion in the Modern Era 


Religion is of great importance for its adherents, devotees and religious- minded people. 


On contrary to this, the opponents and unbelievers of the religion think that it is a great obstacle 


in the way of progress. Some say that it is an opiate, superstitious folly and enthusiastic non 


sense. However, there is plethora of theories about religion. Some people think that religion is 


the panacea for all varied problems of man. It is the only solution for all moral, social, ethical 


and political issues of man. It addresses all challenges of modern era satisfactorily. Is it true? 


What is the justification of religion? 


Dr. Khalitfah ‘Abdul Hakim has reviewed the religious challenges of modern era in detail, 


in his concept of religion and Dr. Wahid ‘Ishrat rendered the said challenges in his book named 


‘The social ideas of ‘Allama Iqbal and Khalitfah ‘Abdul Hakim’. The following five challenges 


are very important faced by religion, in the current era. 


1. 


What is the need and justification of the religion in the modern era? Does religion guide us 
in solving the varied problems of human life? OR Is it only the collection of some beliefs 
or rituals which are limited to the individual life of a man and has no concern with the 
collective life of people. 

The second challenge faced by religion comes from dialectical materialism. Marx has 
referred the morality, philosophy, and religion as a channel of material circumstances and 
instrument of production. According to Feuerbach, the religion is nothing more than a 
man’s strive based on a sheer mistake, by which he has protected his limited state versus 
unlimited vastness of the universe. Man reflects his self in the idea of God and thereby 
hides his weaknesses and thus gets courage to fight against the unfavourable 
circumstances. Is religion really a reference and hint of material circumstances? This is the 
question. 

The third challenge for religion comes from the theory of Sigmund Freud according to 
which man humanized the nature for the satisfaction of his self when he found himself 
merely an abject in the context of the universe. He has changed the powers of nature in to 
spiritual powers due to their misconception. According to Freud, man has created a 
superstition on the basis of his childhood by utilizing those experiences which he has got 


during his early days of his life when he used to protect himself by his father and thus 
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formatted the idea of god on the idea of his father. Freud calls the religion as the repetition 
of a child’s experiences. In a threatening situation, man usually acts like a child. He makes 
sure his protection through the help of the father on heavens instead of his father on earth 
because his father on the earth has to leave the world sooner or later. He compares the 
religion with the children’s haunted disturbed nervous. But the question arises whether the 
religion comes really, from the haunted disturbed nervous? 

4. The fourth challenge is the language of religion. Does religion use the words such as 
paradise, hell, angels etc, in its literal meanings or in symbolical and metaphorical 
meanings. The question arises here what is the mode of religious language and its 
implication. What kind of language is used by religion for conveying its abstract ideas? 

5. Can religion be considered as a universal criterion and code for solving the problems of 
man in the modern era? It is the fifth challenge for the religion. Is a universal religion 
possible which may be transcendental from the attachments of groups, nations, and races 
and may guide the whole humanity for the solution of their problems of all times?! 

6. Does religion provide any guidance in solving varied problems of human life? Is religion 
limited to individual life only? Does it not concern with collective life of people? Is 
religion really a reflection of material circumstances and instrument of production? Can 
religion be declared as a result of foul effort of man? 

7. Did man humanize the nature for the satisfaction of his self after finding himself merely an 
abject in the context of the universe? Is religion really a reference and hint of material 
circumstances as the supporters of dialectical materialism thought it to be? What kind of 
language does religion use for conveying its concepts and abstract ideas? Does religion use 
the words such as paradise, hell, angels, etc., in its literal or symbolical meaning? Is a 
universal religion possible which may guide the whole humanity? Can religion be 
considered as a universal criterion and code for solving the problems of modern era? 

8. Can Islamic values be justified in the light of modern thought and philosophy? Can the 
belief in unseen be proved and justified in the light of modern Sciences? Has Islam really 
any survival value? What is the philosophy of Du’a? 

9: What is the Doctrine and philosophy of Free- will and Predestination, vice and Virtue? 
What is Naturalism and Supernaturalism? Does Supernatural really exist? What is Moral 


Law? 


1 Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Social Views, Bazm-e-Iqbal, Lahore, May 
1989, pp.46-48 
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10. Can the existence of God be proved rationally? Why the belief in God is linked with the 


morality? Why should not morality, love of mankind or social justice be enough? 
Khalifah’s Response to the Challenges 
The Justification for Religion 


But so far as the first question about the justification of the religion in the modern era and 
its capability and guide of solving the problems of human life in the modern era is concerned, 


Khalifah writes in this context; 


“The future of Islam is the future of religion in general. If religion has a 
survival value, Islam is bound to survive.” 


Sayyid Qutb Shahid is very optimistic about the glorious and shining future of Islam and 


he expresses his optimism in the following words. He writes; 


“T have an unconditional and firm belief in the possibility of revitalization and 
revival of Islamic life in the Muslim world and Islam is capable of becoming 
a system not of some countries of the world but for the whole world, in the 
future.”* 


Commenting on the future of religion, George Bernard Shaw said that Europe would 
accept Islam.° Dr. Wahid has tried to search out the foundation of optimism of Bernard Shaw and 
Sayyid Qutb Shahid about the bright future of Islam. In this context, he considers it as important 
and mandatory to have a review of the fundamental ideas of the modern west, so that it may be 
known as to how have these ideas of the western civilization formatted the modern mind? Why 
are they fail and find themselves helpless to take the man of today ahead? From this very point, 


religion has created a status for itself. Those ideas are as under. 
What Are the Demands of the Modern Mind? 


1. The man of today demands answer to each and every question in the light of logic and 
science and wants the comprehension of the facts through the sensual observations and 
negates all those things which are based on metaphysics instead of physics. 

2. | Modern man demands of such a behavior that may be absorbed in his life and may resolve 


his problems. Modern science, technology, and mechanical life have provided man with 


_ 


Islamic Ideology, p.vii 

2 Sayyid Qutb Shahid, The Justice System of Islam, translation by M. Nijat-Ullah Siddiqi, Islamic Publications 
Lahore, 1962, p.419 

3 George, Bernard Shaw, cited by Dr. Wahid ‘Ishrat, The Social Ideas of ‘Allama Iqbal and Khalitfah ‘Abdul 

Hakim, Bazm-e-Iqbal, Lahore, May 1989, p.49 
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countless facilities and luxuries on one hand, and have thrown him in to the countless 
economic, political, moral, sexual and mental shock and hell of miseries on the other. Is 
there any behavior which may provide salvation and deliverance to the modern man from 
all such troublesome situations and may convert him from a machine into a human being? 
The modern man seeks such a behavior that may not ignore the demands of intellect and 
reasoning. 

The man of the modern era will like such a behaviour through which he may get his revival 
in the light of the conclusions of the modern sciences and technology instead of putting 
stress on its negation and refutation. 

The man of today is busy in search of such a behavior that may make human beings united, 
on the bases of the principles of universal fraternity and brotherhood being irrespective of 
the biases and attachment of race, colour, region, language and nation. 

That behavior may highlight and bring up the gifted and created abilities of human beings. 
That may fix the right direction in the relationship between individual and class, and male 


and female. 


The Limitation of Science and Religion (Other than Islam) 


After raising the above mentioned questions Dr. Wahid ‘Ishrat writes; 


“If religion is wishing to play a dynamic role in present era, it will have to 
accept the challenge of man’s problems too. But so far as the present religions 
are concerned, their existing situations do not provide a satisfactory solution 
to this problem of man. Physics, science, philosophy and other sciences and 
arts, too are unable to address or resolve this very man’s problem. Each and 
every religion, among these religions, has expressed its incapability and 
helplessness in this context. However, existentialism felt man’s problem on 
the level of existence but when it could not render a satisfactory solution to 
them, it bow down itself before socialism. ...... Due to becoming national 
religious behaviours, Christianity, Judaism, or Hinduism could not fulfill the 
demands of current era. Islam is the only religion that may be alive in the 
present era. Therefore, ‘Allama Iqbal and Khalifah ‘Abdul Hakim have 
attached the survival of religion with the future of Islam, instead of 
connecting it with Christianity or any other religion of the world. Seeing the 
expansive system of Islam, George Bernard Shaw talked of its prevailing and 
spreading all over the Europe.” 


Iqbal has justified the religion and criticized on the thesis of Kant regarding the negation 


of metaphysics in the following words. He writes; 


1 


Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Social Views, pp.51-52 
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“The verdict of Kant cannot be easily accepted. It may fairly be argued that in 
view of the more recent developments of science, such as the nature of matter 
as ‘bottled up light waves’ the idea of the universe as an act of thought, 
finiteness of space and time and Heisenberg’s principle of indeterminacy in 
Nature, the case for a system of rational theology is not so bad as Kant was 
led to think....... As to the thing-in-itself, which is inaccessible to pure reason 
because of its falling beyond the boundaries of experience, Kant’s verdict can 
be accepted only if we start with the assumption that all experience other than 
the normal level of experience is impossible. The only question, therefore, is 
whether the normal level is the only level of knowledge-yielding experience. 
Kant’s view of the thing-in-itself and the thing as it appears to us very much 
determined the character of his question regarding the possibility of 
metaphysics. But what if the position, as understood by him, is reversed? The 
great Muslim Sufi philosopher, MuhyddinIbn al-Arabi of Spain, has made the 
acute observation that God is a precept; the world is a concept. Another 
Muslim Sufi thinker and poet, Iraqi, insists on the plurality of space-orders 
and time-orders and speaks of a Divine Time and a Divine Space. It may be 
that what we call the external world is only an intellectual construction, and 
there are other levels of human experience capable of being systematized by 
other orders of space and time---- levels in which concept and analysis do not 
play the same role as they do in the case of our normal experience.”! 


If we examine the structure of religion, we will find it divided obviously in to two parts. 
The first part, related to beliefs, depends on metaphysics for its existence. The other part of 
religion is practical, social and moral. Religion fabricates a belief system of its own which 
depends on metaphysics and then it sets the human behavior in the realm of practical life on the 
bases of these very beliefs. But so far as the moral, practical, and other aspects of religion are 
concerned, it may be stated without any shadow of doubt that philosophy, science, sociology, 
socialism or the biases of nation, based on race, territory, and language, etc., are unable to render 
such a sound and firm values in respect of utilitarian pragmatism as the religion has rendered. It 
seems as if too much burden has been imposed on philosophy, science and other sciences than 
their own capacity. By depending on them blindly, it is strived for demanding the answers of 


those questions which they could not deal.’ 
So, in this way, the blind belief on science proved to be very dangerous for having belief 
in religion. Iqbal writes; 


“The modern man with his philosophies of criticism and scientific specialism 
finds himself in a strange predicament. His Naturalism has given him an 


1 Muhammad Iqbal, The Reconstruction of Religious Thoughts in Islam, Institute of Islamic Culture, Lahore, 
2009, pp.144-145 
2 ‘Allama Iqbal and Khalifah “Abdul Hakim’s Social Views, pp.53-54 
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unprecedented control over the forces of nature, but has robbed him of faith 
in his own future.”! 


But, it is another mistake of Naturalism that it treats man by considering him as a 


phenomenon of Nature. In Europe, man was taken as a machine and mere a phenomenon of 


nature.” 
Iqbal says; 
ey ng Use ay ee pis J» ai 
, eT Ut a oe: f a Vv! 
The governance by machines is death for a heart 
The instruments kill the sense of love and care.* 
He writes; 


“Thus, wholly overshadowed by the results of his intellectual activity, the 
modern man has ceased to live soulfully, i.e. from within. In the domain of 
thought he is living in open conflict with himself; and in the domain of 
economic and political life he is living in open conflict with others. He finds 
himself unable to control his ruthless egoism and his infinite gold-hunger 
which is gradually killing all higher striving in him and bringing him nothing 
but life weariness. Absorbed in the ‘fact’ that is to say, the optically present 
source of sensation, he is entirely cut off from the unplumbed depths of his 
own being.”” 


The existing sciences and technologies which were introduced for conquering the powers 
of nature when they conquered man, the disconnection of man’s relation to the depths of 
existence was its natural conseugence. Science too, remained fail to maintain man’s relation to 
the depths of his being. Actually, it is not the duty of science that it may provide answers to all 
these questions. The fact is that science deals with the physical aspect of the body of man only. It 
is deprived of having the solution of such problems that are related to the social, cultural and 


moral aspects of man.° 


How Dynamite is made? What are its characteristics? These questions are addressed by 
science satisfactorily. After knowing the answers of these questions, we face some other 


questions. Should we drop Dynamite on churches, mosques and cities? OR Should we use it on 


The Reconstruction of Religious Thoughts in Islam, p.147 

Iqbal and Khalifah ‘Abdul Hakim’s Social Views, p.54 
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mountains for making roads there? In the same way, after knowing the characteristics and effects 


of some gases and medicines, we face some other questions. Should we use these gases and 
medicines for the remedy of diseases? OR Should we use these gases for the devastation of 
population, cities, and educational institutions? Actually, science may provide us motor car but it 
cannot guide us where should we go by driving it? So, it is the helplessness of science that it 
cannot address the social, moral, spiritual and ethical aspect of man’s life. From this point the 
significance of religion and morality emerges out. It is the religion that encompasses all aspects 


of human life. 
Dr. Wahid ‘Ishrat further writes; 


Science can, merely know the phenomenal aspect of man. Science cannot 
impose its injunctions on any aspect of the social, moral, or spiritual life 
because its mode of expression is descriptive. On this basis, it has a partial 
approach towards the universe, whereas the mode of expression of religion is 
creative instead of descriptive and it reveals new things about reality. He gets 
existential knowledge about the reality when he becomes attuned with 
religion.! 


A Strive For Creating Harmony between Science and Religion 


However, this very struggle for creating a harmony between science and religion or 
philosophy and religion has been existing from Iqbal and Hakim to Averros, and even before 
them it had existed in Farabi, Ibn-e-Sina, and al-Kindi.” According to Al-Biriini, this struggle for 
harmony between religious beliefs and science and philosophy has been existed in the era from 
Socrates, Plato to Aristotle.* But, according to Dr. ‘Ishrat, this strive for creating the conformity, 
harmony and balance between science and religion has exceeded the limits of moderation among 
most of the philosophers, but there is no similarity between the beliefs and style of thinking of 


religion and science at all. He further writes; 


“Man strives for conquering the universe with the help of science. If a 
struggle is done to conquer the man, then there would be achieved nothing 
except the disorder or chaos. Man’s phenomenal being can be comprehended 
through the help of science but his spiritual, cultural and moral being cannot 
be understood through scientific method. To expand the scope and domain of 
science to the comprehension of the nature of man’s spiritual, cultural, and 
moral being, means the expansion of its domain than its own capacity and 
limitation. The subject matter of science is to control the powers of nature 
while the subject matter of religion is to approach the reality. However, 


— 
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science and religion or science and philosophy are close to one another in a 
sense that both guide the human beings towards the new dimensions..... 
Religion guides to comprehend the nature of the relationship between God 
and man and in its fixation. Philosophy and science help the religion to 
comprehend and approach the reality and truth through the disclosure and 
revelation of new kinds of phenomenon of the nature.”! 


‘Allama Iqbal writes; 


“Thus in the evaluation of religion, philosophy must recognize the central 
position of religion and has no other alternative but to admit it as something 
focal in the process of reflective synthesis. Nor is there any reason to suppose 
that thought and intuition are essentially opposed to each other. They spring 
up from the same root and complement each other. The one grasps Reality 
Piecemeal, the other grasp it in its wholeness. The one fixes its gaze on the 
eternal, the other on the temporal aspect of Reality. The one is present 
enjoyment of the whole of Reality; the other aims at traversing the whole by 
slowly specifying and closing up the various regions of the whole for 
exclusive observation. Both are in need of each other for mutual rejuvenation. 
Both seek visions of the same Reality which reveals itself to them in 
accordance with their function in life.”” 


Khalifah ‘Abdul Hakim also looks finding out the accordance, compatibility, similarity 


and harmony between philosophy, science and religion. He writes; 


“All philosophy starts in wonder and ends in wonder. So does all science and 
so does all religion.”* 


He further writes; 


“Tt is claimed that science has now reached a stage in which its attitude 
towards the unseen is free from superstition. A similar claim is put forward 
by the Qur’an on behalf of religion.”* 


He again writes; 


“In many of the fundamental aspects of science and religion the test of truth 
may be similar.” 


At another place he writes; 


“This concept of the unity of existence is a fundamental postulate of science 
as well as of all true religion.” 


1 Iqbal and Khalifah ‘Abdul Hakim’s Social Views, pp.58-59 
2 Reconstruction of Religious Thoughts in Islam, p.2 

3 Islamic Ideology, p.36 
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It is wrong to seek the compatibility between Science, Philosophy and 
Religion 


But according to Dr. Wahid ‘Ishrat, it is not right to strive for finding out the 
compatibility, similarity, harmony and equilibrium state between philosophy, science and 
religion. The basic fault of this thinking style is evident in itself. There is no similarity between 
the beliefs and fundamentals of science and religion and their thinking style. Science is a struggle 
to comprehend the powers of nature and further make them understandable to others. It is the 
striving for comprehending the relationship of man with universe. Science reveals the vistas to 
capture and brings in to control the phenomenal powers of the universe for human beings. Man 
makes a struggle to control the powers of nature through the help of science. If a struggle is done 
to control the human being, then there would be achieved nothing except a complete chaos. The 
phenomenal being of a man can be comprehended through the help of science but his spiritual, 
cultural and moral being cannot be understood through the help of scientific method. The subject 
matter of science is to have the control of the powers of nature but the subject matter of religion 


is to approach or have the Reality. ' 


Religion is compelled to use the means of language for the purpose of the communication 
of the facts on the level of the reasoning and intellect. Language is structured and formatted 
through sentences. Each and every sentence is consisted on conceptions and a copula. Each 
concept is arranged and formatted in respect of the phenomenal universe. Therefore, religion has 
to seek help from science, philosophy, and other physical and sensorial sciences for the 
communication of its thesis, premises and concepts. Actually, it is not the helplessness and 
compulsion of religion but the powerlessness and constraint of man that he cannot comprehend 


the concept of reality being transcendent of the phenomenal reality.” 


It is another important point to be noted that the truthfulness of the thesis of religion has 
been established at the very outset because it has been founded on conception of reality in 
totality. However, science has been passing through the formation and refutation and falsification 
of various cases and theories since its evolutionary stages. Philosophy and science have a partial 
conception of reality and they both have been passing through the partial formation of various 
theses in approaching and achieving the reality. It is not known that how many evolutionary 


stages are there still waiting to be revealed? Religion that formulates and forms the metaphysics 


1 Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalitfah ‘Abdul Haktm’s Social Views, p.58 
2 ‘Allama Iqbal and Khalifah “Abdul Hakim’s Social Views, p.59 
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for the comprehension of the eternal reality does not base on dogmatism but its realistic grounds 


exist. Islam preaches to have belief in unseen which is unseen in a sense that it is not present in 
the world of senses and through senses it is not perceptible. But it does not mean that it is not 
understandable too. Belief means not a blind conviction. It means the heart based admission and 
confession of the truth or reality through reasoning and reflection. Sometimes, mind accepts the 
truth but there reveals and happens no change in the human character unless the heart endorse 
and attest it. To comprehend through intellect is the first stage of belief. However, the essence of 
belief is to attest the truth with heart after having its comprehension and perception through 
intellect. According to religion, belief means not only to have the comprehension of oneness and 
unity of God, day of judgment and prophet hood but also the attestation of his very knowledge 


through heart and that endorsement of his heart may build his character. 


Therefore, “Allama Iqbal too, asserts the presence of reflection in religious intuition. He 
writes; 

“Indeed, in view of its function, religion stands in greater need of a rational 
foundation of its ultimate principles than even the dogmas of science.” 

There is no contradiction between thinking and intuition. There exists intuition higher 
than intellect, and inspiration higher than intuition, and divination higher than inspiration and 
revelation------ a highest form of intellect, higher than divination. Human being is directly 
connected with eternal reality in a state of revelation........ The trait of revelation is peculiar to 
prophets only. Intellect is a source of communication because it is linked with the utterance of 
such sentences that are based on physical world. Intellect goes higher at its graded level as 
naturalism goes higher at its graded level.’ Khalifah ‘Abdul Hakim points out the graded aspects 


of naturalism in the following words. He writes; 


“Nature has a graded existence, four grades of which are observed and 
experienced by us: matter, life, animal mind, and human mind. Life is 
supernatural for matter, animal mind is supernatural for life, and human mind 
is supernatural for all the grades below it. The laws of the lower do not apply 
to the higher, though the higher takes up in to itself the lower, assimilates and 
transform it to its own categories of causation. This is our realm of common 
experience and there is nothing irrational in the religious belief which extends 
the gradations of being still further and asks us to believe that nature is not 
exhausted in our experienced gradations; it extends from matter to God.’”* 


“Allama Iqbal and Khalifah ‘Abdul Hakim’s Social Views, pp.60-61 
Reconstruction of Religious Thought in Islam, p.2 
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The Balanced Social and Economic System of Islam 


According to Dr. Wahid ‘Ishrat Islam formulates such an ideological society and 
balanced social system to which the existing systems of the current era cannot compete with. It 
has introduced the magnificent and marvelous social and civilizational revolution not only to the 
East but to the West. It is the reason that the genius and sharp minds of the west always have 


confessed this very dignity of Islam.! 


A respectable judge of Canada pays homage to the Holy Prophet Muhammad (PBUH) by 
saying that Hazrat Muhammad (PBUH) was, perhaps, the greatest supporter of the rights of 


women in the world.” 


But so far as the question of the religion and its connectivity with the social life is 
concerned, it is evident in this context that religion has been playing a key role in forming each 
and every civilization, culture, and social system. Religion was never disconnected from the 
collective life. This thinking started during the era of the reformation movement of church and 
the revitalization movement of sciences, when the Roman and English church made illegal, 
wrong and improper interference on the name of religion after acquiring control on the political 
life of Europe. Though, before it, religion prevailed on the whole life of the human beings. Islam, 
having the collective conception of life considers the religion as the controlling and unbounded 
interfering power in the whole life of the human being. The dialectical materialism of Karl Marx 


created a great challenge for the current era.” 


According to Feuerbach Man discovered the objectivity in the nature but he did not 
accept it about his own nature.” Man quarrels with his self when he thinks that he is going to be 
linked with the eternal truth. He does not worship except his self or his own wishes though he 
thinks that he worships God or gods.” Matter is not the production of mind but mind is the highly 


ranked production of matter itself.° 


The view of Marxism about all contemporary religions and church and all other religious 
organizations has always been that it is the weapon of Bourgeoisie by which they justify the 


exploitation of the employees and defend their own action. Marx says that religion is a man’s 
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error based struggle and a misconception through which he has provided protection to his 


limitedness against the un-limitedness of the universe.’ 


Marx explains his views in the following way. According to Marx, man has been 
defeated in two ways, one from nature and one from society. The existing unbearable injustice, 
unfathomed poverty and exploitation in the society may only be possible to exist due to having 
belief in an omnipotent God and his system of reward and punishment through life after death.” 
Marx wants to prove thereby that religion is like a superstition or a mirage and man uses it as a 
shelter against the terror of the powers of nature. Moreover, religion is attached to a man as an 
opiate which compelled him to avoid from facing facts.’ On these very bases, Karl Marx says 
that religion is a vice, because, it persuades the minds of human beings to overlook the real 
remedy and to be remain indifferent towards real treatment. Religious people pray God for help, 
instead of adopting the scientific method which may solve their problems through fulfilling the 


natural needs of their social disease and sickness.* 
However, criticizing on Marxism, Dr. Wahid ‘Ishrat writes; 


“Marx’s view point came in to being as a result of securing and building the 
material conception of the history on the rational basis. When Marx locked 
himself up in the cover and shell of the material interpretation of the history 
and started to look at the things through those glasses, its natural result was 
that he would have taken the religion as cut off its produced 
TESUIS esx eeewe ees When he accepted the theory of materialism as a basic 
principle he became the prey of narrowness of thinking as a corollary. But, if 
he would have looked at the role of religion in the perspectives of history and 
have tried to understand the type of religious varieties, he would not have 
rendered such a limited and narrow point of view about religion. The first 
thing that is contrary and adverse to Marx is that matter now, is breakable and 
perishable in itself. Matter can be converted in to waves and it may travel 
from tangible to intangible............. Now, it can be said with certainty that 
the tangible element of matter is actually the condense form of its intangible 
element. When soul, spirit or ideas travel from lightness or delicacy to density 
they are converted in to tangible form. The reality has no its material 
foundation. Matter cannot be considered as an eternal element in the 
interpretation of the universe and the explanation of human nature because it 
has proved itself as perishable. Islam does not accept the division of matter 
and spirit. According to Iqbal, the concept of duality of matter and spirit came 
in the west from Christianity and from this very point the division of spirit 
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and matter emerged out. According to Islam, the real foundation of the 
universe is only one and that is spiritual.” 


Qazi Javed narrates Khalifah’s views about socialism and capitalism in the following 


lines. He writes; 


“Capitalism based on the principle of non-intrusion and non-interruption and 
it preached an abstract independence and egalitarianism, but being neutral in 
the realm of the struggle for existence cannot control the rising of the cruel 
inequality. It introduced and enforced a kind of self purchased servitude after 
delivering the society from the cruelties of individual’s rule and feudalism. 
The right for free agreement and the right for free vote proved fruitless. The 
political generalization allied with slavery. In the countries like America and 
England, the capitalistic class tried to wipe out and eradicate those vices and 
shortcomings slowly and steadily which came on the surface due to free and 
uncontrolled capitalism, but the difficulties and hardships that commonly 
come out of the nature of this very system began to create social disorder and 
chaos. After rendering the analysis of Capitalism Khaltfah ‘Abdul Hakim 
says that the solution of these social vices was search out in socialism. 
According to the point of view of fundamentalist socialist, the absolute reality 
is matter instead of mind or thinking. The matter of materialists is devoid of 
purpose or objective. If it is viewed in this perspective, the matter of socialists 
should be unconcerned and indifferent in creating the values and it should be 
transcendental from all kinds of objectives and purposes. Since, without 
having firm belief in values, life cannot provide any mover for the action, 
apart from being valueless. Therefore, Marxism has entered the values and 
objectives in to it through back door and a supposition has been concocted 
that matter gets its execution through dialectical materialism. It creates a 
thesis and then negates it through antithesis and further its negation a higher 
composition comes in to existence. The total being --------- physical, mental 
and moral is justified and interpreted through a working of a hypothesis 
which is actually a incomplete and crude concept derived from Hegel and 
which has been given a material form. So, through this misleading argument, 
the matter which should had been aimless and purposeless according to the 
point of view of materialism, started to create and develop the objectives of 
life. According to Khaltfah ‘Abdul Hakim, the philosophy of socialism is 
grounded on this very misleading paradox. It is now, self evident that a 
philosophy devoid of having sound grounds, how can it be true? On contrary 
to socialism, the point of view of Islam is that life bears a spiritual origin, 
spiritual background and a spiritual ideology. Universe is neither a slave of 
blind and dumb mechanistic forces of nature nor is merely governed by the 
dialectical materialism.” 


The Spiritual Interpretation of Life 


Marx has too, expressed his judgment about religion by saying that it is mere a man’s 


illusion. To what extent is it true? Professor Whitehead had said by defining the religion which 
1 Iqbal and Khalifah ‘Abdul Hakim’s Social Views, pp.67-68 
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100 


was also quoted by “Allama Iqbal in his ‘reconstruction of religious thoughts in Islam’ in the 


following words: 


“Apart from this, religion on its doctrinal side, as defined by professor 
whitehead, is ‘a system of general truths which have the effect of 
transforming character when they are sincerely held and_ vividly 
apprehended.’”! 


Can such a doctrine of facts which changes the character and life of a man be mere a 
superstition and illusion? Can someone declare the personalities and characters trained, produced 
and developed by religion as self-deceived and superstitious? The prophets born out at various 
places of the whole world were not only the respectable individuals of their society but a 
complete paragon and epitome of civilization which could not be achieved by the western and 


the socialistic civilization.” 


So, it is absolutely wrong and against the facts and reality to say that religion is an opiate 
or it is only superstition. The fact is that the point of view of religion is neither superstition nor 
self-deception but it is based on extraordinary logical principles. To give up or to be retired from 


the spiritual interpretation of life has charged much humanity.” 


‘Allama Iqbal has thrown light on the nature of religious experience its characteristics 


and features in the following words. He writes; 


“All that I can do is to offer a few general observations only on the main 
characteristics of mystic experience. 


1. The first point to note is the immediacy of this experience............ The immediacy of 
mystic experience simply means that we know God just as we know other 
ODIECIS saree eng aheueass 

2. The second point is the unanalysable wholeness of mystic experience...... The mystic state 
brings us in to contact with the total passage of Reality in which all the diverse stimuli 
merge in to one another and form a single unanalysable unity in which the ordinary 
distinction of subject and object does not exist. 

3. The third point to note is that to the mystic the mystic state is a moment of intimate 
association with a Unique Other Self, transcending, encompassing, and momentarily 


suppressing the private personality of the subject of experience............. 


1 Whitehead, as quoted by ‘Allama Iqbal in The Reconstruction of Religious Thoughts in Islam, Institute of 
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4. Since the quality of mystic experience is to be directly experienced, it is obvious that it 


cannot be communicated................ 

5. The mystic intimate association with the eternal which gives him a sense of the unreality of 
serial time does not mean a complete break with serial time. The mystic state in respect of 
its uniqueness remains in some way related to common experience. This is clear from the 
fact that the mystic state soon fades away, though it leaves a deep sense of authority after it 
has passed away. Both the mystic and the prophet return to the normal level of experience, 
but with this difference that the return of the prophet, as I will show later, may be fraught with 


infinite meaning for mankind.” 
Iqbal further writes; 


“For the purpose of knowledge, then the region of mystic experience is as real 
as any other region of human experience, and cannot be ignored merely 
because it cannot be traced back to sense-perception. Nor is it possible to 
undo the spiritual value of the mystic state by specifying the organic 
conditions which appear to determine it. Even if the postulate of modern 
psychology as to the interrelation of body and mind is assumed to be true, it is 
illogical to discredit the value of the mystic state as a revelation of truth.”” 


The third challenge for religion raised by Sigmund Freud who said that man humanized 
the nature for the satisfaction of his self when he found himself merely an abject in the context of 
the vastness and stretchiness of the universe. He took the powers of nature as spiritual powers 
due to the misconception of nature. On following the foot-prints of Feuer Bakh, Freud adopted 
the same logic and argument which was presented by Feuer Bakh before that man did the 
humanization of nature and its powers due to the helplessness of his own powers, qualities, 
capabilities and capacities before the powers of nature. Moreover, man took these natural powers 
as sensitive like the human beings which had the capability and capacity to perceive and 


conceive. 


Dr. C. A Qadir writes in his book named “Logical Positivism’ in respect of Freud in the 
following words: 
“In his book named ‘The Future of Illusion’ Freud declares the helplessness 


and powerlessness of man as origin of religion against the powers of nature in 
external and powers of instincts in internal.”? 


— 
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The first step taken in this context was to humanize the nature. The powers of nature and 


their reality which could not be comprehended by man due to the ineligibility and powerlessness 
of his intellect were changed in to spiritual powers in which there was a sense and wish like that 


of human beings.! 
Dr. Wahid ‘Ishrat criticizes on Freud in the following words: 


“If we look at the whole history of religion, it is revealed that religion has 
performed its responsibility to open the riddle of the powers of nature and 
phenomena to human beings. It has convinced man to control and capture the 
natural phenomena rather than to be conquered and captured by it......... The 
cruelties and barbarism committed by the hands of religious people were not 
the result of treading on the path of religion but due to giving it up........ 
Freud has limited his domain of the study of religion to the western religions 
only for establishing his stance about it and he did not make any strive to 
enter in to the essence of religion. In fact, religion is inclined more towards 
action than contemplation. Its reality is not revealed until it is accepted on 
practical level. The basic difference and contrast of thought of the west about 
religion emerges out from this very point that they try to understand the 
religion through contemplation only. But religion is more than contemplation. 
The west should imbibe religion practically so that they may be aware of the 
reality of the religion. So, they will not complain against religion.” 


Dr. Khalifah “Abdul Hakim explains the importance of action in the following words: 


“Belief in Islam is not a simple assent to a dogma; all beliefs have reference 
to action. Truth is that which works and for Islam all belief which has no 
reference to action is spiritually valueless. Beliefs and ensuing actions from a 
coordinated whole. Good actions become a part of faith and, out of the 
numerous branches of faith, good deeds by themselves, even devoid of any 
metaphysical background, form a very substantial portion.... It appears from 
numerous verses in the Qur’an that faith without deeds is meaningless. Its 
thesis is that true faith must issue in good deeds. If it does not issue in good 
deeds it is mere opinion or verbal profession.” 


However, the Qur’an also explains the significance of action in various verses. Qur’an 


says: 
“opts MEI BesLalLesipic WAR E2519) 

“Except those who believed and kept doing good deeds, then for them there is 
but an unending reward.” 

1 Logical Positivism, pp.122,123 

2 Iqbal and Khalifah ‘Abdul Hakim’s Social Views, pp.74-75 

3 Islamic Ideology, pp.98-99 

4 Al-Tin, 95:6 
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Opa SOs a ial oI GE 
“O you who believe! Why do you say that which you do not do?” 


At another place Khalifah explains the significance of action in the following words: 


“Islam was not satisfied with preaching broad principles; It was considered 
essential to create a system and a discipline which should embody those 
principles in individual and social life. It is a complete code of life based on a 
definite outlook on life” ” 


The Problem of the Language of Religion 


But so far as the language of religion is concerned, the Logical Positivists proclaimed that 
the language of religion is Emotive while religion expresses its beliefs and postulates in symbols, 
metaphors and similes. Khalifah has expressed his views in detail in his book named “The 
prophet and his message’ under the titles of symbolism and religion and symbolism and Islam. In 


another book named ‘Hikmat-e-Rtm1’, Khalifah writes; 


“Human language may only be symbolic in its essence and intrinsic value.” 

Now the question rises here that why the religion talks in symbolic and metaphoric 
language? Khalifah explains the issue in his book Afkar-e-Ghalib in the following way. He 
writes; 

“The language of man was coined by him for comprehending the material 
things and their mutual relationship. After that when he needed to express his 
psycho states, impressions and abstract ideas, he found no language for that. 
Consequently, he was compelled to use material words for the expression of 


psycho states. Therefore, soul had to borrow the words from body and 
matter.” 


Therefore, it is compulsion of man that he has to take help from material language or 
manmade language for expressing the psycho-states and abstract ideas. Khalifah further explains 


in Afkar-e-Ghalib in the following words: 


“Reality has no distinct language of its own, therefore, manmade language is 
the channel of its expression.” 


Dr. Khalifah “Abdul Hakim narrates this very limitation, compulsion and problem of 


language in his book named “The prophet and his message’ in the following words. He writes; 


As-Saf, 61:2 

Islamic Ideology, p.iv 

Hikmat-e-Rim1, p.157 

Khaltfah ‘Abdul Hakim, Afkar-e-Ghalib, p.157 
Ibid 
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“Human mind is compelled to express its views of Reality in symbols 
because Reality has no language of its own as distinct from the language that 
man has invented to express human relations or the relation of man to his 
environment or the relation of material things and objects among themselves. 
Man is a citizen of two worlds------ The world of material objects and the 
world of the spirit. Language, as we know it, was invented as an instrumental 
of biological and physical necessities. The mind even at the intellectual level 
is compelled to use physical terms to express mental facts.... Entire 
psychology, not possessing any language of its own, uses material or spatial 
terms, although in the ideational realm there is no question of space... Human 
mind uses symbols consciously as well as unconsciously.” 


In another book named ‘Islamic ideology’ Khalitfah expresses his views 


symbolic language used by religion in the following words. He writes; 


1 
2 
3 


“We see that the Qur’an uses analogies and symbols in profusion but warns 
us at the same time that the descriptions are to be taken as symbols. Not only 
the attributes of God but the Day of judgment and rewards and punishments 
are depicted in vivid metaphors and imagery. Human language must employ 
physical terms; supra physical and supra mental realities, dealing with modes 
of existence in which our categories do not hold, may have their own modes 
of experience and communication, but they are not open to us on our present 
plane of existence. As the poet Ghalib has well put it, ‘when we talk of 
apprehension of Divine Realities we cannot help using the symbolism of the 
wine and the cup; we want to depict the feeling of the lover and use the word 
dagger to denote how he is smitten by it.” Symbolism, when it becomes vivid 
and rich, has a tendency to be taken as a substitute for reality. Therefore, the 
Qur’an warns us against this tendency by pointing in clear terms that they are 
analogies.” 


Ghalib has narrated the above mentioned facts in to a following verse. He says; 


oe J ue salt x as Ki 
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Khalifah further explains; 


“About paradise it is said: ‘A likeness of the garden which the righteous are 
promised: there flow beneath it rivers, its fruits are perpetual and its 
plentiness.’ (xiii. 35) And lest paradise be taken as a particular place, it is said 
that paradise is coextensive with the entire heavens and the earth. Similarly, 
having depicted God as seeing, hearing, speaking, grasping, controlling and 
being pleased or displeased, the Qur’an says, “Vision comprehends Him not 


about the 


Khaltfah ‘Abdul Hakim, The Prophet and His Message, Institute of Islamic Culture, 1994, pp.345-346 
Islamic Ideology, pp.54-55 
Mirza Ghalib, Kulliyat-e-Ghalib, Shaykh Ghulam ‘Ali and Sons, N.D., p.207 
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and He comprehends (all) vision’(vi. 103) ‘Nothing is like a likeness of 
Him’ (xlii. 11)”' 


How the symbols and similes are coined and formulated? Khalifah expressed his views 


about it. He writes; 


“Symbols for the supra mundane realities may be formulated automatically 
and involuntarily by the dramatic activity of the subconscious or the super 
conscious, or they may be the result of a deliberate attempt to express 
spiritual truths in concrete pictures to make them partially comprehensible to 
human minds that have not been gifted with a higher vision.”” 


Jalal-ud-Din Riimt is one of the great Islamic scholars, mystics, and religious 
philosophers. Khalifah has presented Rumi’s view about religious language and experience by 


summing up briefly as follows; 


“There are superior states of consciousness in which the human ego 
transcends the world of sense as well as the realm of logical reason. The 
knowledge granted in this state is not perpetual or logical. Human language 
evolved for biological ends and utilitarian purposes does not possess moulds 
in which such an experience could be poured. Two different things happen in 
the expression of this experience. It happens at its origin that the revelation of 
the Real emerging in the consciousness of the Recipient is dramatized by the 
imaginative faculty. God the Revealer is not a Reality spatially external to the 
human soul; He is potentially there in the essence of the human ego itself 
which is an emanation of the Divine essence. Transcendence of God is 
visualized by the crude mind as something spatial as if God were somebody 
up and above in the heavens and to communicate with the Saints and the 
Prophets He has to employ winged messengers.”* 


In his book named ‘Hikmat-e-Rtmi’ Khalifah explained the above fact in relation to 


Rum. He writes; 


“The original religious experience reveals the fact that there is no rule or 
shadow of mechanism prevailing in the world of spirituality. Actually, 
mechanism originally works at the materialistic world. Therefore, the spiritual 
experience takes the form of symbolic expression through the imaginative 
faculty.” 


But, how a Prophet sees an angel during the revelation? Khaltfah explains this point with 


reference to Rumi in the following words. He writes; 


“When the recipient of a revelation feels that an angel is giving him a 
message and actually sees him in some form, it is really the soul of the 


Islamic Ideology, p.55 

The Prophet and His Message, p.348 

Ibid., p.349 

Khalifah ‘Abdul Hakim, Hikmat-e-Rimt, pp.83-103 
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words; 


recipient whose inherent spiritual faculty is creating that illusion to make him 
feel that it is something outside and above his finite self which is a reality.” 


Zahid Husayn explains the fact in respect of Khalifah ‘Abdul Hakim, in the following 


“There is no spatial transcendence between the Divine Self and Human Self. 
No doubt, The Divine Self, in its infinity does transcend the finite human self. 
However, whenever, the recipient of a revelation feels that an angel is giving 
him a message and he sees him in some form, actually, it is the soul of the 
recipient whose inherent spiritual faculty is creating that environment and 
illusion to make him feel that it is something outside and above his finite self 
that is felt or seen in the form of an angel or in some form.” 


The Discussion of Qur’anic Muhkamat and Mutashabihat 


Why these similes and parables are used by religion? According to Khalifah, the 


allegorical language is used only to make the ineffable reality somewhat comprehensible to man. 


However, they should not be taken as the essence of Reality itself. Khalifah writes; 


“There are similes and parables to make the ineffable reality somewhat 
comprehensible to man; they are not to be taken as the essence of Reality 
itself. Its manifestations are phenomenal to which the categories of our sense- 
experience do not apply.”* 


Khalifah further clarifies the fact with the reference to the Holy Qur’an. He writes; 


“The question whether religious language is allegorical and symbolic or all 
statements have to be accepted as literal truth has been settled by the Qur’an 
itself by stating clearly that some of its verses are Muhkamat (unambiguous, 
outright statements, clear, decisive injunctions) and others are Mutashabihat, 
where more than one meaning or interpretation is possible------ ambiguous, 
symbolic or allegorical.” 


Although, the Qur’an has made this distinction of Muhkamat and Mutashabihat and said 


that some verses are of this and some of that type, yet in one place it says that the whole book is 


Muhkam or decisive as described in sura Hid in para no. 11, and in another place it calls itself 


kitaban Mutashabihat, as described and narrated in sura Al-Zumr in para no.11.° 


The Mutashabihat of the Qur’4n means that there are gradations of its meanings, secrets 


and hidden facts that are inconceivable and ineffable by a common man. However, man can 


1 The Prophet and His Message, p.351 

2 Iqbal Review, prof. Zahid Husain, the Language of Religion and the View of Khalifah ‘Abdul Hakim, Iqbal 
Academy, Lahore, January, 1966, pp.72-73; Nazr-e-Hakim, articles compiled by Dr. Rafi‘a Hasan, Zahid 
Hussain, The Language of Religion and the View of Khalifah ‘Abdul Hakim, p.257 
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The Prophet and His Message, p.366 
Ibid., p.367 


5 Ibid., p.368 
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comprehend it through parables and similes. In the same time, the Qur’an declares that the whole 


Book is Muhkam or decisive. Here Khalifah ‘Abdul Hakim tries to dispel the apparent 


contradiction and conflict in the following lines. He writes; 


“On the surface these different verses seem to contradict each other, but a 
careful consideration shows that there is no contradiction involved. What is 
meant is really this that so far as the basic truths of religion are concerned, the 
whole of the Qur’an is categorically decisive; therefore, it consists of only 
Muhkamat, unambiguous truths without a shadow of doubt or indecision (as 
in the opening lines of the Qur’4n it is said that it is a Book which is free of 
doubt and is based on absolute certainties). When it is said again that all its 
verses are Mutashabihat, it means that they are mutually conformable; this is 
the second meaning of the word. Both of these meanings are accepted as 
correct by all lexicographers. The ambiguities of the similes and allegories 
are the products of the limitations of human understanding; with God the 
Revealer of truth they have one stable meaning; it is only human beings that 
either purposely or inadvertently creates confusion and cause clashes of 
interpretations.” 


In Tashbihat-e-Rutimi, Khalifah explains it in the following words: 


“There is no contradiction between these two statements. The absolute 
meaning of these two claims is that so far as the basic religion is concerned, 
the whole of the Qur’an is categorically decisive. ......... when it is said 
again all its verses are Mutashabiha, it means that there are gradations and 
surfaces of its meanings and secrets that are inconceivable and ineffable by 
man. Each and every verse of the Qur’an is the source of wisdom and 
knowledge which is ineffable by a common man. The ambiguities of the 
similes and allegories are the products of the limitations of human 
understanding. Therefore, some verses are Mutashabihat and some are not. 
There is a surface of man’s limitation where all verses are Mutashabihat even 
the Mukhamat too. Likewise, there is a level or surface of knowledge where 
Mutashabihat become Muhkamat. So, the whole of the Holy Qur’an is clear, 
decisive and unambiguous, and there is no contradiction and ambiguity in 
it.” 


Religion for all practical purposes, for common humanity, should confine itself to 
categorical, decisive statements; the ambiguous or allegorical verses may cause only confusion 
in the minds of those who are not intellectually and spiritually mature; they are also apt to be 
made bones of contention among those who are more fond of metaphysical controversies or 


logical hairsplitting than genuine man of religion.’ 


The Holy Qur’an substantiates the fact in the following verse which Khalifah has quoted 


in his book named the prophet and his message. However, the Holy Qur’an says; 


1 The Prophet and His Message, p.369 
2 Khalifah ‘Abdul Hakim, Tashbihat-e-Rtmi, p.589 
3. The Prophet and His Message, p.367 
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He it is who has revealed the Book to thee: some of its verses are decisive, they are the 

basis of the Book, and others are allegorical; then as far those in whose hearts there is perverting, 
they follow the part of it which is allegorical, seeking to mislead, and seeking to give it their own 
interpretation; but none knows its interpretation except Allah, and those who are firmly rooted in 
knowledge say: “We believe in it, it is all from our Lord, and none do mind except those having 


”° 


understanding There are numerous verses in the Qur’an denote that God cannot be 


comprehended through worldly terminology and similes. However, the simile gives only a 


remote indication. Nothing in creation is even like the likeness of God. The Holy Qur’an says; 


tebe Lark 


“Nothing is like the likeness of Him. For whom really there is no likeness.” 


The Holy Qur’an again says; 


ay 
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“Eyes comprehend Him not though He comprehends the eyes.” 


But the Holy Qur’an has used the symbols of light for the Divine attributes. The Qur’an 


Says; 
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“God is the light of the heavens and the earth; a likeness of His light is as a 
niche in which is a lamp and the lamp is in a glass case, and the glass is, as it 
were, a brightly shining star, lit from a blessed olive tree, neither eastern nor 
western, the oil whereof almost gives light through fire touch it not-------- 
light upon light--- God guides to His light whom He pleases and God sets fort 
parables (or similes) for men and God is cognizant of all things.” 


al-Imran, 3:7 
al-Shura, 42:11 
al-An‘am, 6:103 
al-Nur, 24:35 
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However, the last part of this verse makes it obvious that these similes, parables and 


examples have been used to make the ineffable reality somewhat comprehensible to man. 
Khalifah writes; 


“Seeking a symbol for God which is cosmic consciousness we cannot find 
any better than light. The Qur’an has used a good deal of symbolism in 
Divine attributes, but none is more enlightening than the symbol of light: but 
this symbol is presented in a way that it points beyond itself............. God is 
the light of the heavens and the earth, it adds that it is only a likeness not to be 
taken too literally; the Qur’an has also said elsewhere that eyes comprehend 
Him not though He comprehends the eyes, and nothing in creation is even 
like the likeness of Him......... The simile gives only a _ remote 
indication............... Saying that God is the light of the heavens and the 
earth indicates His immanence in all creation. ....... God, the Creator and 
Sustainer of all the worlds—high or low, Rabb-ul-Alamin ---- is immanent in 
all the worlds, high or low, though this immanence has its gradations. It is 
less in matter and more in organic realms of plants and animals rising still 
higher in the human ego. Among the human egos too there is a gradation. It is 
dimmed by the gross physical desires and egotism of the common man and 
shines with purity in the souls of prophets and saints. The phrase “light upon 
light” points to different grades of spiritual enlightenment, the highest being 
the light of Divinity itself, “a light that never was on sea or land.” The last 
part of this verse makes it clear that these are similes or parables to make the 
ineffable reality somewhat comprehensible to man; they are not to be taken as 
the essence of Reality itself.” 


According to Khalifah ‘Abdul Hakim, there are two worlds--- symbolic or allegorical and 
real world, deeply interrelated. Whenever, the Qur’an or religion talks in allegorical language, its 
objective is to explain the real through the use of symbolism. If the symbolic is separated from 
the real, it shall loose its originality and idol worship will be the result of this disconnection and 


separation.” 


Dr. Wahid ‘Ishrat has further thrown light on Qur’anic concept of Muhkamat and 
Mutashabihat in respect of Averroes. He has written Averroes’ point of view about it. He 
considers “Muhkamat” as apparent, evident and outward aspect of the Qur’an, whereas, 
“Mutashabihat” are the inward, real and secret facts of the Qur’an. ‘Muhkamat’ are for those 
who cannot go in to the depths of matters. ‘Muhkamat’ are for all practical purposes, for 
common humanity because they are decisive, unambiguous and categorical statements. 
‘Mutashabihat’ are for those who are intellectually mature and have the capability to go into 


depths of the matters. So, the intellectuals and philosophers can believe in the religious 


1 The Prophet and His Message, pp.365-366 
2 ‘Allama Iqbal and Khalifah “Abdul Hakim’s Social Views, pp.78-79 
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fundamentals through the help of ‘Mutashabihat’. Averroes has adopted the bi shaped concept of 


reality outward and inward, from the ‘Muhkamat’ and ‘Mutashabihat’ of the Qur’an. Reality has 
an apparent and outward aspect which is the way of religion for common humanity. In the same 
way, reality has inward, secret and hidden aspect which is the way of philosophy and reasoning 
for intellectuals. Thinking on these lines, Hegel had declared the place of philosophy higher than 
religion. But the reality is contrary to that. ‘Muhkamat ’ for those scientists and philosophers 
who try to comprehend the reality through mechanism, five senses or materialistic intellect as 
they do not try to conceive it through their hidden powerful imagination and strong self. On 
contrary to this, a genuine man of religion, standing in front of the Reality, dives in to its depth. 


Consequently, truth or Reality becomes evident and apparent to him.’ 
Is Universal Religion Possible? 


Khalifah “Abdul Hakim has discussed the topic “Is universal religion possible?” in detail 
in his book named “The prophet and His message”. Moreover, Professor Muhammad Anwar 
Khalil has rendered a valuable treatise in Iqbal Review, in 1966, under the title “Khalifah ‘Abdul 
Hakim’s philosophy of religion” and has discussed the possibility of the universality of religion 
in respect of Khalifah “Abdul Hakim’s views. Khalifah ‘Abdul Hakim has explained the 


religious life in the following words; 


“Religious life is the life of surrender-------- the surrender of the less real to 
the more real, of personal desires to impersonal reason, of the valueless to the 
valuable, of the temporal to the eternal, and of the particular to the 
universal.” 


He further writes in “The prophet and his message” in the following words: 


“Islam means surrender of the finite will to the infinite, creative and 
sustaining ground of existence.” 


Dr. Khalifah ‘Abdul Hakim has discussed the purpose of life in the following words: 


“The purpose of life is not enjoyment or suffering but so to live it that each 
tomorrow finds us farther than today; self betterment is the essential aim. Life 
is full of conflicts within and without. In every phase of it, it is a battlefield.”* 


“Allama Iqbal and Khaltfah ‘Abdul Hakim’s Social Views, pp.79-80 
Islamic Ideology, pp.89-90 

The Prophet and His Message, p.305 

Islamic Ideology, p.85 
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According to Khalifah, man’s life is based on the struggle of the good against the evil or 


the evil against the good. It is essential and inevitable fact of human existence in a much larger 


measure than it is of the creation below human kind. He writes; 


“Life, in its phenomenal setting, offers harmonious as well as disharmonious, 
and the purpose of human existence and the object of all moral struggle is to 
overcome disharmonies either to mend or to end them. The craving for peace 
is inherent in human nature; hence every being naturally craves for Islam or 
peace. Peace, well-being and happiness are three different names of the same 
state.” 


According to Professor Muhammad Anwar Khalil, Khaltfah craves for the possibility of a 
universal religion so that man’s inherent longing for peace may be fulfilled and accomplished 


and he will enjoy the happiness of peace and well being.” 
Professor Muhammad Anwar Khalil writes; 


“The vital forces, capabilities and potentialities of man have turned their 
direction, especially, towards the science and technology. The idea of 
common man’s betterment has now been linked to mere economic and 
material progress. Only, the body or matter has gained the central position 
irrespective of indivisible unity comprised on mental and body, soul and 
matter. What would be the future of humanity in this prospect if such a 
scenario continues to be happened? What would be the future of mankind if 
the progress of science and technology and the negation of mysticism and 
spirituality continue to be considered as an inevitable happening?” 


These are the questions which have attracted the modern man towards the religion and 
religious behavior. Iqbal has, therefore, beautifully addressed these questions in his lectures in 
detail. Likewise, Khaltfah has tried to render the answers of these critical questions in his various 


writings too. Khalifah writes; 


“Believers in the unity and solidarity of humanity are dismayed by the 
irrational and sorry spectacle of the strife of creeds and sects. Spiritual 
religions, if properly understood and practiced, should have worked as a great 
uniting force to make humanity realize its common essence and its common 
aim and destiny, but in actual practice the vicissitudes of history and tradition 
have made them in to a hopelessly divisive force.” 


So, in this dismayed and sorry scenario, the possibility of a universal religion appears to 
be too utopia, as the present humanity is split up in to a number of major religions which are 


further split up in to numerous sects. According to Khalifah, the greatest pulverization in to sects 


Islamic Ideology, p.85 

“Allama Iqbal and Khalifah ‘Abdul Hakim’s Social Views, p.81 

Iqbal Review, Professor Muhammad Anwar Khalil, Khalifah’s Philosophy of Religion, January 1966, p.50 
The Prophet and His Message, pp.287-288 
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is found in Christendom. Census in USA alone listed more than three hundred sects. Same is the 
case of Hinduism. Hinduism too is a generic name for numerous beliefs and practices. “Hindue’ 
is defined only negatively as a citizen of India who is not a Muslim, a Christian or a Buddhist. 
Buddhism too is divided into various sects held together only by reverence for the spirituality or 
divinity of Buddha. Khalifah says that Islam too has sects though their differences are mainly 
political or juristic. However, they all believe in the fundamental tenets of Islam. Therefore, one 
would be justified in asserting that Islam has no sects with clearly defined dividing lines. The 


schism had only a political foundation.’ 


In the modern world, science and technology have already made the world one. They 
have united the humanity by annihilating distance and by making man believe in the universality 
and objectivity of physical nature. But, it is only the forces of fanatical religion, with claims of 
the monopoly of truth and salvation along with equally fanatical and narrow nationalism based 


on language, race or geography, that stand in the way of the solidarity of humanity.’ 


So, according to Khalifah, following are the hindrances and obstacles that stand in the 


way of the solidarity of humanity. 


Monopoly of salvation and truth 

Forces of fanatical religion 

Fanatical and narrow nationalism based on race, language or geography 

Forces of segregative tendencies, emotional alienation, and cold hostility among the world 
nations. 


ca ae aa 


Khalifah’s Evolutionary Theory of Religion 


Khalifah has the evolutionary view of religion. According to him, religion started with 


myths, legends and superstitions. Same is the case of science. He writes; 


“Science started with myths and legends and superstitions; so did religion. 
The progress of humanity has been shedding untruths or mythological 
explanations from both........ Science for centuries, mixed up with 
superstitions and magic, and wild speculation, more the product of the 
imagination of child humanity than of observation, experiment and reason. 
Every epoch has done something to free it from these encumbering 
accretions. Now it is claimed that science has finally found its ultimate 
postulates, the scientific outlook and the scientific method are established 
once for all: icccdevsass and it is not considered derogatory to science that its 
earlier theories are replaced by some more satisfactory explanations with the 
perpetual advance of observation and experiment. Why should not religious 
advance be construed in the same manner? ...... Science has reached its 


1 The Prophet and His Message, p.285 
2 Ibid., p.288 
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ultimate postulates, but reaching them does not mean the end of inquiry. On 
the other hand, it is only a stable basis for all future advance and the voyage 
of discovery continues. Could we not say similarly that religion too has 
reached its ultimate postulates? Spiritually progress is indefinitely open to 
mankind but the fundamental basis of belief will not change.” 


In his book named “The prophet and his message” Khalifah again establishes his 


evolutionary theory of religion in the following words. He writes; 


“There was a time when every tribe had its god or gods friendly to the tribe 
but hostile to other gods and their worshipers. Religion along with morality at 
this stage was tribal; the gods were exalted as powerful embodiments of the 
collective tribal egos......... The development of Israelite religious 
consciousness first set aside the gods of surrounding tribes as less powerful 
and less divine and at the end denied their existence altogether. Then there 
remained only one God, the creator and sustainer of the worlds of Nature, and 
the world of Man. The elimination of a multiplicity of gods tended towards 
the unification of humanity.” 


Another place Khalifah writes: 


“No religion can now command universal approval which runs counter to the 
conception of evolution in general. The application of the idea of evolution to 
every item of existence is now universally accepted as valid. Material or vital 
forms as they are now found are products of a long course of evolution. 
Whether it is the solar system or the human body, they assumed their present 
shape because of the working of natural forces. Life on our planet 
undoubtedly had a beginning in time. Its origin may not yet be scientifically 
intelligible or demonstrable but there is no doubt that it originated somewhere 
here when conditions became favourable. Through immeasurable ages the 
unicellular pulsation of life has reached its highest manifestation in the human 
organism. No form of life came into existence ex-nihilo at a stroke. There are 
differences of opinion about its origin and its process of progressive variation 
and development. Whether it is mechanical or emergent or creative is only a 
difference of explanation of the fact that is incontrovertible. It is possible for 
a theist to believe that the whole process is God Planned and God —directed or 
God is the Vital Creative and Evolutionary Urge, but in the intellectual 
climate of a rational and scientific age any cosmogony or metaphysics which 
ignores the fact itself has no chance of acceptance.” * 


But Dr. Wahid ‘Ishrat repudiates the evolutionary theory of religion presented by 
Khalifah. Because, the fact is that the fundamentals and basic beliefs of the religion of Islam 
remained the same from Adam to the prophet Muhammad (PBUH). The first man of the world 
was the believer of the oneness of God. So, Dr. Wahid ‘Ishrat disagrees to the evolutionary 


theory of religion presented by Khalifah. He writes; 


1 Islamic Ideology, pp.6-8 
2 The Prophet and His Message, pp.290-291 
3 Ibid., pp.298-299 
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“While presenting the history and various evolutionary stages of religion 
Khalifah says that religion started with myths, legends, superstitions, and the 
multiplicity of gods. Then there came a period of racial and national religions. 
However, in the Prophet Muhammad’s era it appeared as universal religious 
movement. Here, we partially disagree to Khalitfah’s stance and view. It is the 
matter of fact that the basic beliefs and fundamentals of Islam, oneness of 
God, prophet hood and the resurrection, and the moral teachings remained the 
same from Hazrat Adam to the day of till now. The logical bases of these 
fundamentals remained the same and there had been occurred no change in it. 
Partial modification in the religious morality does not bear any importance, 
and it does not affect the universality of religion too.””' 


He further writes; 


“The achievement of the universality of religion is only possible in the case, 
if the fundamentals remain the same and intact. However, religion should 
denote willingness and express its flexibility to be changed itself in the 
matters of the secondary importance, according to the changing environment, 
and taste of different peoples of the world, territorial changing in atmosphere, 
climate and geographical requirements. On macro level, religion should 
accept the universal principles and on the micro level, it should maintain its 
flexibility to be harmonized to the geographical circumstances of different 
territories and the customs of the different peoples of the world. On macro 
level, religion demands the belief in the oneness of God, prophet hood and 
resurrection etc. from the whole of the humanity. But it should not compel the 
humanity to adopt the Arabic civilization in all circumstances.” 


No doubt, Khalifah is of the view that there has been a long and continuous evolution of 
the idea of God. But it does not mean that God is a product of this evolution. Moreover, in the 
primitive beginnings, man was not utterly misguided. Dr. Wahid ‘Ishrat could not conceive 
Khalifah’s stance rightly. Khalifah did not negate the fact that the basic beliefs and fundamentals 
of Islam and moral teachings remained the same from Hazrat Adam to the day of till now. 
Khalifah says that the man of primitive days was not utterly misguided. Khaltfah clarifies in the 


following words: 


“There is no doubt that there has been a long and continuous evolution of the 
idea of the God, but this does not mean that God, The Real, is a product of 
this evolution... Man’s early though was animistic and anthromorphic. But 
even in these primitive beginnings man was not utterly misguided.” * 


Khalifah is of the view that a complete uniformity of rituals and external observances is 
impossible. However, the foundations and fundamentals are bound to be the same if religious 


consciousness is routed in an objective reality. Khalifah explains in the following words: 


1. Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Social Views, p.82 
2 Ibid., pp.82-83 
3. The Prophet and His Message, p.300 
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“Tt is possible that theologies may continue to differ because they are attempts 
at intellectual formulation and logical construction. Speculations about the 
nature of Reality and Truth shall continue to occupy man’s intellectual and 
imaginative faculties. Rituals, external observances and modes of worship can 
never become uniform. Religious communities shall continue to feel special 
attachment for the founders of different creeds. The complexion of religious 
life in general shall also vary from nation to nation and from epoch to epoch. 
Superstructures of religions shall present different patterns and plans, but the 
foundations are bound to be the same if religious consciousness is rooted in 
an objective reality and is not merely a subjective or a social phenomenon 
dominated by only traditional, historical and irrational factors.” 


We should come to an easy explanation of the religion rather than the difficult and 
construed implementation and conception. Secondly, we should fix a minimum level of religious 
requirements, deeds and mandatory worships etc. that a person may perform easily without any 
difficulty or compulsion. However, the person worshiping more than this minimum fixed level or 
criteria would be entitled a reward by the God. His matter deserves a special reward. Anyhow, 
we should insist on the minimum mandatory religious requirements. It is the only religion that 
was revealed from Adam to prophet Muhammad (PBUH). After an unbiased and neutral study of 
the world religions, one would come to a religion and that would be the Islam.” 

Essential Characteristics of a Universal Religion 

Dr. Khalifah ‘Abdul Hakim has narrated the following essential characteristics of a 
universal religion. 

1. The belief that the foundations of existence are spiritual and God is the creative spirit of 
life. 

2. The human spirit is a partiallised expression of the Divine spirit. 

3, God, the cosmic soul of all existence, is immanent in it but transcends it at the same time. 
He is immanent in a much more intimate and ineffable manner than the artist is immanent 
in his creation. He transcends all that he creates because His potential being is infinitely 
greater than his total creation at any stage of manifestation. 

4. Communion with the cosmic Creative Force is possible for the human spirit through 
knowledge, through prayer, through goodness and through the application and creation of 
Beauty. 

5. Man is destined to share in the attributes of God. God being Light and Love, the increase 


of knowledge and the increase of love along with it can make man more and more godlike. 


—_ 


The Prophet and His Message, p.300 
2 Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khaltfah ‘Abdul Hakim’s Social Views, pp.83-84 
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10. 


Sense-perception and logical reason are not the only avenues of the knowledge of reality. 
Reality has supra-sensuous and supra-intellectual aspects or dimensions of being. The 
human spirit in an exalted stage can come in to contact with these aspects deriving more 
life from them and the light that never was on seas or land. Revelation is a reality. 

If there are inner contradiction in the revelations of a prophet or a saint or if they are 
obviously contrary to scientifically established facts, it is allowable to look at them 
critically. Among conflicting revelations there is no possibility of an objective judgment 
except by the exercise of unprejudiced reason and intrinsic human values of life. There 
must not be any crass contradiction between the verdicts of the pure light and reason, and 
no revelation is to be accepted as true if it negates ultimate human values, because God is 
the fountain and perfection of these values. Religion, finally, is a belief in the conservation 
of values. 

No religion can now command universal approval which runs counter to the conception of 
evolution in general. The application of the idea of evolution to every item of existence is 
now universally accepted as valid. Material or vital forms as they are now found are 
products of a long course of evolution. Whether it is the solar system or the human body, 
they assumed their present shape because of the working of natural forces. Life on our 
planet undoubtedly had a beginning in time. Its origin may not yet be scientifically 
intelligible or demonstrable, but there is no doubt that it originated somewhere here when 
conditions became favourable. Through immeasurable ages the unicellular pulsation of life 
has reached its highest manifestations in the human organism. No form of life came in to 
existence ex nihilo at a stroke. There are differences of opinion about its origin and its 
process of progressive variation and development, whether it is mechanical or emergent or 
creative is only a difference of explanation of the fact that is incontrovertible. It is possible 
for a theist to believe that the whole process is God-planned and God-directed or God is 
the vital Creative and Evolutionary Urge, but in the intellectual climate of a rational and 
scientific age any cosmogony or metaphysics which ignores the fact itself has no chance of 
acceptance. 

The unity and solidarity of humanity, irrespective of race or creed or colour, is another 
indispensible belief for any religion that aspires to be universal. 

As genuine religion must repudiate the conception of a chosen people, so must it denounce 
the mistaken belief of races inherently superior and inherently inferior. The human psycho- 


physical organism is basically similar in structure, function and instinct. It is only variety 
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of environmental factors and processes of history that create variety of habits and 
customs........ 

Whatever one may think about the mystical metaphysics of Buddha, one fact is 
indispensable about his teaching that he repudiated the deeply-rooted system of Hindues. 
For him the human predicament was the same for the entire human race; the disease being 
the same, the remedy was also the same. He was equalitarian and that was the chief reason 
why Brahmanism, feeling its superiority seriously threatened, contrived to drive away this 
creed from the India Subcontinent. Nor did Jesus believe that the Jew possesses any 
inherent superiority over the Gentile; for him human beings were all children of the one 
heavenly Father. 

Muhammad emphatically preached and practiced the doctrine of the equality of mankind. 
He said: “Follow your leader, even if he is a Negro.” In his last sermon, he proclaimed: 
“No Arab as such is superior to a non-Arab, nor is a non-Arab as such superior to an Arab; 
in the sight of God the superior person is only the one possessing a superior character.” 
There are the characteristics of true religion......... Rituals, external observances and 
modes of worship can never become uniform. Religious communities shall continue to feel 
special attachment for the founders of different creeds. The complexion of religious life in 
general shall also vary from nation to nation and from epoch to epoch. Superstructures of 
religions shall present different patterns and plans, but the foundations are bound to be the 
same if religious consciousness is rooted in an objective reality and is not merely a 
subjective or a social phenomena dominated by only traditional, historical and irrational 
factors.' At another place in his book named Islamic ideology Khalifah says about the 
religion that it started with myths and legends and superstitions.” Then there came a time 
when every tribe had its god or gods friendly to the tribe but hostile to other gods and their 
worshipers. Religion along with morality at this stage was tribal.’ Then there came a time, 
when these religions changed in to racial and territorial religions. After that there came a 
time when the development of Israelite religious consciousness first set aside the gods of 
surrounding tribes as less powerful and less divine and at the end denied their existence 
altogether. Then there remained only one God, the creator and sustainer of the world of 


Nature and the world of Man. The elimination of a multiplicity of gods tended towards the 


The Prophet and His Message, pp.297-300 
Islamic Ideology, p.6 
The Prophet and His Message, p.290 
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unification of humanity and made possible the concept of a world order originating in the 
will of one Supreme Creator and supervised and sustained by one power.' 
According to Khalifah, the idea of League of Nations was the first hesitating attempt to 
create a common forum for nations.” A body like the United Nations is also a great initial 
step towards world peace. The United Nations has created a forum for the discussion of 
International Problems.’ Moreover, science and technology have united humanity by 
annihilating distance and by making man believe in the universality and objectivity of 
physical nature. Khalifah’s view is that a common science of physical nature to which the 
scientists of all nations pay homage has become possible after centuries of intellectual 
development and objective thinking. Moreover, a political forum for all nations has 
become an actuality. So, working on these lines the actuality of a universal religion is also 
possible. Khalitfah writes; 

“Ts anything similar possible about religion? The human genius that created a 

unified and unifying science and technology and also an agreement about 

fundamental rights besides bringing in to existence an institution for 

safeguarding international peace, however rudimentary it may be in its 

modest beginnings, should not fail to evolve modes of thought and action to 

lessen, if not eliminate, inter-faith tensions and take positive steps to advance 

inter-faith good will. .... The question to be answered is whether in the matter 

of religion there has been slowly evolving a process of development from 


watertight particularism to some type of universalism. Luckily we can answer 
this question in the affirmative.”” 


Dr. Wahid ‘Ishrat renders Khalifah’s views about the possibility of a universal religion in 


the following words. 


ABWN Fe 


“Khalifah’s view is that science, technology and the advancement of means 
of transportation and other needs have made the humanity close by 
annihilating distance. Man has created a forum in the form of the United 
Nations for resolving the international problems. Likewise, man would come, 
on a day, towards an agreed upon system and ideology. At last, he would 
resort to, an international culture, internal civilization, international moral 
system, international economic system, international economic system, and 
international state. At such a place, western racism, western nationalism, 
materialism, socialism, capitalism, Christianity or Judaism fail to resolve 
man’s current and complicated problems. However, there would be only 
Islam capable of guiding the humanity in such a critical situation. It is the 
Islam that would persuade humanity for getting utility, benefit and gains from 


The Prophet and His Message, pp.290-291 
Ibid., p.228 

Ibid., pp.288-289 

Ibid., p.288 

Ibid., p.290 
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the results of science, technology, social sciences and other modern sciences. 
It would create a connection between man and his God after organizing man’s 
life based on higher moral values and spirituality. Actually, the true fixation 
of the objectives of man’s life is based on this very connection between man 
and his God. Moreover the unity on mankind, unity of objectives, and links of 
the equality of mankind would become tangible on the bases of the idea of 
oneness of God. Khalifah craves for the establishment and actuality of 
universal religion based not any artificial methodology but his view is that 
man’s mind itself inclined towards and resort to the actuality of a universal 
religion. Hakim’s view is that the formation of an international religion would 
be based on basic principles. However, rituals, customs, geographical 
circumstances, external observances and modes of worship can never become 
uniform.”” 


The complexion of religious life in general shall also vary from nation to nation and from 
epoch to epoch. Superstructure of religions shall present different patterns and plans, but the 
foundations are bound to be the same if religious consciousness is rooted in an objective reality 
and is not merely a subjective or a social phenomenon dominated by only traditional, historical 


and irrational factors.” 
Professor Muhammad Anwar Khalil explains Haktm’s view in the following words. 


“Humanity cannot be bound to perform same rituals, customs or patterns at 
all. The differences in religious functions, and rituals would continue forever. 
But, in spite of all that, it is the dire need of the day to present universal 
principles of a religion before humanity as it is needed to invite all the world 
to a united humanity based on universal and basic principles especially for 
universal peace and welfare.” 


Islam is the Future of Humanity 


Khalifah’s view is that Islam is the future of humanity. Whenever, humanity would be 
inclined towards the religion for guidance it would be only Islam ready to fulfill the desire and 
would help the humanity.* Moreover, according to W.C Smith, the truthfulness of religion has 


been revealed. 


So, in the light of above facts, it is categorical that there is no religion except Islam that 


may resolve the current complex and complicated issues and problems of the world.® According 


—_ 


“Allama Iqbal and Khalifah ‘Abdul Hakim’s Social Views, pp.87-88 

2 The Prophet and His Message, p.300 

3. Iqbal Review, Professor Muhammad Anwar Khalil, Khalifah’s Philosophy of Religion, January 1966, p.52; 
Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Prof. M. Anwar Khalil, Khalifah’s Philosophy of Religion, 
2016, p.182 

4 Iqbal and Khalifah ‘Abdul Hakim’s Social Views, p.88 

5 Smith, W. C., Islam in the Modern History, 1959, p.40 

6 Iqbal and Khalifah ‘Abdul Hakim’s Social Views, p.88 
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to Khalifah, it is Islam, having the above mentioned characteristics that lays the foundations of 


man’s dignity on piety and not on race or colour as the Holy prophet (PBUH) said; 


ELI S5) Le KET IIE AS 25) SIGE ped 3 eee UUs) Lad 
No Arab as such is superior to a non-Arab, nor is a non-Arab as such superior 
to an Arab; and no black as such is superior to a white, nor is a white as such 


superior to a black; in the sight of God the superior person is only the one 
possessing a superior character. 


Khalifah says that according to the Holy Qur’an, Islam is a universal religion. He writes; 


“In the sense in which the term is used by the Qur’an, Islam is a universal 
religion. Wherever there is true religion there is no monopoly of salvation. 
The Qur’an says that Abraham was not a Jew and Christ was not a Christian; 
their religion was the same primeval and Islam, the religion of the 
identification of human and divine will to attain that perfect harmony which 
is the ideal urge and goal, not only of humanity but of entire creation..... The 
Qur’an categorically repudiates all ideas of monopoly in truth and salvation. 
Salvation or peace here and hereafter is for him who submits himself to God 
and does virtuous deeds.”” 


The Doctrine of Unity of Religions 


However, this universal religion is based on the oneness of God. Islam considers theistic 
religion only as true religion. Khalifah writes; 
“Islam being the religion of harmony, it promulgated the doctrine of the unity 
of religions. Islam, however, considers theistic religion only as true religion; 
so, its doctrine of the unity of religions covers only those creeds in which the 


oneness of God was realized; all else is barbarity and ignorance which 
degrades man to such an extent that he becomes subhuman.”” 


Islam being a universal religion is based on the doctrine on oneness of God. It is 
presented in the Qur’an as a universal religion. It means belief in one Omnipotent, Omniscient 
Creator and Sustainer of all life and all worlds, which demands a man that he should freely 
surrender his will to the will of God as revealed by the laws of Nature, by Reason, and by 


Revelation. Khalifah comments about the nature of this surrender in the following words. 


“This surrender is not a state of passivity but is an active and determined co- 
operation with the Divine will which makes the finite creature participate in 
the realization of the Good which is the purpose of God and the aim of life. 


1. Imam Ahmad bin Hanbal, Musnad Ahmad bin Hanbal, © >4I) 5 («lll all GL, Maktabah Mu’ assisah al-Risalah, 
1420 A.H., Hadith No. 23489 

2 Islamic Ideology, pp.iii,iv 

3 Ibid., p.ii 
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True religion, in its abiding and unalterable essence, is nothing but this 
attuning of the finite with the infinite.”’ 


Whatever creed is contrary to this is not a true religion and shall make the upholder of it 
stumble in to grievous error with its evil consequences both here and in the hereafter. However, 
it is the truth that was not arrived at by man by his sense — experience or logical reasoning, but 


has been a gift of the creator to some chosen souls.” 


What has been presented by Islam is not a new creed. It is the religion of Abraham, 
Moses, Jesus and all other prophets who preceded Muhammad (PBUH) because no prophet ever 
considered himself to be an innovator or a founder of a new religion. The Prophet (PBUH) 
himself is only the last brick of the superstructure made of all the prophets who preceded the 


Muhammad (PBUH). Khalifah writes; 


“The Qur’an reminds the reader repeatedly that it is not a new Revelation: it 
is only a reminder and the prophet himself is called a Reminder. In presenting 
the essentials of the theistic outlook the Book constantly reminds the reader 
that it is the creed of Abraham, Moses, Jesus and all the prophets who 
preceded Muhammad. No prophet ever considered himself to be an innovator 
or professed to be founder of a new sect. no one claimed that the essentials of 
religion have been revealed to him for the first time. But the application of the 
Basic Truth to the life of different communities in different epochs was 
modified according to different circumstances. The prophet is reported to 
have said that to the Basic Truth the previous prophets have been adding 
something continuously in the superstructure and he himself is only the last 
brick. The prophet himself did not explicitly elucidate the nature of this last 
brick, but one could easily take this to be the keystone of the arch that has to 
sustain the weight of all the superstructure of life that may be subsequently 
raised on it.” 


Islam considers the belief in the oneness of God to be basic and gives it significance more 
than all other deeds of religion, considering it as original." Moreover, all prophet-hood is a 
source of explanation and power of this very belief. It is the belief in the oneness of God that 
creates truthfulness in the nature of man. Whoever had the belief in the unity of God and attuned 
with the will of Lord gets all his deeds going on a right path as a result of it.” Nevertheless, he 
knows that universe is not aimless, vain, unreal or objective less, as a consequence of having 
belief in the oneness of God. Islam says that universe is a truth and life is a blessing.° All nature 


is God-created and God-governed and God creates harmony and beauty in it. He is responsible of 


The Prophet and His Message, p.306 

Ibid., p.307 

Ibid., pp.308-309 

Khalifah ‘Abdul Hakim, Maqalat-e-Hakim, Institute of Islamic Culture, Lahore, 2012, p.14 
Ibid., p.17 

Ibid., p.18 
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its safety, progress and evolution too.'Islam’s belief in the unity of God is a sign of life. 
According to Khalifah, belief in the oneness of God is a foundation of universe and a spirit of 
life. Khalifah’s philosophy of the unity of God is expressed in Divine’s life that is an absolute 
phenomenon of God. It is expressed in totality. Since, philosophy and science has a partial 
comprehension of Reality, it is therefore, a partial expression of life. Whatever the philosophers 
of the world expressed about Reality bears a partial truth in it, however, they almost commit a 
fault when they try to generalize the results of their thought. Khaltfah ‘Abdul Hakim lays the 
foundation of his philosophy on religion. As religion has a complete and an absolute 
communication and expression of Reality, therefore, this total expression of Reality is found in 
Khalifah’s philosophy too in the form of culminated and accomplished communication. So, 
Khalifah’s philosophy is full of life and its characteristics due to having its foundations on the 


religious concept regarding the unity of God.” 


Professor ‘Abdul Hamid Kamali, one of Khalifah’s students declares Khalifah’s 


philosophy the philosophy of life. He writes; 


“Life is a root but imagination, will, consciousness, soul, body, vital forces, 
movement, time, space, matter and senses all are the branches of ite? 


Khalifah declares senses-based philosophies as partial philosophies because they commit 
a fault by taking partiality as totality. These philosophies narrate only one aspect of life or reality 


and ignore the others and thus commit a mistake by taking partial reality as total reality." 


However, on contrary to this, religion having a complete comprehension of reality, 
narrates and expresses it in totality. But so far as Khalifah’s general philosophy is concerned, it is 
absolutely based on religion and therefore, Khalifah expresses the reality in the form of totality. 
It is the reason that ‘Abdul Hamid Kamali declares Khalifah’s philosophy the expression of 


reality in the form of totality.” 
Broad and Universal Application of the Qur’anic Law of Abrogation 


According to Khaltfah, nature as well as art is governed by the law of utility. The entire 


evolution has proceeded on this principle. In any further development of any phase of life man 


_ 


Khalifah ‘Abdul Hakim, Maqalat-e-Hakim, p.19 

2 ‘Allama Iqbal and Khalifah “Abdul Hakim’s Social Views, pp.90-91 

3 Iqbal Review, Prof. Abdu Hamid Kamali, A General Philosophy of Khalifah ‘Abdul Hakim, January, 1966, 
p.92; Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Prof. ‘Abdul Hamid Kamali, A General Philosophy of 
Khalifah ‘Abdul Hakim, Institute of Islamic Culture, 2016, p.268 

Iqbal Review, Prof. Abdu Hamid Kamali, A General Philosophy of Khalifah ‘Abdul Hakim, p.92 
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must proceed on these bases. According to Khalifah, the test of the truth or goodness of any idea 


is its capacity to benefit life. Even Divinely-revealed laws have been subject to change when 
circumstances demanded their replacement by same new laws and customs. Khalifah furnishes 


and establishes his thesis by quoting the following verse. 


2 aes i be 4 oh ygtin koS Kl e20 2% caw > X ea 27 
‘S05 RB MEI esl Ge OE SIRI Gerke 
Whatever communication We abrogate or cause to be forgotten, we bring one 
better than it or like it. Do you not know that Allah has power over all things? 

So, according to the Qur’an, Revelation has been progressive. It is important to note that 
the commentators generally confine its application to the abrogation of the certain laws and rules 
found in the revealed books before the Qur’an or the abrogation of some verses in the revelation 
of the Qur’an itself. But Khalifah thinks that the principle enunciated has a very broad and 
universal application. He writes; 

“We will not enter in to the discussion whether or not there are some verses in 
the Qur’an itself which were later on abrogated by some other verses which 
replaced them or whether the verse refers to pre-Qur’anic revelation only. We 
think that the principle enunciated has a very broad and universal application. 
It is the principle according to which all Nature as well as all history has 
proceeded and is summed up in this verse........ Who can deny that this law 
holds good in the biological realm where more adaptable species having 
better survival value have been replacing the ones that had lost their fitness. 
The advance from amoeba to man has been made according to this principle 
and the fossils of extinct species are refutable witness to it. Similar has been 
the story of cultures. Every mode of thought and life embodied in beliefs, 
customs and laws had some value in a particular biological and social setting. 


But changing life demanded changing laws because Time makes ancient good 
uncouth.” 


The word “ayat” is used in the Qur’an for natural phenomena besides its common 
meaning of a verse in the Qur’an or in any other revealed Book. However, according to this, a 
general principle about abrogation is established which encompasses the cosmic, biological, 


historical and spiritual realms.” 
The following features of Islamic concept of evolution are derived from this principle. 


1. There is a sequence of happenings under the law of cancelling and cancelled. 


2. | When something is perished, one better than it or like it take its place. 


— 


al-Baqara, 2:106 

2 The Prophet and His Message, p.328 
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3. A thing is perished when there is no utility in ite 
Khalifah’s Concept of Evolution 


According to Khalifah, the philosophy of evolution is the philosophy of change and a 
change for the better......... when one mode of life or one system shows signs of having outlived 
its utility, the forces of life begin to drag it from within. Man is impatient, because his span of 
life and vision is so short and limited, but God in His good time has been replacing one system 
by another, replacing nebulae by sidereal systems and replacing one system of human life by 
another. Every system has its day and when it ceases to benefit it is scraped, sometimes by a 


gradual process and other time by a sudden revolution.” 


Khalifah, in his theory of evolution, stresses on the unity of existence because the creator 


is one. He writes; 


“The Qur’an does not teach dualism of any kind because existence basically 
is unity as its creator is one. This unity creates and comprehends infinite 
variety because the potentialities of being are infinite, but there is a basic 
continuity in all existence........... Then the Qur’an teaches that all existence 
has continuity without gaps. The inorganic passes over to the organic and the 
organic evolves in to the mental without gaps and breaks. The heavenly 
bodies are linked one to another by eternal and universal laws.” 


However, generally, the Muslim scholars and theologians have tried to establish Qur’ anic 
concept of evolution by creating harmony between the explosive and steady theory of creation of 


the universe. Kamal Muhammad Habib writes; 


“Khalifah explains that the evolutionary theory of universe distinguishes the 
Qur’anic concept of the creation of universe from the statements of other 
heavenly revealed books. He has rendered some Qur’anic verses of al-Ambia 
as a reference in which it has been narrated: 


“Do not the disbelievers see that the heavens and the earth were one closed- 
up mass; then we opened up this mass and we made all living things with 


water?” 
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From these verses, it is clear that heavenly system was an indeterminate 
conglomerate mass and Allah has created explosion in it. Today, there are 


Iqbal Review, Kamal Muhammad Habib, The Compatibility of Islam and the Concept of Evolution, pp.113-114 
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two scientific alternative theories about the creation of universe. One is 
explosive and second is steady. According to the first theory of creation of the 
universe, the universe was in the form of atomic conglomeration mass and 
there happened an explosion in it. Then energy spread all over the directions 
and gradually it became calm and first clouds and then galaxies came in to 
being. Is there no hint in the above mentioned Qur’anic verse about this 
theory? The second theory about the creation is called the steady theory of 
creation. According to this theory, there is continuity in the creation of the 
universe. A continuous energy is emanating from unknown centre and then 
clouds came in to being. Slowly and continuously, galaxies, planets and suns 
came in to existence through evolutionary processes and then cosmic clouds 
came in to being. There is a continuous chain of becoming the energy and its 
perishing. What a beautiful and a comprehensive simile used by Qur’an that 
the heavens and the earth were one closed-up mass; then we opened up this 
mass. 


But so far Hakim’s concept of evolution about human life is concerned, there is clearly 
found a domination of the theory of ‘Darwinism’. This very effort for creating compatibility of 
western ideas shows that we have adopted an easy way to explain the Qur’anic teachings in the 
light of each and every modern theory instead of contemplating on the reality of universe and its 
evolution. Moreover, this very theory of evolution is a sign or proof of our mental defeat as we 
show much more alacrity in distorting the beauty of the Qur’anic teachings, instead of 


establishing its original identity.” 


According to Khalifah ‘Abdul Hakim, the Adam, mentioned in the Qur’an, denotes the 
first stage of the social and civilizational evolution. The incidents related to Hazrat Abraham, 
(for example, the shifting of a man’s sacrifice into animal’s sacrifice) refer to the second stage of 


this very evolution.’ 


With the evolutionary process and advancement of human being, religion too, continued 
its evolutionary progress. Man has tried to travel to the concept of unity of human being from 
families, tribes, nations, and races. Moreover, man’s civilizational and cultural evolution has 
passed many evolutionary stages. Religion, too, proceeded from tribal and national to the 
universal religion. On the bases of universal values provided by religion, a universal culture, a 
universal civilization, a universal philosophy, a universal economic system, a universal 
democratic system and a universal social system would be established by accepting this 


civilizational evolution that would lay its ideological foundation on religion.“ 


Iqbal Review, Kamal Muhammad Habib, the Compatibility of Islam and the Concept of Evolution, p.119 
Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Social Views, p.96 
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Khalifah’s Comprehension of Islam as a Religion 


What is Islam? What is the purpose of life in Islam? What is the purpose of human 
existence and the object of all moral struggle? To whom is the submission due? What is the true 
conception of God? What is the chief trait of God? What is the good and evil? How is the evil 
created? What is the way of the Creation of harmony with in our own selves? What is religion 
according to Islam? What is the philosophy of the laws of good or virtue? How man can be 


liberated? How can man’s betterment be achieved? 


These are the questions which have been addressed and answered by Dr. Khalifah ‘Abdul 
Hakim in detail in his book named ‘Islamic ideology’. What is Islam? According to Khalifah, 


‘ants 1 
Islam means peace as well as submission and self-surrender. 


The surrender of the less real to the more real, of personal desires to impersonal reason, 
of the valueless to the valuable, of the temporal to the eternal, and of the particular to the 


universal.” 


So a man should surrender himself to the will of Lord who is the Creator of a rational and 


‘ ; , Pas 
moral order in the universe and in human life. 


Islam is a religion of peace and security, and it urges others to pursue the path of peace 


and protection. The most significant proof of this is that God has named it as Islam." 


The holy Qur’an narrates; 


Siashsb ode ga5une) 
Truly, Islam is the only Din, (religion) in God’s sight. 
But so far as its literal meaning is concerned, Islam denotes absolute peace as it is derived 


from the Arabic word salama or salima. It means peace, security, safety and protection.° 


At another place the holy Qur’an says; 
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Dr. Tahir-ul-Qadri, Fatwa on Terrorism and Suicide Bombings, Minhaj-ul-Qur’an International, Lahore, p.21 
Ale-Imran, 3:19 

Dr. Tahir-ul-Qadri, Fatwa on Terrorism and Suicide Bombings, Minhaj-ul-Qur’an International, Lahore, p.21 
al-Maidah, 5:3 


NYDN WNH 


127 


Today, I have preferred your Din for you, and have completed My blessing 
upon you, and have chosen for you Islam as a Din. 


When we examine the definition of a Muslim or Mu’min, we come to know that in the 
sight of God and His Messenger (PBUH), a Muslim is someone who embodies peace and 
security, and a Mu’min is the one who is endowed with love, affection, peace, tranquility, 
tolerance and coexistence, and upholds the cause of human dignity. Everyone is protected and 


safe from him at all levels, individually and collectively.’ 
Three Levels of Islam 


The holy Prophet (PBUH), has narrated in a Hadith the three levels of Islam, 1.e., Islam, 
Iman and thasan. According to Qadri, these are the levels of the religion applicable to actions, 
beliefs and inner spiritual states. He says that all Islamic teachings revolve around these three 


levels.” 


However, the following Prophetic Hadith narrates all these three levels of Islam in the 


following words; 


One day as we were sitting with the Messenger of God (PBUH), there appeared before us 
a man whose clothes were exceedingly white and whose hair was exceedingly black. No signs of 
travel were seen upon him and none of us knew him. He walked up and sat down by the prophet 
(PBUH). Resting his knees against his and placing the palm of his hands on his thighs, he said, 
“O Muhammad! Tell me about Islam”. The messenger said, “Islam is to bear witness that there is 
no god but God, and to perform the prayers, to give the alms, to fast in Ramadan and to make the 
pilgrimage to the House [the Ka’ba in Mecca] if you are able” The man said, “You have said 
truthfully”. We were amazed at him for asking the Prophet (PBUH) a question and then saying 
that he had spoken truthfully. Then he said, “Then tell me about Iman”. The Messenger said, 
“Iman is to believe in God, His Angels, His Books, His Messengers, and the Last Day and to 
believe in Divine destiny, both its good and evil”. He said, “You have spoken truthfully”. Then 
he said, “Tell me about Ihsan”. The Messenger (PBUH) said, “It is to worship God as though 
You see Him, and if you do not see Him, know that He sees you”. He said, “So tell me about the 
Final Hour’. The Messenger (PBUH) said, “The one asked about it knows no better than the one 
asking”. He said, “So, tell me about its signs”. The Messenger (PBUH) said, “That the slave — 


girl will give birth to her mistress and that you will see the barefooted, naked and destitute 


1 Dr. Tahir-ul-Qadri, Fatwa on Terrorism and Suicide Bombings, Minhaj-ul-Qur’4n International, Lahore, p.21 
2 Ibid 
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herdsmen competing in the construction of tall buildings”. Then the man left and I stayed for a 
time. The Prophet (PBUH), then said, “O Umar! Do you know who the questioner was? I said, 


“God and His Messenger know best’. He said, “It was Gabrail, who came to you to teach you 


ae xt 1 
your religion.” 


basic practices of Islam; and about Iman, the holy Prophet (PBUH), described the basic tenets of 
belief in the Din; and about Ihsan, the holy Prophet (PBUH), described the inner states of the 


heart and the spiritual experiences pertaining to the religion, which bring about the purification 


We see that on replying to question about Islam, the holy Prophet (PBUH), described the 


of the inner self, spiritual elevation and stability in the character and personality.” 


number of Qur’anic verses and Prophetic Hadiths. For the detail and elucidation of the first level, 


The details of these three levels of the Din have been discussed and enunciated in a 


God says; 
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Today, I have perfected your Din for you, and have completed My Blessing 
upon you, and have chosen for you Islam as a Din. 


But, so far as the second level is concerned, regarding it God say; 
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The Bedouins say, ““We have believed”. Say, “You have not believed”. Rather 
say, ‘We have accepted Islam’ for true belief has not yet entered your heart’. 


Regarding the third level, God says; 
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And with regard to Din, who can be better than he who submits his whole 
being entirely to God while he also observes spiritual excellence. 


Al-Bukhari, Kitab al-Iman, chapter: On Gabrail’s Asking the Prophet about Iman, Islam, Ihsan and Knowledge 
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Moreover, there are several Prophetic traditions that emphasize the lexical meaning of 


Islma. 


Once the Messenger of God said; 


"ygd Abed ope Op remedl phe ye pebee'l 


Abii Hurayra (R.A) reported that the Messenger of God said; 


“8rd ed Cpe Oprbendl aha Fepductl 
The Muslim is he from whose tongue and hand all people are safe. 
According to a Hadith, using foul words and abusive language against someone is 


corruption and fighting and killing amounts to disbelief. The holy Prophet (PBUH) says; 


Reviling a Muslim is immorality, and fighting him is disbelief. 


Dr. Qadri writes; 


“The lexical research has demonstrated that the three levels of our Din, Islam, 
Iman, Ihsan, are synonymous with peace and security, safety and protection, 
tolerance and forbearance, love and affection, benevolence and human 
dignity, and all their resultant pleasures. Islam is a perfect and complete code 
of life that ensures protection, mercy, clemency, patience, tolerance, balance, 
justice and moderation for all. A Muslim, therefore, is the one who embodies 
peace, sanctity and protection for the whole of humankind. A mu’min is the 
one who, at the same time, possesses the traits of human dignity, coexistence, 
tolerance, moderation and love and peace. And a muhsin is the one who is a 
blend of the first two levels along with the spiritual and divine experiences 
that are useful for others. In sum, Islam, in its wider perspective, is a religion 
that ensures peace and security for everyone at all levels, individually and 
collectively.”* 


1 Al-Bukhari, Kitab al-Iman, [The book of faith] scl wrt \ a om a Jot, 1:13, no. 10/ Abt: Daud al-Sunan, 


Kitab al-Jihad, cat ts aide, 1:4, no. 2481 

2 (i) Al-Nasai, Al-Sunan: Kitab al-Iman wa sharai uhu [The Book of Faith and its Revealed Laws], chapter: “The 
quality of a true Believer, 8: 104, no. 4995; (i) Al-Nasai, Al-Sunan-e-Kubra, 6: 530, No. 11726; (iii) Ibn-e- 
Majah, Al — Sunan: kitab al —Fitan [The Book of Tribulations], chapter: “The Sanctity of a Believer’s Blood and 
Property’, 2:1298, No. 3934; (iv) Ahamad bin Hanbal, Al-Musnad, 2: 379 No. 8918 

3. (i) Al-Bukhari, Al-Sahih, Kitab al — Iman, [The Book of Faith], chapter: ‘On the Mulims’s fear that his deeds 
might be in vain, with his being aware,’ 1:27, No. 48; (41) Al-Muslim, Al — Sahih, Kiatb al-Iman, [The Book of 
Faith], chapter: “Explanation of the Prophet’s Sayings, “Reviling a Muslim is Immorality and fighting Him is 
Disbelief”’ 1:81, No. 64; (iii) Al-Tirmadhi, Al — Sunan, Kitab Al-Birr wa al-sila [The Book of piety and Filial 
duty], chapter 52, 4: 353, No. 1983 
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According to Khalifah, one can achieve the internal peace by an act of submission to 


God. The God we are asked to submit to is wise, rational and good and His chief trait is love and 
mercy.’ The Craving for peace is inherent in human nature and every being naturally craves for 
Islam or peace. Khalifah says that peace, well being and happiness are three different names of 


the same state.” 


He says that it is man’s duty to discover the God who is a creator of a rational and moral 
order and promulgator of laws which are the laws of preservation of values. Man can get benefit 
from nature by understanding and submitting to its laws. According to Khalifah, their sub- 


mission will guarantee well-being for us. He writes; 


“Religion then, according to Islam, is nothing more than this that a man 
should actively and effectively believe in God as the Creator of a rational and 
moral order in the universe and in human life and as the origin and 
promulgator of laws which are the laws of the preservation of values and the 
maintenance and enrichment of well-being. It is his duty to discover this God 
within himself and within the universe in general. Islam believes that such a 
God truly exists and can be discovered by observation and by reason, both 
theoretical and practical. We benefit from nature by understanding and 
submitting to its laws. If we understand our moral and social nature, we shall 
also discover laws therein, submission to which will guarantee well-being for 
us. It is only in this sense that Islam means submission.” 


Submission to God is a Source of Freedom 


As Iqbal says; 
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This is the very prostration (sajda), which you consider very difficult for your 
nature, shall deliver the man from the shackles of thousand kinds of other 
prostrations. 


According to Khalifah, man can get freedom and peace only after rendering submission 
to God. Obedience to an ideal only can make man free. The man, who breaks the law and does 
not submit to the laws promulgated by God, cannot get freedom. Actually, by breaking the law, 
he breaks himself. Virtue is its own reward and vice its own punishment. Khalifah explains it in 


the following words; 


_ 


Islamic Ideology, p.86 

2 Dr. Tahir-ul-Qadri, Fatwa on Terrorism and Suicide Bombings, Minhaj-ul-Qur’an International, Lahore, pp.85, 
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Act of Scientific Research of an Atheist is an Act of Submission to God 


which is the distinctive human faculty granted to man so that he may make his instincts work in 
subordination to it. Khaltfah says that the life of reason and virtue can secure us the peace and 
happiness. The submission of man’s desires to the authority of reason does not mean the 
submission to any external authority but to his own highest self which is divine because God had 
breathed in to him and it is the nature of God in which He had Created man. The Holy Qur’an 


Says; 


is the voice of God and submission to reason is submission to God. According to Khalifah, the 


“Man is so Constituted that he must Crave and strive for peace and he also 
desires to be free. Obedience to an ideal only can make man free. The wrong 
doer believes that he is free to break a natural law and fancies that he has 
asserted his freedom when he has broken a law. But he fails to understand 
that in breaking the law he has really broken himself. Virtue is its own reward 
and vice its own punishment. As Emerson has put it, ‘the thief steals only 
from himself’.”! 


According to Khalifah, all aggression is transgression of the limits prescribed by reason 
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So the act of scientific research is an act of submission to God because the reason in man 


only way to achieve internal peace is an act of submission. Khalifah writes; 


1 
2 


“Man is endowed with a number of instincts and emotions which are the raw 
material of life and its driving forces........ His free-will becomes sinful and 
devilish when any instinct in him becomes selfish and aggressive. All 
aggression of limits prescribed by reason which is the distinctive human 
faculty granted to man so that he may make his instincts work in subordinate 
to it. Reason in man is the voice of God and submission to reason is 
submission to God. The only way to achieve internal Peace, therefore, is by 
an act of submission. It is only when the instincts submit to reason that we 
achieve Peace. Only life of reason and virtue can secure us the Peace and 
happiness which is an intrinsic craving of our nature........ One might say that 
the scientist discovers the laws of nature without reference to God. So, one 
might assert about the moral order and the laws of human well-being that 
morality too is possible without any direct reference to belief in God. Aren’t 
there scientists and even moralists who are atheist? Islam would reply that 
they too are seeking God and following the laws of God without knowing it. 
If the scientist proceeds on the postulate that the universe is governed by law 
and reason and not by chaos and chance, he too has glimpsed the unity of 


Islamic Ideology, p.88 
al-Riim, 30:30 
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God in His creation. His act of scientific research is an act of submission to 
1 
God.” 


Scientific Study of Nature Leads to God (From the Study of Nature to 
Belief in God, there is Only One Step) 


According to Khalifah, the scientific study of nature leads man to God as from the study 
of nature to belief in God, there is only one step. Moreover, his search is completed when he 


reaches God and has a belief in His existence. Khalifah writes; 


“From the study of nature to belief in God, there is only one step and Islam 
says that no man’s search is complete until he has reached God. Morality and 
all human values get a cosmic support in the theism of Islam. All truths 
pushed to their legitimate ends ultimately lead to God.” 


What is The Goal of Life and All True Religions? 


According to Khalifah, the goal of life is well-being or to live in a manner that is 
progressively purified and elevated. Self-betterment is the goal of life as the words of calling for 
prayer denote it. Come towards well-being. How can this self betterment be achieved? 
According to Khalifah, by understanding the laws of God and submitting to them, the self- 


betterment can be achieved. Khalifah writes; 


“The purpose of life is to live it well, in other words, well-being...... The 
purpose of life is life itself lived in a manner that is progressively purified, 
edified, harmonized, enriched, strengthened and elevated. As Longfellow has 
beautifully put it, the purpose of life is not enjoyment or suffering but so to 
live it that each tomorrow finds us farther than today; self betterment is the 
essential aim. The only true religion, therefore, is the belief in Omniscient and 
Omnipotent goodness or belief in the conservation of values. The end is the 
ultimate attainment of harmony by living in tune with the universe and with 
the Being, Whose manifestation the universe it. Understanding the laws of 
God and submitting to them, thereby regulating, harmonizing and elevating 
life is the goal of life and all true and healthy religion. No other religion is 
true. Wherever this is found, God’s truth and God’s peace are there.” 


According to Khalifah, if the conception of God is narrow or false, then the attitude of 
submission, far from leading to well-being, would make life narrow and perverted. Every 
worshipper assumes the complexion of the object of his worship. The God we are asked to 


submit to is, wise, rational and good and His chief trait is love and mercy. Khalifah says that the 


1 Islamic Ideology, pp.86-89 
2 Ibid 
3 Ibid 
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submission to such a God implies, in attitude and in action, regulating of our lives.’ He is of the 


view that according to Islam, God is not a dogma but an ideal and a regulative force of life. God 


is the guarantee of our highest values. 


Khalifah’s Concept of Worship 


verbal praise and begging for benefits. Worship means to live in accordance with the will of 


God. So every right action done under the submission of the will of Lord is an act of worship. 


Khalifah has rendered a wide concept of worship as according to him it does not mean 


Khalifah writes; 


writes; 


Dr. 


Therefore the highest form of moral perfection and the essence of true prayer is the 


“When the Qur’an says that God created man so that he may worship Him___ 
worship in its essential significance it does not mean verbal praise and 
begging for benefits. Worship means to live in accordance with the will of 
God. So, every right action is an act of worship. When we are true to 
ourselves and good to our families and to our neighbours, our life is 
worshipful because in fulfilling the ideals of our own nature, we are 
submitting to the will of God as manifested in our own nature. If God is truth, 
the pursuit of all truth is an act of submission to God and hence an act of 
worship.” 


Tahir Tahir-ul-Qadri explains the true form of prayer in the following words. He 


“Therefore, the true form of prayer and surrender is that man should pattern 
his life in total conformity to the will of God and the only aim of his life 
should be to seek His pleasure. If man adopts a piecemeal attitude towards 
life i.e., in certain matters he seeks the pleasure of the Lord and in other 
matters he incurs His displeasure, he cannot achieve the state of moral 
excellence or complete submission which is the basic purpose of his 
creation.”* 


attainment of God’s pleasure. The Qur’an says; 


And the pleasure of Allah is the greatest of all blessings. In another place, the Qur’an 
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narrates the true form of prayer and righteousness in the following words: 
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Righteousness or true form of prayer is not that you turn your faces to the East or the 
West; but truly righteous are those who believe in Allah and the last day and the angels and the 
books and the prophets, and spend their wealth, for love of Him, on the kindred and the orphans, 
and the needy and the way-farer and those who ask, and for procuring the freedom of captives, 
and who observe prayer and pay the Zakat, and whenever they make a promise carry it out, and 
are steadfast in adversity and under affliction and in battle. It is those who have proved faithful 


and it is these who are righteous. 
The Importance of Belief in God (A Question of Life and Death) 


According to Khalifah, Belief in God is not a speculative guess or mere a hypothesis. 
Belief in God is the Comprehension of the eternal. Khalifah says that all true knowledge has a 
reference, direct or indirect, to action, and all life will be guided and transformed by it. All 
knowledge is potential power and real knowledge of rational and the good must mould life 
according to reason and love enlightened by reason. Surrender in this sense is the only means of 
the preservation and enhancement of life. Khalifah says that Islam means only this belief and 
attitude and all else will follow from it. The faith not resulting in good deeds would be mere 


opinion incapable of becoming a driving force in action. 


Khalifah says that belief in God is not a hypothesis but a question of life and death as he 


explains in the following words; 


“Belief in God, therefore, is not a speculative guess or a mere hypothesis, nor 
could it be called a dogma. It is a question of life and death. Believe and live, 
or disbelieve and perish. The Qur’anic rage against polytheism or 
worshipping of any other being or beings besides God is not the fight of one 
dogmatic creed against another or the preference of one metaphysical theory 
to another. The pursuit of truth or beauty or goodness is a pursuit of 
ultimately valid and super-personal realities which are all essentially one.” 


1 al-Baqara, 2:177 
2 Islamic Ideology, p.90 
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The Importance of Faith Resulted in Good Deeds 


According to Khalifah mere profession of faith in words or a vague intellectual 
apprehension is not enough because faith not resulting in good deeds would be mere opinion 
incapable of becoming a driving force in action. The Holy Qur’an has created a distinction 
between a Muslim and Mu’min on the above said bases, as according to it Muslim is one who 
has become a member of the Muslim brotherhood by professing the tenets of Islam and obeying 
its laws and conventions. Faith or belief is something more than this. It enters the heart and 
begins to mould life from within. External observance without internal conviction is of little 
value. Making belief in God as the core of religion, Islam amplifies it by attaching to it some 
corollaries which must follow from it. Khalifah says that if the corollaries cannot be derived 


from this basic belief, then there is something deficient in the belief itself.' 


The Holy Qur’an has mentioned the difference between Muslim and Mu’min in the 


following verse. 
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The Bedouins say, “We have believed” say, “you have not believed. Rather 
say, “We have accepted Islam’, for true belief has not yet entered your 
hearts.” 


A man who professes faith in God and the belief has entered the core of his being and he 


leads a virtuous life is a Mu’min or believer in the fullest sense. 


Khalifah says that according to the Qur’an, the essential derivatives from belief in God 


are the following 


1. Prayer, nearness or the reciprocal relation of man with God of follows as a corollary from 
belief in God. 

Belief in Prophets. 

Unity of prophets and unity of Religions. 


Belief in angels. 


De SS 


Belief in life after death. 


pe. 


Islamic Ideology, pp.90-91 
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Prayer--------- A Reciprocal Relation of Man with God 


If God exists, He must be nearer to us that anything else including our own selves. 
Khalifah says that this nearness must become a matter of direct intuition and experience and 


prayer is a genuine and effective approach to Him.' 
The Holy Qur’an has mentioned this proximity in the following words; 
And He is in your own selves, why you don’t see Him. 


Go rtrats LI 2 2 
“Wye SES Ge OPT Gods 
We are more close to him than his jugular vein. 
The relation of God with man is not one sided but it is reciprocal. The call is heard and 
responded, though the mode of hearing and response may not be intelligible to us. A non- 


responding, impersonal absolute is a product of metaphysics and has no place in religious life." 


The Holy Qur’an mentioned this relation between man and God in the following verse. 
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And when my men ask you about me, I am nearer to them. I reply when a 
caller beseech me. So, they should pray to me and have belief in me so that 
they may get guidance. 


Belief in Prophets 


Although the whole creation is full of the messages of God which, in the Qur’anic 
terminology, are called the ‘Signs’ of God and although, reason in its purity is also a great guide, 
the Qur’an points out another mode of divine guidance which is called revelation granted to 
specially exalted souls. As reason supplements the sense, so revelation supports as well as 
supplements reason. So the prophet to whom revelation is granted directly perceives higher 


realities and the unseen becomes for him a matter of perception by faculties which are more 
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developed in him than others. They are the examples for others as it is recognized and 


established fact that spiritual life is improved more by example than by precept.’ 
Prophets are the best spiritual exemplars for humanity 
Being a perfect example, prophet guides the humanity. Khalitfah writes; 


“If God exists and guidance is one of His essential traits, then He must create 
some gifted beings who should serve as guides towards Him. Spiritual life is 
improved and elevated more by example than by precept; humanity, 
therefore, stands in dire need of spiritual examples. Such spiritual exemplars 
are called prophets. Belief in Prophets, therefore, follows as a corollary from 
belief in a good and guiding God.” 


Unity of Prophets and Unity of Religions 


Prophets have been raised among all peoples. Moreover, their fundamental message was 
one i.e., belief in an omnipotent good God as the Creator and Sustainer and be themselves good 
and Just and worship no other being except God. The essence of revelation has been same 


though the body and garb have been changing. Khalifah writes; 


“All great religions preach the same basic truth. The difference in the 
teaching of different prophets is a difference of rules and laws and customs 
due to different times and varying circumstances. The spirit and essence of 
revelation have been the same although the body and the garb have been 
changing. Belief in the prophet-hood of Muhammad includes belief in all the 
Prophets upon whose revelations he set his Seal. He sifted the essential form 
the inessential; he revered all the scriptures in so far as they had preserved the 
teaching of the unity of God and Justice towards men.” 


Belief in Angels 


According to Khalifah the unseen exists and is much greater than the seen. The work of 


nature is done through agencies that fulfill the purpose of Lord. They are called angels. Khalifah 


writes; 
“The exact nature of the angels and their mode of work can never become a 
matter of direct experience for the common man. The prophets and the saints 
see and feel that such agents are at work. We see in nature innumerable 
agencies at work but, as we said in the beginning, it is an essential Postulate 
of Islam that life as seen and experienced is not the whole life; the unseen 
exists and is much greater than the seen.”* 

1 Islamic Ideology, p.92 
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Belief in Life after Death 


Belief in life after death also follows as a corollary from belief in a Creating and 
Preserving God. According to Khalifah, belief in the conservation of values is the essence of all 
religious belief, and the most valuable entity we know is the human ego. Khalifah says that 
human life would be a mockery if it started with the body and ended with it. If human ego were 
transitory and evanescent, all its values would end it dust and smoke. But human ego is the most 
valuable entity. According to Khalifah, if self-preservation is the law of all existence and nature 
shows such astounding and mysterious ways of preserving itself in all its changes from Phase to 
Phase and if the essential elements of nature abide in spite of incessant phenomenal mutability, 


the essentials of the human-ego too must abide.’ 
The Holy Qur’an says; 


26 6 8% 98S AGR ope 28 a oe Ab 8 102s OS IGE ot 2% 2-5 

Sele $55 lake oa 23 Os je 1RS 355 Sle heey 55 

Whoever does good will see it with his eyes, and whoever does an evil also 
will see it. 


So according to the Qur’an, every good and every evil done by man is minutely 
calculated and exactly weighed. And, therefore, the life of the ego will continue even after the 


death. Khalitfah explains this way of Islamic postulate in the following words. 


“Islam says that the life of the ego will continue even after the dissolution of 
the body and the ego will carry with it in other planes of existence the 
cumulative effects of all that it has lived. The law of rewards and 
punishments works constantly even in this life, though it may not always be 
obvious. In the life after death these effects will become more patent perhaps 
because the removal of the gross physical envelopment would make the 
soul’s vision clearer...... Belief in life after death, belief in moral order and 
the law of recompense or retribution follow one from the others.” 


The Holy Qur’an has mentioned the objections of polytheists about the resurrection in the 
following words. 
‘Ce es NIG Ids 
And they say; there is no other life except this worldly life of ours, and we shall not be 


raised (from the graves) alive. 
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Said 5 EUs “urs BES; Lol Sis 
They say What when we die and become dust; will we be brought back to life 
again? 
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Who can give life to the bones when they are utterly rotten. 
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And they say there is no other life except out life of the present world. 
(Herein) we die and (herein) we live, and nothing destroys us but Time. 
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Allah would not raise one who (once) dies. 


However, the Holy Qur’an has addressed these questions seriously and replied in the 


following words: 
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Say you (Listen, O wretch!) He it is that will give life to them Who had 
created them in the first instance. 
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“asia 
And He it is Who originates the creation, then (after once destroying it) shall 
receive it, and that is easier. 
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Did you imagine that We had created you in vain and that you were not to 
return to us. 
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What did you think that we had created you in vain, and that you shall not returned to us? 


The Holy Qur’an has clearly expressed the happening of resurrection and hereafter. Moreover, 
moral order would be mere an idea, imaginary, Joke and unreal, if life is finished with body. 


Khalifah says; 


“If a good God Who is Rabb exists, then the moral order too must be real. If 
the moral order is real, good and evil must produce their effects which we call 
rewards and punishments. Moral order would not be real if life is destroyed 
with the body. So there must be resurrection and a hereafter. 


According to Khalifah, Qur’an gives as essential religious belief the belief in the good 
God only; the other articles of faith which it joins on to it follow logically from this belief. He 
has linked the belief in moral order, Angels, Prophets etc, with the belief in God. The Angels are 
God’s agencies for good. They are invisible for our normal physical senses but the people gifted 
with superior spiritual vision see them. Prophets are the exemplars created by God who lead 
mankind by precept as well as example. Khalifah says that there should be no fundamental 
inconsistency in the teaching of these prophets because they are all inspired by the same God 
Who wants to impart to humanity the same fundamental truths. All great Religions, therefore, 
must be fundamentally and essentially true. That in which they differ is either contingent and 
circumstantial or interpolatory. So, these are the basic characteristics of a true religion and these 
are the essentials of Islam. Khalifah says that the fundamental and true element in all religions 


preached by all prophets is called Islam.’ 


The View Point of Islam Towards Other Religions Prophet’s (Behaviour 
towards Other Religions) 


The Prophet (PBUH) of Islam never considered those God -fearing who had not entered 
the fold of the faithful as deprived of salvation. Although, He brought in to being a community 
with a prescribed discipline and regulated its life according to the principle of Justice. The 
Jewish community bitterly opposed him and left no stone unturned to nip Islam in the bud. They 
intrigued with the polytheists and contrived even to kill him. They had to be fought against with 
vigour and their power finally smashed to make incipient Islam safe, but the Prophet never 
ceased praising Moses and glorifying the Jewish scriptures as light and guidance. Good and 
believing men among the Jews receive their due meed of praise with an open heart. Similar is the 


attitude of Islam towards Christ and the Christians. Islam has the highest praise for Christ and it 


1 Islamic Ideology, p.94 
2 Ibid., p.95 
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makes an attempt to remove from his name everything falsely attributed to him, considering the 
doctrine of son ship, original sin and atonement as theological perversions and accretions. 
Moreover, the monkish asceticism is discountenanced as a way of life or a correct approach to 


God.! 


The Holy Qur’an says, 
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Those who believe (or Muslims) and the Jews and the Christians and the 
Sabians, whoever believes in Allah, and the last day and does good, they shall 
have their reward from the Lord, and they shall be freed from fear and from 
grief. 


2 


In several places in the Qur’an, only belief in God and virtuous life are given as essentials 
for salvation. Orthodoxies and emphasis on the secondary aspects of creeds divide humanity in 
to mutually hostile camps becoming a source of intolerance and persecution. But the essential 


thing is belief in God along with good deeds. 
Free of Rigidity 


There is no rigidity in Islam. However it has its own prescribed systems, rituals and 


conventions but there is no narrowness. Khalifah says; 


“There is no doubt that Islam, as propounded and practised by the Prophet, is 
not merely a belief but a system of life with its own organisational forms and 
enactments. But there is no rigidity in this system. In many ways it is an open 
system with latitudes for adaptations and different circumstances and diverse 
needs <.s.ssess Diversity in religious practices shall continue to the end of time. 
The nations and communities of the world are, all the same, invited to agree 
in certain fundamentals for universal peace and goodwill.”? 


The Holy Qur’an says, 
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Say you (O My Apostle) “O people of the Book! Come to an equitable 
Proposition between us and you that we shall not serve any but Allah and 
(that) and we shall not associate anything with Him as partner. 


Islam no doubt, has its own organization of belief and practices which, with the passage 
of time, has hardened in to a rigid orthodoxy, but whoever keeps in mind the Qur’anic 
fundamentals of faith can never allow himself to become narrow to the extent of denying the 
good in other religions or denying salvation to those who, though following other conventions, 


still have in them the basis of all true religion 1.e., belief in God and a life of virtue. 


This is the religion of humanity which can unite all nations. It is a religion without dogma 
and without mysteries. No superstitious belief and no law breaking magical miracles are essential 
to support it. The way to all rational development is open. There is nothing in it which can ever 
conflict with the verified facts of science, nor does it contain anything which would shock the 
moral conscience of mankind. Its principles are firm and stable and their application only can 


vary with changing and developing life.' 


So, due to having these characteristics, slam is the religion of all humanity that unites all 
nations of the globe. It is the religion that does not conflict with the verified facts of science or 
moral conscience of mankind. It has firm and stable rules and principles based on the Divine 


revelation. 
Belief in God is a Source of True Knowledge of Reality 


Sometimes, a question is raised by a non-religious moralist that why should not morality 
be enough? And why the belief in God is linked with the morality? Why should not morality, 
love of mankind or Social Justice be enough? And why the belief in God is linked with the 
morality? Why should not morality, love of mankind or social justice be enough? Why Join on to 
it the belief in God which is different to establish by reason and experience? To this Islam would 
reply that belief in God is true knowledge of reality. Man is a reality-seeking being. Without 
having the light of true knowledge about the ultimate origins and ends of life, he is essentially 
blind. Khalifah says that truth is light and life and ignorance is darkness and death. Without firm 
faith in God, man gets only flashes of truth.” 


The Holy Qur’an narrates the fact in the following words; 


1 Islamic Ideology, p.97 
2 Ibid., p.98 
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The lightning almost takes away their sight. Whenever, it shines on them, 
they walk in it, and when it becomes dark to them they stand still. 


According to Khalifah, truth and virtue are not illusions based on wishful thinking. They 


are eternal verities.” 
The Importance of Action in Islam 


Faith, in the broadest sense, includes all that is good in life. When a man, therefore, either 
by dint of his own nature or by training or by beneficial social influences, becomes just and 


virtuous, he has in him a good part of the faith.” 


According to Prophetic Hadith faith has over sixty branches and modesty is a branch of 
faith. However, in another Hadith, it has been narrated that Iman (Faith) has over seventy 
branches the highest of which is belief that nothing deserves to be worshiped except Allah and 


the lowest of which is the removal from the way of that which might cause injury to anyone. 


The Holy prophet says; 
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Faith has over seventy branches, the highest of which is belief that nothing deserves to be 
worshiped except Allah and the lowest of which is the removal from the way of that which might 


cause injury to anyone. 


Islam gives much importance to actions. In Islam, all beliefs have reference to action. 
Truth is that which works, and for Islam, all belief which has no reference to action is, spiritually 
valueless. Belief and ensuing action form a coordinated whole. Good actions become a part of 
faith and, out of the numerous branches of faith, good deeds by themselves, even devoid of any 


metaphysical background, form a very substantial Portion. A man who Professes faith in God 
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and the belief has entered the core of his being and he leads a virtuous life is a Mu’min or 
believer in the fullest sense. According to Islam, he is a complete man because he combines right 
knowledge with right actions. But sometimes mere professions of faith are divorced from actions 
and, similarly, it happens sometimes that virtuous deeds is a man’s life stand by themselves 
without a conscious and explicit belief in God. In both these cases, religion of the well-being of 
man is incomplete. Faith is tested by deeds. If it is merely a verbal profession or based on 
hearsay or an opinion and has not yet entered the heart of man, it snaps at the testing time when a 
man is required to exercise control over himself or make sacrifices for the cause in which he 
professed to believe. Faith without deeds is meaningless. True faith must issue in good deeds. If 
it does not issue in good deeds it is mere opinion or verbal profession. Truth leads towards good 
deeds and good deeds prepare a man for the reception of truth. The belief in God confirms a man 
in his virtue and his deep-rooted support. Man is to be judged by what his practical attitudes 
towards life are and not merely by what he professes to believe. Morality forms a large part of 
faith in action, though it may not be enough and soul-satisfying without faith in the Creator and 


preserver of all values.' 


We may conclude the following points from the above discussion that depict Khalitfah’s 


views about Islam beautifully. 
Conclusion 


According to Khalifah ‘Abdul Hakim, the religions such like Christianity, Judaism and 
Hinduism etc., could not fulfill the demands of the current era as these religions have become 
only peculiar national behaviours. However, the case of Islam is totally different. It is the 
religion of the world that has the international behaviour and nature. It is the only religion that 
can be remained alive in the present era. Therefore, Khalifah ‘Abdul Hakim has attached the 
survival of the religion with the future of Islam, instead of connecting it with Christianity or any 


other religion of the world. 


There are two parts of religion; the first part is related to beliefs, depends on metaphysics 
for its existence. However, the other part of religion is practical, social and moral. Religion 
establishes a belief system of its own which depends on metaphysics. But so far as the moral, 
practical and other aspects of religion are concerned, it may be stated without any shadow of 


doubt that philosophy, science, sociology and socialism etc., are unable to render such a sound 


1 Islamic Ideology, pp.99-100 


145 


and firm values in respect of utilitarian pragmatism as the religion has rendered. It seems as if 


too much burden has been imposed on philosophy, science and other sciences than their capacity. 
These Sciences are unable to solve man’s moral, practical, ethical and social issues. Khaltfah 
tries to create harmony, compatibility and accordance between science, philosophy and religion. 
According to Khaltfah, all philosophy starts in wonder and ends in wonder. So does all science 
and so does all religion. He is of the view that in many of fundamental aspects of science and 
religion, the test of truth may be similar. But Khalifah is not justified in seeking compatibility 
between science, philosophy and religion. The basic fault of this thinking is evident in itself. 
There is no similarity between the beliefs and fundamentals of science and religion and their 
thinking style. The reality is that science is a struggle to comprehend the powers of nature and 
further make them understandable to others. Man makes a struggle to control the powers of 
nature through the help of science. If a struggle is done to control the human being, then there 
would be achieved nothing except a complete chaos. The phenomenal being of a man can be 
comprehended through the help of science but his spiritual, cultural and moral being cannot be 


understood through the help of scientific method. 


Religion is compelled to use the means of language for the purpose of the communication 
of the facts on the level of the reasoning and intellect. Therefore, religion has to seek help from 
science, philosophy and other physical and sensorial sciences for the communication of its thesis, 
premises and concepts. Actually, it is not the helplessness and compulsion of religion but the 
helplessness and compulsion of man that he cannot comprehend the concept of reality being 


transcendent of the phenomenal reality. 


It is another important point to be noted that the truthfulness of the thesis of religion has 
been established at the very outset because it has been founded on the conception of reality in 
totality. However, science has been passing through the formation and refutation and falsification 
of various cases and theories since its evolutionary stages. Islam preaches to have belief in 
unseen which is unseen in a sense that it is not present in the world of senses and through senses 


it is not perceptible. But it does not mean that it is not understandable too. 


There exists intuition higher than intellect, and inspiration higher than intuition, and 
divination higher than inspiration and revelation which is a highest form of intellect, higher than 


divination. 


Religion has been playing a key role in forming each and every civilization, culture, and 
social system. Religion was never disconnected from the collective life. This thinking started 


during the era of the reformation movement of church and the revitalization movement of 
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sciences, when the Roman and English church made illegal, wrong and improper interference on 


the name of religion after acquiring control on the political life of Europe. 


On contrary to Socialism, the point of view of Islam is that life bears a spiritual origin, 
spiritual background and a spiritual ideology. Universe is neither a slave of blind and dumb 


mechanistic forces of nature nor is merely governed by the dialectical materialism. 


Islam does not accept the division of matter and spirit. The concept of duality of matter 
came in the west from Christianity and from this very point the division of spirit and matter 
emerged out. According to Islam, the real foundation of the universe is only one and that is 
spiritual. Matter cannot be considered as an eternal element in the interpretation of universe and 
the explanation of the human nature because it has proved itself as perishable. Marx’s view point 
came into being as a result of securing and building the material conception of the history on the 
rational basis. When he accepted the theory of materialism as a basic principle he became the 
prey of narrowness of thinking as a corollary. The first thing that is contrary and adverse to Marx 
is that matter now, is breakable and perishable in itself. Matter can be converted in to waves and 
it may travel from tangible to intangible. Now it can be said with certainty that the tangible 
element of matter is actually the condense form of its intangible element. When soul, spirit or 


ideas travel from lightness or delicacy to density they are converted into tangible form. 


But so far as Capitalism is concerned, it, being neutral in the realm of struggle for 
existence, cannot control the rising of the cruel inequality. It introduced and enforced a kind of 
self-purchased servitude after delivering the society from the cruelties of individual’s rule and 
feudalism. The difficulties and hardships that commonly come out of the nature of this very 


system began to create social disorder and chaos. 


It is against the facts and reality to say that religion is an opiate or it is only superstition 
because the point of view of religion is neither superstition nor self-deception but it is based on 
extraordinary logical principles. The fact is that the religion based on superstition and illusion 
cannot train the personalities and characters. The prophets born out at various places of the 
whole world were not only the respectable individuals of their societies but a complete paragon 


and epitome of civilization which could not be achieved by western and socialistic civilization. 


Freud has limited his domain of the study of religion to the western religions only while 
establishing his stance about it and he did not make any strive to enter into the essence of 
religion. The cruelties and barbarism committed by the hands of the religious people were not the 
result of treading on the path of religion but due to giving it up. In fact, religion is inclined more 


towards action than contemplation. But the West tries to understand the religion through 
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contemplation only. According to Khalifah, truth is that which works and for Islam all belief 


which has no reference to action is spiritually valuesless. Faith without deeds is meaningless.' 


It is the compulsion of man that he has to take help from material language or manmade 
language for expressing the psycho-states and abstract ideas, because, reality has no distinct 
language of its own, therefore, manmade language is the channel of its expression. Human mind 
is compelled to express its views of Reality in symbols because Reality has no language of its 
own as distinct from the language that man has invented to express human relations or the 
relation of man to his environment or the relation of material things and objects among 
themselves. It is the reason that entire psychology, not possessing any language of its own, uses 
material and spatial terms. Human mind uses symbols consciously as well as unconsciously. But 
so far as the religious experience is concerned, it is beyond any shadow of doubt that there is no 
rule of mechanism in the world of spirituality. Mechanism originally works at the materialistic 
world. Therefore, the spiritual experience takes the form of symbolic expression through the 
imaginative faculty. According to Khalifah, the Qur’an uses analogies and symbols in profusion 


but warns us at the same time that the descriptions are to be taken as symbols. 


According to Khalifah, Mutashabihat of the Qur’an means that there are gradations of its 
meanings, secrets and hidden facts that are inconceivable and ineffable by a common man. 
However, man can comprehend it through parables and similes. So far as the basic religion is 
concerned, the whole of the Qur’an is categorically decisive...... when it is said again all its 
verses are Mutashabihat, it means that there are gradations and surfaces of its meanings and 
secrets that are inconceivable and ineffable by a common man. According to the holy Qur’4an, 
eyes comprehend Him not though He comprehends the eyes and nothing in creation is even like 
the likeness of Him. God is the light of the heavens and the earth; it adds that it is only a likeness 
not to be taken too literally. The similes give only a remote indication ................ Saying that 
God is the light of the heavens and the earth indicates His immanence in all creation. Though, 
this immanence has its gradations. It is less in matter and more in organic realms of plants and 
animals rising still higher in the human ego. Among the human egos too there is a gradation. It is 
dimmed by the grass physical desires and egotism of the common man and shines with purity in 
the souls of prophets and saints. According to Averroes, “Muhkamat” are the evident and 
outward aspects of the Holy Qur’an and the “Mutashabihat” are the inward, real and secret facts 


of the Holy Qur’an. 
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Khalifah “Abdul Hakim craves for the possibility of a universal religion so that man’s 


inherent longing for peace may be fulfilled and he may enjoy the happiness of peace and well- 
being. But, now the body or matter has gained the central position irrespective of the indivisible 
unity comprised on mental and body, soul and matter. So, what would be the future of mankind 
if the progress of science and technology and the negation of mysticism and spirituality continue 
to be considered as an inevitable happening? According to Khalifah, the spiritual religions, if 
properly understood and practiced, should have worked as a great uniting force to make 
humanity realize its common essence and its common aim and destiny. But, it is only the forces 
of fanatical religions, with claims of the monopoly of truth and salvation along with equally 
fanatical and narrow nationalism based on language, race or geography, that stand in the way of 
solidarity of humanity. So, following are the hindrances and obstacles that stand in the way of 


solidarity of humanity. 


A Monopoly of salvation and truth 
B_ Forces of fanatical religion 
C_ Fanatical and narrow nationalism based on race, language or geography 


D_ Forces of segregative tendencies, emotional alienation, and cold hostility among the 
world nations. 


Khalifah has the evolutionary view of religion. According to him, religion started with 
myths, legends and superstitions and the multiplicity of gods. Then there came a period of racial 
and national religions. But, it is not justified as the fact is that the fundamentals and basic beliefs 
of the religion of Islam remained the same from Adam to Prophet Muhammad (PBUH). The first 
man of the world was the believer in the oneness of God. It is the matter of fact that the basic 
beliefs and fundamentals of Islam, oneness of God, Prophet-Hood, and the resurrection, and the 
moral teachings and the logical bases of these fundamentals etc., remained the same from Hazrat 
Adam to the day of till now. However, partial modification in the religious morality does not 
bear any importance and it does not affect the universality of religion too. Moreover, the 
achievement of the universality of religion is only possible in the case, if the fundamentals 
remain the same and intact. However, religion should denote willingness and express its 
flexibility to be changed itself in the matters of the secondary importance, according to the 
changing environment and taste of different peoples of the world, territorial changing in 


atmosphere, climate and geographical requirements. 


Khalifah’s view is that science, technology and the advancement of means of 
transportation and other needs have made the humanity close by annihilating distance. Man 


would come, on a day, towards an agreed upon system and ideology like the forum of the United 
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Nations. At last, he would resort to, an international culture, international civilization, 


international moral system, international economic system, and international state. Hakim’s view 
is that the formation of an international religion would be based on basic principles. However, 
rituals, customs, geographical circumstances, external observances and modes of worship can 


never become uniform. 


Khalifah’s view is that Islam is the future of humanity. Whenever, humanity would be 
inclined towards the religion for guidance it would be only Islam ready to fulfill the desire and 
would help the humanity. Islam would resolve the current complex and complicated issues and 
problems of the world. It is only the Islam that would lay the foundations of man’s dignity on 
piety and not on race or colour. This universal religion is based on the oneness of God. Islam 
considers theistic religion only as true religion as all else is barbarity. Islam, being the religion of 
harmony, promulgates the doctrine of the unity of religion. In presenting the essentials of the 
theistic outlook, the holy Qur’an constantly reminds the reader that it is the creed of Abraham, 
Moses, Jesus and all the prophets who preceded Muhammad. No prophet ever considered 


himself to be an innovator or professed to be founder of a new sect. 


According to Khalifah, nature as well art is governed by the law of utility. The entire 
evolution has proceeded on this principle. Even Divinely revealed laws have been subject to 


change when circumstances demanded their replacement by same new laws and customs. 
The Islamic concept of evolution is consisted on the following features. 


A. There is a sequence of happenings under the law of cancelling and being cancelled. 
B. When something is perished, one better than it or like it take its place. 
C. A thing is perished when there is no utility in it. 

1. Islam means peace as well as submission and self-surrender to the will of Lord who is the 
Creator of rational and moral order in the universe and in human life. That Lord or Creator 
is wise, rational and good and His chief trait is love and Mercy. He is the Promulgator of 
laws which are the laws of preservation of values. 

2. Peace, well-being and happiness are three different names of the same state and that is 
Islam. The craving for Peace is inherent in human nature and every being naturally craves 
for Islam or Peace. 

3. God truly exists and can be discovered by observation and by reason, both theoretical and 
practical. It is man’s duty to discover this God within himself and within the universe in 
general. He can get freedom and peace only after rendering submission to God. He who 


breaks law breaks himself. Virtue is its own reward and vice is its own punishment. 
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11. 


The submission of man’s desires to authority of reason does not mean the submission to 
any external authority but to his own higher self which is divine because God has breathed 
in to him and it is the nature of God in which he had created man. So the act of scientific 
research is an act of submission to God, because the reason is in man, is the voice of God 
and submission to reason is submission to God. The only way to achieve internal peace 
therefore is by an act of submission. 
If the scientist proceeds on the postulate that the universe is governed by law and reason 
and not chaos and chance, he too has glimpsed the unity of God in His creation. His act of 
scientific research is an act of submission to God. The scientific study of nature leads man 
to God as from the study of nature to belief in God, there is only one step. Moreover, no 
man’s search is complete until he has reached God. 
The goal of life and all true religions is to understand the laws of God and submitting to 
them and thereby regulating, harmonizing and elevating life. 
Worship does not mean verbal Praise and begging for benefits. Worship means to live in 
accordance with the will of God. Every right action is an act of worship. 
Belief in God is not a speculative guess or a mere hypothesis. It cannot be called a dogma. 
It is a question of life and death. Believe and live, or disbelieve and perish. Moreover, the 
faith not regulating in good deeds would be mere opinion incapable of becoming a driving 
force in action. 
Making belief in God as the core of religion, Islam amplifies it by attaching to it some 
corollaries which must follow from it. If these corollaries cannot be derived from this basic 
belief, then there is something deficient in the belief itself. The corollaries or the essential 
derivatives that come out of the belief in God, are as under; 

a. Prayer, nearness or the reciprocal relation of man with God follows as a 

corollary from belief in God. 
b. Belief in Prophets follows as a corollary from belief in God. 
Unity of Prophets and the unity of the religions. 

d. Belief in Angels. 

e. Belief in life after death. 
The relation of God with man is not one sided but it is reciprocal. The call is heard and 
responded, though the mode of hearing and response may not be intelligible to us. 
The Prophet to whom revelation is granted directly perceives higher realities and the 
unseen becomes for him a matter of perception by faculties which are more developed in 


him than others. Prophets are the Spiritual exemplars for others as it is a recognized fact 
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15. 


16. 
17. 


18. 


that spiritual life is improved more by example than by precept. Revelation is a mode of 
divine guidance that supports as well as supplements reason. 

Prophets have been raised among all peoples. Their fundamental message was the same. 
There is a unity of prophets and the unity of religions. The difference in the teaching of 
different Prophets is a difference of rules and laws and customs due to different times and 
varying circumstances. The essence and the spirit of revelation have been the same, 
although the body and garb have been changing. Belief in the Prophet-hood of Muhammad 
(PBUH) includes belief in all the Prophets upon whose revelations he set his seal. He sifted 
the essential from the inessential. 

Life as seen and experienced is not the whole of life. The unseen exists and is much greater 
than the seen. The work of nature is done through agencies that fulfill the purpose of Lord. 
They are called the angels. The exact nature of the angels and their mode of work can 
never become a matter of direct experience for the common man. The Prophets and the 
saints see and feel that such agents are at work. 

Human life would be a mockery if it started with the body and ended with it. Belief in the 
conservation of values is the essence of all religious belief, and the human ego is the most 
valuable entity. If self-preservation is the law of all existence and nature shows such 
astounding and mysterious ways of preserving itself in all its changes from phase to phase 
and if the essential elements of nature abide in spite of incessant phenomenal mutability, 
the essentials of the human ego too must abide. Therefore, the life of the ego will continue 
even after the dissolution of the body. If a good God exists then the moral order too must 
be real. If the moral order is real, good and evil must produce their effects which we call 
rewards and Punishments. So, there must be resurrection and a hereafter. 

The attitude of the Prophet of Islam towards other religions has been excellent. Good and 
believing men among the Jews received their due meed of praise with an open heart. 
Similar is the attitude of Islam towards Christ and the Christians. However, Islam makes 
an attempt to remove from Christ’s name everything falsely attributed to him. 

Belief in God and a life of virtue is the basis of all true religions. 

Islam is the religion that does not conflict with the verified facts of science or moral 
conscience of mankind. Belief in God is true knowledge of reality. Without having the 
light of true knowledge, he is essentially blind. 

In Islam, all beliefs have reference to action. A true Muslim is he who combines right 


knowledge with right actions. 
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Chapter No. 3: Khalifah’s Concept of Worship and Du’a 


Introduction 


The Arabic word ‘Ibadat’ is translated in to English as service which is a limited meaning 
of it. ‘Ibadat’ means a complete and total surrender of will to the will of God. It means a 
complete obedience as well as worship. Khalifah writes; 
“The word ‘Ibadat’ in Arabic has a much wider significance than is conveyed 
by the word service. It means wholehearted obedience as well as worship. It 
means total surrender of will to the will of another; hence the word ‘abd’ 
means a slave, whose life and will are at the disposal of his master. Islam 


which means total surrender to the will of God necessarily leads to that type 
of action and attitude which is denoted by the word ‘Ibaadat’”’ 


‘Allama Johri writes; 
“The originality of worship is the humility, humbleness and submissiveness. 
The meaning of worship is to obey and to surrender.” 


‘Allama Ibn-e-Manzir Afriqi writes; 


“The meaning of worship in dictionary is to obey with humility, 
submissiveness, and humbleness.’” 

‘Allama Sayyid Zabidi writes; 
“The meaning of worship is submissiveness. Some scholars say that the 
originality of worship is humility and humbleness while the others say that 


worship means to be contented and satisfied on the act of Lord and to commit 
such an act which makes the Lord pleased.’ 


Some people reduce the meaning of the word ‘Ibadat’ to the fundamentals of prayer, 
pilgrimage, zakat, fast etc., and they believe that the ideal of human life is the performance of 
these fundamentals only. This is, however, a very limited and narrow view.’ The Holy Qur’an 
itself has declared that complete surrender and submission to the will of God, is the exclusive 


purpose of human creation 


The Holy Qur’an says; 


Islamic Ideology, p.115 

‘Allama Johry, Al-Sihaah, vol. 2, Mat’boa, Dar al-ilm, Bairit, 1404 A. H, p.503 

Lisan Al-arab, Mat’boa, Nashr adab Al-hooza, Iran, 1405 A. H., vol. 3, p.273 

‘Allama Zabeedi, Taj al-a’roos, sharah Al-Qamoos, Matbo’a, Al-Mat’ba Al-Khariay, Egypt,1306, A.H., Vol. 2, 
p.410 

5 Dr. Tahir-ul-Qadri, Islam in Various Perspectives, Minhaj-ul-Qur’an Printers, Lahore, 1992, p.365 
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Allah has promised the believing men and the believing women Gardens, 
watered by running streams beneath, wherein they shall abide forever: and 
(He has promised) goodly mansions in the Everlasting Gardens, and the Good 
Pleasure of Allah—that is the greatest boon of all. And that is the supreme 
achievement. 


So, the highest form of moral perfection is the attainment of God’s pleasure which is the 


greatest pleasure in the world. 
Khalifah writes; 


“What is demanded of us by God is voluntary and loving service. If God is 
our ideal, we are asked to serve Him only. If the ideal is the sum total of all 
the values of life, then surely no man can rightly serve anything else. When 
we serve other things besides the ideal we go astray and jeopardize our lives. 
When we serve our individual instincts without subordinating them to the 
ideal, we create chaos in our lives....... True freedom lies only in the service 
of the ideal. The tragedy of human life is that man is dominated by false fears 


and is tempted by illusory gains which draw him away from the ideal.”” 


The Holy Qur’an has pointed out these illusory gains, wishes and instincts in these 


words; 
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Have you seen him (her) who has made his (her)desire to be his (her) god but 
Allah leaves him (her) to go on the wrong way despite his knowledge and sets 
a seal upon his (her) ears and his (her) heart and lays a covering on his (her) 
eyes. Who would guide him (her) except Allah. Do you not then heed? 


But so far as complete self —negation and self-effacement of the personality is concerned, 
Islam is absolutely against it and therefore, vehemently discourages such way of life. The Holy 


Qur’an says; 


And they have originated and /invented the celibacy only to achieve the pleasure of 
Allah, though we have not declared as mandatory for them. So, they could not secure it as it 


should have been secured and watched. 


1 Tauba, 9:72 
2 Islamic Ideology, pp.115-116 
3 al-Jasia, 45:23 
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The holy Prophet (PBUH, himself discouraged and negated the celibacy. The Holy 


Prophet (PBUH) says; 


“There is no celibacy in Islam at all”. 
2 NG aSle 
The holy Prophet further says; 


“Keep on holding the Jihad as mandatory (the struggle and fight in the way of 
Allah) because, it is the celibacy of Islam”. 


In another Hadith narrated by Hazrat Anas (R. A.), the Holy Prophet (PBUH) said, “For 


every Prophet there is celibacy, and the celibacy of this ummah is to fight in the way of Allah”.° 


From this tradition of the holy Prophet (PBUH) means that the greatest act in Islam is 


Jihad as the celibacy is the greatest act in Christianity.* 


Revolt against Religion and Khalifah’s Criticism on Some Antagonistic 


Theories 


In modern era, a revolt has been launched against religion by various people having 


different ideas, theories and motives. Nietzsche has preached the gospel of self-assertion and the 


superman. He also has classified morality as master-morality and slave-morality. Moreover, he 


inveighed against Christ as the preacher of slave-morality. He also classified religions as those 


that say yes to life and those that say no to life. But so far as Nietzsche’s theory of superman is 


_ 


al-Hadid, 57:27 

(i)‘Allama Abt Al-Farj Abdurrehman bin ‘Ali Jozi died 597 AH, Al’ Alil Al-Mutanahia, Matboa Mak’ taba 
Asaria, Faisal Abad, 1401 AH, Vol. 2. p.152 Gi) Imam Abi ‘Abdullah Bin Abdurrehman Darmi died 255AH, 
Sunan-e-Darmi, Mat’boa Dar Al-Kitab Al-Arabi, Bayrit, 1407 AH, vol. 2, Hadith no. 2169 (iii) (Imam 
Abdurrazzaq Bin Hammam san’ani, died 211AH, Al-Musannf, Mat’bo’a Mak’ tab-e-Islami, Bairtit, 1390 AH, 
vol. 2, Hadith no. 10375 (iv) Imam Ahmad bin Hanble, died 241 A. H., Al-Musnad, Mat’boa maktab-e-Islami 
Bairtit, 1398 A. H., vol. 2. P.82; (vi) Imam Ahamd bin ‘Ali Al-Muthna Al-tamimi, died, 307 A. H., Musnad 
Abi Ya’la Musli, Mat’boa, Dar Al-ma’mun Al-turath Bairtit, 1404 A. H., Hadith no. 1000; (vi) Imam Abi Al- 
Qasim Suleman bin Ahmad Al-tabrani, died 360 A. H., Mu’jam Saghir, Mat’boa Salfia Madina Munawwara, 
1388 A. H., Maktaba Islami Bairtit, 1405 A. H. Hadith no. 949 

(i) Imam Ahamd bin ‘Ali Al-Muthna Al-tamimi, died, 307 A. H., Musnad Abi Ya’la Musli, Mat’boa, Dar Al- 
ma’mun Al-turath Bairiit, 1404 A. H., Hadith no. 4204; (ii) Imam Abi bakr Ahamad bin Hussain, Behque, died 
458 A. H., Shu’b Al-iman, Mat’boa Dar Al-kutub Al-ilmia, Bayrit, 1401, A. H., Hadith no. 4227 

‘Allama Ghulam Rasool Sa’1di, Tibyan Al-Qur’an, Frid Book Stal, Lahore, 2012, vol. 11. P.742 
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concerned, it is based on the gospel of self-assertion. His superman is above the values of love 


and justice, humility or mercy. He repudiates humility and mercy as vices. He wanted to revalue 


all the values preached and practiced by the great prophets and saints. Khalifah writes; 


“The superman will love power only and enhance it ruthlessly at all costs. He 
shall serve nobody except his own will; he will be a law unto himself. As 
Louis xiv said, ‘I am the state, he will say, I am the law, I am the life; God is 
dead.””! 


So, we see that there is no humility, love, or justice in Nietzsche’s superman. He is a 
paragon of power and only power that repudiates all other values ruthlessly. There is no place for 
love, justice, reason or humility in his superman. He is striving for more power. But Khalifah 
criticizes on him and says that it is not a superman but a super beast who is urged by a thirst for 


more power and devoid of love and justice and reason.” 


Another objection against religion is that it was born out of ignorance and fear. It is an 
opiate for the oppressed and depressed. Religion was concocted and fabricated by the exploiters 
of humanity. Man must conquer the ignorance and fear by his knowledge and effort. He should 


not serve any power except the dignity of his own humanity. 


But, Khalifah gives satisfactory answers to all these questions. All such objections are 
nullified and become fiasco, when, according to Khalifah, we keep in mind the Islamic 


conception of God, and the service and the worship that is due to Him. Khalifah says; 


“When we are asked to serve God we are asked to serve and advance reason 
and justice in life. There is no commandment which is not in the interest of 
our own advancement. According to Islam, every act of rightful living is an 
act of worship. The entire creation is meant to worship God and does worship 
God voluntarily or involuntarily, consciously or unconsciously. ......... All 
working of nature is worship and service. According to Islam, then, 
obedience to the laws of our nature is worship and service of God. We are not 
asked to obey a power external to us because of fear.” 


Man rose above the angels because of his knowledge and he fell because of disobedience. 


Khalifah explains it beautifully in the following words; 


“As we learn from the story of Adam presented by the Qur’an, man rose 
above the angels because of his knowledge and fell because of disobedience. 
We must refuse to be slaves to any partial aspect of existence or to any being 
other than God, however threatening it may appear........ Worship in Islam is 
not a magical act to bring about supernatural interference in a causally 


1 Islamic Ideology, p.116 
2 Ibid., pp116-117 
3 Ibid., pp.117-118 
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regulated world. It is not flattering an infinite power to win favours from Him 
merely by the asking. It is dedication to the spirit of life. It is the winning of 
independence by the repudiation of all powers except the one that gives us 
life, purifies us and exalts us.”! 


The holy Qur’an points out those who obey their wishes or worship their desires instead 


of worshipping God. The holy Qur’an says; 
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Have you seen him (her) who has made his (her)desire to be his (her) god but 
Allah leaves him (her) to go on the wrong way despite his knowledge and sets 
a seal upon his (her) ears and his (her) heart and lays a covering on his (her) 
eyes. Who would guide him (her) except Allah. Do you not then heed? 


So, we asked to submit to the will of Lord and obey Him exclusively. He deserves to be 


worshipped. Those who worship Christ, Ram, or Krishna etc., they are actually worshipping the 


idols made by their own wrong wishes and desires. They do not worship God at all.” 


Khalifah’s Approach to the Philosophy of the Prescribed Prayers 


‘Allama Iqbal says; 
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This very prostration to God which you feel very heavy and boring for your 
soul 


This very prostration if you perform rightly will emancipate you from 
thousands other prostrations of such kinds which you have to perform other 
than One God. 


According to Khalifah, islam has deepened and broadened the meaning of prayer which it 


is impossible to improve upon.” The holy prophet (PBUH) says; 
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“He who leaves the prayer intentionally commits blasphemy and infidelity”. 


In another Hadith, the Holy Prophet says; 
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“Prayer is the dividing line between the belief and unbelief’. 
According to the prophetic Hadith, Islam considers prayer to be the dividing line between 


belief and unbelief. In the Holy Qur’an, prayer is called the remembrance. The Qur’an says; 


Surely, I am Allah, there is no God but I; so worship Me and establish prayer for My 


Remembrance. 
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Prayer is not supplication for ephemeral benefits. According to Khalifah, prayer means 
keeping the highest before our eyes and measuring our conduct by the eternal criterion which is 
the God.? In the words of Khalifah, man is required to remember God always in all his attitudes 


and actions which this remembrance transforms in to worship. Khalifah writes; 


“Islam visualizes the entirety of good life as a perpetual prayer, but during the 
day and night five prayers are prescribed as a matter of discipline. The 
prescribed prayers are congregational. Individual prayers, when a man is 
alone with his God, are additional, supplementary and voluntary, but the 
prescribed fixed prayers during specified hours of the day and night are 
congregational and compulsory.” 


Khalifah has enumerated the following elements and characteristics of the prescribed 


Islamic congregational prayers. 


Physical cleanliness 
Social Factor 
Discipline, Democracy and Equality 


Coordination of Effort or Team work 


Sr ee pare, LU 9, 


Principle of Leadership 
a. The importance of knowledge and piety(Best in knowledge and character) 


b. The repudiation of Mullaism, monasticism, ordained priesthood or hereditary 


1 Imam Abi ‘Abdullah Muhammad Bin Ibne yazid Ibn-e-Maja, died 273 A. H. Sunan-e-Ibn Majah, Dar al-Fikr 
Bairit, 1415 A. H. Dar al-Jil Bayrit, 1418 A. H. Hadith No. 1080 

2  Ta-Ha, 20:14 

3 Islamic Ideology, p.119 

4 Ibid., p.120 
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6. Training of Military Discipline 
7. Direction of Ka’ba ---- A source of unity. 
8. The Whole Earth is a Mosque 
9. No Intermediary is required in Worship. 
10. Islam is a Social Creed 
11. Prayer is not an End in itself but a means of Personal and Social uplift 
12. Islamic prayer is a source of discussion of problems of general welfare 
c. Congregation of unlimited purposes 
d. Discussions of the problems of war and peace 
Discussions of individual as well as collective problems 


f. No secret diplomacy in politics 
1. Physical Cleanliness 
The Holy Prophet (PBUH) says; 


“Cleanliness is the prerequisite condition for Iman.” 


lokegyighbs gui 
Before worshiping the God and saying the prescribed prayers, every Muslim wash those 
parts which become generally dirty by ordinary work or natural necessity. Physical cleanliness is 
essential and mandatory as it is next to godliness. It is a natural thing that a person who offers 
prayers dutifully at different hours spread over the day and part of the night will necessarily be 


always clean.” 
‘In the prophet and His message’, Khalifah writes; 


“Islam enjoins personal cleanliness as an essential ingredient of godliness. 
One of the earliest Divine commands addressed to the prophet was to keep his 
clothes clean and avoid all dirt. No one in Islam is allowed to stand for 
prayers if his body and clothes are not clean. Dirty and tattered clothes and 
smelling body are not the signs of humility.” 


The Holy Qur’an says while ordering the Holy Prophet (PBUH) to be cleaned in the 


following words; 


“And keep clean your garments.” 


1 Sahih Muslim, Kitab al-Iman, esti So Ge (le HN aul Gb 1:88, no. 82 
2 Islamic Ideology, p.120 
3. The Prophet and His Message, p.256 
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According to a Prophetic Hadith, prayer is the key for paradise and the cleanliness is the 
key for the prayer.” 
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According to another Prophetic Hadith, cleanliness is the half of the Iman (Belief in 
God).° 
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2. Social Factor 


Another advantage of the prescribed prayer is hidden in its social factor. When the people 
pray collectively, the religious emotion is increased and heightened. It is the reason that Islam 
enjoins the believers to pray together in unison. It is the exposure of brotherhood of hope and 


sympathy. 


‘Allama Ghulam Rastl Sa’tdi writes the advantages of collective prayer in the following 
words; 


“(1) To pray collectively gets twenty seven times more reward than to pray 
solely. (2) It may be possible that solely prayer may not be accepted and the 
collective prayer may be accepted due to the possible presence of any piety 
person among the persons praying collectively. (3) Some people do not recite 
rightly or do not perform prostration accurately. If such people pray solely 
their prayers do not get accuracy and remains inaccurate but their 
performance in collective form with others will be granted approval and 
acceptance. (4) From this, the collective lives of Muslims will be 
strengthened and they will become aware of the health, illness, happiness, 
sorrow, and poverty and miseries of other Muslim and will get opportunities 
to work for the welfare and betterment of others.” 


According to a Prophetic Hadith, to pray with other Muslims collectively is deserved for 


twenty seven times greater reward than the reward for a person who prays solely.® 


al-Mudathir, 74:4 

Imam Ahmad bin Hanble, Musnad 

Imam Tirmadhi, Sunan Tirmadhi, +») 3 sluall elise Ye ela Gb, Hadith No. 3 

Imam Tirmadhi, Sunan Tirmadhi, + »Jal) 3 slall elise Ye ela Gb, Hadith No. 4 

Imam Abi ‘Isa Muhammad Bin ‘Isa Tirmadhi, Al-Tirmadhi 

Sahih Muslim, Kitab al-Iman, ¢ sla) S53 Ge (le 585) aul GL 1:88, no. 82 

‘Allama Ghulam Rasool Sa’idi, Tibyan Al-Qur’an, Frid Book Stal Lahore, 2012, vol. 1, p.371 
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3. Discipline, Democracy and Equality 


Islamic congregational prayer is a source of creating discipline in democracy, apart from 
cumulative heightening of the force of prayer. According to Khalifah, equality before God is 
reflected as equality among men.' ‘Allama Iqbal refers to the equality, egalitarianism, fraternity 


and brotherhood in the following verse. He says; 
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Mehmiud (Master) and Ayas (Servant), both have stood in the same and equal 
line 

There is neither servant and nor master of the servant left behind from that 
equal line. 


The rich and the poor, the high and the low, the powerful and the weak, must 
stand together, shoulder to shoulder, all equally humble before God. 


According to Khalifah, this equalization of opportunity is what human society has to aim 


at. Khalifah writes; 


“In the mosque the Muslims become a classless society. If they forget to 
actualize that ideal outside the mosque, it only means that the prayer has not 
yet entered their souls as it ought to. But the ideal is there if it is allowed to 
work in their lives.” 


4. Coordination of Effort 


Team work or coordination of effort is another advantageous aspect of the congregational 
prayer of Muslims. During prayer, they rise together, bow together and prostrate together. All 


movements and actions are performed in unison. Khaltfah says; 


“This is a lesson that in all the great things of life requiring joint effort people 
have to work as a team; the individual will has to be subordinated to the 
social will.’ 


Islamic Ideology, p.121 

Dr. ‘Allama Muhammad Iqbal, Bang-e-dara, National Book Foundation Lahore, 1999, p.193. 
Islamic Ideology, p.121 
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5. Principle of Leadership 


Islamic prescribed prayers teach the lesson for the choice of leaders. In Islam, leaders are 
not to be chosen because of their wealth or social position or because of belonging to a particular 
profession but solely on the basis of knowledge and character. Knowledge and piety are 
mandatory for the choice of leaders, as there is no hereditary or ordained priesthood in Islam. 
Moreover, wealth, social position or age are not essential factor. Leader is to be implicitly 


obeyed in all movements. Khaltfah writes; 


“Once a leader is chosen, he is to be implicitly obeyed in all movements, as 
the prophet said, ‘Obey your leader even if he is a Negro.’”! 


6. Training of Military Discipline 


Islamic congregational prescribed prayers are a source of creating awareness of military 
discipline and sense of military training among Muslims. Moreover, physical movement helps 
for acquiring a healthy mental attitude. At the call for prayer hundreds and thousands of people, 


sitting or moving about helter-skelter, immediately fall in to serial ranks.” 


According to a Prophetic Hadith narrated by Hazrat Anas (R. A), The Holy Prophet Said, 
a leader (Imam) is appointed so that he is followed and when he performs Qiyam (to be made 
oneself stand while worshipping God), you all should perform Qiyam, when he performs raku’a 
(bow before God while putting hands on the knee), you all should perform Raku’a and when the 
Imam makes sajda (to bow while putting head on the soil as making prostration) you all should 


bow down by making prostration by following him.” 
7. Direction of Ka’ba (A Source of Unity) 


Direction of ka’ba is another element of unification. It plays an important role in 
strengthening the sense of unity in a world-wide brotherhood. Although, the chief thing is to 
strive for goodness, yet the direction of ka’ba forms an additional help for unification because 
according to the Qur’an, God’s is the East and God’s is the west. In which so ever direction you 


turn your face, there is the face of Allah. The Holy Qur’an says; 


And to Allah belong the East and the West, so in whichever direction you turn your faces 


there is the presence of Allah. Verily Allah is All-Ebracing (in His Mercy) and All-Knowing. 


_ 


Islamic Ideology, p.121 

2 = Ibid., p.122 

3. Imam Muhammad bin Isma‘l Bukhari, died 256 A. H., Sahih Bukhari, Matboa, Noor Muhammad Asahh AlI- 
Mutabi, Karachi, 1381, A. H.,vol. 1, p.101 
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8. The Whole Earth is a Mosque (A Distinguishing Feature of Islam) 


It is another distinguishing feature of Islam that no special places of worship like 
churches or temples are necessary as the whole earth is a mosque for the individual or 
congregational prayers for Muslims. As according to a prophetic Hadith God has made the whole 
earth a mosque for Muslims. Wherever, at the time of prayers one or more Muslims find 


themselves there they can pray singly or in company. No paraphernalia is required for worship. 
9. No Intermediary is Required in Worship 


Islamic concept of prayer is that it is a direct communion with God, as the Holy Qur’an 


Says; 
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And (O My Apostle) when My servants question you about Me, (tell them) I 
am indeed close (to them). I answer the prayer of suppliant when he calls to 
Me. Let them therefore, obey My commands and believe in Me, so that haply 
they may be guided aright. 


A Muslim even in congregation is still alone with his God. At another place the Holy 


Qur’an says 


And there are signs even in your own selves. Do you not then perceive? 
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Khalifah explains this communion in the following words. He writes; 


“Prayer is a direct communion with God; no intermediary is required; no 
intercession is sought from a prophet or an incarnation. In his prayer a 
Muslim prays for himself and for others including the prophet. He prays for 
the prophet in gratitude for the guidance he has received from him. The 
prophet too, is one of the servants of God who cannot intercede without His 
will. So, a Muslim even in congregation is still alone with his God, even 
though fortifying his social self in a congregation." 


The Holy Qur’an says; 


al-Baqarah, 2:115 
al-Baqarah, 2:186 
al-Zariyat, 51:21 
Islamic Ideology, p.122 
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Who is there that can intercede with Him except by His leave? 
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However, the holy prophet (PBUH) is the source of guidance as a Muslim gets guidance 
from Him. 


10. Islam is a Social Creed (Repudiation of Monkery or Monasticism) 


It is another important feature of Islam that it is a creed that directly or indirectly refers to 
society. Its mode of worship indicates that Islam is a social creed. There is no monkery or 


monasticism in Islam as the holy prophet says; 


There is no Monasticism or monkery in Islam. 
aw IN GaSle 
And the Holy Qur’an says; 


And Monasticism they invented for themselves—we did not enjoin it on 
them, but they adopted this innovation for seeking the pleasure of Allah, but 
they did not observe it as it ought to be observed. 
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Therefore, Islam prohibits a man to seek his own salvation by isolating himself from 


society. 


_ 


al-Baqarah, 2:255 

2  (i)‘Allama Abi Al-Farj Abdurrehman bin ‘Ali Jozi died 597 AH, Al’ Alil Al-Mutanahia, Matboa Mak’taba 
Asaria, Faisal Abad, 1401 AH, Vol. 2. p.152 Gi) Imam Abi ‘Abdullah Bin Abdurrehman Darmi died 255AH, 
Sunan-e-Darmi, Mat’boa Dar Al-Kitab Al-Arabi, Bairit, 1407 AH, vol. 2, Hadith no. 2169 (ii) (mam 
Abdurrazzaq Bin Hammam san’ani, died 211AH, Al-Musannf, Mat’bo’a Mak’ tab-e-Islami, Bairtit, 1390 AH, 
vol. 2, Hadith no. 10375 (iv) Imam Ahmad bin Hanble, died 241 A. H., Al-Musnad, Mat’boa maktab-e-Islami 
Bairit, 1398 A. H., vol. 2. P.82; (vi) Imam Ahamd bin ‘Ali Al-Muthna Al-tamimi, died, 307 A. H., Musnad 
Abi Ya’la Musli, Mat’boa, Dar Al-ma’miin Al-turath Bairit, 1404 A. H., Hadith no. 1000; (vi) Imam Abi Al- 
Qasim Suleman bin Ahmad Al-tabrani, died 360 A. H., Mu’jam Saghir, Mat’boa Salfia Madina Munawwara, 
1388 A. H., Maktaba Islami Bairtt, 1405 A. H. Hadith no. 949 

3. al-Hadid, 57:27 
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According to ‘Allama Ghulam Rasil Sa’idi, in the Sura Fatiha, we are taught to pray in 


plural person because, when one prays for all Muslims, there are some accepted and privileged 
pious and righteous people whose supplications and prayers are not rejected and it is far from 
God’s Behaviour and Mercy that He accepts in favour of some people and rejects in the favour 


of others.' 
11. Prayer is Not an End in Itself but a Means of Personal and Social Uplift 
Khalifah writes; 


“Prayer is not an end in itself but a means of personal and social uplift. It is 
meant to improve a person’s social morality and it disciplines him to work in 
a democratic society guided by the end of general well-being. The Qur’an 
says that it if these ends are divorced from prayers, it ceases to be prayer.” 


However, the Holy Qur’an also substantiates it in the following words; 
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True righteousness is not (confined to the mere fact) that you turn your faces in prayer to 
East or to West; but (the height of ) true virtue is in that a person believes in Allah and the Last 
Day and the Angels and the Book and all the Prophets, and gives his wealth out of love of Allah 
to relatives, to orphans and the needy, and the wayfarer, to the beggars, and in freeing of slaves, 
and he establishes prayer and gives the Zakat (poor-rate) and those who keep their promises 
when they make any, and who are patient in adversity and hardship and in time of struggle. Such 


are they who are true and sincere—and such are the truly righteous. 


Prayer joined with charity indicates the sense of general welfare of society. So, it is 
another important aspect of Islamic prayer that the direction is given to use the first person plural 


in imploring God as the Qur’4an says; 


Thee only do we serve and Thee only do we beseech for help. O’ Lord! Guide us on right 
path. 


1 ‘Allama Ghulam Rasool Sa’1d1, Tibyan Al-Qur’an, Frid Book Stal, Lahore, 2012, vol. 1, p.212 
2 Islamic Ideology, p.123 
3. al-Baqara, 2:177 
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The direction given to use the first person plural in imploring God shows the social 


reference of prayer. The Islamic prayer has a direct or indirect reference to society. 
12. Islamic Prayer is Source of Discussion of Problems of General Welfare 


Khalifah writes; 


“After the congregational prayer, the gathering begins to serve all other 
purposes of life. Problems of general welfare are discussed. The leader 
addresses them on all vital topics. Political and economic questions are 
brought forward for discussion. Any person can stand up and present even his 
individual need before the community. A nation having this conception of 
prayer needs no other clubs or assemblies. In early days of Islam this was the 
only assembly of the Muslims. Vital questions of war and peace were 
discussed there. The president of the republic presented his plans and gave his 
orders after the prayers. Any member of the congregation could openly 
question the president about anything that he considers to be questionable. 
onan There was no secret diplomacy in politics. Everything was above 
board. ........ No great ceremony or ritual was required for worship; no 
images, no pictures, no priestly abracadabra; no gods or angels or spirits 
invoked; no intercession of intermediaries demanded.” 


Islam is a Religion for This Life 


Khalifah’s view about Islam is that it is a religion for this life. He writes; 


“Islam is religion for this life; it is not a belief in transcendental mysteries or 
dogmas about another world. Islam has no dogmas; it is a way of life, 
determined by a philosophy of life, which teaches that life is worth living 
because its essence is rationality and all intrinsic values shall be preserved... 
Man is destined to lead two lives, the life of the body and the life of the spirit, 
but the two lives are to be harmonized by the subordination of the lower to 
the higher, not by the annihilation of the lower. ... As we cannot form any 
concept higher than life, therefore we can say that the object of life is life, 
more life, higher life, more comprehensive life. The summum bonum, 
therefore, is the fulfillment of life with all its potentialities, which should be 
the realization of the eternal values of life, and the actualization of its 
possibilities.” 


The Holy Qur’an says; 
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al-Fatiha, 1:4-5 

Islamic Ideology, pp. 123-124 
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And there are some who say: “O our Lord! Grant us good in the world and 
good in the Hereafter and save us from the torment of the Fire.” 


The holy Qur’an again says; 
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And seek the abode of the Hereafter by means of what (wealth and riches) Allah has 
given you, and forget not your share of the world, and do good (to the poor) as Allah has been 
good to your, and seek not to make mischief in the land; surely Allah loves not the mischief- 


makers. 
Khalifah’s Concept of Right Path 


There are disputes of philosophies and creeds and clashes of ideologies concerned with 
the definition of the right path. A path is that leads to a destination. According to Khalifah, a path 
is a means to the attainment of an end. The concept of the right path is a correlative of the idea of 
the right end. Therefore, one should have some idea of the object of life or right end before one 
begins to look for the path or paths which would lead to it.” Khalifah is of the view that the right 
path is linked with the idea of right end. So, the means of achievement of an end are as important 
as the achievement of an end because, both are inter-dependent and compulsory. Dr. Tahir-ul- 


Qadri interprets the right path in the following words. He writes; 


“The means of achievement are as important as the achievement of the end: 
the two are complementary and inter-dependent. Since the end justifies the 
means, the definition of the end acquires crucial significance. Therefore, first 
of all, man determines the nature of the goal or objective he strives to attain 
as his purpose or ideal.”” 


Khalifah writes; 


“We know very little of our physiological mechanism but we know what 
health or, its opposite, disease means. We know healthy persons by their life 
and activities. It is understood that an average man knows and feels what 
health is. ...... If we were merely physical beings, physical health would be 
our ultimate end and the path leading to it would be the right path; it would be 
the path of those who have attained health. ........... The best way to know 
the right path is to study the lives of those who have succeeded.” 


al-Qasas, 28:77 

Islamic Ideology, p.125 

Dr. Tahir-ul-Qadri, Islamic Philosophy of Human Life, Minhaj-ul-Qur’an Publication, Lahore, 1998, pp.19-20 
Islamic Ideology, pp. 127-128 
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The Holy Qur’an has made easy to recognize the right path by rendering the mode of life 


of those who have been blessed. The Holy Qur’an says; 
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And whose obeys Allah and His Apostle, will then be in the company of those on whom 


Allah has conferred (His) favours from among the Prophets, ths saints and the martyrs, and the 


righteous-and what an excellent company are they indeed! 


So, the lives of the righteous and blessed people are appropriate examples and samples of 


right path. Khaltfah explains; 


“Example is the most effective teacher; therefore we are asked to fix our 
minds on the mode of life of those who have been blessed. By following in 
their footsteps we shall be following the right path for which we pray. Man 
wants to be blessed but he does not know where true blessedness lies. As 
Rtmi says, every one hankers after gold but there are few who can 
distinguish gold from tinsel. All that glitters is not gold; so all that lures us, 
promising blessedness, does not fulfill the promise. After having pursued 
false clues we realize at the end that we have deviated from the goal of 
happiness, harmony and well-being.” 


The Holy Qur’an has narrated the challenge of the devil in the following verse. The 


Qur’an says; 
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I will assuredly lie in wait on your straight path to misguide the people. 
Dr. Tahir-ul-Qadri writes; 


“There are many forces that are actively engaged in dissuading man from 
pursuing the right path. The dark forces of life make human beings the target 
of their negative intentions when they are on the right path. The greatest 
onslaught of the devil against man is also launched on the straight path which 
is evidenced by the Qur’an itself..... The devil is not worried about others 
who have already strayed from their purpose and fallen in to his clutches... 
The devil’s chief headache are people on the right path.’”* 


However, the Holy Qur’an also narrates this fact in the following verse. 


1 al-Nisa, 4:69 

2 Islamic Ideology, pp.128-129 

3. al-A’ raf, 7:16 

4 Islamic Philosophy of Human Life, p.22 
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I will lead them all in to wrong doing or misconduct except those you have 
picked out by preference or who belong to the specially privileged group or 
those who are your venerated and hallowed people. 


So, the lives of the righteous and pious people are appropriate examples for those who 
want to tread on the right path. According to ‘Allama Ghulam Rasil Sa’idi, a man should obey 
the injunctions of the God in a way that if he is ordered to slaughter his beloved son for Allah, he 
should obey as Hazrat Ibrahim had obeyed and slaughtered His son. And if he is ordered to be 
slaughtered himself in the way of Allah the Almighty, he should be ready to be slaughtered as 
Hazrat Isma’il had done and had become ready to be slaughtered. And if he is asked to preach 
virtue and make the people to be forbidden from acting upon the vices, he must obey God in 
fulfilling this purpose though, he may be cut with saw as it had been done with Hazrat Zakariya. 
If he is fallen in any dangerous illness or suffered from any fatal disease, he should not give up 
the trait of patience in this state and must be remained patient in this state like Hazrat Ayyub. He 
should be remained patient, contented and do not have or express ill feeling if his beloved and 
beautiful son is lost. He should be remained always agreed upon the will of Lord as Hazrat 
Ya’qub had done. And if he is invited to commit a sin by any powerful and beautiful and 
authoritarian lady, he must be remained modest and do not profane his modesty and accept to be 
prisoned and prefer to be jailed over such kind of unethical act as Hazrat Yusuf had done. 


Moreover, he should not forget to preach the people in the jail.” 
We may conclude from the above discussion the following points. 


1. “Ibadat” means the total surrender of will to the will of God. To reduce its meaning to the 
fundamentals of prayer, pilgrimage, zakat, fast, etc., is, however, a very limited and 
narrow view of it. 

2. God is our ideal and is the sum total of all the values of life. When one serves other than 
God, one goes to astray and, jeopardizes one’s life. When one serves one’s individual 
instincts without subordinating them to the ideal, one creates chaos in one’s life, because, 
true freedom lies only in the service of the ideal. 

3. According to Islam, every act of rightful living is an act of worship. There is no 
commandment which is not in the interest of our own advancement. When we are asked 


to serve God we are asked to serve and advance reason and justice in life. The obedience 
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to the laws of our own nature is worship and service of God. True religion is our own 
nature as divinely created and ordained. The entire creation is meant to worship God and 
does worship God voluntarily and involuntarily, consciously or unconsciously. Moreover, 
man rose above the angels because of his knowledge and fell because of his 
disobedience. In this way, we become masters and not slaves of existence.””! 

Prayer is not supplication for ephemeral benefits. Prayer means keeping the highest 
before our eyes and measuring our conduct by the eternal criterion which is the God, 
Who is the source as well as the ideal of all existence. Islam has deepened and broadened 
the meaning of prayer which it is impossible to improve upon. Islam visualizes the 
entirety of good life as a perpetual prayer, but during the day and night five prayers is 
prescribed as a matter of discipline. 

Following are the beneficial elements of the prescribed prayers of Islam. 

Physical cleanliness is essential and mandatory as it is next to godliness. 

Social factor is another advantage of the congregational prayer of Islam as when the 
people pray collectively, the religious emotion is increased and heightened. 
Congregational prayer is a source of creating discipline, democracy, and equality. 
Equality before God is reflected as equality among men. 

Team work or coordination of effort is another advantageous aspect of the congregational 
prayers of Islam. Individual will have to be subordinated to the social will. 

It also teaches the principle of leadership, according to which leader is to be chosen 
solely on the basis of knowledge and character and piety and not on the basis of wealth or 
social position at all. 

It is a source of military discipline and training. Physical movement helps for acquiring a 
healthy mental attitude. 

Although, the chief thing is to strive for goodness, yet the direction of ka’ba forms an 
additional help for unification. 

No special places of worship like churches or temples are necessary as the whole earth is 
a mosque for prayer for Muslims. No paraphernalia is required for worship. 

Islamic prayer is a source of direct communion with God. No intermediary is required. 
No intercession is sought during prayer. 

Islam is a social creed that directly or indirectly refers to society which is evident from its 


mode of worship. Moreover, there is no monkery or monasticism in Islam. 


Islamic Ideology, p.119 
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16. Itis another important thing that prayer is not an end in itself but a means of personal and 
social uplift. 

17. It is a source of discussion of the problems of general welfare. Vital questions of war and 
peace are discussed after having performed prayers. 

18. So, all these aspects of Islam show that Islam is a religion for this life. It is not a belief in 
transcendental mysteries or dogmas about another world. It is a way of life, which 
teaches that life is worth living because its essence is rationality and all intrinsic values 
shall be preserved. The object of life is life, more life, higher life, more comprehensive 


life. The Summum bunum, therefore, is the fulfillment of life with all its potentialities. 


Rectification of a Misunderstanding Regarding the Interpretation of 


‘Ibadat’ 


The holy Qur’an says; 


You alone we worship, and You alone we ask for help. 


In the above mentioned verse the word ‘Ibadat’ may create some mis-understanding in 


those people who interpret it in a narrow sense. They reduce the meaning of the word ‘Ibadat’ to 


the fundamentals of prayers, pilgrimage, Zakat, fast etc and they believe that the ideal of human 


life is the performance of these fundamentals only. This is however, a very limited view. 


1 


Dr. Tahir-ul-Qadri writes; 


“If ‘Ibadat’ means only ‘namaz, or prayer, it is only obligatory five times a 
day and does not effect the rest of the time at man’s disposal. This creates the 
undesirable impression that out of twenty four hours in a day and night God 
has reserved only a few moments for five obligatory prayers, during which 
man can achieve the object of his life, and has complete liberty for the rest of 
the time to do as he pleases. ....... If ‘Ibadat’ means fasting, it is obligatory 
only for one month in a year and non-obligatory for eleven months, a stretch 
of time that far exceeds the obligatory period of fasting. If ‘Ibadat’ means 
Zakat, it is obligatory only once a year, and it does not apply to every human 
being because the poor, the needy and the people who live at the level of bare 
subsistence are excluded from its application. Again, if ‘Ibadat’ means only 
pilgrimage, it is obligatory only once in a life-time and it is not obligatory for 
everybody. This obligation is imposed only on those people whose financial 
position is sound enough to bear the expenses of the pilgrimage. ......... It 
means that true prayer or submission is a totality, and the affairs of life, 
whether they are secular or religious, are the different constituents of this 
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totality. A constituent, both in isolation and combination, remains a 
constituent and cannot turn in to a totality. Similarly, one isolated attribute 
does not constitute submission or righteousness. Therefore, the true form of 
prayer and surrender is that man should pattern his life in total conformity to 
the will of God and the only aim of his life should be to seek His pleasure. If 
man adopts a piecemeal attitude towards life i.e., in certain matters he seeks 
the pleasure of the Lord and other matter he incurs His displeasure, he cannot 
achieve the state of moral excellence or complete submission which is the 
basic purpose of his creation.” 


Prayer is not supplication for ephemeral benefits. According to Khalifah, prayer of 
‘Ibadat’ means keeping the highest before our eyes and measuring our conduct by the eternal 
criterion which is the God, Who is the source as well as the ideal of all existence.” However, the 


Holy Qur’an says; 
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Allah has promised the believing men and the believing women Gardens, 

watered by running streams beneath, wherein they shall abide forever: and 

(He has promised) goodly mansions in the Everlasting Gardens, and the Good 

Pleasure of Allah—that is the greatest boon of all. And that is the supreme 
achievement. 


God has declared in another context: 
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And those who dedicate themselves to the pleasure of Allah; and Allah is most 


compassionate towards such devoted servants. 


Therefore, Khalifah renders a comprehensive interpretation and understanding of Islam 
and tries to give a true essence of its teachings in his writings. While explaining the true 


interpretation of prayer or ‘Ibadat’, he writes; 


“Islam visualizes the entirety of good life as a perpetual prayer, but during the 
day and night five prayers are prescribed as a matter of discipline......... 
prayer is not an end in itself but a means of personal and social uplift. It is 
meant to improve a person’s social morality and it disciplines him to work in 
a democratic society guided by the end of general well-being. Man is required 
to remember God always in all his attitudes actions which this remembrance 


Islamic Philosophy of Human Life, pp.40-45 
Islamic Ideology, p.119 

al-Tauba, 9:72 

al-Baqarah, 2:207 
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transforms into worship. No action performed in conformity with the will of 
God is mean.” 


Khalifah’s Concept of Prayer (Need to have the Consciousness of the 


Purpose of Life) 


According to Khalifah, prayer follows logically from the concept of God as the life and 
light of the universe. Every one of us lives and moves and has his being in God, and all that 
exists, exists through Him. He says that if life is not a fortuitous concourse of atoms consisting 
only of stresses and strains of mass and energy mechanically formed and unformed by the laws 
of thermodynamics, if it has a goal and a purpose which has its source in reality, then the 
consciousness of that purpose is necessary in order to mould life according to it.” According to 
the Holy Qur’an, everything has been created with a purpose. Nothing has been created 


aimlessly. The Qur’an says; 
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Our Lord! You have not created any part of this universe without purpose. 


At another place in the Qur’an, Allah, the Almighty says; 
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I have created Men and Ginn that they may worship me. 


The Holy Qur’an again says; 
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Did you imagine that we had created you in vain and that you were not to 
return to Us? 


Khalifah’s philosophy is based on the doctrine of the unity of God and the unity of all 
existence. The unity of all existence is united in God. God’s qualities should be reflected through 
our doings as a effect of His worship and praise and we should foster all the values of life as a 


consequence. Khalifah says that when we praise God for being the fosterer of the worlds, its 


Islamic Ideology, pp.119-123 
Ibid., p.100 
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immediate effect on our lives would be that we too should try to be like Him in cherishing and 


fostering all the values of life. The aim of life is to fulfill and not to destroy anything that is real. 
When we call Him the fosterer of all the worlds, we are declaring the unity of all existence which 
is united in God.' According to Khalifah, worlds do not exist apart as indifferent or hostile to one 
another. In certain religions and philosophies the world was despised as the embodiment of evil. 
Matter was identified with darkness and flesh with the devil. But Khalifah says that the concept 
of God as Lord and Fosterer of all the worlds repudiates the distinction between God-favoured 
and God-despised parts of existence. Though, in ancient mythologies and cosmologies we find 
existence divided into a heavenly world and sublunary world. The heavenly world was inhabited 
by gods or angels and the earth was a value of woes and tears.” But Khalifah repudiates this 
wrong concept and says that matter should not be despised. Moreover, body should not be 
considered a hindrance to the development of the spirit. He writes; 

“Everything in existence is created with a purpose, and the purposes of entire 

existence are interconnected. Man lives in more worlds than one; he is a 

microcosm in whom every aspect of the macrocosm is represented. He is a 

matter, life, mind and spirit at the same time and the purpose of his existence 

is to go on subordinating the lower to the higher order, not by crushing or 

annihilating the lower but by understanding its nature and by making it sub 

serve higher purposes. As God is the cherisher and fosterer of all the worlds, 

we too must try to cherish and foster every aspect of the world with which we 

have to deal. Matter is not to be despised nor is the body with all its natural 

instincts to be considered a hindrance to the development of the spirit. We 

live in a coordinating and cooperating universe which has received its unity 

and harmony from the creator. ......... The Qur’an does not conceive of any 

existence as dead and inanimate. It says that all that exists in the heavens and 

the earth praises and glorifies the Lord in tongue which man does not 


understand. There is nothing like dead matter; every thing lives and has its 
being in God.”? 


Khalifah’s Concept of Several Types of Wholes 


Before we discuss Khalifah’s concept of the reality of prayer,(Du’a) it is apt to talk about 
his concept of several wholes as it is linked with his concept of prayer. Khalifah has rendered the 


following four types of wholes. 


1. Physical organism 
2. Material organism 


3. Social organism 


— 


Islamic Ideology, p.11 
2 Ibid., p.111 
3 Ibid., p.112 
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of organic growth nutrition and assimilation, in order to live healthy physical lives. Being the 
part of material universe, we have to adjust our material lives in subjection to the laws of nature. 
Being the part of social organism, human beings form one body and individuals are organs of it. 
All human beings are the multiplication of one soul and therefore, all humanity is one social 
organism. According to Khalifah, the realization of the oneness of humanity is the highest of 
morality and is a necessary condition for the well being of mankind.’ Man, is his innermost 


selves, is a part of that spiritual organism which is called God, who is the life of this organism. 


4. Moral and spiritual organism 


Being the part of physical or biological organism, we have to adjust ourselves to the laws 


Khalifah writes; 


The Reality of Prayer—Du’a (The Prayer is Connected with the 


“As we have a physical organism, in which the parts are organically related to 
the whole, so we have a moral and spiritual organism which is not so obvious 
and perceptible as the physical organism. The individual is organically related 
to human society; he derives his mental and moral life from this organism. An 
individual in his atomic and isolated individuality is an abstraction that has no 
concrete existence. The essential reality of the life of an individual is super- 
individual and super-personal. We are, at the lowest, parts of the material 
universe and it is our duty to understand the nature of this whole and adjust 
our material lives in subjection to its laws. Similarly, we live on the biological 
plane and have to adjust ourselves to the laws of organic growth nutrition and 
assimilation, in order to live healthy physical lives. ........ Similar are the 
laws of the social organism. The Qur’an says that all human beings are the 
multiplication of one soul and it follows from this that all humanity is one 
social organism..... Realization of the oneness of humanity is the highest of 
morality and is a necessary condition for the well-being of mankind. 
Ascending higher up, we reach the idea a spiritual organism whose life is 
God. We are parts of the material universe, parts of the biological worlds, and 
parts of the social organism which ultimately embraces the whole of 
humanity, but in our innermost selves we are parts of that spiritual organism 
which we call God, who is the life of this organism. We as individuals derives 
our being and functions from Him. Every organ by living in tune with this 
organism truly lives.”” 


Spiritual Organism) 


organism. Khalifah has, beautifully narrated these facts in the following words. He explains; 


1 


The prayer is the main source to get connected with God as it refers to the life of spiritual 


Islamic Ideology, p.101 


2 Dr. Khalifah ‘Abdul Hakim, Islamic Ideology, The Institute of Islamic Culture, Lahore, 2006, p.101 
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“Prayer refers to the life of the spiritual organism which supports and imparts 
its life to the individuals who endeavour to keep themselves in vital relation 
with the central creative urge. The branch which severs its connection with 
the tree begins to withers; so, we, as spirits, begin to wither if we get 
disconnected from the tree of life which is God. Prayer is the realization of 
our oneness with God. From this realization we can derive real sustenance. ... 
Prayer is a mode in which the finite gets in touch with the infinite.”’ 


A Correct Concept of God is Mandatory for a True Prayer (Du’a) 


The type of prayer depends ultimately on the idea of the God to whom one prays. A 
correct conception of God is mandatory for a true prayer. There are savages and barbarous 
human tribes whose fears and hopes are personified and deified and their imagination create gods 


with various natural powers and attributes. Khalifah says; 


“Among some tribes, if a god, after repeated entreaties and offerings, does not 
seem to respond and grant the objects prayed for, he is dragged down with a 
rope round its neck and publically disgraced. Even after man has reached the 
idea of one omnipotent and omniscient God who hears and responds and is 
beneficent, a man with an undeveloped spiritual attitude prays for minor 
material benefits and wants God to change the course of nature for the 
transient and individual benefit of the worshiper. If God heard all such 
prayers, human life and existence in general would be reduced to utter chaos 
because personal human desires are neither consistent in themselves nor do 
they conform to the course of nature on whose uniformities all life is based.”” 


A True Conception of the Prayer (Du’a) 
The Holy Qur’an teaches the Muslims the right way to pray by the following words: 


37S ga PT ise Aig popped oi5 oh 72% aT Pant 
CALAIS ge Spars O Agthe la blpe OPERA LIGaI Es! 


O Lord! Lead us to the right path. 
The path of those whom You have blessed with Your favours; not, of those who earned 


Your wrath, nor of those who went astray. 


So, according to the Holy Qur’an, the right path is defined as the path trodden by those 
who have been blessed. Though man is not prevented from prying for many other things about 


the rightness of which he is convinced. At another place the Qur’an says; 


1 Islamic Ideology, p.102 
2 Ibid., p.103 
3 al-Fatiha, 1:5-7 
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is 
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Fighting has been prescribed for you and that is hateful to you. And may be 
you hate a thing whereas it is good for you, and may be you desire a thing 
whereas it is bad for you. And Allah knows (the actual truth) and you but do 
not know. 


It may be that you dislike a thing while it is good for you, and it may be that you love a 


thing while it is evil for you. 


So, in this sense Rum! says; 


ls ’ | Li ols ) ks Us 


2 Judiss ve ra J eA iI 


“God in His mercy does not hear the prayers which, if granted, would injure 
the man.” 


This thing shows that the value of human desires and purposes is very uncertain. Khalifah 
says that who knows always with any certitude what is the right thing to pray for? The Holy 
Qur’an teaches the man to pray for the guidance on the right and straight path that leads to the 


goal of well being. 
Some Wrong Views about the Conception of Prayer (Du’a) 


There are two groups or classes who define wrongly the conception of prayer. The first 
class believes in the futility of prayer and says that God would not alter the course of nature in 
order to please an individual. While the other class believes that it is useless to remind Him as 
He knows best as to what is good to bring about. Khalifah has addressed these two issues in such 


a way that the difficulty becomes fiasco. 
Khalifah’s Refutation of the Wrong Views about Prayer (Du’a) 


So far as the first class is concerned, they argue about the futility of prayers. There are 
those who believe in God but say that God would not alter or modify the course of nature in 


order to please an individual. All happenings are the results of natural causes, and the right way 


1 al-Baqara, 2:216 
2 Maulana Rum, as quoted by Dr. Khalifah ‘Abdul Hakim, Islam Ka Nazria-e-Hiyat, translated into Urdu by 
Qutbuddin, Idara Thaqafat-e-Islamia, Lahore, 2007, p.147 
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to attain an end is to have the knowledge of cause, which could produce the desired effects and 


to act according to that knowledge. While addressing to this objection Khalitfah writes; 


“This view, which is correct within certain limits, errs in its view of 
causation....... For every sphere and grade of existence the type of causation 
changes. It is matter of our common experience that material causation is 
modified when life acts on matter, and vital causation is modified when mind 
acts upon physical life. Causation at a lower plane is sometimes subject to the 
caused that work on a higher plane. This action and interaction of lower and 
higher causation is also subject to definite and universal laws that cover the 
relations of all types of causation. Therefore, there stands nothing in the way 
of prayer being effective, if supra —mental powers could be brought in to 
action by concentration on those powers and by seeking their aid to 
modifying the working of something below, in the interest of the realization 
of higher ideas which do not violate the causation below but make it 
serviceable for superior purpose.” 


Khalfia is of the view that the course of nature is not so rigidly and mechanically set that 
human will or wills higher than that are totally ineffective against its implacable necessity. 
However, man should not pray for the alteration of the course of nature or a change of weather 
simply because it would suit some of our transitory purposes. Khalfia says that if general human 
welfare and the realization of a great purpose is desired, then the powers above may be expected 


to respond if a genuine spiritual effort is made.’ 


But so far as the second class is concerned, they think that an all-knowing, good God 
knows best as to what is good to bring about. It is therefore, useless to remind Him or to 
persuade Him to do it. Prayer is unwarranted presumptuousness on the part of man to inform 
God of something which is desired and then to persuade Him to do it. But according to Khalifah, 
this objection is based on a misconception of the will of God and other wills, human and super 


human. Prayer, if rightly offered, is bound to result in the enhancement of power for the good.* 


Belief in the necessity and efficacy of prayer is an essential part of Islam. It is one of the 
pillars on which the entire superstructure of all religious life is built. Khaltfah explains it in the 
following words; 

“Human and super human spheres of existence are not subject to mechanical 


automatism. All great religious souls agree in the conviction of Tennyson that 
‘more things are wrought by prayer than the world dreams of.””* 


1 Islamic Ideology, p.104 
2 = Ibid 

3 Ibid., p.105 
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However, the prayer of a man should not be an expression of vain desires based on 


selfishness and ignorance. Man should, first, do his work and then pray to God. He must do his 
responsibility first, because, man can achieve for what he desires and struggle for. The Holy 


Qur’an says; 


gale olds ci ts 
And that man can have nothing but what he strives for 


At another place the Qur’an says; 


' 
w 
wr 
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Verily Allah changes not the (good or bad) condition of a people until they change it 


themselves. 
Khalifah explains this very fact in the following words; 


“If a man desists from making all legitimate efforts and asks God to do for 
him what he should have done himself, he should not expect God to be so 
obliging. A good God would not help him to increase his indolence and 
ignorance. Man has first to do the right and then trust in God for the results.” 


The Arguments of the Opponents of Prayer 


It is useless to pray God for the acquisition of anything because, the thing for which a 
man supplicates and prays for either may be given or may not be given to him and held back 
from him if God had intended so at the very outset or vice versa. If God had intended to give him 
that thing at the very outset, then man may definitely get it irrespective of his prayer for the 
acquisition of the said thing. But, if God had intended to hold the said thing from him then he 
cannot acquire it in spite of his thousands and thousands prayers for that. Hence it is proved that 


it is useless to make any prayer to God. 


Secondly, the thing for which man is praying for will either be harmonized with the 
philosophy, relevant requirements and expediency or vice versa. If that said thing and relevant 
object is harmonized with the expediency of God, then in all circumstances, God Himself 


definitely will bestow him with that and in case if that said object is against and contrary to the 


1 al-Najam, 53:39 
2 al-Ra‘d, 13:11 
3 Islamic Ideology, p.105 
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expediency and prudence of God, then God will never bestow that. Therefore, there is no need 


for any prayer. 


Thirdly, the prayer of a man reveals his un-satisfaction and un-contentment with his 
destiny and fate. If he had satisfied with the fate, he would have not made any prayer for the 
change of the circumstances. And it is, legally very bad not to be remained contented and 


satisfied with the fate.! 


Fourthly, according to a Prophetic Hadith which is originally a Hadith-e-Qudsi, Allah Al- 
mighty says that he who could not make any prayer from me due to be remained busy in the 


recitation of the holy Qur’an, I shall bestow him with an elevated and the best thing.” 


The opponents of the prayer say that according to this Hadith, one should remain busy in 


worshipping God instead of making prayer and Du’a. 


Fifthly, when Hazrat Ibrahim (Salutations by upon Him) was going to be thrown into the 
fire made by Namrud, Hazrat Jibrael came and asked Him for any need to be fulfilled. Hazrat 
Ibrahim denied by saying that there was not any need related to you. Then He advised Him to 
pray to God. Hazrat Ibrahim said that whatever He (Allah -the Almighty) Knows about me is 


enough and sufficient for my question.° 
The Refutation of the Arguments of the Opponents of the Prayer 


The arguments of the opponents of the prayer are based on their wrong belief in the 
eternal fate and the intention of God. If everything is based on destiny or fate and man’s 
individual struggle and collective striving have nothing to do with the course of fate then nobody 
should worship God because, if God had decided in His eternal plan to bestow someone with 
paradise then there is no need to worship Him and make good deeds for Him at all. He will easily 
get paradise and will enter into it only due to the God’s plan and not on the bases of the good 
deeds because he does not need to worship Him. And on contrary to this, if God has intended to 
throw him into hell and it is his fate then he will definitely go into the hell in spite of his 
uncountable good deeds and abundant worshipping. Moreover, he should leave to eat or drink 


because, if God has intended to make his bellyful and to fill his stomach then he is no need to eat 


_ 


‘Allama Ghulam Rasool Sa’1d1, Tibyan Al-Qur’an, Frid Book Stal, Lahore, 2012, vol. 4., p.169 

2 (i) Imam Abii ‘Isa Muhammad bin ‘Isa Tirmadhi, Sunan-e- Tirmadhi, Mat’boa Dar al-Fikr Bairut, 1414 A. H., 
Hadith no. 3356; (ii) Imam Abt Naeem Ahmad Bin ‘Abdullah Asbhani, died 430 A.H., Hilyat Al — Aolia, 
Mat’boa Dar al-Kitab Al-IImia Bairit, 1418 A. H., vol. 7., p.313 

3 Imam Abi Muhammad Al-Husayn Bin Mas’ood Alfra Al-Bagwi, died 516 A. H., Ma’alam Al-Tanzil, Mat’boa, 

Dar Al-Kitab Al-[mia Bairit, 1414 A. H., vol. 3., p.211 
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or drink. He will be remained bellyful without eating and drinking otherwise he will never be 


satisfied though he eats and drinks in great quantity. He should not make the arrangements of his 
treatment in the time of any disease because if God has intended to make him healthy then he 
would be recovered without treatment and medicine. So in this way he should not make efforts to 
get sustenance. He should not make struggle for the acquisition of any good status and high 
position in the society. He should not make strive for the acquisition of knowledge. The solution 
of this problem is that we have not the accurate knowledge of God’s knowledge, intention and 
fate. As our profit, our worshipping, our filled stomach, our health, our sustenance and our 
knowledge all written in our fate, it is also written in the our fate that this profit would be given 
through prayer, and this worshipping would be acquired through struggle, our belly would be 
filled after eating, and health would be got through medicine and treatment. In the same way, if 
all these things are mentioned and written in the fate, their causes are also mentioned and written 
in the fate. In the intention and fate and plane of God, causes and their effects are existed in a 


coherent and organized form.! 


The opponents of the prayer rendered a Hadith from Sunan-e-Tirmadhi for the support of 
their stance and point of view but among the chain of narrators, there is a man named Attia Bin 
Sa’d who is declared weak in narrating the Hadith by the experts of the discipline of Ahadith. 
Abu Zar’a, Abu. Hatim, Imam Ibn-e-Habban, and Imam Abu Dawood, all declared him weak in 


narrating the Ahadith.” 


But so far as the refusal of the Hazrat Ibrahim (A. S) to pray is concerned, it is a 
fabricated tradition as it is Mao’quf on Ubai Bin Ka’b only. Probably, it is from the Israilites (the 
traditions from Ahl-e-Kitab Literature) which has no originality in the authentic Ahadith 
literature of the Prophet of Islam. According to the principles of Ahadith literature, it is Mu’allal 
Hadith because in various Qur’anic verses and Prophetic Ahadith, we are advised to pray to God 
and this tradition is against to all that Islamic literature. For us the Holy Qur’an and the Prophetic 
Ahadith are the proof and authentic arguments and not the fabricated and Mu’alal traditions at 


all.° 


_ 


‘Allama Ghulam Rasool Sa’1di, Tibyan Al-Qur’an, Frid Book Stal, Lahore, 2012, Vol, 4, p.169-170 

2 (i) Hafiz Shahab Al-Din Ahmad Bin ‘Ali Bin Hajr Asqalani, died 752 A. H., Tehzeeb Al-Tehzib, Mat’boa, Dar 
Al-Kitab Al-I/mia, Bairit, 1415 A. H., vol. 7, pp.196-197, no. 4781; (i) Hafiz Jamal Al-Din Abi Al-Hajjaj 
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However, according to Imam Jarir Tabri, when Hazrat Ibrahim was going to be thrown 


into the fire prepared by Namrid, He said by lifting His head upwards, “O, Allah! You are the 
only One in the sky and I am the only one on the earth and there is none a worshiper on the earth 
except me and Allah is sufficient for me and what a beautiful deviser He is!””! However, the 
words “The knowledge which He (God) has about my state is sufficient for my request and 
begging” are not present in the narration of Imam Ibn-e-Jarir, Hafiz Ibn-e-Kathir, Hafiz Ibn-e- 


Asakar, and Hafiz Syyati.? It means these words are added later by someone through fabrication. 


The Refutation of another Objection about the Demonstration of the 


Efficacy of Prayer (Du’a) 


Sometimes another objection is raised by materialistic rationalists and atheists that the 
efficacy of prayer cannot be demonstrated and established statistically. Spiritual truths cannot be 
established logically or empirically. Moreover, people pray for innumerable things but the 
percentage of cases in which their prayers are answered and the life grants them the objects of 
their desire is small as compared with unanswered prayers. But, Khalifah is of the view that the 
plausibility is required for the efficacy of the prayer. It is the thesis of Islam that man should pray 
to be guided on the right path. It is the teaching of Islam that man does not know with certainty 


as to what is really beneficial for him? Therefore, The Holy Qur’an says; 


LG 
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The Holy Qur’an teaches us to pray to be guided on the right path in these words; 


“ease AH ICG s! 
Guide us in the straight path 


Khalifah writes; 


“Apart from empirical proof, the will-to-belief is a potent factor in religious 
life. As we have already said, there are as many kinds of prayers as there are 
types of men. If man prays for the alteration of the weather and the weather 
takes its meteorological course, it demonstrates only the vainness of a 


1 Imam Abit Ja’far Muhammd Bin Jarir Tabri, died 311 A. H., Jami Al-Bian, Dar al-Fikr Bairiit, 1415 A. H., part 
17, pp.55-56 

2 ‘Allama Ghulam Rasool Sa’1di, Tibyan Al-Qur’an, Frid Book Stal, Lahore, 2012, Vol, 4, p.170 
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particular type of prayer; or if people pray for individual gains and those 
gains are not secured, it again proves nothing about the efficacy of prayer at 
its best, when it is rightly diverted towards spiritual objects. No religion gives 
a guarantee that God will grant whatever one asks of Him....... Islam says that 
we should pray to be guided on the right path and nobody can assert that a 
man who is sincerely desirous of being guided aright on the paths of virtue is 
not helped by concentrating the forces of his personality on the realization of 
this desire.””! 


Khalifah’s Views about the Psychological and Supra-Mental Factors of 


Prayer 


Khalifah writes; 


“It might be said that the effects of prayer are the psychological only; 
concentration on any desire would tend towards its realization, by the 
focusing of internal forces and the moulding of circumstances accordingly. 
The law is a non-moral law; it holds good about good as well as evil desires. 
The Qur’an takes note of this psychological fact also and asserts 
unequivocally that whoever craves for and strives after the goods of this 
world, he too shall secure his object; the soul gets what it strives for, but 
meeting success in material and physical pursuits only is really a failure in the 
attainment of the real object of life. The value of these goods is illusory and 
evanescent. Such a success often deprives a man of eternal values; the more 
he succeeds in accumulating worldly power with injustice, the farther he 
deviates from the path of real well-being. So, we see, there are laws working 
also below the level to which genuine prayer refers.” 


Undoubtedly, there will work psychological factors too, but Islam says that supra-mental 
factors too will lend additional strength. God is a power for the good and, therefore, a person 


praying for goodness has an eternal force on his side.* Therefore, the Qur’an says: 
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(O My Apostle!) recite the Book that has been revealed to you, and establish 


prayer. Surely prayer forbids (one from) indecency and sin. And verily the 
Remembrance of Allah is the greatest (boon). And Allah knows what you do. 


The Holy Qur’an therefore, asserts the efficacy of prayer by saying that prayer, if rightly 
offered, would prevent a person from evil thoughts and evil deeds. Khalifah says that if God is 


real, then a person striving in His way must be helped.’ 


1 Islamic Ideology, pp.107-108 
2 Ibid., p.108 

3 Ibid., p.109 
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Without a Strong Moral Behavoiour and Spiritual Attitude Knowledge 


may be Harmful for Humanity 


It is important to have the knowledge of the laws of matter to get the control on the forces 
of matter. If a man investigates the laws of matter and thereby controls the forces of nature, he 
shall surely meet with success whether he believes in God or not. An atheistic scientist believes 
in the laws of material nature only, and when he works on the basis of that belief, his 
expectations are fulfilled and his belief is justified and rewarded. But the reward does not go any 
farther than that. If he has neglected to study the laws of moral order and actually disbelieved in 
ideal values, he may do himself and humanity more harm than good by manipulating his 
knowledge for evil and destructive purposes.” Therefore, the holy prophet used to pray in the 


following words. 


‘FRY phe be DSUs eI Sigal 
O my Lord! I seek your refuge from the knowledge that does not profitable. 


Another Wrong Conception of Prayer and Its Refutation 


There is another objection raised by some people that prayer is contrary to effort. It is 
said that man who prays is a beggar and hence inferior to the man who strives instead of praying. 


Khalifah says that this is a very incorrect and unjust view. He writes; 


“Prayer, as an exaltation of our desires and their purification, is a necessary 
step towards right action. Prayer does not dispense with action. On the 
contrary, it is a mental and volitional preparation for right action. As Islam 
always enjoins good deeds with faith, so it always enjoins prayer along with 
the maximum effort that a person can bring forth for the attainment of a good 
end: ssaesaaas As good deeds are the true test of faith, so, the genuineness of 
prayer too is to be established by good deeds.”* 


So, a man purifies and strengthens himself by frequently renovating and strengthening his 
contact with the source of being. Contact with God strengthens his contact with goodness. Like 


everything else in Islam, prayer is too is a dynamic reality and has a direct reference to action. 


Islamic Ideology, p.109 
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According to Khalifah, it is not begging instead of striving.’ He is of the view that prayer is a 


source of knowledge of good and evil, knowledge of God or knowledge of reality. He writes; 


“A man who prays devoutly stirs within himself all the conscious and sub- 
conscious forces; his confused thoughts about the right course in a situation 
get clarified and he gets light. ...... when we approach truth earnestly we are 
sure to get it reflected in our souls. ... Prayer is a mode of rising above our 
petty selves.”” 


To Pray in plural person is The Teaching of Islam 


According to ‘Allama Ghulam Rasil Saeedi, in the Sura Fatiha, we are taught to pray in 
plural person because, when one prays for all Muslims, there are some accepted and privileged 
pious and righteous people whose supplications and prayers are not rejected and it is far from 
God’s Behaviour and Mercy that He accepts in favour of some people and rejects in the favour 


of others.” 
Prayer is a Source of Knowledge 


Khalifah is of the view that prayer is a source of knowledge. However, it does not mean 
knowledge of uniformities of material phenomena. It is the knowledge of good and evil. It is the 


knowledge of God and knowledge of final reality. He writes; 


“Spiritually developed people have always held that prayer is also a source of 
knowledge. When we talk of knowledge in the religious sense, it does not 
mean knowledge of the uniformities of material phenomena but knowledge of 
good and evil, knowledge of God or knowledge of reality. .... Emerson was 
right when he said that no man ever prayed heartily without learning 
something, or when Luther said that to pray well is the better half of study. 
By calming our emotions and suppressing our vain desires and by rising 
above the conflict of passions, reason, in its objectivity and purity, is allowed 
to manifest itself. Prayer itself may be a passion but it is a supra physical 
passion which suppresses and supplants all lower passions which make the 
human soul a perturbed stream, in which the stars of heaven cannot be 
reflected." 


Khalifah is of the view that in a true state of prayer, reason manifests itself in its 
objectivity and purity. In a state of a true prayer, man suppresses his passions and vain desires 


and emotions. In this way, he stirs within himself all the conscious and sub-conscious forces and 
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thus he gets light in himself. Though, prayer is itself a passion but according to Khalifah, it is a 


supra-physical passion which suppress all lower passions. 
The Teachings of Holy Prophet about Prayer 


There are several traditions of the Holy Prophet (PBUH), in which teachings of prayer 
have been rendered. According to a Hadith narrated by Hazrat Abt Hurrara (R. A), Allah, the 
Almighty, in the last moments and part of every night, comes down to the worldly sky and 
announces for general forgiveness for those who supplicate for His forgiveness, desires to be 


fulfilled and pray Him (for their needs and begging) to be accepted.' 


According to another Hadith narrated by Hazrat Anas Bin Malik, The Holy Prophet 
(PBUH) said, prayer is the substance of worship.” 


In another Hadith narrated by Hazrat Anas (R. A), the Holy Prophet (PBUH) said, You 
must request or supplicate to Allah, the Almighty about your every need (to be fulfilled) even 


about the broken up of the lace of your shoe.” 


According to another Hadith narrated by Hazrat Abu Hurairah, the Holy Prophet (PBUH) 
said, the person who does not supplicate and pray to Allah the Al-Mighty, Allah becomes angry 


to him. 

1. God is the life and light of the universe and prayer follows logically from His 
concept as everything that exists, exists through Him. 

2 Everything has been created with a purpose and the consciousness of that purpose 
is necessary in order to mould life according to it. The purposes of entire 
existence are interconnected. 

J The purpose of life is to fulfill and not to destroy any thing that is real. When we 


call Him the fosterer of all the worlds, we are declaring the unity of all existence 


which is united in God. 


1 Imam Abi ‘Abdullah Muhammad bin Isma ‘tl Al-Bukhari, Sahih Al-Bukhari, Mat’boa, Noor Muhammad Asah 
Al-Mutabi’a, Karachi, 1381 A. H., vol. 2, p.936 

2 Imam Abi ‘Isa Muhammad Bin ‘Isa Tirmadhi, Jamia Tirmadhi, Chap. Ma Ja Mat’boa Noor Muhammad 
Kardhana Tijarat Kutub Karachi, p.486 

3. Imam Abi ‘Isa Muhammad Bin ‘Isa Tirmadhi, Jamia Tirmadhi, Mat’boa Noor Muhammad Karkhana Tijarat 
Kutub Karachi, p.518 

4  Ibid., p.486 
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10. 


Everything lives and has its being in God. There is nothing like dead matter. All 
that exists in the heavens and the earth praises and glorifies the Lord in a tongue 


which man does not understand. 


Being the part of physical or biological organism, we have to adjust ourselves to 
the laws of organic growth nutrition and assimilation, in order to live healthy 


physical lives. 


Being the part of material universe, we have to adjust our material lives in 


subjection to the laws of nature. 


Being the part of social organism, human beings form one body and individuals 
are organs of it as all human beings are the multiplication of one soul and 
therefore, all humanity is one social organism. Moreover, the realization of the 
oneness of humanity is the highest of morality and is a necessary condition for the 


well-being of mankind. 


Ascending higher up, we reach the idea of a spiritual organism whose life is God. 
In our innermost selves we are parts of that spiritual organism which we call God, 


who is the life of this organism. 


Prayer is connected with the spiritual organism. It is the main source to get 
connected with God as the God is the life of that spiritual organism and we can 
derive real sustenance from Him. Prayer refers to the life of the spiritual organism 
which supports and imparts its life to individuals who endeavour to keep 
themselves in vital relation with the central creative urge. Prayer is the realization 
of our oneness with God. From this realization we can derive real sustenance. It is 


a mode in which the finite gets in touch with the infinite. 


A correct conception of God is mandatory and compulsory for a true prayer as the 
type of prayer depends ultimately on the idea of the God to whom one prays. 
Even after man has reached the idea of one omnipotent and omniscient God, Who 
hears and responds and is beneficent, a man with an undeveloped spiritual attitude 
prays for minor material benefits and wants God to change the course of nature 
for the transient and individual benefit of the worshiper. If God heard all such 
prayers, human life and existence in general would be reduced to utter chaos 
because personal human desires do not conform to the course of nature on whose 


uniformities all life is based. 
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11. | The value of human desires and purposes is very uncertain. Therefore, the right 


way to pray is to pray for the guidance on the straight and right path that leads to 
the goal of well-being. 


12: It is a wrong conception of prayer to believe in the futility of prayer and to say 
that God would not alter the course of nature in order to please an individual. It is 
another wrong view of prayer to say that it is useless to remind Him as He knows 
best as to what is good to bring about. So far as the first view is concerned, it is 
correct within certain limits, errs in its view of causation. For every sphere and 
grade of existence the type of causation changes. Causation at a lower plane is 
sometimes subject to the causes that work on a higher plane. Therefore, there 
stands nothing in the way of prayer being effective, if supra mental powers could 
be brought in to action by concentration on those powers and by seeking their aid 
to modify the working of something below, in the interest of the realization of 
higher ideas which do not violate the causation below but make it serviceable for 


superior purpose. 


1: It is an important fact that if a man desists from making all legitimate efforts and 
asks God to do for him what he should have done himself, he should not expect 
God to be so obliging. A good God would not help him to increase his indolence 


and ignorance. Man has first to do the right and then trust in God for the results. 


The Holy Qur’an says; “There is nothing for a man except what, he strives for” " 
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14. 


15. 


16. 


Li: 


18. 


19. 


20. 


Conclusion 


The purpose of the genuine prayer is to get the improvement on one’s spiritual 


condition and the spiritual condition of others. 


Prayer is a great instrument for unfolding of all the potentialities of the self. Man, 
when he prays, is connecting himself with a great power house whose currents 


will bestow untold power and energy. 


The plausibility is deadly required for the efficacy of the prayer and man should 
pray to be guided on the right path. He should not pray for minor desires that are 
against the course of nature, because man does not know with certainty as to what 


is really beneficial for him? He should pray to be guided on the right path. 


It might be said that the effects of prayer are psychological only. Concentration on 
any desire would tend towards its realization, by the focusing of internal forces 
and the moulding of circumstances accordingly. Undoubtedly, there will work 
psychological factors too, but Islam says that the supra mental factors too will 
lend additions strength. God is a power for the god and therefore, a person 


praying for goodness has an eternal force on his side. 


If a person investigates the laws of matter and thereby controls the forces on 
nature, he shall surely meet with success whether he believes in God or not. But, 
without a strong moral behavior and spiritual attitude, his knowledge may do 


himself and humanity more harm than good. 


To say that the prayer is contrary to effort is a wrong conception of it, because, it 
is a mental and volitional preparation for right action. Prayer is not against the 
action because the genuineness of prayer is to be established by good deeds. It is 
imploring the aid of a real power to strive in the right direction. It is a source of 


knowledge about good and evil, God or reality. 


In a state of true prayer, man suppresses his passions and vain desires and 
emotions. Though, prayer is itself a passion, but it is a supra physical passion 


which suppresses all lower passions. 


Khalitfah has narrated a comprehensive and vast meaning of worship. The purpose of 


every injunction delivered by Islam is to make man pious, righteous and virtuous. The final end 


and purpose is to get the pleasure and willingness of Allah. So, according to Khalifah, all the 
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ways of worshipping and prescribed prayers are the mean and not an end itself. To reduce the 


meaning of worship to the fundamental prayers, fast, zakat etc... is a very limited and narrow 
view. Actually, every act of rightful living is an act of worship. Islam visualizes the entirety of 
good life as a perpetual prayer and worship, but during the day and night five prayers are 
prescribed as a matter of discipline which are mandatory. Right path is linked with the idea of 
right end. Khalifah has linked everything with four types of whole i.e., Physical organism, 
material organism, social organism, and spiritual organism. Khalifah says that man, in his 
innermost selves, is a part of that spiritual organism which is called God. Ascending higher up, 
we reach the idea of a spiritual organism Whose life is God. Moreover, a correct conception of 


God is mandatory for a true prayer and Du’a. 


Prayer or Du’a, if rightly offered is bound to result in the enhancement of power for 
good. But, man should, first, do his work and then pray to God. If a man desist from making all 
legitimate efforts and asks God to do for him what he should have done himself, he should not 
expect God to be so obliging. Moreover, plausibility is required for the efficacy of prayer (Du’4). 
Prayer is not contrary to effort but it is a necessary step and mental and volitional preparation 
towards right action. According to Khalifah, it is not begging but a striving towards action. 
Khalifah says that undoubtedly, there will work psychological factors too, but Islam says that 
supra- mental factors too will lend additional strength. If a person investigates that laws of matter 
and thereby controls the forces of nature, he shall surely meet with success whether he believes 
in God or not. But, without a strong moral behavior and spiritual attitude, his knowledge may do 


himself and humanity more harm than good. 
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Chapter No. 4: Islamic Theism 


Proof of Existence of God (The Unseen) 
Introduction 


It is the age of science which demands proofs and evidences to believe in a religious 
postulate. The scientific advancements have changed the attitude of man towards universe. 
Superstitious beliefs have been shattered by the scientific methods. The enlightenment of modern 
era has weakened man’s belief in religious realities. How can religious fundamentals be 
presented in this context and perspectives? How can they be proved scientifically? Khaltfah has 


discussed the subject in detail in this chapter. 


Belief in the unseen is the basic and fundamental postulate of religion of Islam. Without 
having a firm belief in the existence of God, no one can go forward and step on the path of truth 
and righteousness, as the Holy Qur’an lays it down as a condition precedent of Divine Guidance. 
But, why one should be asked to accept such postulates without proof. This is the age of the 
science which requires evidences, proofs about a postulate. But, Khalifah establishes his thesis 
arguing that whoever has studied logic or any science should not expect from religion what is not 


legitimately expected from science or mathematics in general.’ 
Khalifah further explains; 


“All science is a study of the seen on the basis of certain beliefs based on the 
unseen. The law of causation or the uniformity of nature is the fundamental 
axiom of all science. The scientist starts with the belief that there is a 
universe, subject to the reign of law in every aspect and every 
details: 2 .ec chestataasatincssnns The unseen for the science is of two kinds. (1) 
The immensity of the un-experienced phenomenal world, (2) The postulate of 
the universality and uniformity of causation which as a postulate is a matter 
of faith.” 


However according to science there is a universe subject to a reign of law in every aspect 
and every detail. Khalifah says that the universe, as seen and experienced, is an infinitesimally 
small part of the totality of existence. How does a scientist assert about an infinite whole what he 
experiences only in a very finite part? Because, every scientist must believe that the unseen is 


immensely greater than the seen.” 


1 Dr. Khalifah ‘Abdul Hakim, Islamic Ideology, The Institute of Islamic Culture, Lahore, 2006, p.35 
2 Islamic Ideology, p.35 
3 Ibid 
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Same is the view of Plato about the phenomenal world and abstract ideas. The 


phenomenal world, the seen, is based on the unseen. All physical existence is based on numbers. 
The numbers and the geometrical relations are based on the unseen because nobody can ever see 
an ideal point or an ideal circle. But all actual points and lines and circles, as drawn in the spatial 
world, are imperfect imitations of their ideal prototypes. Same is the case of abstract ideas 
because, nobody has ever seen absolute beauty, absolute truth or absolute justice, but they all 
form the unseen foundations of all existence. So, according to Khalifah, Plato being the greatest 
leader of idealism and intellectualism has put forward the belief in the unseen as the basis of all 


intellectual apprehension and sensual perception.’ 


To Have the Belief in the Rationality of Existence is Actually a Belief in 


the Unseen. 


It is said that religion compels you to believe in the unseen while science deals only with 
perceptible and verifiable realities and philosophy deals with only logically demonstrable 
reasoning. But Khalifah is of the view that all the three are constructed on the foundations of 
belief in the unseen. Khalifah says that reason itself is founded on the belief in the rationality of 
existence which is again a belief in the unseen because rationality of the totality of existence 


could never become a perceptible or a demonstrable fact.” 
To have belief in the unseen is necessary for both, science and religion. Khalifah writes: 


“Science would crumble if it gives up its belief in the unseen. Similarly, no 
religion would be possible without it. The functions of this belief in the 
unseen, in science and in religion, do not always coincide; religion demands a 
personal attitude towards it as a way of life and science wants a working 
hypothesis for the understanding of phenomenal existence.” 


Similarity of Test of Truth in Science and Religion 


According to Khalifah, in many of the fundamental aspects of science and religion the 
test of truth may be similar. It is said that the truths of science are to be judged pragmatically and 
the benefits of it estimated in terms of human welfare. Similarly, Theism, as presented by Islam, 
has been pragmatically tested and found that it works in knowledge as well as life. Moreover, the 
developed unseen of science is based on the unity of existence and this idea works admirably in 


scientific advancement. In the same way, Theism is also based on the belief in the ultimate unity 


1 Islamic Ideology, p.36 
2 Ibid 
3 Ibid., p.37 
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of the source of all existence. Khalifah says that it is said that science has freed human beings 


from superstitious fears of imaginary gods. In the same way, the belief in a powerful, rational, 


and loving God has freed men from unreal fears.”' 
Khalifah’s Evolutionary Concept of Religion 


Khalifah has the evolutionary concept about religion. Khalifah says that science has 
proceeded from error to error but, in spite of that, faith in its objectivity is not shaken. In the 
same way, religion too has progressively purified, rationalized, and exalted its unseen, and errors 


of judgment or imagination have not shaken the belief in the objectivity of the unseen. 


But so far Hakim’s concept of evolution about human life is concerned, there is clearly 
found a domination of the theory of ‘Darwinism’. This very effort for creating compatibility of 
western ideas shows that we have adopted an easy way to explain the Qur’anic teachings in the 
light of each and every modern theory instead of contemplating on the reality of universe and its 
evolution. Moreover, this very theory of evolution is a sign or proof of our mental defeat as we 
show much more alacrity in distorting the beauty of the Qur’anic teachings, instead of 


establishing its original identity. 


According to Khalifah, for millenniums man defied the forces of nature.’ Then there 
came a stage when, besides deifying the forces of nature, he began to deify his heroes. It was 
believed that such men possessed great natural and supernatural forces. Consequently, they were 
revered and worshiped as visible gods. This is the stage of incarnation. Buddha, Krishna, Rama 
and Christ were also taken to be God as it was believed that God, Himself had condescended to 
become man for the benefit of humanity. But according to Khalifah, the greatest service that 
Islam rendered to humanity was the exaltation and purification of the concept of God and 


repudiation of polytheism and incarnation -ism by bringing them back to the unseen God.* 
Purification of the Concept of God 


According to Khalifah, the greatest service that Islam rendered to humanity was the 
exaltation and purification of the concept of God.” Islam strived to deliver humanity from a 


multiplicity of false gods and repudiated the concept of incarnation-ism. Islam brought the 


Islamic Ideology, p.38 

Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Social Views, p.96 
Islamic Ideology, p.39 

Ibid 

Ibid 
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humanity back to the unseen God. Khalifah renders the Qur’anic verse to establish his thesis in 


this context. 


“Visions comprehend Him not, and He comprehends (all) vision” 


4 
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Vision cannot comprehend Him, and He comprehends all vision and He is the 
Most-Deep (Subtile), the All-Aware. 


The qualities of God are not identical with the qualities of man at all. Nothing is like 


Him. 


At different places in the holy Qur’an, the hands, eyes, face etc., of God have been 


mentioned. His love, liking and disliking, rage, calling, pleasure and displeasure are also 


mentioned. However, these characteristics, features and qualities are endowed the creature too. 


But, the qualities and attributes of God are totally different from the qualities of creation. There 


is absolutely no likeness of the attributes of God among His creation. Moreover, man cannot 


know the actual state of God’s attributes.” 


Khalifah says that God is the creator Who is immanent in his creation but He also 


transcends all his creation. According to Khalifah; 


pm 


2 


God is the creator, who is immanent in his creation but he also transcends all creation. 

In fundamental relation of all creation and the creatures to their creator is that of voluntary or 
involuntary obedience. 

The highest and the purest of human beings are also creatures. 

The oneness of the creatures with the creator is achieved by complete self-surrender, which is 
literal meaning of Islam. 

According to Islam, the earth and the Heaven and all that they contain are Muslims. 

The self-surrender is found in all nature. 

The earth that is spread, the trees that grow, the rivers that flow, the birds that sing and the 
meanest worm that crawls.......... all glorify their creator in a tongue that man does not 
understand. Their living according to nature with which they are endowed is their 
worshipful-surrender and their silent world-less prayers. 

All creation is the manifestation of God but God has nobody. 


All similes applied to Him are imperfect as nothing like Him. 


al-An’am, 6:103 
‘Allama Ghulam Rasool Sa’1di, Tibyan-ul-Qur’an, Frid Book Stal, Lahore, 2011, vol. 6, p.37 
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Nobody can comprehend Him completely in His essence. 

He is the nearest of the near and the beyond of the beyond. 

The universe embodies His will without exhausting it. 

Allah is the light of the heavens and the earth. But all light, as revealed to the imperfect 
organs of our sight is a mere shadow as compared to His light. 

Allah’s light is self-luminous and non-spatial. 

His is the East, and His is the west, but His light is neither eastern nor western. 

From the Great God everything springs and to Him it tends. 

Allah is the fountain of power and knowledge and love. 

Allah comprehends all creation by His power and His knowledge as His mercy encompasses 
everything. 

The extensiveness of His garden (paradise) is as the extensiveness of the Heavens and the 
earth. 

He manifests Himself as natural and moral order, as beauty, as conscience and as love. 

All menial images of Him are to be taken as symbolical. 

He is the seeing and the hearing God but His sight and hearing are incomprehensible in their 
essence and reality. 

He is the ideal of all knowledge, all power and all goodness but the ideal is never completely 
actualized. It is in this ideal sense that He is to be adored as the Great unseen although He is 
the source of all that is seen. He always transcends all that is actualized. 

He is the Great Mathematician and everything that He manifests is measured and numbered, 
but He is not to be identified with numbers as the Pythagoreans did. 

His supreme manifestation is in the great and pure Souls of His servants who offer Him 
willing and loving obedience...... His prophets that He raised in every nation. All of them 
and the best of them are only relatively perfect in comparison with the rest of humanity but, 
when compared to God, their perfection is imperfect and their goodness is only a shadow of 
the goodness of God. All experienced goodness is imperfect and hence not to be completely 
identified with God.’ 

A completely comprehended God is no God and a completely actualized ideal is no ideal. 


God cannot be identified with logical reason. 


Islamic Ideology, p.39-41 
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28. God is rational and our reason, when pure, participates in His reason, but His reason is not 


completely immanent in our logical reason which moves from premises to conclusions and 
from particulars to a hierarchy of gradually ascending universals. 

29. God’s reason could never be completely comprehensible to our reason and transcends it as 
much as His hearing and His seeing transcend what with us is hearing and sight. 

30. In all our values and ideals, He is immanent but humanity is not His sole interpreter, nor 
anyone human being can pretend to be His sole interpreter. 

31. He is the source of law according to which existence is manifested but His will is law unto 
itself. 

32. He creates what he wills and guides His creatures as He wills. His will is not arbitrary but it 


is not exhausted by the laws according to which He makes and guides His creation.' 


According to Hazrat Abt Hanifa, God is neither essence, nor dependent entity, nor 
limited, nor have any parallel and contention for Him, nor have any simile or example which can 
narrate Him. He has neither hand, nor face or soul. The face, hand, and soul which the Qur’an 
has narrated for God, those are His attributes without state, quality and quantity. Moreover, they 
should not be explained in the form of God’s power because this explanation will falsify His 
attributes which is the belief of Mu’tazila and Qadria. His hand is His attribute without state, 


quality and quantity.” 


According to Khalifah ‘Abdul Hakim, though science is devoid of a blind belief but there 
is found a belief on unseen facts and realities. Science is a study of seen on the basis of certain 
beliefs based on unseen. A scientist starts with the belief that there is a universe, subject to the 
reign of law. A scientist has no answer for the harmony and unitary of the universe and nature. 
The developed unseen of science is based on the unity of existence. In the same way, Theism is 
also based on the belief in the ultimate unity of the source of all existence. According to 
Khalifah, like science, religion is also a pure scientific behavior on this pattern. Science solves 


the material problems while religion solves spiritual issues.” 


The revolution and rotation of the sun and the movement of the heavenly bodies 


according to a specific and fixed system is a great proof of the existence of God. The system of 


— 


Islamic Ideology, p.41-42 

2 ‘Allama ‘Ali Bin Sultan Muhammad AI-Qari, Sharah Figh-e-Akbar, Mat’boa Mat’be Mustafa Al-Babi, Egypt, 
1375 A. H, pp.36-37 

3. Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Haktm’s Social Views, Bazm-e-Iqbal, Lahore, 1989, 

pp.10-11 
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the continuity of agriculture and the reproduction of the human beings and animals and the 


reproduction based on unitary system prove that there is only God Who has created all these 


systems. | 
The Purpose of Having Belief in the Unseen God (The Deliverance of Man) 


According to Khalifah, the unseen God which Islam presents is meant to free human beings from 
the limitations of physical and biological existence. By making God the unseen source of all 
ideals, it makes human life evolutionary and dynamic because, man could never become the 
paragon of existence, the Crown of creation and the vicegerent of God on earth, unless he is 
delivered from the thralldom of the actual and lifted to the heights of the unseen ideal. So long as 
he is dominated and terrified by the real or imaginary forces of nature, he sinks even below the 


animals.” 
The Holy Qur’an says, 
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And assuredly We have created for Hell many of the jinn and men; they (do) 

have hearts but they do not understand therewith; they (do) have eyes but they 

do not see therewith; they (do) have ears but they do not hear herewith. They 

are like cattle, nay even more misguided than they. Those are the ones who 
are lying heedless (and unaware). 


Polytheism is worse than the worst of sins and most unforgiveable for it not only insults 


God but degrades man to the lowest depths and abases him most abominably. 
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Surely Allah shall not forgive the grievous sin of setting up partners with 
Him; and He shall forgive all else except this whom He will. And he who 
associates any partner with Allah, is certainly misguided and has strayed far 
into error 


Iqbal has rightly said: 


‘Allama Ghulam Rasool Sa’1di, Tibyan-ul-Qur’an, Frid Book Stal, Lahore, 2011, vol. 6, p.36 
Islamic Ideology, p.42 

Al-A’ raf, 7:179 

Al-Nisa, 4:116 
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This is the very prostration (sajda), which you consider very difficult for your 
nature or self, shall deliver the man from the shackles of thousand Kinds of 
other prostrations. (which are performed before other than God) 


So, the belief in the Oneness of God will free man from all kinds of shackles. His 


intellect, his reasoning and his soul will be liberated after having firm belief in one God. 


According to Khalitfah, there are two facets of monotheism of Islam viz-a-viz the 
purification of the idea of the infinite ideal, the Almighty God, and restoration of the dignity of 
man.” There is no doubt that all perverted religions make slaves of men in one way or another. 
But true religion is meant to make men free. It frees them from within and it frees them from 
without. It frees them from their own chaotic desires, wishes and inordinate passions and makes 
them lords in their own inner realms and it frees them from demoralizing fears of imaginary 
gods.” No human being could in reality be the master of another human being far from being 
worshiped as God. Islam therefore, directs its forces as much against incarnation-ism as 
polytheism.* Moreover, Khalifah repudiates, vehemently, the belief of Christian Trinity in the 
following words; 

“Believing in one God is of no avail if that one God could become a triple 
God by a curious logic or metaphysics, or if that one God is supposed to have 
a unique son co-eternal and co existent, sharing perfectly in all His perfect 
attributes and capable of taking on human form and suffering humiliation and 
persecution to carry away in his shoulders the sins of humanity. The Qur’an 
says, ‘Every soul is held in pledge only what it earns and no bearer of burden 
shall bear the burden of another. The lord of judgment accepts no 


compensation and substitutes. In moral retribution there shall be no vicarious 
suffering” 


The Holy Prophet (PBUH) came to make men free and liberate them from all kinds of 


fears and shackles. The Qur’an said; 


1 Dr. ‘Allama Muhammad Iqbal, Kulliyat-e-Iqbal, Dharb-e-Kalim, National Book Foundation Lahore, 1999, 
p.550 


2 Islamic Ideology, pp.42-43 
3 Ibid 

4 Ibid 

5 Ibid., p.43 

6 Al-A’raf, 7:157 
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And He relieves them of their burden and cuts of the chains which bound 
them. 


At another place the Holy Qur’an says; 
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Verily there has come to you a Holy Apostle from among yourselves, heavy 


on him lies your falling into distress, he is ardently desirous of your well- 
being, and most kind and merciful to the believers. 


The Concept of the Unity of Existence 


Khalifah says that according to Islam there is only one God. Though, the world shows 
endless diversity, variety ad multiplicity. Creation is manifold but the creator is one. The unity of 
creator is the belief of religion, but, we can arrive at the unity of the essence of existence by way 
of logic or by way of our experience of the world or our own souls. The concept of the unity of 
the existence is not only of science but also of all true religion. Though, science is concerned 
with the explanation of the phenomenal world only. But, religion asserts that the noumenal world 


is also a unity. 
Khalifah writes; 


“For science also, nature is unitary and uniform and all its immense diversity 
is threaded on the unities of laws and all these unities ultimately are derived 
from an-all embracing unity. In science all verified experience substantiates 
this hypothesis, but science is concerned with the explanation of phenomenal 
world only. Religion begins where Science ends. Religion asserts that the 
noumenal world is also a unity though the noumenal world is not presented to 
us as a fact of sensible experience........ Philosophy arrives at the necessary 
postulate of the unity of reason. The physicist identifies to the totality of 
existence with the phenomenal world and does not consider it justified to step 
beyond it. The platonic philosopher identifies reality with reason and 
considers it impossible to step beyond reason because here the intellect has 
reached its climax. Reason must rest at this terminus; it cannot jump over its 
own shoulders. But for religion the unity of the universe and the unity of 
reason both point beyond themselves to an ultimate unity from which this 
dual unity of mind and matter emerges...... The monism of science and 
monotheism of religion come very close to each other.” 


Khalifah says that according to Islam, all the worlds are linked by one law or one 
Creative will because the creator is one.’ The platonic philosophers identify reality with reason, 


as the Plato proceeded by way of logical reason to construct a pyramid of ideas. The diversity, 


1 At-Tauba, 9:128 
2 Islamic Ideology, pp.45-46 
3 Ibid., p.46 
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according to him, of the physical world is the infinitely broad base of the pyramid and the 


multiplicity of the ideas is reduced as we ascend higher and higher in the scale until we reach the 
apex where there is only one idea, the idea of ideas which he designates as the good, from which 
all other ideas are derived and through which the phenomenal world also exists by participating 
in these derived ideas.! But, God also manifests Himself in the moral consciousness of man. 


Khalifah writes in respect of Kant in the following worlds and then concludes; 


“Besides reason and the world, God also manifests Himself in the moral 
consciousness of man. Kant said that two things filled him with awe: The 
starry heavens above and the moral law within. In both these realms he tried 
to discover and affirm the unity and uniformity of law.” 


But Islam gives very simple argument about the oneness of the Creator. The Holy Qur’an 


Says; 
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Had there been in the earth and the heaven other gods beside Allah, then both 
these (worlds) would have gone to ruins. So Glory be to Allah, the Lord of 
the Mighty Throne, from the unseemly things they attribute to Him. 


So, according to the Qur’anic simple argument if there were more than one God, you 
would have seen discord or disruption in the universe or nothing could have existed with any 


stability and no laws could have worked." 
Khalifah’s Concept of the Universal Law of Guidance 


Khalifah discusses another aspect of providence which is the universal law of guidance. 
According to that law things or creatures are not left to shift for themselves to grope their way 
blindly until they accidently stumble in to a suitable mode of existence. According to Khalifah, it 
is not justifiable to call even the mechanism of matter as blind. All matter follows fixed laws or 
obey the laws in present in its nature. Even the realm of matter is not a realm of chance. The law 


of guidance is also a universal law and it operates in all realms from matter to mind.” 


The realm of matter follows implicitly the destiny of its own nature. Khalifah says that 
according to the Qur’an, every life of existence is a mode of life. Matter also is living in its own 


way. Everything in the heavens and the earth submits to God and proclaims the glory of God in a 


Islamic Ideology, p.46 

Ibid., p.47 

al-Ambiya, 21:22 

Islamic Ideology, p.45 

Dr. Khalifah ‘Abdul Hakim, Islamic Ideology, The Institute of Islamic Culture, Lahore, 2006, p.64 
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tongue which we do not understand. He says that matter too, is guided.' From the atom to the 


star, there are systems that are preordained. Every atom and every star is guided and hence they 
are Muslims. Here, Islam becomes the religion of the each and every particle of the universe. It is 


the religion of winds that blow and rivers that flow. 
Khalifah writes; 


“Matter too is guided. From the atom to the stars, there are systems that are 
preordained. Who compels billions of atoms in a crystal to arrange 
themselves in a beautiful geometrical figure? None of those apparently 
unconscious atoms transgresses the limits prescribed for it. If the atoms do 
not consciously organised themselves, they are somehow guided. The Qur’an 
repeatedly turns our attention to the courses of the heavenly bodies; we are 
asked to ponder over the precision with which they move in their orbits. Islam 
says that it is the result of guidance from God and obedience on the part of 
the creature. All nature is perpetual submission to the will of God and is a 
continuous prayer. Every atom and every star is a Muslim. Islam, therefore, is 
not the creed of a particular group of humanity but is the religion of winds 
that blow and rivers that flow. The type of guidance and submission varies 
from creature to creature and from realm to realm.”” 


Khalifah’s Views about the Ways of Guidance of Creature 


How the matter, plant, animal life and mind are guided? Khalifah says that it varies from 
creature to creature and from realm to realm. He says that matter is guided in one way but, plant, 
animal life and mind are guided in a different manner because there is a gradation of being and 
an hierarchy of creatures. So, there is a gradation of guidance and all things and beings get the 
guidance necessary for them. The type of guidance and submission varies from creature to 


creature and from realm to realm. Khalifah explains his views in the following words; 


“Matter is guided in one way and plant and animal life in another way, and 
mind is guided in a different manner. Matter is guided by what we understand 
as mathematical and mechanical laws, plant life is guided by the laws of 
growth, and animal life is guided by instincts. When man comes on the scene 
and mind emerges, we notice a transition from instinct to reason.” 


Khalifah’s Views about the Ways of Man’s Guidance 


Khalifah says that man is guided not only by reason but also by revelation. Because, 
along with reason there emerges that most mysterious privilege of man called freewill. 


According to Khaltfah, this new endowment is a gift as well as a peril. Man is not only pure 


1 Dr. Khalifah ‘Abdul Hakim, Islamic Ideology, p.64 
2 Ibid., pp.64-65 
3 Ibid 


201 


reason but also a will which is a double-edged weapon. To man there are always two ways open 


and he can choose to follow any one of the alternatives. The Qur’an saya; 
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We have shown him (Our) way, whether he is grateful or ungrateful. 
However, reason, if applied properly, is itself the best of guides and it raises the man 
above the angel. But on the other hand, misguided reason sinks below the instinctive level. The 


Holy Qur’an says; 
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And assuredly We have created for Hell many of the Jinn and men; they (do) 

have hearts but they do not understand therewith; they (do) have eyes but they 

do not see therewith; they (do) have ears but they do not hear therewith. They 

are like cattle, nay even more misguided than they. Those are the ones who 
are lying heedless (and unaware). 


Khalifah explains the ways of man’s guidance in the following words; 


“To man there is always two ways open and he can choose to follow any one 
of the alternatives. But the endowment of reason does not mean that divine 
guidance is now withdrawn from him. Reason, if applied properly, is itself the 
best of guides; misguided reason sinks below the instinctive level but 
properly guided reason raises him above the angels. ....... But man is not only 
pure reason; he is also a will which is double-edged weapon; it can be 
wielded to understand rightly the laws of nature and life and follow them in 
practice but it could also be used to violate the laws of truth and lead one to 
destruction. ....... Revelation which, according to the Qur’an, is a supreme 
source of guidance may be natural, instinctive or supra rational.”? 


However, animal instinct too is called in the Qur’an guidance by revelation, as it is said; 


Bees pd tis NES BA sigstiig ivy & 4 Za or 

Ot Robes SI Go Jad Gost ol SUI JO Fils 
And your Lord revealed to the bee saying; Make hives in the mountains and 
in the trees. 


The revelation granted to the Prophets is a special gift which clarifies and justifies the 


ways of God to man. It is more than mere intellectual apprehension.* 


Al-Dhar 76:3 
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We may conclude the following points from the above discussion that depict 
beautifully Khalifah’s approach to the philosophy of Islam. 


10. 


11. 


2: 


13. 


14. 


15. 


16. 


17. 


There is only one God. 
Creation is manifold but the Creator is one. 


The concept of the unity of existence is a fundamental postulate of science as well 


as of all true religion. 
Science is concerned with the explanation of the phenomenal world only. 
Religion begins where science ends. 


Noumenal world is also a unity, but it is not presented to us as a fact of sensible 


experience. 

Philosophy, too, arrives at the necessary postulate of the unity of reason. 
Platonic philosophy, too, identifies reality with reason. 

The human mind psychologically is also a unity. 


All the world are linked by one law or one Creative will because the Creator is 


one. 


Besides reason and the world, God also manifests Himself in the moral 


consciousness of man. 


From the unity of God follows as corollary not only the unity of existence but 
unity of humanity as well. Though this unity and uniformity of humanity is not 


existed in every respect. 
The unity of moral law too, is a corollary from the unity of God. 


The real nature of the attributes of perfection can never be understood except by 


analogies and by effects of those attributes in manifested existence. 


We see the effects of God’s love and goodness and conclude there from that God 
is, loving and good, but the real nature of love in the being of God can never be 


grasped by us except in so far as analogies could help. 


One should beware of taking symbols far realities because that would lead to 


anthropomorphism and idolatry. 


Man gets a partial knowledge of the attributes of God. 
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18. 


19. 


20; 


PAR 


a2: 


23; 


24. 


Conclusion 


The law of guidance is also a universal law and it operates in all realms from 
matter to mind. Because, things or creatures are not left to shift for themselves to 
grope their way blindly until they accidentally stumble in to a suitable mode of 


existence. 


Even the realm of matter is not a realm of chance. It follows implicitly the destiny 
of its own nature. Every type of existence is a mode of life. Matter also is living in 


its own way. 


Everything in the heavens and the earth submits to God and proclaims the glory of 


God in a tongue which we do not understand. 


Matter too is guided. From the atom to the star there are systems that are 
preordained. All nature is perpetual submission to the will of God and is a 
continuous prayer. Every atom and every star is a Muslim. Islam, therefore, is not 
the creed of a particular group of humanity but is the religion of winds that blow 


and rivers that flow. 


The type of guidance and submission varies from creature to creature and from 


realm to realm. 


Matter is guided by what we understand as mathematical and mechanical laws. 
Plant life is guided by the laws of growth. Animal life is guided by instinct. When 
man comes on the scene and mind emerges, we notice a transition from instinct to 
reason. But endowment of reason deos not mean that divine guidance is now 
withdrawn from him. The ways of truth and falsehood and of virtue and vice are 
pointed out to man by his observation and experience and by his reason and 


ultimately by revelation. 


The religion of every creature is the nature with which it is endowed and so long 


as it follows its own nature it is on the right path. 


The advancement of science has changed the thoughts of man. This is the age of science 


which requires evidences and proofs about a postulate. So, it also requires evidences and proofs 


about the belief in the existence of God. Khalifah is right in asserting and establishing that all 


science is a study of the seen on the basis of certain beliefs based on the unseen. He further 


establishes his thesis arguing that whoever has studied logic or any science should not expect 
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from religion what is not legitimately expected from science or mathematics in general. The 


unseen for the science is of two kinds, i.e., the immensity of the unexperienced phenomenal 
world and the postulate of the universality and uniformity of causation which as a postulate is a 
matter of faith. Khaltfah says that the universe, as seen and experienced, is an infinitesimally 
small part of the totality of existence. How does a scientist assert about an infinite whole what he 
experiences only in a very finite part? Because scientist must believe that the unseen is 
immensely greater than the seen. So, reason itself is founded on the belief in the rationality of 
existence which is again a belief in the unseen because rationality of the totality of existence 
could never become a perceptible or a demonstrable fact. So in this way, Khalifah proves the 
existence of unseen God through logical reasoning which is appreciable. Moreover, Khalifah is 
of the view that it is not justifiable to call even the mechanism of matter as blind. All matter 
follows fixed laws or obey the laws in present in its nature. Even the realm of matter is not a 
realm of chance. The law of guidance is also a universal law and it operates in all realms from 
matter to mind. He further says that matter is guided by mathematical and mechanical laws, plant 
is guided by the laws of growth, and animal life is guided by instincts. When man comes on the 
scene and mind emerges, we notice a transition from instincts to reason. Man is guided not only 
by reason but also by revelation. Every atom and every star is guided and hence they are 
Muslims. So, in this way, Khalifah narrates his stance about the ways of guidance of creature 


which is also appreciable indeed. 
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Chapter No. 5: Khalifah ‘Abdul Hakim’s Views about Free- 


Will and Predestination, Good and Evil 


Concept of Divine Omnipotence and Divine Goodness 
Introduction 


What is good in Islamic theism? What Islamic theism means by Good? What is vice and 
what is virtue? Is man free or not? Is man endoened with free- will or not? What is moral evil? 
What is natural evil? What does mean by omnipotence and Divine goodness? Is the doctrine of 
original sin true? What is the definition of sin? What does mean by virtue? These are questions 
which are discussed in philosophy, theology and morality. Khalifah has beautifully addressed 
these questions in his “Islamic ideology”. According to Khalifah, more creative energy and elan 
vital would not make God. He says that the creative energy must be consciously and 
purposefully directed towards goodness.’ Omnipotence means that God is all-powerful. He can 


do what He likes or wills. No power external to Himself can stand in His way. 
Khalifah’s Concept of Divine Omnipotence and Divine Goodness 


Being Omnipotent and Good, God creates whatever He wills. He has the power to do 
whatever He wills or pleases and there is nothing to counteract His will. He creates whatever He 
wishes. However, the God of nature and reason is not a blind or an arbitrary will. He creates 
what He wills but His will is purposeful. Whatever He creates exhibits a rationale. Moreover, the 
intrinsically impossible and self-contradictory cannot be brought in to being by omnipotence. An 
omnipotent being who is also rational can will only rationally. He does not work against His 
rationality and law. If He repudiates his rationality by his arbitrariness, he ceases to be a good 
and rational creator. Working according to laws is the essence of rationality. If rationality is good 
we cannot object to the implacability and inexorableness of the laws of nature. Because, 
rationality means a system. According to Khalifah, an omnipotent being who is also rational can 
will only rationally.” If He repudiates His rationality by his arbitrariness, He ceases to be a good 
God and rational creator. There is no flaw or evil in nature. Khalifah says that it is only our 
desires and conveniences that attribute good or evil to the happenings of nature. For Khalifah, 


nature is a system of changes according to laws. Khalitfah writes; 


1 Islamic Ideology, p.73 
2 = Ibid 
3 Ibid., p.75 
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“Without laws and uniformities there would neither be nature nor life. But the 
laws impose no limitation on the omnipotence of God; They are themselves 
expressions of rational power. .... A thing cannot be and not be at the same 
time; contradictory qualities cannot exist simultaneously in the same aspect of 
a thing at the same time. If number is one of the expressions of God’s 
rationality, even God cannot make two and two five. It is true that every thing 
is possible with God but thing-hood denotes a possibility. An inherent 
contradiction is not a thing; therefore, it is not possible even with God. If 
omnipotence means capability to work without any laws or to make laws and 
violate them arbitrarily, Islam repudiates the idea of such an omnipotence.” 


However, there may be happenings that are not easily understood by known laws. About 
such happenings Khalifah says that there may also be one type of causation modifying the effects 
of another type of causation. This is the view that we must take of happenings called miracles. 
They are not the results of a violation of the laws of causation in general, but modification of 


effects by the working of another system of laws.” 
God Does Not Violate His Laws in the Interest of the Individuals 


Laws of nature are not tendentious. They are natural and work accordingly. Khalifah says 
that working according to laws is the essence of rationality and if rationality is good we cannot 
object to the implacability and inexorableness of the laws of nature. He says that if a saint or a 
prophet is sitting under a crumbling roof or wall, it might fall on his head, the laws of gravitation 
paying no heed to his piety, and a sinner knowing the structure to be dangerous may save himself 
by keeping away from it. Superficial religiosity would say that God should have saved the saint 
and let the sinner be crushed. This means that God who created a system of nature should 
disregard and violate its workings in the interest of individuals in their manifold situations. In 
that case nature would cease to be nature. Nature would be reduced to a chaos of arbitrary will. 
Who would consider such a God to be omnipotent and good or rational who could either not 
create a system or having created it would interfere with it at ever step to suit the conveniences 
or whims of His innumerable creatures?’ Khalifah has established his thesis in the light of the 


following verses of the Holy Qur’an. 
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“Whenever He wishes to create anything He only says to it, “Be”, and it is’.” 


_ 


Islamic Ideology, p.74 
2 Ibid., p.75 
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“And there is not a thing but with us are the treasures of it, but we do not send 
it down but in a known measure.” 
The Omnipotent works according to a plan. The power to do every thing does not include 


power to contradict its own nature. 


The Holy Qur’an says; 
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Then You will not find any change in the manner of Allah, nor will you find 
any shifting in the practice of Allah. 


Khalifah’s Concept of Life and Death and the Proof of God 


According to Khalifah, the variations of nature are not chaotic and unplanned. But, the 
nature is a system of changes according to laws. God, being the creator, brings life out of death 
and death out of life. During all these variations of nature, nothing essential is irretrievably lost 
because the whole system of the nature is controlled, directed and planned by the willing God. 
Khalifah says that life and death are relative terms and they only denotes changes in the form of 


being. Khalifah explains his thesis in the following words; 


“Nature is a system of changes according to laws. Life and death are relative 
terms; they only denote changes in the form of being; God incessantly brings 
life out of death and death out of life and the whole process conserves the fit 
and does away with the unfit. It is dominated by the preservation of values 
and the survival of the fittest. These variations are not chaotic and unplanned. 
Life proceeds from weakness to strength and, after having developed to a 
definite measure, it descends to weakness again. There are ascending curves 
of development and decay but during all these changes nothing essential is 
irretrievably lost because the whole is planned and directed by a knowing 
God.” 


However, an ignorant unbeliever says that, if God is almighty and good, death and decay 
should not exist. But Khalifah says that the Holy Qur’an points towards these phenomena as 
proofs for the existence of a knowing and good creator. Khalifah has argued the following verse 


in this context. 


1 al-Hajr, 15:21 
2 al-Fatir, 35:43 
3 Islamic Ideology, p.76 
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Survival of the Fittest is the strong Proof of the Existence of God 


According to Khalifah, the survival of the fittest is the sound proof of the existence of 


Good God. 


Allah is He who created you from a state of weakness, then He gave strength after 
weakness, then ordained weakness and hoary hair after strength; and He is the knowing, the 


powerful. 
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In the last part of this verse, two attributes of the Almighty Allah have been described, 
i.e., knowledge and power. It means that the whole process is consciously planned and serves a 
definite purpose which could not be contrary to knowledge and power. And according to 
Khalifah, the survival of the fit is the strong proof of the existence of a good God, though the 
Darwinian evolutionist considers it as a strong proof against the existence of a God. Khaltfah 


writes; 


“Death and decay are phases in the process of the fulfillment of a plan; only 
that is dispensed with which ceases to have values. God retains His 
omnipotence by promulgating laws and observing them. ......... Those who 
want that a good God should have maintained and developed life without 
decay and death are demanding an impossibility. One cannot eat the cake and 
at the same time have it. Childhood may be sweet but in advancing towards 
youth it has to give way. In all development there seems to be an element of 
ruthlessness, but this ruthlessness is only apparent. The real thing is the 
developing of life-urge. The Darwinian evolutionist says that evolution 
disproves the existence of a good God, but Islamic theism considers the 
survival of the fit as a strong proof of the existence of a good God. ....... life 
is a development from state to state; the lesser has to be replaced by the 
greater and the lower by the higher. The law of decay and death is another 
name of the law of change and development.”” 


Khalifah has rendered following verses to prove his thesis. The Holy Qur’4an says; 
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1 al-Rtm, 20:54 
2 Islamic Ideology, pp.78, 79 
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Do you not see that Allah sends down water from the cloud, then makes it go 
along in the earth in springs, then brings forth therewith herbage of various 
sorts, then it withers so that you see it becoming yellow, then He makes it a 
thing crushed and broken it to pieces? Most surely there is a reminder in this 
for the men of understanding. 


We created every thing, then ordained for it a measure. 
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Our Lord is He who gave to every thing its creation, then guided it (to its 
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He sends down water from the cloud, then water-courses flow (with water) 
according to their measure, and the torrent bears along the swelling foam, and 
from what they melt in the fire for the sake of making ornaments or apparatus 
arises a scum like it: thus does Allah compare truth and falsehood; then as for 
the scum, it passes away as a worthless thing; and as for what which profit the 
people, it tarries the earth. 
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This is the knower of the unseen and the seen, the Mighty, the Merciful, who made good 
everything that He has created, and He began the creation of man from dust. Then He made His 
progeny of an extract of water held in light estimation. Then He made him complete and 
breathed in to him of His spirit, and made for you the ear and the eyes and hearts; little is it that 


you give thanks. 


According to Khalifah in these verses, power is joined with mercy and omnipotence with 


goodness, in the process of creation and development. If the materialistic evolutionist asserts that 


1 al-Furq@n, 25:2 
2 Taha, 20:50 

3. al-Ra’d, 13:17 
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life started with matter first manifesting itself in mud. Khalifah says that the Qur’an in a way, 


corroborates him but corrects him by saying that matter by itself is not the creator but it is itself 


created and is a phase in evolutionary creation.’ 


So, all creation has been created by God, who is a creative will and omnipotent. About 


the aspect of construction and destruction of nature Khalifah writes; 


“That nature has always been busy with construction, nobody can doubt about 
it, but construction always entailed destruction too; you cannot have the one 
without the other. But the survival of the fittest and the stability of the well- 
adjusted is a pointer towards goodness which is the original and primeval 
creative urge. Islamic theism upholds the law of development and enunciates 
the principle that useless is taken away and the useful survives. Far from 
being a denial of God, it is a strong proof of the existence of a creator who is 
good. The so called evil of nature and its ruthlessness is the destruction of the 
unfit which is necessary for the advancement of life.”” 


Khalifah’s Concept of Good and Evil 


In nature we see construction as well as destruction. There is life as well as death and 
decay. Human life is full of moral as well as physical evil. There often, a question is raised. If 
God is omnipotent and good, why is evil in any shape allowed to exist? The problem of good and 
evil is a very important issue in the field of philosophy. Khalifah has addressed the issue 
seriously. So for as the existence of evil in nature is concerned, Khalifah has categorically 
repudiated it. He says that there is no any flaw or evil in nature. It is only our desires and 
conveniences that attribute good or evil to the happenings of nature.’ While discussing on the 


problem of good and evil, Khalifah has narrated its two aspects. 


1- Natural Evil (Evil in Nature) 
2- Moral Evil (Evil in human life) 


1. Khalifah’s Concept of Natural Evil (Repudiation of Evil in Nature) 


While repudiating the existence of evil in nature, Khalitfah says that according to the Holy 
Qur’an there is no flaw or evil in nature. Nature is a system of changes according to laws. These 
laws are rational and work for good and not evil. Sometimes, their working does not suit our 
personal conveniences, we call it evil. According to Khalifah, it is our ignorance which sees 


change where it cannot discern the law and calls that evil. He writes; 


1 Islamic Ideology, p.80 
2 Ibid 
3 Ibid., p.75 
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“The Qur’an says that in nature there is no flaw or evil. It is only our desires 
and conveniences that attribute good or evil to the happenings of nature. 
Nature is a system of changes according to laws. ..... The working of nature 
is flawless; it is only our ignorance which sees change where it cannot discern 
the law and which calls that evil which does not suit its transient desire of 
convenience. ......... there is no natural or cosmic evil; nature is not a 
battlefield of Ahriman and Yazdan. The whole process is planned by an 
Almighty and knowing power; it is good and tends towards goodness; death 
and decay are phases in the process of the fulfillment of a plan. ............ 
Islam denies the existence of cosmic evil; the problem arises out of ignorance 
or narrowness of vision; real insight in to the working of nature would find no 
fault with it. So the question that of God is omnipotent why He allows evil to 
exist in nature is answered by the Qur’an by the denial of evil in nature.”! 


Khalifah has established his thesis in the light of the following verses of the Qur’an. 
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And we did not create the heavens and the earth and what is between them in 
sport. We did not create them both except with the truth, but most of them do 
not know. 
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Who created the seven heavens alike; You see no incongruity in the creation 
of the beneficent God; then look again, can you see any disorder? 

Nature in general is a system of uniformities and nobody can deny that these 
uniformities, called the laws of nature, exist. But, these uniformities cannot always work 
according to our desires or according to our limited and contradictory wishes. Khalifah says that 
the best attitude towards nature is the understanding of its workings and resignation to whatever 
it brings forth.’ If God is good, then nature too is good. Only goodness can come out of 


goodness.” So, according to Khalifah, we should broaden our conception of goodness to cosmic 


dimensions so that nature will appear to us as flawless. Khalitfah writes; 


“In order to develop this attitude towards nature, we have to broaden our 
conception of goodness to cosmic dimensions; it is only then nature will 
appear to be flawless. Any fragmentary standpoint would discover only blots 
and patches.”° 


Islamic Ideology, pp.75-77 
al-Dukhan, 44:38-39 
al-Mulk, 67:3-4 
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While discussing the relation between God and nature, Khalifah writes; 


“Islamic theism does not identify God with nature; God is immanent in it by 
His sustaining power and knowledge, but though He is also immanent in it 
because it is the objectification of his own creative will.”! 


2. Moral Evil 
Khalifah’s Concept of Evil in Human Life 


By evil Khaltfah means pain and suffering and the destruction of values. In nature 
whatever is, is right. God cannot be blamed for what he has created or for the methods He uses 


for its maintenance and development.” 


But so far as moral evil or evil in human life is concerned, Khalifah says that it is due to 
man’s freedom of following either the right or the wrong path as the freedom is a double-edged 
weapon.” Here human will supervenes on the working of nature. However, Khalifah has narrated 
two kinds of evil. The evil caused by man’s own acts and the evil caused by the acts of others. 


Khalifah explains in the following words; 


“But when we reach man the problem is lifted to another level because here 
human will supervene on the working of nature. Evil, as conceived and felt by 
man is of two kinds. (1) suffering caused by his own acts; (2) suffering 
caused by those happenings for which he could not be held responsible and 
which are out of control.’”* 


Kinds of sufferings 

So, in the light of Khalifah’s words, there are two kinds of sufferings. 

1) Evil and sufferings caused by man’s own acts. 

2) Evil and sufferings caused by the acts of others or workings of nature. 
1. Evil or Suffering Caused by Man’s Own Acts 


According to Khalifah, the sufferings caused by man’s own acts are actually the result of 
his endowed free will. With his free will, he can rise above the angels or sink below the animals. 
If he chooses to sink below the animals, he suffers the consequences and God could not be held 
responsible for his suffering. ’Khalifah says that man’s freewill becomes sinful and devilish when 


any instinct in him becomes selfish and aggressive. All aggression is transgression of the limits 


1 Islamic Ideology, p.78 
2 Ibid., p.81 
3 Ibid., p.82 
4 Ibid., p.81 
5 Ibid., p.82 
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prescribed by reason which is the distinctive human faculty granted to man so that he may make 


his instincts work in subordination to it. Reason in man is the voice of God and submission to 
reason is submission to God.' So, God cannot be held responsible for such sufferings which are 


the result on man’s own acts. The Holy Qur’an says; 
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We have shown him (Our) way, whether he is grateful or ungrateful. 
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Surely, we have created Man in the best mould (in respect of reason and 
form). Then We returned him to the condition of the lowest of the low. 
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They (do) have hearts but they do not understand therewith; they (do) have 
eyes but they do not see herewith; they (do) have ears but they do not hear 
therewith. They are like cattle, nay even more misguided than they. Those are 
the ones who are lying heedless (and unaware) 


“ 
. 


é rd 
EHSLE5 Y TNs Opes GEG OS 30 Bis ng ih NES SispSSlas abi oes S262 
4 424 & 2 cA 

Scie Gs dias, Suis 


Those men of understanding who remember Allah standing and sitting and 
lying on their sides, and keep reflecting on the wonders of the creation of the 
heavens and the earth (and admit saying) “Our Lord! You have not created all 
this (Universe) in vain. Glory be to you! Save us Lord! From the torment of 
blazing Fire.1 


Khalifah says that if the granting of freedom to man is an act of a loving fosterer, then 
any evil that may result from it cannot be attributed to lack of goodness in the creator.’ This evil 


is, basically the result of man’s own wrong doings. These are the consequences and aftermaths of 


Islamic Ideology, pp.86-87 
al-Dahr, 76:3 

al-Qiyama, 75:14-15 
al-Tin, 95:4-5 

al-A ‘raf, 7:179 

Ale-Imran, 3:191 

Islamic Ideology, p.82 
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man’s willful violation of the laws of well-being. Khalifah explains these facts beautifully in the 


following lines; 


“Man is endowed with a number of instincts and emotions which are the raw 
material of life and its driving forces. They are not evil —in-themselves, 
because a good God does not create evil. The Qur’4an asserts that nothing has 
been created in vain. Human instincts, therefore, are not to be identified with 
the Devil. Man is not created in original sin inherited from his progenitor, 
Adam. He is born with the raw material of life and a free-will, and God shows 
him the alternatives of action. His free will becomes sinful and devilish when 
any instinct in him becomes selfish and aggressive.””! 


The Holy Qur’an throws light on the fact in the following words; 
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Nothing has been created purposelessly or aimlessly. Nothing has been 
created in vain. So, the human instincts are not to be identified with the devil. 
Man’s emotions and instincts are not evil-in-themselves. The evil comes on 
the surface when man’s instinct becomes selfish and aggressive. 


2. Evil or Suffering Caused by the Acts of Others or Caused by Those Happenings which 


are out of Control (Undeserved Suffering is a Source of the Purification of Soul) 


These are the sufferings which are caused by the wrong doings of others. Sometimes, 
these sufferings are caused by those happenings which are out of control. According to Khalifah, 
such kinds of undeserved sufferings may cause the purification and exaltation of man’s soul. 


Khalifah writes; 


“But what about undeserved sufferings? Most highly moral and spiritual men 
suffer at the hands of vicious men as well as at the hands of nature. The 
theistic view about this kind of suffering is that souls can be purified and 
exalted only in the school of adversity and suffering. It brings out the noblest 
qualities of man and tests his character. Character can be built only by the 
overcoming of resistance. A noble soul may suffer either as a result of some 
wrong done by others or as a result of the workings of nature. In all cases the 
right attitude towards life would purify and strengthen a man’s character. Our 
idea of the nobility of the soul is connected with sufferings of both kinds. 
Against undeserved suffering man can bring his qualities of patience and 
fortitude. If he proves his worth thereby, this undeserved suffering cannot be 
called an unmixed evil; it becomes an instrument of positive good. If God had 
attached pleasure to virtue and pain to vice in all cases, the human soul could 
not rise to the height of nobility for which it is destined.” 


1 Islamic Ideology, p.86 
2 ~ Ale-Imran, 3:191 
3 Islamic Ideology, pp.82,83 
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So, the undeserved sufferings and the sufferings caused by the wrong doings of others are 


the source and instrument of man’s purification and positive good. It is very important to note 
that if the wages of virtue were always paid in cash in terms of physical pleasure and the wages 
of sin always paid readily in physical pain, virtue would be reduced to a calculable hedonistic 
bargaining. Khalifah says that if the accumulation of pleasures is not the sole aim of life, then 
suffering of both types is a potential good.’ The immoralities and cruelties of humanity are there 
to be resisted and overcome so that we may rise higher than merely natural beings.” The prophet 
of Islam was asked as to who among men suffered the most, and He replied that the prophets 
suffered the most. Khaltfah says that now, how is it that these prophets who suffered the most 
still the retained the strongest faith in the goodness of God? An unbelieving man when he suffers 
in any way that he considers as undeserved brings a charge of irrationality against life. And a 
man of little faith has his faith shaken either in the omnipotence or the goodness of God. 
According to Khalifah, belief in the two fold purpose of suffering as punishment for the violation 
of law or as something to be combated with patience and fortitude and with the utmost striving to 
remove it by rightly directed effort, removes the suspicion from the mind that either there is no 
good God or if He exists He has no power over evil.*Life is inconceivable without change and 


without resistance to be overcome.* 
The Justification of Evil and Resistance in Life 
Khalifah writes; 


“The question why there is evil in life becomes really tantamount to asking 
why there is life at all. Life is inconceivable without change and without 
resistance to be overcome. Struggle results from the overcoming of obstacles. 
If a flying bird were to resent the resistance of air which it has to overcome 
with great effort in order to fly, it does not know that it is the resistance of air 
which makes flight possible. Resistance is created by nature as a correlate 
with wings designed to overcome it. The goodness of God is manifested in 
the creation of both. What we call good and evil are the concave and convex 
sides of the same surface; you cannot have the one without the other.”” 


1 Islamic Ideology, p.83 
2 = Ibid 

3 Ibid., p.84 

4  Ibid., p.80 

5 Ibid., pp.80-81 


216 


Khalifah’s Views about Free Will and Predestination of Man 


capable of following either the right or the wrong path. It means that he can revolt even against 


his creator. So, this capacity of free will makes him responsible for his all deeds. Khalifah writes; 


laws and deterministic nature. He is capable of doing either right or wrong actions. He is free to 


choose either the right or the wrong path. The Holy Qur’an points these facts beautifully in the 


According to Khalifah, man is endowed with free will which is a double-edged weapon 


“Man is endowed with freewill. If he were merely a part of nature which is 
determined by fixed laws, he would not be different from matter and plants. 
This mysterious gift makes him different from the rest of creation and also 
makes him potentially the lord of it. How undetermined free-will emerges 
from deterministic nature ruled by necessity is not understandable by any 
scientific hypothesis. But it is such an undeniable fact that the very act of 
denying it asserts it because the denier feels that he is not compelled to deny 
it but is denying it freely. ....... If we were the children of physical nature 
only, free-will would neither be possible nor intelligible. It is by free-will that 
we transcend nature and step in to the realm of ends which is the realm of 
spirit. God is free and when he made us in His own image and breathed His 
own spirit in to us, as the Qur’an teaches, He made us also free.” 


So, God, the Almighty, has endowed man free-will. He is not absolutely, bound to fixed 


following words’ 


that the evil that may result from it cannot be attributed to lack of goodness in the creator. 
Because, it is the free will through which man can rise above the angels or sink below the 


animals. God is not responsible for the wrong deeds done by man through exercising the 
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Due to this free-will, man can revolt even against his creator. But, it is an important fact 


endowed free-will. 


Responsibility 


Khalifah says that the human life is based on the assumption of free-will. Therefore, he is 


held responsible for his right or wrong actions. He writes; 
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“Entire human life is based on the assumption of free-will. Our sense of 
moral obligation, our approbation and disapprobation of our own acts or the 
actions of others, our systems of laws, our sanctions, our rewards and 
punishments are all based on this postulate of free-will. If we were the 
children of physical nature only, free-will would neither be possible nor 
intelligible.” 


So, man is only responsible for the endowment of free-will. The Holy Qur’an explains 


the fact in the following words; 
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And no person earns anything but it is on his own account; and no bearer of burden shall 
bear the burden of another. Then to your Lord is your eventual returen and He will inform you of 


that wherein you used to differ. 


At another place the Holy Qur’an says; 
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Allah does not burden any soul with more than it can bear. For it shall be the 
reward of what (good) it has earned, and against it shall be (the punishment 
of) what (evil) it has committed: 


According to Khalifah, the responsibility of man started with his free-will and his 
endowment of knowledge. In the moral realm nobody would be responsible for the actions of 
others. No one would carry the burdens of the sins of others. Man would be accountable for his 
deeds due to the freedom of his choice between the right and wrong, the good and bad and the 


rejected and selected actions. He did not start his life with perverted instincts. Khalifah explains; 


“Man does not start life with perverted instincts. All of his instincts, like the 
instincts of the animal, are instrumental of the preservation of life; it is only 
with false knowledge and perverted free will that disorder sets in.”* 


In the moral realm no one carries the burden of anothers.” So, man is responsible and 
accountable for all his varied actions and this very belief in moral order completes the faith of 


man. Khaltfah writes; 


Islamic Ideology, pp.81-82 
al-An‘am, 6:164 

al-Baqarah, 2:286 

Islamic Ideology, Introduction, p.1i 
Ibid., p.ii 
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“Belief in the moral order or the law of the moral compensation along with 
belief in God, the source of the moral and the natural order, completes the 
faith of man if he is also the doer of good deeds. All the rest of Islam is a 
system of corollaries that follow from this basic outlook. Anyone within the 
pale of orthodox Islam or outside it who has this outlook has attained truth.” 


The Repudiation of the Concept/ Doctrine of Original Sin 


It is the concept of Christianity that man genetically tainted and congenitally flawed as he 


is a production of sin. Every child is sinned and originally tainted. Khalifah writes; 


“Every great prophet suffers for the sake of humanity and is truly a saviour, 
but Jesus was made the Son and Saviour. The simple and sweet religion of 
Jesus was thus beclouded by irrational mysteries, sapping the very 
foundations of morality by depriving man of free — will, and making God a 
cruel, revengeful tyrant, visiting the sin of the first parents on innumerable 
generations---------- a God implacable without human sacrifice of a nature 
found in pagan creeds. According to this kind of dogmatism, moral effort 
loses its value and assurance of well — being, here and hereafter. This belief in 
original sin and vicarious sacrifice was made the indispensable condition of 
salvation.” 


Christianity believes that man is the product of sin; he is genetically tainted, 
he is congenitally flawed. But Islam rejects this attitude. It believes that the 
creation of man is positive achievement; he is created in the divine image. His 
birth is immaculate and untainted. he is the materialization of a purpose, not a 
refraction from it.° 


On contrary to this, Islamic view is that every child is vested with ‘Fitrat-e-salima’ © bi) 
(~wlu at the time of his birth. The holy Prophet (PBUH), has thrown light on this concept in the 


following words; 


tii sevighnigh 
Every child is born with the right nature. 


At another place the Holy Prophet enunciates it in the following words; 
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Every child that is born conforms to the right path and true nature. 


Islamic Ideology, Introduction, p.iv 

Dr. Khalifah ‘Abdul Hakim, The Prophet and His Message, The Institute of Islamic Culture, Lahore, 1994, p.7 
Dr. Tahir-ul-Qadri, Islam in Various Perspectives, Idarah Minhajul Qur’an, Lahore, p.45 

‘Ali bin Hassam al-Din al-Tagi al-Hindi, Kanzul A’mal, ~o54) aasssi (£8 GUS «8 idl] Gh, Bayriit: Moassas al- 
Risala, 1989, Hadith No. 11014 
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In another Hadith narrated by Hazrat Abt Hurairah, the Holy Prophet (PBUH) throws 


light on the issue in detail in the following beautiful words; 
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No child is born, but follows the right nature, then his parents make him a 
Jew, or a Christian or a Magian, as a beast is born with all its limbs intact (or 
without a effect); do you see one born maimed and mutilated. 


In the light of all above Ahadith, we may conclude easily that man is not inborn tainted or 
sinned. He is born with right nature. Dr. Qadri writes in respect of this Hadith in the following 


words; 


“Tt means that every child is vested with ‘Fitrat-e-salima’ (~lu — 54) at the 
time of his birth; he is born with the potential capacity to think and act fairly. 
It is immaterial whether his birth takes place in the house of a Muslim or that 
of a non-Muslim. What really matters is the configuration of his nature at the 
juncture of his birth. And this nature is potentially patterned on the right path. 
This is, in fact the birth-right of a child, irrespective of his racial, tribal and 
ethnic affiliations. And there is no possibility of modification or alteration in 
this design because it is divinely ordained and no human being has the power 
to upset the divine apple-cart.”” 


So, Islamic view is that human nature is patterned on the right path by the Almighty 
Allah and no human being has the power to alter or modify the course sanctioned by Allah. At 


another place the holy Qur’an enunciates the issue in the following words; 
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Surely we have created man in the best make. Then we render him the lowest of the low, 


except those who believe and do good so that they shall have self-perpetuating reward. 


The above mentioned verses clearly denote man’s good nature. Man is not created with 


perverted instincts. 


Dr. Qadri writes; 


1 Imam Muhammad Bin Isma’il Bukhari, Sahih Al-bukhari, Kitab al-Qadr,cplele | 51S La ale! ail Gl Dar Tauq al- 
Najar, 1422 AH, Hadith No. 6599 

2 Dr. Tahir-ul-Qadri, Islam in Various Perspectives, pp.47-48 

3. AlI-Tin, 95:4-6 
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“But man is free to choose. No restraint is imposed on his choice. God openly 
acknowledges the freedom and independence of human choice. If he opts for 
the path of evil and immorality, he is reduced to the lowest of the low, and if 
he opts for the path of righteousness and morality, his reward is simply 
infinite.” 


The evil that man faces on this earth is not a reflection of natural perversity 
but It is in fact the consequences of his own conduct.” 


Each and every thing of the universe has been created with a special purpose. Nothing 


has been created purposelessly and objectivelessly. The Holy Qur’an says; 
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O’ our Lord! You have not created it without purpose. 


At another the holy Qur’an tells us the purpose of the creation of human beings and Jinn. 
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And I have not created the jinn and the men except that they should serve me. 


So, the purpose of man, according to the teachings of Islam, is the pursuit of moral ends 


to achieve the highest stage of perfection. The Qua’an says; 
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Who created death and life so that He may check which of You is best in 
deeds. 


The holy Qur’an further establishes the purposive basis of human creation. 
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What did you then think that we had created you in vain, and that you shall 
not be returned to us. 


By summing up the discussion of human nature, Dr. Qadri writes; 


1. All human beings are created on an egalitarian basis and are vested with an identical 


nature at the time of birth. 


Dr. Tahir-ul-Qadri, Islam in Various Perspectives, p.51 
Ibid 

Ale-Imran, 3:191 

al-Zariyat, 51:56 
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10. 


Human nature is perfectly good. Its genesis is positive and it is basically free of evil 
and malice. 

There is no variation, exception or discrimination at all to this principle of creation. 
This signifies the eternal consistency, homogeneity and equality of human creatures. 
There creation of man is not an exercise in futility or absurdity. He has, in fact, been 
created for the realization and fulfillment of a definite purpose in this world. 

The primary human ideal is to acquire the highest level of moral perfection by 
conducting a persistent and unflagging battle against the forces of immorality. 

The purpose of creating life and death is the evaluation and assessment of human 
beings on the basis of their actual performance and not on the basis of any abstract 
speculation. It is a clear proof of the practical and goal — oriented approach of Islamic 
faith. 

The purpose of creation of universe and the objects which comprise it is to finish 
irrefutable guarantees of harmony of harmony and compatibility in the struggle for 
the realization of the human ideal of moral perfection. 

Mankind has been accorded a preferential and exceptional treatment over all creatures 
of the universe. it is blessed with honour, glory, dignity and superiority over them on 
account of the comprehensive and positive character of its nature. 

On account of the supremacy and excellence of human nature, man has been 
categorically declared the successor and vicegerent of God on earth. 

Therefore, any intrinsically evil or inherently criminalistic proclivities or tendencies 
are incongruent with the creation of human nature because it is framed by God on 


absolutely positive lines.’ 


Distinction between Vice and Virtue 


The holy Qur’an vehemently repudiates the doctrine of original sin as according to it 


every human being possesses an innate drive to distinguish between virtue and vice, between 


good and bad, between moral and immoral. The following verses of the holy Qur’an substantiate 


the thesis beautifully as it says; 


1 


The Qur’an says; 


Dr. Tahir-ul-Qadri, Islam in Various Perspectives, pp.59-60 
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And the (human) mind and its perfection. So he intimated it by inspiration its 
vice and its virtue. 


Acknowledgment of God’s Existence 


Another verse of the holy Qur’an tells us that the admission of the existence of God is 


also inherent in human nature. The Qur’an says; 


* 6 » id 2 ms 
Sw wile 2 Cw Zz, “ » 400 Te FPA Be 2 IZGHS 9 oA roVaer 2 Za 4 ete 
Kips ie Eee mel AS adres! 3 nets bes Gye 251 285 bye HS de] 3)3 


A rf a 
oU% renad 


Aue WU Ki Er CYS 

And (O My Apostle) remember when your Lord brought forth from the children of Adam 
from their loins, their posterity and made them witnesses about their own souls saying: “Am I 
not your Lord?” They(all) said: “Yes! We bear witness that You are our Lord.“ (That was 


because) lest you should say on the Day of Resurrection: “We were but unaware of this” 

According to the Qur’an, when a man faces unusually problematic situation and cannot 
resolve it within the spectrum of his rational and intellectual resources, then he suddenly implore 
God to help him. The Qur’an says; 
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And when affliction touches a man, he calls on us, whether lying on his side, 
or sitting or standing. 


At another place the holy Qur’an says; 
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And when distress affects a man he calls his Lord, turning to Him frequently. 


Man has Insight in to the Process of Mind 


Man has insight and awareness of the process of his mind and this is a logical 


consequence of the operative distinction between vice and virtue. The holy Qur’an says; 


al-Shams, 91:7-8 
al-A ‘raf, 7:172 
Yunus, 10:12 
Al-Zumar, 39:8 
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Nay! Man is witness against himself. 


The holy Qur’an further says; 


Every soul shall know what it has sent before and held back. 


By describing the definition of virtue and vice, the holy Prophet says; 
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Virtue is that on which your self (nafs) or your heart be satisfied, whereas, 
vice is, that strikes in your self (nafs or heart). 


Sense of Human Responsibility 


Another thing on which the holy Qur’an throws light is the sense of human responsibility. 
So, man is conscious of his moral responsibility that is conferred on him during the struggle of 
his life. And no one can deny accountability for his voluntary acts. The conscience of every 
person unexceptionally recognizes man as a moral agent and he accepts this responsibility as a 


sacred trust. The holy Qur’an says; 
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Surely, we offered the trust (responsibility), to the heavens and the earth and 
the mountains; but they refused to undertake it, because (they) were afraid of 
it; but man undertook it. 


The combination of the above four drives constitutes the potential human nature. 
Therefore, the holy Qur’an says that this is the nature created by Allah in which He has made 


men. The Qur’an says; 
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The nature created by Allah, in which He has made men; there is no altering 
of Allah’s creation that is the right path. 


Khalifah also explains the sin in the following words; 


“Sin is nothing but self-centered particularity. It is egotism that refuses to 
recognize that the good of all is the good of everyone” 


Moreover, Khalifah is of the view that the first man of the world was Muslim, lived the 
life of nature, and he was expelled by the misuse of his free-will. And it was not knowledge but 
ignorance that drove him out and it was the misuse of free-will granted to him that caused his 


fall. He writes; 


“The Christian version of the legend depicts the expulsion of man from 
paradise because of having eaten the forbidden fruit of the tree of knowledge 
of good and evil. According to the Qur’an, it was not knowledge but 
ignorance that drove him out; it was the misuse of the free-will granted to him 
that caused his fall.”” 


God and Moral Law is Absolute and All Else is Relative 


Khalifah is of the view that God and moral order is absolute and all else is relative. The 
religions that do not distinguish between the relative and the absolute become outworn, outdated 
and obsolete. The glory of Islam is that it distinguished the absolute from the relative, the 


universal from the changing particulars. 
Khalifah writes; 


“Good and evil are absolute but their historical manifestations are changing 
and relative. According to the Qur’an, only God and the moral law are 
absolute and faith in them is the quintessence of all truth and all religion. All 
else is relative. Creeds that cannot distinguish between the relative and the 
absolute become outworn when they have lived out their utilities. The Qur’an 
holds that the laws and customs, conventions and ritual of nations are 
changing and relative determined and dictated by changing circumstances. 
Reet eee In order to survive spiritually, man must hitch his wagon to the 
immutable absolute which should become the law of all change. The eternal 
Islam that remained fundamentally the same from Adam to Muhammad could 
not be a system of laws and practices or modes of worship because all these 
elements varied from epoch to epoch.” 


1 Islamic Ideology, pp.i-ii 
2 Ibid., p.1 
3 Ibid., pp.x, xi 
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The Doctrine of Predestination and Free-Will in the Light of Qaza-o- 


Qadr 


The doctrine of human predestination and free-will is an important and controversial 
issue of religion and philosophy. To understand the issue we must observe the delicate 
distinction existed between the creation of an act (Khalq-e-amal) (J) Gl) and the performance 
of an act (kasb-e-amal) (J!) 4S) 

The balanced and the popular view of Muslim Jurists and scholars is that man 
is neither the creator of his deeds (Khaliq) nor his actions are divinely 
predetermined. The reality exists between these two positions. The 
theologians believe that man’s authority operates between ‘Qadr’ and ‘Jabr’ 
(Bain-alqadr wa-aljabr) (5))5 5-4! G2). God is the creator (Khaliq) (G4) of 
acts, and man is their performer and operator (Kasib) (2S) The function of 


human action is neither creation (Qadr) (54) nor predestination (Jabr) (oss) 
but free performance and accomplishment. 


The following verse of the holy Qur’an obviously narrates that God is the Creator of acts, 


deeds and all other things. The holy Qur’an says; 


22keslas AeIEANT 
And Allah has created you and what you make. 
Following are three basic postulates of Islamic philosophy which are helpful and relevant 


for the better comprehension of the issue. 


1. Freedom of performance 
2. Sense of discrimination between vice and virtue 


3. Freedom of will and choice ° 


This freedom of performance is the essential condition of Divine reward or punishment. 
Moreover, man has the capability to distinguish and to discriminate between right and wrong and 
between vice and virtue. On the basis of this very capability, he would be held accountable in the 


world hereafter. The following Qur’anic verse substantiates the thesis obviously and beautifully. 
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Dr. Tahir-ul-Qadri, Islam in Various Perspectives, Idarah Minhaj Al-Qur’an, March 1992, pp.79-80 
al-Saffat, 37:96 

Islam in Various Perspectives, p.81 

al-Dahr, 76:2-3 
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Surely, we have created man from a small life-germ uniting (itself). We mean 
to try him, so, we have made him hearing, sleeping. Surely we have shown 
him the way that he may be thankful or unthankful. 


So, on the basis of free-performance, man is responsible and accountable and thus he will 


be punished or rewarded. The holy Qur’an says; 


So, this day no soul shall be dealt with unjustly in the least and you shall not 
be rewarded for anything but that which you did. 


At another place the holy Qur’an reinforces this concept more obviously and vigorously. 
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Do what you like; surely He sees what you do. 


The holy Qur’an further says that everyone is responsible for his own deeds. 
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They shall have what they earn and you shall have what you earn, and you 
shall not be called upon to answer for what they did. 


These verses of the holy Qur’an clearly narrate that the Divine decision of reward an 


punishment is not unjust, arbitrary and capricious. 


Man is the performer and operator of his acts and therefore, he is responsible for his 


actions and nobody is accountable for the conduct of others. The holy Qur’an says; 
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And whatever affliction comes to you, it is on account of what your hands 
have done. 


al-Saffat, 37:39 
Ya-Sin, 36:54 
Ha-Mim Sajdah, 41:40 
al-Baqarah, 3:141 
al-Shtra, 42:30 
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What if some trouble befalls on you that you (Muslims) have twice affliction on them 
(disbelievers). You began to say, “where from it comes”? please declare, “‘it is from yourself. So 


the words “It is from yourself” are very significant. 


If the people were not invested with free choice of performance (Ikhtiyar-e-kasb) 55!) 


(+S in their acts, God would not have charged them for their misconduct.” 


Human beings will be held responsible for their good and evil actions. If human actions 
are predetermined, then human beings are automatically exempted for all punishment. Only 
freedom brings responsibility. Without freedom there is neither responsibility nor accountability. 
The Qur’an has repeatedly stated that everybody will be judged on the basis of what he has 
earned and performed, and no one will be accountable for the acts he has not performed. But, 
whatever the consequences, the choice is always his, because without this choice, the entire 


system of rewards and punishments boils down to a meaningless exercise.* 
The following two verses also narrate man’s responsibility for the action he does. The 
Qur’an says; 
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This is for what your own hands have sent before and because (it is certain 
that) Allah is not in the least unjust to the servants—people- 


The holy Qur’an further says; 
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Whoever does good, it is for his own soul, and whoever does evil, it is against 
it, and your Lord is not in the least unjust to the servants. 


From the above mentioned verses, we may conclude the following points. 


Ale-Imran, 3:165 

Islam in Various Perspectives, p.83 
Islamic Ideology, p.85 

Ale-Imran, 3:182 

Ha-Mim Sajdah, 41:46 
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Man is responsible for what he does and he is not responsible for the actions which he 
has not committed. Moreover, he will be rewarded only for what he commits, not for 
anything which he does not earn. 

God is not unfair in distributing rewards or imposing punishments. Divine acts are never 
arbitrary and capricious. 

Man is held responsible and accountable for all his actions on account of freedom of 
choice which God has conferred on him as his birth right. 

Man is to blame for all his crimes and evil practices due to his freedom of his choice and 
God does not perpetrate injustice in his dealings with erring mankind. Moreover, man 
struggling for moral goals and he who struggling for immoral goals cannot enjoy 


equality. 


The following verse of the holy Qur’an, gives us two basic rules of the Islamic sharia that 


are the principle of Exemption and the principle of Itmam-e-Hujjat and Divine Justice. 


The Principle of Exemption 


This principle is derived from the following verse of the holy Qur’an. 
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He has only forbidden you what dies of itself, blood and flesh of swine, and that (animal) 


over which any other (name) than (that of) Allah has been invoked at the time of its slaughter, 


but whoever is driven to necessity not desiring, nor exceeding the limit, no sin shall be upon him, 


surely Allah is forgiving, merciful. 


It is evident that in this verse of the holy Qur’an, God has exempted man from criminal 


and sinful liability if he commits any unlawful act in a state of compulsion or in an extreme 


necessity which is not covered by normal regulations. This act should not involve a willful 


violation of the law of sharia. 


But whoever is compelled by hunger, not inclining willfully to sin, then surely Allah is 


forgiving, merciful. 


1 


Dr. Qadri writes; 


al-Bagarah, 2:173 
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“Thus God has put aside the onus of sin and criminal ability in a state of 
undesirable compulsion, where man cannot act on the basis of his free will 
and choice and is stripped of his discretionary power in the exercise of his 
options. This is a profound and highly laudable principle of Shariat which 
exempts from legal liability criminal acts committed by man in a state of 
extreme compulsion. These acts enjoy penal immunity in Islam as they do not 
spring from human volition”! 


But so far as second principle is concerned, it is derived from the following verse of the 

holy Qur’an: 
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Whoever goes aright for his own soul does he go aright, and whoever goes astray to its 


detriment only does he go astray; nor can the bearer of a burden bear the burden of another, nor 


do we chastise until we raise an apostle. 
So, we may conclude the following points from this verse: 


1. The freedom and choice to choose the right path and the benefits associated with it as 
well as the choice to choose the wrong path and the disadvantages linked with it is 
entirely and absolutely the responsibility of an individual and it is not dictated by divine 
preference or plan. 

2. The second thing is that no one will share the burden of the wrongful acts performed by 
others and there is no concept of vicarious liability in divine reckoning or plan. 

3. The third important thing is the principle of Itmam-e-Hujjat, according to which no one 


will be punished unless the truth is revealed to him through the Messengers of God. 


If God had to reward humanity arbitrarily in conformity to a pre designed scheme, there 


was hardly any need for the raising of Prophets and for the transmission of divine revelation.” 


However, there are various verses of the holy Qur’an which beautifully narrate this 


concept. The Qur’an says; 


Islam in Various Perspectives, pp.89-90 
Bant-Israel, 17:15 

Islam in Various Perspectives, p.91 
al-An‘am, 6:164 
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And no soul earns (evil) but against itself, and no bears of burden shall bear 
the burden of another. 


At another place the holy Qur’an says; 


There are a number of verses of the holy Qur’an which obviously narrate man’s endowed 


faculty to discriminate between right and wrong. The Qur’an says; 


Bas ec ddd ME CLIT NY 
Nay! Man is witness against himself. 


At another place the holy Qur’an says; 
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And the (Human) mind and its perfection, so he intimated to it by inspiration 
its deviating from good and its guarding (against) evil. 


These verses clearly indicate that man possess the faculties which are necessary for 
human perfection. Through these faculties, he not only can discriminate between good and evil 


but can also freely choose between them. 
The holy Qur’an further says; 


, 
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Have we not given him two eyes and a tongue and two lips, and pointed out 


to him the two conspicuous ways. 


The holy Qur’an again says; 
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There is no compulsion in religion; truly the right way has become clearly 
distinct from error. 


All these verses obviously establish the fact that man is innately qualified to discriminate 


between good and evil and also blessed with an unrestrained freedom of choice. 


So far as the issue of the freedom of will and choice and the absolute determinism is 
concerned, it has been hotly debated for a long time by the Motazilah and Ashairah. According 


to Motazilah man himself was the creator of his acts, independent of God’s will as according to 


al-Qiyamah, 75:14 
al-Shams, 91:7-8 
al-Balad, 90:8-10 
al-Baqarah, 2:256 
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them man is endowed with absolute freedom. But the Jabria school of thought supported the idea 


of absolute determinism. However, Matureedi school of thought tried to reconcile the extreme 
positions and create a compromise between them. According to this theory, man is neither the 
creator of his acts nor is he handicapped by the predestined divine fate in the exercise of his 


choice and in the free operation of his will but he is perpetrator of his deeds.! 


According to Imam Ja’far Sadiq, it is the balanced view between two intractable 


positions. 
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There is neither determinism nor absolutism; the fact is in between these two positions. 
Allah has created the causes and effects and has composed the effects on the basis of certain 
causes which have been made effective. Then He has created the conditions for the functioning 
of the causes which have been made dependent in a manner that, if conditions are not fulfilled, 


the conditioned causes cannot come into existence. And, therefore, they cannot create any effect 


without this principle-process. 
Status of Freedom of Human will in the Light of the Concept of Qaza-o- 
Qadr (5-8 5 +l.s8) 

The exact status of human action is neither creation or absolutism nor predeterminism, 
but free earning and independent performance, which is known as ‘Kasb’ (+S). But so far as the 


meaning of Qaza and Qadr (5-8 5 sl8) is concerned, Qaza (+4) means creation; Qadr (>-4) 


signifies measure, assessment, and estimation.? 


In the holy Qur’an, the word Qaza (+8) is used in the sense of creation. The Qur’an 


narrates; 


_ 


Islam in Various Perspectives, p.98 

2 ‘Allama Al-Muhadis Shaykh ‘Abd al-Haq bin Sa‘id bin Sa‘d Allah al-Bukhari al-Dehlvi al-Hanfi (d.1052), 
Lumat-ul-Tanqueeh fi Sharh Mishkat al-Masabih, Tahqeeq-o-Taleegq, al-Ustad al-Daktoor Takt Uddin Nadwi, 
al-Taba Dar al-Nawadar, 2014, vol.1, p.341 

3. Shaykh ‘Abd al-Haq Muhaddis Dehlvi, Lam ‘at al-Tanqih, vol. 1, p.144 

4  Ha-Mim Sajdah, 41:12 
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issues. 


So, He created then seven heavens in two periods. 


However, the word Qadr (8) is used in the sense of measure as the holy Qur’an says; 


Surely, we have created everything according to a measure (estimation). 


According to ‘Allama Ferozabadi; 
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Qadr is the incentive of Divine creation and descion. 


Qadr is the main incentive of what is created or ordained by God in respect of various 


So, Allah is the creator of everything. Being the ‘Alim-ul-ghayb’ (knower of the 


unknown), He knows about each and every creature before it comes into existence. This Divine 


knowledge is in the form of Allah’s assessment and estimation of the conduct and behavior of 


human beings before they are flashed out with physical existence or externally in the universe. 


Thus on the basis of this premeditation i.e., Qadr (5-48) which does not bind man to perform any 


particular act, God gives His declaration in the form of Qaza. Allah, on the basis of His 


irrefutable divine knowledge, possesses the complete information about all future happenings till 


the Day of Judgment and even after it. This Divine knowledge exists in the form of Qadr and it 


provides the incentive for every Divine command and declaration. Dr. Qadri writes; 


_ 


“So, all human actions were pre-computed by God, but this act of pre- 
meditation did not impose any compulsion on the freedom of human choice 
and on the independent motivation of these acts. This was the Qadr in the 
light of which God made various decisions and declarations, known as Qaza. 
It was never an irrational, unjust, arbitrary and capricious decision. When it is 
stated that whatever happens in the world conforms to Qaza-e-Ilahi, or is 
already in God’s knowledge who has written it down in Louh-i-Mahfooz ¢ 5!) 
(4 54, known as ‘Kitabummobin’ or ‘ Imamummobin’ and as confirmed by 
numerous verses of the holy Qur’an, it does not mean that God has bound 
human beings to adopt the predestined line of action. Similarly, the faith that 
nothing can move without His command does not approve determinism 
either.” 


God is all-knowing and no aspect of reality is unknown to Him. He has the fore- 


knowledge of all the happenings and events, but this fore-knowledge does not constitute an 


al-Qamar, 54:49 

‘Allama al-Mujad al-Din Ferozabadi, Al-Qamiis al-Muht, Bab ul-Ra, Makstir-Qaf, Maktaba Moassas ul-Risala, 
Bayrit: 2005, 460/1 

Dr. Tahir-ul-Qadri, Islam in Various Perspectives, p.103 
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act of Divine predetermination. God does not interfere with man’s freedom of choice. A man 
is free to choose a specific course of action and subsequently modify it according to his own 
desires and wishes or make a complete reversal of his conduct. The holy Qur’an explains the 


fact in the following words; 


Ve 
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Allah establishes and abolishes what He pleases and with Him is the basis of 
the Book. 


Since every declaration by Allah is made on the basis of Qadr (estimation of human 


conduct), man’s choice of a specific course of action and its later rejection and replacement by 


another course of action conform to the twin pattern of abolition and establishment, testifying the 


veracity of Qur’anic declaration.” 


In this conduct, Shaykh ‘Abd al-Haque Muhaddis Dehlvi explains the Qur’anic verse in 


the following way; 
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That the abolition and establishment indicate the Qadr, whereas the basis of 
the book (Ummul Kitab), signifies the Qaza. 


Qaza is, therefore, mainly related to Allah and Qadr to human beings. Qadr is the 


inspiration and incentive of Qaza. Therefore, the principle of Qaza and Qadr is itself an 


endorsement of human freedom.* 


The following conversation which was occurred between Hazrat “Umar (R.A), and Abi 


“Abaydah also explains the distinction between the Qaza and Qadr.” 
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Pablo su! 


al-Ra‘d, 13:30 

Islam in Various Perspectives, p.104 

‘Allama Al-Muhadis Shaykh ‘Abd al-Haq bin Sa‘td bin Sa‘d Allah al-Bukhari al-Dehlvi al-Hanfi (d.1052), 
Lum/at-ul-Tanqueeh fi Sharh Mishkat al-Masabih, Tahqeeq-o-Taleeq, al-Ustaad al-Daktoor Taki Uddin Nadwi, 
al-Taba Darul Nawadar, 2014, vol.1, p.338 

Islam in Various Perspectives, p.105 

(i) Mulla ‘Ali Qari, Mirqat, vol. 1, p.132; Gi) Imam Raghib Asfahani, Al-Mufradat, p.407 

Al-Shaykh ‘Ali bin Sultan Muhammad al-Qari (d.1014) Tahqeeq al-Shaykh Jamal A‘itani, Mirqat ul-Mafateeh 
Sharah Mishkat al-Masabth, Dar al-Kutub al-IImiya, Bayriit, Lebanon, 2001, 257/1 
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Abii ‘Abaydah asked Umar when he intended to leave Syria on account of 
plague: Are you running away from Qaza? Hazrat ‘Umar replied. I am 
moving from Allah’s Qaza to His Qadr. 


According to Mulla ‘Ali Qari, the Qadr (Divine estimation) is the real base of Divine 
declaration (Qaza) while kasb (4S) or man’s performance with his free discretion is the actual 


cause to determine everything.’ 


He further writes; 
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The Qadr takes place on the basis of Divine estimation and, therefore, it does not 
eliminate human liability in the commission of acts. In case of human actions both creation 
(Khalq) (314) and performance (Kasb) (+S) are blended in a manner that creation becomes the 
real cause (Sabab-e-Hagqiqi) (..45 +) of an act and the performance its actual cause (sabab-e- 
waqaee) (.4!5 4»). Real cause means the basic reason of coming in to existence of an act, 
without any specific reference to a person, and actual cause (sabab-e-waqaee) (..*4)5 =») means 
the decisive reason of giving effect to an act. It means creation is an act of God while 


‘ 3 
performance is an act of man. 


‘Allama Saad-ud-Din Taftazani clears this very concept in the following words; 
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That the human act is within the jurisdiction of Allah, as regards its creation, 
and within the jurisdiction of man, as regards its performance. 


The Concept of Qaza-o-Qadr in the Light of the Prophetic Hadith 


Hazrat ‘Ali narrated that the companions of the holy Prophet (PBUH), asked a question 
to the holy Prophet (PBUH) when he stated that the dwelling of every person, in hell or heaven, 


had been pre-inscribed. 
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Al-Shaykh ‘Ali bin Sultan Muhammad al-Qart (d.1014) Tahqigq al-Shaykh Jamal A ‘itant, 248/1 

Ibdi, 254/1 

Islam in Various Perspectives, p.107 

“Allama Sa’d-ud-Din Taftazant (d792 H), Sharah Aqaid-e-Nasfi Tahqeeq Mustafa Marzoqi, Dar al-Huda, Ain 
Maleelah al-Jazair, 2000, p.70 

5 (i) Imam Muslim Bin, vol.4, Hadith No.6 (ii) Sahih al-Bukhart, 1362/3 (iii) Tirmadhi, Hadith No. 2135 
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O! Holy Prophet (PBUH), shouldn’t we rely on whatever has been written 
and give up the performance of duties. 


In another Hadith which is narrated by ‘Abdullah Bin “Amr, the companions asked the 
holy prophet (PBUH) 
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What is the status or necessity of a legal act if everything has already been decided? The 


holy Prophet (PBUH) explained the issue in the following words; 


7 BY CET lll Che 


O! Abi Hurrairah! The pen (Al-Qalam) noted down (On the Louh-e- 
Mahfooz) only what you were going to earn — in — your own free capacity. 


So, the writing of Qalam or Qadr is nothing but a simple narration of the facts which had 
already happened and which had to take place in the future. This narration or process is 
absolutely neutral and does not bind anyone to be criminal or non-criminal. It just means that 
God foresaw the prospective acts of human being which performed through free will and choice. 
God declared only those acts and their consequences without disturbing the freedom of human 


will. 


What is the nature of the declaration and description? The prophet (PBUH) has clarified 


the matter in the following words; 
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Surely, first of all Allah created the ‘Qalam’, and commanded it to write. It said: what 
should I write? Allah said: write down the Qadr. Then the ‘Qalam’ noted down whatever had 


happened in the past and what was to happen in the future till the end of the world. 


So, according to this Prophetic Hadith, it has been cleared that nothing was 
predetermined or arbitrarily decided. The function of Qalam was purely descriptive without any 
attempt to prefigure or mould the events of past and future. During various addresses and 


speeches, the holy Prophet (PBUH) himself described the events of the past and the future. The 


1 Imam Walliuddin Tabrazi, Mishqat, v. 1, p.13, chap.Iman bil Qadr 
2 Imam Muhammad Bin Isma’el Bukhari, Al-Bukhazi, 4! ale (le alall aa Gl « aall GUS, Hadith 5076 
3. Imam Tirmadhi, Sunan Tirmadhi, ¢baill 5 Le pll £8 elas GL, Hadith No. 2155 
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following narrations of the Holy Prophet (PBUH), beautifully describes the issue. Hazrat ‘Umar 


reports; 
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Holy Prophet (PBUH), one narrated to us, standing at a place, the facts, 
events and happenings from the genesis of the universe till the admission of 
people into heaven and hell-------- after the Day of Judgment. 
"Sal are) ob tlylias 
The Holy Prophet (PBUH) stated each and every thing which was going to 
happen till the Day of Judgment. 
In another Hadith, it has been narrated; 
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The Holy Prophet (PBUH), once stood between us, (and informed us about each and 
every thing). There was not a single event, which was to take place till the happening of Qiamah, 


which he did not narrate. 


In the light of the above narrations of the holy Prophet (PBUH) we know that Allah has 
blessed the holy Prophet (PBUH) with the knowledge of past and future and therefore, he was 
able to declare the details of what had to happen in the future in the form of events and human 


behavior. 


Qaza was merely a specific demonstration of Allah’s knowledge. Moreover, it was never 


intended to predetermine the criminal or non-criminal conduct of human beings. 


‘Allama Taftazant also discusses the concept of the creation of human acts in the 


following words; 


1 Imam Muhammad bin Ismail Bukhari, Sahih al-Bukhari, 5 GIA cay Gall 9a 5 tLe il Dod Ca elas Gl GIN 2. GUS 
sagle G51) 525 et Hadith No. 1166/3, No. 3020 

2 Imam Muslim bin al-Hajjaj al-Qushayri, Sahth Muslim, Book, Al-Fitan wa Ashrat Al-ssa’ah, Chap. Akhbar Al- 
Nabi fi’ ma yakoon ila qiaya Al-saa’ah, 2217/4, Hadith No. 2892 

3. Imam Muslim bin al-Hajjaj al-Qushayrt, Sahih Muslim, Book, Al-Fitan wa Ashrat Al-ssa’ah, Chap. Akhbar Al- 
Nabi fi’ ma yakoon ila qiaya Al-saa’ah, 2217/4, Hadith No. 2891 
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It is said that the disbeliever is bound to disbelieve and other wrong doers (are bound) to 
commit wrong, then how are they legally supposed to adopt, faith and submission (Allah). We 
will say in reply that Allah already knows that they will adopt ‘Kufr’ and ‘Fisq’ on the basis of 
their free choice. Therefore, there is no determinism because God already knew that they would 
adopt the wrong path (Al-kufr wa Al-fisq) by their own free will and intention, without being 


coerced or motivated by any prior decision. 


‘Allama Taftazani further concludes in the following words; 
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If man had not acted freely and independently, he would neither have been 
held responsible, nor entitled to any reward or punishment. 
In the light of Islamic teachings, it has been cleared that Qaza is not infact, an 
interference with the freedom of mankind in its course of action, but it is simply the Divine 


meditation of things and affairs as they had to occur in their own routine.* 


All the above explanations determine the nature, scope and capacity of human freedom. 
Moreover, the various verses of the holy Qur’an clearly reveal that the idea of absolute necessity 


that negates faith in human liberty is not Islamic concept as it carries no Divine sanction. 


There are several verses of the holy Qur’an that affirm the idea of human liberty. The 
holy Qur’an says; 
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Surely, we offered the trust (responsibility) to the heavens and the earth and 
the mountains, but they refused to undertake it, as they were afraid of it, but 
man undertook it; he is certainly unjust (to himself if he does not fulfill his 


1 ‘Allama Sa’d-ud-Din Taftazani (d792 H), Sharah ‘Aqaid-e-Nasfi Tahqiq Mustafa Marziiqt, Dar al-Huda, Ain 
Maleelah al-Jazair, 2000, p.67 

2 Ibid., p.69 

3 Islam in Various Perspectives, p.113 

4 — al-Ahzab, 33:72 
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responsibility in respect of it) and ignorant (in respect of the evil 
consequences) of not fulfilling it. 


‘Trust’ stands here for moral responsibility which is human sense of accountability for all 
mental and physical acts. The acceptance of this liability by man, as it is clearly evident from the 
verse, was absolutely a free action signifying his predetermined capacity. The first pre-requisite 
of this acceptance is freedom of choice which is the real base of human actions. It functions as a 
moral agent because without it, the purpose and motive behind the Divine offer to man is 


completely nullified and the whole process of offer and acceptance is reduced to mere fiction.’ 


The following verses of the holy Qur’an also affirm man’s freedom of will: 
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And that man shall have nothing but what he strives for, and that his striving 
shall soon be perceived, and then shall he be fully rewarded. 
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And say: the truth is from your Lord, so let him who please believe and let 
him who please disbelieve. 


*5gALE1S SSE] he Sd A GI 
Surely, we have shown him (man) the way (of right and wrong), (now it rests 


on his will) whether to be grateful or ungrateful. 


927 


: 29 , 6 
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Allah does not change the state of a nation until it is changed in itself. 


We may conclude following points from the above mentioned discussion. 


1. God is all-powerful. He creates what He wills but His will is purposeful. His creative 
energy is consciously and purposefully directed towards goodness. Whatever He creates 


exhibits a rationale. 


2: The intrinsically impossible and self-contradictory cannot be brought in to being by 
omnipotence. Being a rationale creator, He can will only rationally as He does not work 


against His rationality. Working according to laws is the essence of rationality. There is 


Islam in Various Perspectives, pp.114-115 
al-Najam, 53:39-40 

al-Kahaf, 18:29 

al-Dahar, 76:3 

Al-Ra‘d, 13:11 
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10. 


11. 


12. 


nothing to counteract God’s will. But this will is subject to its own laws. The self- 


imposed laws are the expressions of rational power. 


If He repudiates His rationality by His arbitrariness, He ceases to be a good and rational 
creator. If rationality is good we cannot object to the implacability and inexorableness of 


the laws of nature. 


Nature is a system of changes according to laws. There is no flaw or evil in nature. It is 


only our desires and conveniences that attribute good or evil to the happenings of nature. 


Miracles are not the results of a violation of the laws of causation in general, but 


modifications of effects by the working of another system of laws and type of causation. 
God does not violate His laws in the interest of His creature. 
Life and death are relative terms. They only denote changes in the form of being. 


Life proceeds from weakness to strength and, after having developed to a definite 
measure, it descends to weakness again. They are ascending curves of development and 
decay but during all these changes nothing essential is irretrievably lost because the 
whole is planned and directed by a knowing God and this phenomena of death and decay 


is a proof for the existence of a knowing and good creator. 


The Darwinian evolutionist says that evolution disproves the existence of a good God but 
Khalifah considers the survival of the fit as a strong proof of the existence of a good God. 
God does not bring in to being things which stay out in one state as life is a development 
from stage to stage. The lesser has to be replaced by the greater and the lower by the 


higher. 


Matter by itself is not the creator but it is itself created and is a phase in evolutionary 
creation. All creation has been created by God who is a creative will and omnipotent. In 
the process of evolutionary creation, useless is taken away and the useful survives that is 


a strong proof of the existence of a creator who is good. 


There is no natural evil but there certainly exists moral evil as a result of the gift of 


freewill to man. Freedom is a double-edged weapon. 


God is not identical with nature. God is immanent in it by His sustaining power and 
knowledge, but He also transcends it as the artist transcends his work of art, though he is 


also immanent in it. 
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13. 


14. 
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16. 


17. 


18. 


19. 


20. 


21. 


22, 


23. 


There are two kinds of moral evil. (1) The evil caused by man’s own acts. (2) And the 
evil caused by the acts of others or suffering caused by those happenings for which he 


cannot be held responsible and which are out of control. 


The sufferings caused by man’s own acts are actually the result of his endowed free-will. 
The sufferings caused by the acts of others or by the wrong doings of others are the 


source and instrument of man’s purification and positive good. 


If the wages of virtue were always paid in cash in terms of physical pleasure and the 
wages of sin always paid readily in physical pain, virtue would be reduced to a calculable 


hedonistic bargaining. 
The freedom of choice makes man responsible for all his actions. 
In the moral realm, no one would carry the burden of the sins of others. 


Man is neither the creator of his deeds nor his actions are divinely predetermined. The 
reality exists between these two positions. Actually man’s authority operates between 
Qadr (0-4) and Jabr (5:5). God is the creator (G!\4) of acts, and man is their performer and 
operator (“+\S), The function of human action is neither creation (S)4) nor 


predetermination (2) but free performance and accomplishment. 


Man has been endowed with freedom of performance and sense of discrimination 


between vice and virtue and freedom of will and choice. 


Only freedom brings responsibility. Without freedom there is neither responsibility nor 


accountability. 


God is not unfair in distributing rewards or imposing punishments. Divine acts are never 


arbitrary and capricious. 


Man is to blame for all his crimes and evil practices due to his freedom of choice and 


God does not perpetrate injustice in his dealings with erring mankind. 


Moreover, no one will share the burden of the wrongful acts performed by others and 


there is no concept of vicarious liability in divine reckoning or plan. 


Islam rejects the doctrine of original sin. According to Islam, the creation of man is 
positive achievement as he is created in the Divine image. His birth is immaculate and 


untainted. Every child is born with the right nature. 
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Conclusion 


We may conclude following points from the above discussion. 


1. 


Nature is a system of variations, changes and alterations according to laws. There is no 
deficiency, defect, flaw or evil in nature. It is only our wishes and conveniences that 
attribute good or evil to the happenings, occurrences and events of nature. Actually, there 
is no natural evil or vice but there certainly exists moral evil as a result of endowed 


freewill to man. Freedom is a two-edged weapon. 


There are two kinds of moral evil. (a) The evil caused by man’s own acts (b) And the evil 
caused by the acts of others or suffering caused by those events and occurrences for 


which he cannot be held responsible or accountable and which are out of control. 


The sufferings caused by man’s own acts are actually the result of his endowed free-will. 
The sufferings caused by the acts of others or by the wrong doings of others are the 


source and instrument of man’s purification and positive good. 


If the remuneration and wages of virtue were always paid in cash in terms of physical 
conveniences and bodily pleasure and the stipend of sin always paid readily in physical 
affliction and bodily pain, virtue would be reduced to a calculable hedonistic barter and 
pleasure-seeking bargaining. The freedom of choice makes man responsible for all his 


actions. In the moral realm, no one would carry the burden of the sins of others. 


God is the creator (SIX) of acts, and man is their performer and operator (AS). The 
function of human action is neither creation (34) nor predetermination (5-8) but free 


performance and accomplishment. 


Man has been endowed with freedom of performance and sense of discrimination 


between vice and virtue, good and bad, and freedom of will and choice. 


Only freedom brings responsibility. Without freedom there is neither responsibility nor 
accountability. Man is to blame for all his crimes and evil practices due to his freedom of 
choice and God does not perpetrate injustice in his dealings with erring mankind. Islam 
rejects the doctrine of original sin. According to Islam, Every child is born with the right 


nature. 
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Chapter No. 6: Khalifah’s Views about Naturalism and 


Supernaturalism 


Introduction 


What are the reasons that have weakened the religious belief in the East as well as the 
West? In Khalifah’s words; “Religious life, in all its genuineness, has always been rare; men 
usually are guided by mere instincts of biological self-preservation and follow in a utilitarian 
spirit the customs and the positive morality which they have received through social heredity. 
But so far as the reasons that have weakened the religious belief are concerned, they are the 
forces of modern civilization that has weakened even the belief of the common man as the old 
customary order has been disturbed.’ For modern man all is nature and the supernatural belongs 
to the sphere of imagination and superstition. On the basis of the advancement of modern 
sciences, the man of today is optimistic that all the evils of life will be overcome in the future 
through the help of science. But, Dr. Khaltfah ‘Abdul Hakim vehemently disapproves this thesis 
and exposes the weaknesses of the modern civilization based on modern sciences and naturalism. 
He says that two world wars have broken the dream of progress of Naturalist. Moreover, the 
doctrine of the Darwinian struggle for existence and might created philosophies of Racialism, 
Nazism, and Fascism. Khalifah says that according to Nietzsche, love and mercy and justice and 
rights of the common man... liberty, fraternity and equality.... are all disvalues that must be 
abandoned, and he called them the hallmarks of slave morality. His superman, being the law unto 


himself will revaluate of all these values in his own interest.” 
Khalifah’s Views about the Services Done by Science 


However, it does not mean that Khalifah is against the advancement of science or the 
progress of scientific outlook and reasoning. In fact, he appreciates the use of intellect, reasoning 
and scientific knowledge, in spite of the narrowness and one-sidedness of its scientific outlook. 
According to Khaltfah, from times immemorial the essential ideals of religion had got mixed up 
with pseudo-scientific, mythological and legendry explanations of the workings of nature. But, 
the science has freed the essentials of religion from pseudo-scientific myths. That is really a great 
service done by science. Moreover, with the advance of science the relation between science and 


religion tends to be clarified and the issues become more and more distinct. Khalifah writes; 


1 Dr. Khaltfah ‘Abdul Hakim, Islamic Ideology, The Institute of Islamic Culture, Lahore, 2006, p.15 
2 Ibid., pp.16-17 
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“Religion was attacked by naturalism, ultimately to the great benefit of 
religion. The core of religion was separated from spectral half-beliefs, and 
pseudo-scientific beliefs which had incorporated themselves into the religious 
organism.” 


Mazharuddin Siddiqi is, also of the view that such materialism, naturalism and scientific 
advancement has been proved beneficial for the people who started to strive for comprehending 
the happenings around themselves in respect of their causes and finally to control them because, 
science had created a belief in their minds that every happening, incident and phenomenon had 
its special cause behind its occurring. Moreover, if we become able to comprehend those causes 


which are on the back of such happenings, we can get control on the changes of our lives.” 


Khalifah’s Views about the Fundamental Postulates of Religion and 


Science 


Aaccording to Khalifah, the progress of science has become possible from error to error or from 
lesser truth to greater truth? Khalifah is of the view that science however, has reached its 
ultimate postulates, but it does not mean the end of inquiry. Science would go on advancing 
indefinitely. In the same way, religion too has reached its ultimate postulates and it would go on 
advancing indefinitely. But its advancement and progress is totally different from the 
advancement of science. It would go on advancing in its own way. Spiritual progress is definitely 
open to mankind but the fundamental basis of belief and its ultimate postulates would not 
change. Moreover, for science, the ultimate reality behind phenomena must ever remain 
unknowable. Morality is a necessary corollary from the unity of God. Khalifah says that with 


theism begins true religion and with theism it ends” 


Naturalism is a concept of modern civilization according to which matter or energy is the 
sole reality. For it only the measurable and ponder able is real.* According to this concept, 
supernaturalism does not exist or it belongs to the sphere of imagination and superstition. When 
it is told to the modern intellectual that religion deals with the supernatural, his initial reaction is 
that of disbelief.” However, according to Muhammad Mazharuddin Siddiqi it has been 
acknowledged by modern science that above the material or mechanistic nature, there are some 


grades of nature, as if organic nature or psychic nature. But, materialists, in spite of this, apply 


Islamic Ideology, p.17 

Mazharuddin Siddiqi, Din-e-fitrat, The Institute of Islamic Culture, Lahore, 2010, p.25-26 
Islamic Ideology, pp.8-12 

Ibid., p.19 

Ibid., p.16 
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the principles of physical nature on these above grades of nature. Their claim is that the organic 
life and psychic life can be explained and justified through these mechanistic principles. 
Moreover, it is not need to have acknowledgment or to have belief in a spiritual power for the 
explanation of the mechanistic nature. But, this is the bone of contention that exists between the 
materialists and the religious people because, if it is admitted that the organic, physic and 
spiritual life have separate principles for their own which are equally effective on mechanistic or 
physical principles, then the concept of nature may be changed and there may be created a room 
for the admission of the existence of religion or spirituality. But, materialists are not ready to 
admit this very thesis as according to their theory the original reality is materialistic or 


mechanistic. ' 
Khalifah’s Broad Concept of Naturalism and Supernaturalism 


Khalifah has a broad and comprehensive concept of Naturalism and Supernaturalism as 
according to him by nature is meant the ordered existence of all that exist including matter, life, 


mind and any supernatural life and nothing could be beyond nature. He writes; 


“The term ‘Naturalism’ and ‘Supernaturalism’ are both vague and 
misleading, and it is a matter of paramount importance that they should be 
clearly defined before coming to any useful conclusion about their mutual 
relation. If by nature is meant the ordered existence of all that exist including 
matter, life, mind and any supernatural life, if it exists, then it means the 
entirety of actual existence in all its grades including the Life Divine, if it is 
reality. Taking this broad and comprehensive meaning, nothing could be 
beyond nature and the supernatural would be merely a negative concept 
having no reality corresponding to it.”” 


However, this kind of naturalism which was developed during the nineteenth century had 
a very narrow scope and militated against the religion and Khalifah syas that it was not science 


in general, but metaphysics. Khalifah writes; 


“Tt was not a science in general, but this kind of naturalism which was not a 
science but a metaphysics that militated against religion. Religion in general 
is based on the unseen as it is postulated in the very first line of the Qur’an. 
The unseen is so far us and not for God; ............. Narrow and stunted 
naturalism could not believe even in the existence of the mind whose 
intellectual construction it was, because the mind was unseen. Religion 
revolted against this naturalism for which all unseen was unreal, because the 
belief was suicidal for the mind itself.” 


1 Muhammad Mazharuddin Siddiqt, Din-e-Fitrat, The Institute of Islamic Culture, Lahore, 2010, p.17 
2 Islamic Ideology, p.19 
3 Islamic Ideology, pp.19-20 
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Islamic Naturalism.... A Wide Concept of Nature 


According to Khalifah, Islam has given a wider concept of nature. Physical nature is a 
source to give knowledge of God. It shows enough signs of rationality and adaptation for 
goodness. Khalifah has rendered Islamic view about the concept of naturalism in the light of 


Qur’anic verses as the holy Qur’an calls all nature the nature of God. 


ae 27 wus (Lae t Gq 4 x1 tS 2 aes xf .4 Zie> ne 
GEMS bl SY Das Gale Glut bb sbi Shs Es os hess pl 
4 2% wt é BEG ne 39 oA 

OLAS HIRST B09" 

So, Set you your face with single-minded devotion to the true Faith (Islam). 
Hold fast to the Faith of Allah according to the pattern on which He has 


created mankind. There can be no change in the creation of Allah. That alone 
is the right religion, but most of the people know not (this truth). 


Khalifah is of the view that if the entirety of all grades of existence be called nature, then 
the word supernatural would become meaningless. In the case of miracles, no law can be broken, 


but one law can interfere with the working of another law and the effect is modified accordingly. 


In this way Khalifah has taken all the supernatural happenings as natural happenings and 
this is really a wider concept of nature which is also called Islamic Naturalism. This Islamic 
naturalism may also be called supernaturalism in the sense in which it has been defined. But so 
far as unseen is concerned, it is also, according to Khaltfah, in a direct line with the seen and the 
law of gradation with gradually transcending causalities continue to work from matter to God.’ It 
is the reason, we are asked to study the seen very carefully because this study would lead us to a 
belief in the nature of the unseen. It is the specialty of the religion of Islam that it puts great 
emphasis on the observation of seen and the study of nature and its rational working and finally 
takes this keen observational study as the proofs of God. As the holy Qur’an says; 

Gio GH RBI Gs0cksel Lu 514s 


And in the earth, there are signs for those who are sure and in your own souls 
(too); will you not then see? 


Therefore, Khalifah has emphasized much on the study of nature and calls it the scripture 


of all scriptures. 


Dr. ‘Abdul Khaliq writes; 


1 Al-Rum, 30:30 
2 Dr. Khalitfah ‘Abdul Hakim, Islamic Ideology, The Institute of Islami Culture, Lahore, 2006, p.21 
3. Al-Zariyat 51:20-21 
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“Prophetic revelation contained in the Qur’an, gives verbal characterization 
of God but nature too is a revelation from Him. The former is the word; the 
latter, the work of God: The former, propositional; the latter non- 
propositional in character. Their author being an Absolute Oneness, there 
cannot be a disharmony between the two. It is interesting to note here that the 
Qur’anic word (Aya) has been used for a verse in the scriptures as well as for 
a phenomena of nature. This implies the basic affinity between the divine and 
the natural orders.””! 


He further writes; 


“Nature’s laws are God’s thoughts thinking themselves in orbits and tides. As 
there are signs of God’s power and wisdom and beauty in all nature outside 
man, so are these signs inscribed in the hearts of all men........ the verse of 
God’s revelation are inscribed in the letters of light in the starry heavens, in 
the prophetic consciousness and in the minds and hearts of those who reflect 
rightly nature within and nature without.” 


Defects of Naturalism 


Wrong Concept of Law of Causality 
The Law of Causality is Really the Regularity of Inter-Phenomenal Uniformities 


But naturalism has a defective and limited view of nature, human reason and causation. 
This mistaken, defective, narrow and one sided view of nature has introduced a rift between 
biology and physics. And it was gradually realized and recognized that the organic could not 
explained in terms of the inorganic. Furthermore, this fact also dawned upon human 
consciousness that mind was neither a passive spectator nor merely an instrument for the 
maintenance of bodily existence. Law of causality is really the regularity of interphenomenal 
uniformities and these regularities differ from sphere to sphere of existence. While criticizing on 


naturalism, Khalifah writes; 


“But Naturalism itself, having accomplished its task, began to deteriorate 
from within. Its view of nature and human reason was too narrow and one- 
sided; so was its view of causation. What it called the law of causality was 
really the regularity of interphenomenal uniformities and these regularities 
differed from sphere to sphere of existence. The causation that worked in 
matter was transformed when matter was organized in to life or life 
assimilated matter and changed it according to its own requirements. The 
mistake of naturalism lay in its limited and defective view of causation.” 


_ 


Dr. ‘Abdul Khlaiq, Sir Sayyid Ahmad Khan, on Nature, Man and God, Bazma-e-iqbal, Lahore, 1993, p.i 

2 Edward F. Barrett (ed.), university of Notre Dame Natural Law Institute Proceedings: Article on ‘Natural Law 
in Muslim Tradition’ by Khaltfah ‘Abdul Hakim, pp.35-36 

3 Islamic Ideology, p.18 
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According to Mazharuddin Siddiqi, there are grades of existence above the mechanistic 
and physical nature, which have principles for their own and to which there continues the 
interaction of physical and mechanical principles. However, we cannot give as exact, solid, 
concise and tangible proofs to verify this very thesis as we find in the orbits of material, physical 
and mechanistic nature. The reason is that nature expresses its activity in the higher grades of 
existence in new ways being transcendental from the tangible, seen and known facts of nature 


and on which the principles of mathematics and physics are not applicable.’ 
Khalifah’s Concept of Law of Gradation 


Four Grades of Nature 


Matter 

Life 

Animal mind 
Human mind 


er 


Khalifah is of the view that Nature has a graded existence i.e., matter, life, animal mind 
and human mind. Khalifah has divided nature in to four grades, where the laws of the lower do 
not apply to the higher, though the higher takes up in to itself the lower, assimilates and 
transforms it to its own categories of causation. According to Khalifah, life is supernatural for 
matter; animal mind is supernatural for life, and human mind is supernatural for all the grades 
below it. In this way it extends from nature to God and the entire nature is somehow absorbed in 
the nature of God Who is immanent in it and also transcends it. Furthermore, Khalifah is of the 
view that in the sphere of mind, time has significance but space has no meaning. However, in the 
realm of matter, both time and space have significance. Khalifah has described his views in the 


following words; 


“Nature has a graded existence, four grades of which are observed and 
experienced by us: matter, life, animal mind, and human mind. Life is 
supernatural for matter, animal mind is supernatural for life, and human mind 
is supernatural for all the grades below it. The laws of the lower do not apply 
to the higher, though the higher takes up into itself the lower, assimilates and 
transforms it to its own categories of causation. This is our realm of common 
experience and there is nothing irrational in the religious belief which extends 
the gradations of being still further and asks us to believe that nature is not 
exhausted in our experienced gradations; it extends from nature to God. And 
if the lower is taken up, transformed and annihilated by the emergence of the 
higher, then entire nature must be somehow absorbed in the nature of God 
Who is immanent in it and also transcends it. The supernaturalism which 


1 Mazharuddin Siddiqi, Din-e-Fitrat, The Institute of Islamic Culture, Lahore, January 2010, p.27 
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means arbitrary interference with the working of nature at a particular level is 
repudiated by Islam.”! 


What is Miracle? 


Pir Karam Shah explains the miracle in respect of the theologians in the following words; 


“Geos Kyl FoLU HEI po! PB pod 
Miracle is that which occurs against the habituation and the man, performer of a 


miraculous manifestation, challenges the disbeliever through it that if, in a case, he is considered 


not a true Messenger of God, then the disbeliever be ready to accept his challenge. 


Pir Karam Shah at another place explains the miracle in the following words; 
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3 a 
Miracle is that which occurs against the habituation and it is called miracle 
because a man finds himself helpless to perform it. 


‘Allama Shibli Naumant explains the miracle in the following words; 


“When the Messenger conveys the message to his own kind the proof of its 
truth is the message itself and the existence of the Messenger. Nevertheless to 
satisfy restless hearts some such things do happen at his hands which 
normally seen to be outside the sphere of human ability, incomprehensible to 
human beings.” 


Explanation of Miracles and Extraordinary Happenings 
(Causation at a higher level modifies the effects of causation at a lower level of being) 


In the light of this wide concept of naturalism and supernaturalism, Khalifah has rendered 
the explanation of an extraordinary happening and miracle. Khalifah has the view that in an 
ordinary happening or miracle, causation at a higher level modifies the effects of causation at a 
lower level of being. Dr. Khalitfah writes; 


“Any extraordinary happening emanating from the spiritual powers of a 
specially gifted prophet or saint is nothing supernatural except in the sense 


Islamic Ideology, pp.20-21 

Pir Karam Shah Al-Azhari, Dia al-Nabi, Dia al-Qur’an Publications, Lahore, 1420 A.H. vol. 5, p.625 
Ibid., p.630 

‘Allama Shibli Nomant, Siratun Nabi, Dar al-Ish‘at Karachi, Pakistan, 2003. vol. 3., p.104. 
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that causation at a higher level has modified the effects of causation at a 
lower level of being.” 


So, according to Khalitfah, miracle does not mean violation of the laws of nature. 
However, it is the causation from a superior stratum of being which alters and modifies the 
working of causation on a lower level of existence. He enunciates the thesis in the following 


words; 


“What is religiously called a miracle does not mean violation of the laws of 
nature. If the entirety of all grades of existence be called nature, then the word 
‘Supernatural’ would become meaningless. No laws can be broken, but one 
law can interfere with the working of another law and the effect is modified 
accordingly.”” 


Khalifah has tried to render the concept of causation after comprehending it in the light of 
the teachings of the holy Qur’an, as according to him, God is the cause of all causes and the 
ultimate cause of all existence. He is the stable reality which creates and supports all change. 
Moreover, the universe or nature is God’s volitional creation because He is a creative will. 
According to Khalifah, creation in time can never be completely understood because time itself 
is a created category. Khalifah says that no event in its own power is a sufficient cause of another 
event. In events which appear to be related as cause and effects what we can really know 
empirically without any unwarranted hypothesis is a habitual sequence. The reality of all 


causation is the will of the Creator. 


The organism and its purposive working could never be satisfactorily explained by the 
mechanical laws of matter and energy because causation in the organism is now definitely 


separated from merely mechanical causation.* 


Khalifah says that we come to know through our experience only three strata of existence 
i.e. matter, life and mind. However, the types of causation in all the three strata are unique. 
According to Khalifah, the processes of consciousness are as different from merely vital 
processes of vegetable and animal organism as the vital processes are different from the 
processes of matter. He says that as material causation is superseded by vital processes, so vital 
processes are subordinated to mental processes wherever mind has emerged in any grade. But, so 
far as the human mind is concerned, it influences the working of the human body to an 


incalculable extent. Moreover, the interaction of mind and body can never be understood in any 


1 Islamic Ideology, p.21 
2 = Ibid., p.27 

3 Ibid 
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terms or categories which apply to matter or organic life. Khalifah says that the most reasonable 


attitude is to establish facts and bow before them for the understanding of reality. 
Are There Really Other Grades of Being Above the Mind? 


Are there really other grades of being above the mind? It is very significant topic to be 
addressed. Though the average man, including the scientist has no experience of anything above 
the mind. But, according to Khalifah, all great religions talk of the soul or the spirit above the 
mind. Khalitfah says that the men of mystical experience of all epochs and of all nations, born 
and bred in different religious traditions and following different spiritual disciplines, are 
unanimous in their assertion that there are grades of existence above our psychological minds 
and every realm above the mind is governed by its own categories. So, one cannot deny the 
existence of other grades of being above the mind at all. Moreover, the dimensions of being and 
consciousness above the normal conscious mind cannot be comprehended by our senses or 


logical mind. Khalifah explains in the following way; 
“As life cannot be comprehended by material categories and mind cannot be 
understood by the laws of organic processes, so the dimensions of being and 
consciousness above the normal conscious mind are governed by laws which 
cannot be subsumed under the causal categories of our conscious and logical 
mind which drives its data mostly from the senses. It would be sheer 
recalcitrance to waive aside the unanimous experiences of all the prophets 


and saints and others endowed with special faculties and lump them together 
as illusions or hallucinations.” 


The Ascending Realms Must Ultimately Culminate in Divinity Where a Special 
Cause Works Through and Modifies all the Realms Below 


So, Khalifah is of the view that there are realms above realms with different dimensions 
of being and consciousness, each governed by its own causation and each superimposed on the 
realm or realms below it modifying the working of the lower realms for the fulfillment of higher 
purposes. Khalifah reaches a conclusion that these ascending realms must ultimately culminate 
in God. Therefore, he calls the God the cause of all causes. In this hierarchy, life can modify the 
working of matter and mind can modify the working of life, and the superior realms modify the 
working of the realms below for the fulfillment of higher or universal purposes. In this way, by 
ascending from lower to higher, we reach God, Who is the cause of all causes. What is nature? It 


is, according to Khalifah, the entirety of all grades. In this case, the word ‘supernatural’ is 


1 Islamic Ideolgy, p.28 
2 Ibid., p.26 
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meaningless. In these grades, the law of superior realm modifies the working of all the realms 


below. Likewise, in the case of miracle too, no law is broken but, one law interferes with the 


working of another law and the effect is modified accordingly. Khalifah explains; 


“At the level of divinity too there must be a special type of causation working 
through and modifying all the realms below; God must be acting as the cause 
of all causes. If life can modify the working of matter and mind can modify 
the working of life, why could not the superior realms modify the working of 
all the realms below for the fulfillment of higher or universal purposes? 
Nature is allowed to follow its sequences so long as life does not come on the 
scene to adapt it to its own purposes, and life proceeds causally according to 
its own distinctive laws so long as mind does not think it fit to subordinate it 
to its own ends and so on and on we ascend to God. He must have the will 
and the capacity to adapt His own ends whatever lies below Him. What is 
religiously called a miracle does not mean violation of the laws of nature. If 
the entirety of all grades of existence be called nature, then the word 
‘supernatural’ would become meaningless. Now laws can be broken, but one 
law can interfere with the working of another law and the effect is modified 
accordingly. Islam does not believe in miracles in the popular sense of the 
term as temporary suspension of the working of natural laws. It only extends 
to God what we see in our empirical grades of existence”! 


B.A Dar comments on the philosophy of Dr. Khaltfah ‘Abdul Hakim in the following 


words; 


“Khalifah’s attitude in philosophy can best be described as theistic pluralism. 
The greatest opposition to this type of philosophical system came from 
Naturalism, and so Dr. Hakim started with a strong and forceful critique of 
Naturalism. He admits that Naturalism did a great service in serving both 
science and religion from pseudo-scientific and mythological cobwebs. But 
when Naturalism developed in to a metaphysical theory it became logically 
untenable. Its view of Nature and human reason was too narrow and one- 
sided; and the law of causation which it upheld was limited and defective. 
Every sphere of human activity, according to him, is natural in the sense that 
it follows a uniform pattern of behavior; there is nothing which is 
“supernatural”. The sphere of life which the defective view of causation calls 
super-natural is as much governed by the law of uniformity as the sphere of 
nature.......... Thus from the criticism of Naturalism Dr. Hakim was led to a 
dynamic view of nature in which every lower grade of being gradually 
evolves and develops into the higher grades. There is an incessant and 
continuous process operating in the universe in the light of which man feels 
confident that there is no end to his moral and spiritual development provided 
he is guided by basic moral truth in his life. It is due to this that, according to 
Dr. Hakim, human life becomes evolutionary and dynamic and is able to 
realize the higher ideals of perfection.” 


1 Islamic Ideology, p.27-28 
2 B.A Dar, as quoted by Muhammad Ikram Chaghta’1, Khalifah ‘Abdul Hakim A Distinguised Islamic Scholar, 
Sang-e-Meel Publications, Lahore, 2015, pp 422, 423 
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Law of Causality is Really the Regularity of Inter-Phenomenal Uniformities 


Naturalism has a narrow, limited, one-sided and mistaken view of nature and causation. 
According to Khalifah, the law of causality is the regularity of inter-phenomenal uniformities. 


Moreover, these regularities differ from sphere to sphere of existence.’ 
Khalifah’s Views about the Importance of the Study of Nature 


Khalifah is of the view that the study of the nature leads man to God. No doubt, God has 
revealed Himself in the Scriptures too, but, Khaltfah calls the Nature as the scripture of all the 
scriptures. However, the popular mind in all religions based its beliefs mostly on the supernatural 
as it could not discover God in the normal and habitual working of Nature. Those who cannot 
discern God in the working of normal nature shall never be able to see Him in the abnormal. 
Khalifah writes; 

“God has revealed Himself in Scriptures too, but the Scripture of all 


Scriptures is life itself and nature. A Scripture as a book is an index of the 
book of nature which is the mother of all books, containing eternal laws.’ 


According to the Qur’an one, who remains blind intellectually and devoid of spiritually 


apprehension of God in this world, shall remain blind in the world hereafter. The holy Qur’an 


says; 
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And whosoever had been blind in this world, he would be blind in the 
Hereafter as well, and far astray from the right path. 


The Qur’an further says; 


a os, ‘sib rae Bie oD ETS 2Y Oy) 6 aS, oD 

Orhes i Ll Bs0CL SU Sol sigs 

And in the earth there are signs for those who are sure and in your own souls 
(too); will you not then see? 


The holy Qur’an again says; 


Islamic Ideology, p.18 

Dr. Khalifah ‘Abdul Hakim, Islamic Ideology, The Institute of Islamic Culture, Lahore, 2006, p.339 
Bant-Israel 17:72 

al-Zariyat 51:20-21 
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Certainly, in the creation of the heavens and the earth, and the coming of the 
night and day, there are signs for those who are intellectual people. Those 
who remember their God, while they are standing, sitting and they 
contemplate over the creation of the heavens and the earth. They say; O our 
Lord! You did not create this universe without an objective. 


Khalifah presents the verses of the holy Qur’an which draws attention of man to the study 
of anatomy of the camel and its wonderful adaptations to its surroundings which will lead him to 


belief in a rational and good God. 


The holy Qur’an again says; 
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Do they not look closely at the camel how amazing it has been created? And 
at the heavens how it has been raised high? And at the mountains, how they 
have been set up? And at the earth, how it has been spread out? 


At another place the holy Qur’an says; 
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They (do) have hearts but nee do not understand therewith; they (do) have 
eyes but they do not see herewith; they (do) have ears but they do not hear 
herewith; they are like cattle, nay even more misguided than they. Those are 
the ones who are lying heedless (and unaware). 


The Entire Creation is a Great Miracle 


Khalifah has repeatedly put great stress on the study of nature and calls it identical to the 
study of scripture. He says that in Islam, the entire nature is presented as a great miracle. He is of 
the view that Islam is the only religion of the world, in which observation of nature and its 
rational working are so emphatically recommended as proofs of the existence of God. Moreover, 


the study of nature will enable us to comprehend the reality of existence and its resurrection. The 


1 = Ale-Imran, 3:190-191 
2 al-Ghashia, 88:17-19 
3. al-A‘raf, 7:179 
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holy Qur’an draws man’s attention to the study of the natural phenomena of quickening the earth 


after it is dead only to make man comprehend the process of resurrection. The holy Qur’an says; 
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And He it is who sends forth the winds bearing good news before His mercy, 
until, when they bring up a laden cloud, we drive it into a dead land, then 
bring forth with it fruits of all kinds; thus shall We bring forth the dead that 
you may be mindful. 


Dr. Khaltfah ‘Abdul Hakim writes; 


“In the Qur’an, we find no appeal to the supernatural as a basis of belief. Man 
must outlive his demand for miracles and proceed from nature and reason to 
God. From the worms to the stars, he is asked to observe the course of nature 
and note in it reason as well as beneficence. Let him study the marvelous 
adaptations of life and the rationale in the working of nature everywhere....... 
The Qur’an uses deductive as well as inductive reasoning. For those who 
consider the existence of God as self-evident, it draws conclusions about 
nature and man, about life here and hereafter. For those who do not already 
have this belief from other sources, it uses the inductive method of studying 
the particulars of the phenomena of nature and draws general conclusions 
from them about the existence and nature of the Creator. One can proceed 
from God to nature or from nature to God; whether we ascend or descend, it 
is the same road.” 


According to Khalifah, Islam is the only religion which has laid such a great emphasis on 
nature so that rational and intellectual humanity may seek God here first as nature is the truth and 


the right religion must be identified with it. Dr. ‘Abdul Khaliq writes; 


“God, the supreme personal being for a theistic religionist and the most basic 
reality of the universe, reveals Himself, to begin with, through two mediums; 
one of these is the human and the other, the natural one.”* 


The holy Qur’an says; 
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The nature of Allah in which He has made men, there is no altering of Allah’s 
creation; that is the right religion, but most people do not know. 


Al-An‘am, 6:95 

Islamic Ideology, pp.31-32 

Dr. ‘Abdul Khaliq, Sir Sayyid Ahmad Khan, on Nature, Man and God, Bazma-e-Iqbal, Lahore, 1993, p.i 
al-Riim, 30:30 
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The Holy Qur’an further says; 


It is in your souls too; why do not you see it? 


The holy Qur’an again says; 


2 
247 
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Whithersoever you turn, you look at the countenance of God. 


Dr. ‘Abdul Khaliq writes; 


“The entire physical world regulated by the uniform laws of behavior displays 
habits of God and these, like the habits of a human individual, are 
comprehensive pointers to His being.” 


Professor Herbert Butterfield defined revelation in the following words; 


“The means whereby certain events in this three-dimensional space-time 
world are shown to be invested with a fourth dimension. Everything we 
experience in the course of our lives is not only what it is, it can be 
psychologically a symbol of something more. It is this ‘something more’ that 
is the fourth dimension.” 


According to ‘Allama Iqbal; 


“Nature is to the Divine Self as character is to the human self........... in our 
observation of nature we are virtually seeking a kind of intimacy with the 
Absolute Ego.” 


According to Ibn-e-Arabi; 


“...And when the secret of an atom of the atoms is clear, the secret of all 
created things, both outward and inward is clear and thou dost not see in this 


world or the next aught besides God......... The divine presence is hidden 
within the form of outer things, so that to the illuminated soul every atom is 
His throne.”® 


About the identification and harmony of the religion and nature Khalifah writes; 


“How can a religion which prescribes the close study of nature, in order to 
discover the rationale of it, conflict with science? Here is a complete 
identification of reason, nature and the will of God, and right religion is 
defined as belief in this identification. If religion becomes perverted and 


al-Zariyat 51:21 

al-Baqarah, 2:115 

Dr. ‘Abdul Khaliq, Sir Sayyid Ahmad Khan, on Nature, Man and God, Bazm-e-Iqbal, 1993, p.ii 
Quoted by G.S. Spinks, Psychology and Religion, London, 1963, p.187 

Dr. Muhammad Iqbal, Reconstruction of Religious Thought is Islam, pp.56-57 

Quoted by Margaret Smith, Ghazalt The Mystic, London, 1944, p.311 
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science becomes narrow, then naturally they would be at loggerheads. But 
when science means discovering the uniformities and unity of existence, and 
religion also means the discovering of the one among the many; they can 
walk hand in hand supplementing and supporting each other.” 


At another place Khalifah describes this identification and reconciliation of science and 
religion, revelation and reason, while appreciating the Prophet of Islam (PBUH) and addressing 


Him as the greatest Liberator of the mankind in the following words; 


“As Islam reconciled so many apparently contradictory viewpoints in every 
sphere of life, so did it reconcile reason with revelation. According to the 
Qur’an, all nature is a great revelation and the revelation of nature is full of 
the signs of divinity. God has revealed Himself in scriptures too, but the 
scripture of all scriptures is life itself and nature. A scripture as a book is an 
index of the book of nature which is the mother of all books, containing 
eternal laws, ‘the Preserved Tablets’. A scripture is an index and no one can 
understand the contents of the great book of life who, reads and recites only 
the index. Whenever the Qur’an inculcates a great truth or promulgates a law, 
the rationale of it is always given. Proofs of the existence of God or His 
beneficence are all drawn from nature of the life of man. ......... Before 
Islam, religion everywhere was hampering people from free inquiry; 
revelation and reason were not always identical, and revelation was believed 
to be concerned with mysteries and dogmas that were either irrational or 
ultrarational....... The Prophet was convinced that there was reason in the 
universe which is not a play ground of arbitrary wills. God is truth and reason 
can attain to truth. Reason and nature may lead human beings to other 
dimensions of existence but they could not contradict any true revelation. 
Muhammad, the universal liberator, freed human reason and sanctified it as 
identical with revelation in the Book of God as well as in the scripture of 
nature. ........... If the facts stated above are historically true and verifiable, 
as they certainly are, who will grudge to bestow on Muhammad the title of 
the Greatest Liberator of Mankind?” 


Existence is a Rhythm of Life and Death and Alternation of Two States 
But so far as the question of life and death is concerned, Khalifah’s view is that existence 
is a rhythm of life and death and it is an alteration of two states that potentially contain each 


other. He says that death is not the final state of annihilation. “Allama Iqbal also presented this 


view about life and death in his poetry. He says; 
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1 Islamic Ideology, pp.32-33 


2 Ibid., pp.339-341 
3 ‘Allama Iqbal, Kulliyat-e-Iqbal, Urdu, Bang-e-Dara, National Book Foundation Lahore, 1999. p.168 
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At another place Iqbal says; 
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The holy Qur’an also pointed out the life of the Martyr in the following words; 
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But so far as the question of the life and death of an ordinary man is concerned, Khalitfah 


substantiates his thesis through the following verse of the holy Qur’an. 
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Surely, Allah causes the grain and date-stone to germinate; He brings forth 
the living from the dead and He is the bringer forth of the dead from the 
living that is Allah! How are you then turned away? 


Khalifah expresses his views in the following words; 


“Existence is a rhythm of life and death, an alternation of two states that 
potentially contain each other. Islam wants to remove from the human mind 
the fear of death and points out the phenomena of nature which show that 
death is not the final state of annihilation........... With the emergence of the 
individual selves or egos God as the life force may make the selves as selves 
survive the decay of the bodies with which they were associated. The creative 
force does the work for preservation and survival, but the mode of this 
preservation must be different at different stages of existence as the law of 
causation is different at different stages. The Qur’an’s simple way of stating 
is that the Creator that created you out of nothing once is capable of 
continuing you in another type of existence because the first creation has not 
exhausted Him.” 


The Status of Time and Space in the Realm of Spirit 


Khalifah has tried to clear that time and space have no meaning in the realm of spirit as 
according to him these are the categories of world of sense. Moreover,(If time exists) the nature 
of time at all gradations of being and all dimensions of consciousness must be different at 


different levels. So, it is impossible for a man to comprehend the nature of time. The holy Qur’an 


‘Allama Iqbal, Kulliyat-e-Iqbal, Bang-e-Dara, National Book Foundation, Lahore, 1999, p.244 
Al-Bagara, 2:154 

Al-e-Imran, 3:169 

al-An’am, 6:95 
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also clears that time sense of the people on the day of judgement would be quite different. 


Therefore, the nature of judgement cannot be comprehended now, as it is unseen and non-spatial 
and non-temporal. Moreover, our time judgement do not apply there as our physical time is an 
aspect of physical existence only. The people on the day of judgement will feel the period of 


thousand years equal to an hour. The holy Qur’an says; 
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And on the day when He will gather them, it will be as though they had not stayed but an 


hour of the day. At another place the holy Qur’an narrates the fact in the following words: 
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‘“God’s is the unseen of the heavens and the earh; and the matter of the hour 
of judgement is but the twinkling of an eye or nigher still; surely Allah has 
power over all things. 


At another place the holy Qur’an says; 


Oise BIS 206 45 320 RS INS CO ge BIS 


So, the day with God is a hundred thousand years. But we cannot understand 
it with the refernce of our solar system. 


However, Khaltfah tries to explain the matter in the following words; 


“So, about time, when Islam used the term Day of judgement, we have not to 
understand by day anything that is a product of the solar system. We have 
been warned that the day with God is not our day. When the Qur’an says that 
the day with God is a hundred thousand years, some commentators have 
interpreted it as epoch, and accordingly six days of creation are taken to be 
six epochs. Others do not take these reckonings literally but metaphorically 
and the correct view seems to be that time outside our temporal realm either 
does not exist or its nature is quite different. The whole philosophy of 
Bergson is based on the difference between spatial time and what he calls 
creative duration which can be only spiritually apprehended by intuition when 
life enters into direct contact with reality." 


Summary 


True and genuine religious life has become rare. Religion has been confused with 


religiosity, narrow orthodoxy or superstition. Men usually are guided by mere instincts of 


al-Naziat, 79:46 
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biological self-preservation and follow in a utilitarian spirit the customs and the positive morality 


which they have received through social heredity. Moreover, the forces of modern civilization 
have too, weakened even the belief of common man as the old customary order has been 
disturbed. For a modern man all is nature and the supernatural belongs to the sphere of 
imagination and superstition. Religion is nothing than morality. He thinks that all the evils of life 
will be overcome in the future through the advancement of science. Moreover, the golden age 
did not lie in the past but it is to be achieved by science in the future. However, this optimistic 


dream of naturalists was shattered by the two great wars. 


No doubt, science has done a great service for mankind. It has freed the essential ideals of 
religion from pseudo-scientific myths, legendary explanations and mythological concepts. 
Therefore, Khalifah appreciates this aspect of science. Khalifah is of the view that science 
however, has reached its ultimate postulates, but it does not mean the end of inquiry. Science 
would go on advancing indefinitely. In the same way, religion too has reached its ultimate 
postulates and it would go on advancing indefinitely. But its advancement and progress is totally 
different from the advancement of science. It would go on advancing in its own way. Spiritual 
progress is definitely open to mankind but the fundamental basis of belief and its ultimate 


postulates would not change. 


Naturalism is a concept of modern civilization according to which matter or energy is the 
sole reality. For it only the measurable and ponderable is real. According to this concept, 
supernaturalism does not exist or it belongs to the sphere of imagination and superstition. But 
Khalifah has a broad and comprehensive concept of Naturalism and Supernaturalism. According 
to Khalifah, nature is meant the ordered existence of all that exist including matter, life, mind, 
and any supernatural life and nothing could be beyond nature. It means the entirety of actual 
existence in all its grades including the Life Divine, if it is reality. Taking this broad and 
comprehensive meaning, nothing could be beyond nature and the supernatural would be merely a 


negative concept having no reality corresponding to it. 


Naturalism has a defective one-sided and limited view of nature, human reason and 
causation. So far as the law of causality is concerned, it is really the regularity of 
interphenomanal uniformities and these regularities differ from sphere to sphere of existence. 
The causation that worked in matter was transformed when matter was organized into life or life 
assimilated matter and changed it according to its own requirements. Khalifah has divided nature 
in to four grades, i.e., matter, life, animal mind, and human mind, where the laws of the lower do 


not apply to the higher, thouh the higher takes up in to itself the lower, assimilates and 
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transforms it to its own categories of causation. So, life is supernatural for matter, animal mind is 


supernatural for life, and human mind is supernatural for all the grades below. In this way, it 
extends from nature to God and the entire nature is somehow absorbed in the nature of God Who 
is immanent in it and also transcends it. Moreover, in the sphere of mind, time has significance 
but space has no meaning. However, in the realm of matter, both time and space have 
significance and are warp and woof of its existence. The supernaturalism which means arbitrary 


interference with the working of nature at a particular level is repudiated by Islam. 


Miracle is that which occurs against the habituation and the man, the performer of a 
miraculous manifestation, challenges the disbeliever through it and it is called miracle because a 


man finds himself helpless to perform it. 


However, according to Khalifah, any extraordinary happening emanating from the 
spiritual powers of a specially gifted prophet or saint is nothing supernatural except in the sense 
that causation at a higher level has modified the effects of causation at a lower level of being. It 
does not mean violation of the laws of nature. Actually, it is the causation from a superior 
stratum of being which alters and modifies the working of causation on a lower level of 
existence. These are realms above realms with different dimensions of being and consciousness. 
In the entierety of all realms and grades, one law can interfere with the working of another law 
and the result is modified accordingly. In this process, no law can be broken, but one law can 


interfere with the working of another law and the effect is modified accordingly. 


But so far as the law of causation is concerned, God is the cause of all causes and the 
ultimate cause of all existence. The universe and nature is God’s volitional creation because He 
is a creative will. No event in its own power is a sufficient cause of another event. In events 
which appear to be related as cause and effects what we can really know empirically without any 
unwarranted hypothesis is a habitual sequence. The reality of all causation is the will of the 
Creator. Moreover, organic creation and growth are goal-seeking processes. The organism and 
its purposive working could never be satisfactorily explained by the mathematical laws of matter 
and energy because causation in the organism is now definitely separated from merely 
mechanical causation. There are two types of causation overlapping and working side by side 
but, as life stands higher in the scale of being than matter, material causation is subordinated to 
vital causation and mechanism is subordinated to purposive and goal seeking activity. Khalifah is 
of the view that if sequences in material events were the result of absolute and inviolable 
causation, life in it could not exist. According to Khalifah, we come to know through our 


experience only three strata of existence 1.e., matter, life and mind. The types of causation in all 
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the three strata are unique. Material causation is superseded by vital processes, so vital processes 


are subordinated to mental processes wherever mind has emerged in any grade. This means that 
causation from a superior stratum of being can alter and modify the working of causation on a 
lower level of existence. The interaction of mind and body can never be understood in any terms 


or categories which apply to matter or organic life. 


Are there really other grades of being above the mind? According to Khalifah, all great 
religions talk of soul or the spirit above the mind. There are grades of existence above our 
psychological minds and every realm above the mind is governed by its own categories. There 
are realms above realms with different dimensions of being and consciousness, each governed by 
its own causation and each superimposed on the realm or realms below it modifying the working 
of the lower realms for the fulfillment of higher purposes. Khalifah reaches a conclusion that 
these ascending realsm must ultimately culminate in God. Therefore, he calls the God the cause 
of all causes. In this hierarchy, life can modify the working of matter and mind can modify the 
working of life, and the superior realms modify the working of the realms below for the 
fulfillment of higher or universal purposes. In this way, by ascending from lower to higher, we 
reach God, Who is the cause of all causes. What is nature? It is according to Khalifah, the 
entirety of all grades. In this case, the word ‘Supernatural’ becomes meaningless. What is the law 
of causality was really the regularity of interphenomenal uniformities and these regularities 


differed from sphere to sphere of existence. 


Khalifah is of the view that the study of Nature leads man to God. No doubt, God has 
revealed Himself in the Scriptures too, but, Khaltfah calls the Nature as the Scripture of all the 
Scriptures. The holy Qur’an also draws attention of man to the study of anatomy of camel and its 
wonderful adaptations to its surroundings which leads him to belief in a rational and good God. 
So, the entire nature is presented as a great miracle in Islam. Islam is the only religion of the 
world, in which observation of nature and its rational working are so emphatically recommended 
as proofs of the existence of God. According to Khaltfah, in the holy Qur’an, we find no appeal 
to the supernatural as a basis of belief. Man must outlive his demand for miracles and proceed 
from nature and reason to God. From the worms to the stars, he is asked to observe the course of 


nature and note in it reason as well as beneficence. 


Inductive reasoning proceeds from the particulars to the general and deductive reasoning 
draws conclusions from self-evident premises. The holy Qur’an uses deductive as well as 
inductive reasoning. For those who consider the existence of God as self-evident, it draws 


conclusions about nature and man, about life here and hereafter. For those who do not already 
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have this belief from other sources, it uses the inductive method of studying the pariculars of the 


phenomena of nature and draws general conclusions from them about the existence and nature of 
the Creator. One can proceed from God to nature or from nature to God; whether we ascend or 
descend, it is the same road. According to Khalifah, this is the meaning of the words of the holy 
Qur’an that God is the beginning and God is the end; God is the outer appearance and God is the 
inner reality. According to Khalifah, Islam prescribes the close study of nature in order to 
discover the rationale of it. How can it conflict with science? Here is a complete identification of 


reason, nature and the will of God, and right religion is defined as belief in this identification. 


As Islam reconciled so many apparently contradictory viewpoints in every sphere of life, 
so did it reconcile reason with revelation. Khalifah says that according to the holy Qur’4n, all 
nature is a great revelation and the revelation of nature is full of the signs of divinity. God has 
revealed Himself in scriptures too, but the scripture of all scriptures is life itself and nature. A 
scripture as a book is an index of the book of nature which is the mother of all books, containing 
laws. A scripture is an index and no one can understand the contents of the great book of life 
who, reads and recites only the index. Proofs of the existence of God or His beneficience are all 
drawn from nature of the life of man. Khalifah has praised the holy Prophet (PBUH) so much 
and called Him the universal liberator, Who freed human reason and sanctified it as identical 


with revelation in the Book of God as well as in the scripture of nature. 


But so far as the question of life and death is concerned, Khalifah’s view is that existence 
is a rhythm of life and death and it is an alteration of two states that potentially contain each 


other. Death is not the final state of annihilation. 


So far as time and space in the realm of spirit is concerned, Khalifah has tried to clear 
that time and space have no meaning in the realm of spirit because these are the categories of 
world of sense. Moreover, (If time exists) the nature of time at all gradations of being and all 
dimensions of consciousness must be different at different levels. So, it is impossible far a man 
to comprehend the nature of time. According to the holy Qur’an the time sense of the people on 
the day judgement would be quite different. Therefore, the nature of the judgement cannot be 
comprehended now, as it is unseen and non-spatial and non-temporal. Moreover, our time 
judgement does not apply there as our physical time is an aspect of physical esixtence only. The 


people on the day of judgement will feel the period of thousand years equal to an hour. 


According to Khalifah, the creation of the universe is a perpetual act. Since the creator 
and the Lord of this universe is one God, so, there is unity among all the creatures and the entire 


creation is a singly connected process. He is of the view that the creation cannot be a static fact. 
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Conclusion 


Naturalism is a concept of modern civilization according to which matter or energy is the 
sole reality. Supernaturalism does not exist or it belongs to the sphere of imagination and 
superstition. But Khalifah has a broad concept of Naturalism and Supernaturalism. According to 
Khalifah, nature is meant the ordered existence of all that exist including matter, life, mind and 
any supernatural life. It means the entirety of actual existence in all its grades including the life 
Divine. Taking this broad meaning, nothing could be beyond the nature and the supernatural 
would be merely a negative concept of having no reality to corresponding to it. In this way, 
Khalifah describes the miracles and says that miracle does not mean violation of the laws of 
nature. Any extraordinary happening emanating from the spiritual powers of a specially gifted 
prophet or saint is nothing supernatural except in the sense that causation at a higher level has 
modified the effects of causation at a lower level. Khalifah has rightly asserted that God is the 
cause of all causes and the ultimate cause of all existence. No event in its own power is a 
sufficient cause of another event. According to Khalifah, nature must be somehow absorbed in 
the Nature of God Who is immanent it it and also transcends it. This is the Khalifah’s dynamic 
view of nature in which every lower grade of being gradually evolves and develops into the 
higher grade. So, there is no end to man’s moral and spiritual development. Man has been 
endowed with a unique personality which is divine in its essence as God has thrown His spirit 
into him. Khalifah accepts the validity of supra- rational perception, which transcends the 
limitations of logical reason. In this way, human life becomes evolutionary and dynamic and is 
able to realize the higher ideals of perfection. Khalifah’s enunciation of Naturalism and 


Supernaturalism, and explanation of miracles is logical and appreciable. 
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Chapter No. 7: Khalifah ‘Abdul Hakim on Ethics 


Ethics and Its Basic Concepts 
Introduction 


Ethics 


Ethics belongs to the category of normative sciences or axiology. Axiology is a branch of 
philosophy and a science of values under which goodness, beauty and truth are discussed in 
detail. These three values (i.e., truth, beauty and goodness) produce three sciences under the 
name of logic, aesthetics and ethics respectively. Logic, being a normative, science, studies the 
validity of thought, while the aesthetics studies the standards of ugly and beautiful things. 
However, ethics studies the criteria and standards of various actions in order to know what is 
right and what is wrong? What is good and what is bad? What ought to do and what not? What 
are the criteria of good conduct? What is virtue? And what is goodness? What are the standards 


and criteria on that bases one action is considered good and other bad? William Lillie writes: 


“There is a group of sciences, however, which do not deal directly with 
observed facts but which deal, as systematically and completely as is 
possible, with the standards or rules or norms or criteria by which we judge 
certain objects, and these sciences are called normative sciences. Aesthetics, 
for example, deals systematically with the standards by which we judge 
objects of perception, commonly sights and sounds, to be beautiful or ugly. 
Logic deals with the standards by which we judge statements to be true or 
false, and ethics deals with the standards by which we judge human actions to 


be right or wrong”. 
The following flow chart / diagram expresses beautifully, the scope of philosophy and 


axiology. 


1 William Lillie, An Introduction to Ethics (London: Methuen & Co Ltd. University Press, 1948 AD) p.93 
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1,1 Scope of Philosophy 


Axiology Epistemology Ontology 


Values 


Ethics Aesthetics Logic 


Goodness Beauty Truth 


Truth > Logic 
Beauty —<$$$<$$$__§_<_> Aesthetics 
Goodness C—____—_ > Ethics 


The Formation of Different Ethical Theories 


Ethics has been defined as a normative science of human conduct. Many a great scholars, 
philosophers, thinkers, theologians and moralists have approached the subject from a wide 
variety of perspectives and have produced various ethical theories by making a pregnant dent on 


the surface of the history of ethics and on human reflection as well. 


As it is much obvious by the checquered history of mankind that man has been seized 
with ethical problems from the very dawn of civilization and he has attempted to solve varied 
enigmatic ethical problems and moral conundrums. So, in the course of free thinking, a plethora 
of different ethical theories, (i.e. Utilitarianism Hedonism, Epicureanism, Emotivism, 
intuitionism, cultural relativism, ethical egoism, psychological egoism, absolutism, ethical 
pluralism, ethical monoism, categorical imperative, and practical imperative, ethical 
subjectivism, and practical imperative, etc.,) have come in to existence as a result of consistent 


efforts, by the great celebrities of different ages. 
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Origin of Ethics 


Etymology 


Ethics has been derived from the Greek word “Ethos” that bears the meaning of beliefs, 
customs and mores, while the Latin word moral has been derived from mores that means the 


“Customs”. So the knowledge of customs and mores is called morality or ethics. 
A. I. Melden writes: 


“The term ‘Ethics’ is derived from the Greek word ‘Ethos’ which originally 
meant customs, habitual conduct, usages and later, character. The term: 
‘Morals’ is derived from the Latin ‘Mores’ which signifies customs or 


habits”.' 
Jacques P. Thirouse writes about the origin of ethics in his book named “Ethics, Theory 
and Practice” in the following words” 


“Ethics” comes from the Greek “Ethos”, meaning character. Morality” comes 
from the Latin moralist, meaning customs or manners”. 


Ibn Manzir writes: 


ALLS OLY! Biya Lil aries Ayal OI EIOCNO PT STICER ON 2A) wad? S16) 
Lads gatlees giles § pil 8 yal SES Dyck ders! Letlecslgilosls dunt 2s 
3F DUI Epa Glos glilety lial ltl doeeds Lime isloul 


“Al-Khulq means disposition, way of living and politeness. Infact, it is the 
hidden state of a man that is his self, and the characteristics of his self have 
special meanings that represent his apparent state of personality as vicegerent. 
And the apparent state of his personality has its own characteristics and 
meanings and for both of these (apparent as well as hidden state of his self) 
are good and bad characteristics and due to these good and bad characteristics 
(of self) he relates to the reward and punishment” 


Where from morality does emerge? 


Where there is a clash of interests and conflict of desires there emerges morality. Where 
this conflict does not exist there is no morality. It emerges with individuality and free will. 
Moreover, the action carried out under the compulsion of instinct or under the pressure of 


external group, is not a moral action but it is called amoral action. Moral action is an action 


1 Melden, A.I., Ethical Theories (New Jersey: Prentice Hall, Inc, England Cliffs, 1967 AD) p.1 
2  Thirouse, Jacques P., Ethics, Theory and Practice (New York: Macmillan Publishing Company, 1986 AD) p.2 
3. Ibn Manztr, Muhammad ibn Mukarram, Lisan al-‘Arab (Bayrit: Dar Sadir Publishing, 1956 AD) 10:86-87 
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which is executed through free will. So, all free, voluntary and volitional actions fall under the 


domain of morality. 
According to Khalifah ‘Abdul Hakim: 


“Morality, as human beings at the higher stages of development understand it, 
emerges where the desires of the individual begin to clash with the desires of 
other individuals and run counter to the demands of corporate social existence 
and well-being. Where this conflict does not exist there is yet no morality.... 
Morality emerges only with individuality and free will. An action, however 
valuable biologically or socially, carried out under the compulsion of instinct 
or because of external group pressure, is not a moral action; whatever value it 
may possess is an amoral value.”! 


Khalifah is of the view that when the individual has not yet emerged as a thinking being 
desirous of regulating his personal life according to his own ideas and sentiments, all life is 
regulated by custom. According to him, custom is not yet morality in the true sense. At the 
developed stage custom is elevated and codified in to laws and then rights and duties are 
established with threats and sanctions against violations. Khalifah says that legality too cannot be 
identified with morality due to two reasons. First because legality comprehends only a part of 
human relations and secondly, there exists an element of compulsion in it------- it rests on a must 
and not on an ought. So, it is an established fact that legality is not identical with morality 
because the laws throughout a long period of human history were made by groups or classes 
mainly to fortify their own vested interests. So, behind the legality there works the interests of a 


2 
group or a class. 


Khalifah is of the view that as language is a natural product of man’s sociability, so is his 
morality; the difference between good and evil springs naturally from human relations. Khalitfah 


says that Islam designates morality and religion as nature.* 
Various Definitions of Ethics 


Ethics has a very beautiful, attractive and fascinating history but so far as its definition is 
concerned, it is wonderful that a host of philosophers, theologians, moralists, and thinkers have 
endeavoured to define it according to their own prudence, comprehension, reasoning, 


understanding, inclination and taste. 


1. Dr. Khaltfah ‘Abdul Hakim, The Prophet and His Message, Lahore, Institute of Islamic Culture, 1994, p.1 
2 Ibid., p.2,3 
3 Islamic Ideology, p.143 
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But, despite of a great development in various disciplines of knowledge, (i.e., social, 


natural and normative sciences) a consensus on the definition of ethics could not have been 
developed yet, as there exist a vast range of controversies on ethical theories from Greek to the 
present age narrating different ethical issues. James Rachel says that it is difficult to have an 


agreed upon definition in ethics. 
He writes. 


“It would be helpful, therefore, if we could begin with a simple, 
uncontroversial definition of what morality is but that turns out to be 


impossible” 
William Lillie defines ethics in his famous book named “An Introduction to Ethics” in 


the following words: 


“We may define ethics as the normative science of the conduct of human 
beings living in societies — a science which judges this conduct to be right or 


wrong, to be good or bad, or in some similar way. 


From this definition we may conclude: 


Ethics is a Normative science 

It is a systematic study of the conduct of human being 

It studies the conduct of human beings who live in societies. 

The conduct of a person who is recluse and lives in complete loneliness and in 
solitude in a desert, Islands, jungle or some other place, does not fall in the orbit of ethics. 

Ethics, as a science, judges the conduct to be right or wrong to be good or bad. 

Ethics deals with the human actions and not with the actions of the lower 


Animals. 
William Lillie further explains ethics as: 


“A more arbitrary limitation is that of confining ethics to the study of the 
conduct of human beings living in societies. Some moralists would indeed go 
further and hold that the standards of ethics only apply to the relations of men 
with one another; the conduct studied in ethics is not only conduct done in a 
society, but conduct that affects some other member or members of that 
society. It is worthwhile including a reference to society in our definition to 
remind ourselves that, if it were not for his social background, a human being 
would not be a real human being capable of right and wrong actions. Aristotle 


1 James Rachels, The Elements of Moral Philosophy (London: McGraw — Hill College, 1999 AD) p.1 
2 William Lillie, An Introduction to Ethics, pp.1-2 
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expressed this by saying. “He who is unable to live in a society, or who has 


no need because he is sufficient for himself, must be either a beast or a god”. 
Another significant point is that only the voluntary, willed, and volitional actions of a 


man fall within the domain of ethics, while the reflex actions remained beyond that domain: 
As William Lillie says: 


“Ethics has been defined as the normative science of conduct, and conduct is 
a collective name for voluntary actions. Conduct does not include those 
human activities like the circulation of the blood over which most normal 
people have no control, but it includes all voluntary actions. A voluntary 
action is an action that a man could have done differently if he had so 


2 
chosen.” 


Ethics According to Muslim Thinkers 


Imam Ghazali, a prominent Muslim philosopher and theologian defines ethics beautifully 


in his book “/hya al-Ulum” in the following words: 


He Writes: 


(5S J] doles ope peed? Ua gang JS pat ge Soi) oI G Leg ype Ble GUL 
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AU oan se anOrn 
“So, the Khulg (Ethics / morality) is the name of the perpetual state of mind 
from which all acts ensue without any duress or compulsion. If all these acts 
are rationally good and admirable in Shari‘ah (Islamic Law), they are called 
the KhulqHasan (good conduct or good morals) if they are rationally bad and 


abominable in Shari‘ah, they are called the KhulgqSayyiah, (Bad conduct or 
bad morals)” 


Imam Ghazali defines good conduct in his book “Mizdn al-‘Amal’ in this way. 


“N55 2 By gS 55 2 Gl FS OI GBI Wel bl pod! GSU 
“Good moral / good conduct is to rectify the three powers. Rectification of 


the power of thought, power of sex, and power of anger.” 


Morality has been defined in “AL-Mu ‘jam al-Wasif’ as follows: 


William Lillie, An Introduction to Ethics, pp.4, 5 

Ibid., p.3 

Al-Ghazali, Abt Hamid, Ihya al-‘Ulim al-Din (Bayruat: Dar al-Ma‘rifah Publishes, 505 AH) 3:53 
Imam Ghazalt, Mizan al-‘Amal (Bierit: Dar al-Ma‘rifah, n.d) p.56 
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Bh SS Sao ped 21S Ce JLB Ge ed ha) GU pe JES GUI 
“Khulq (Ethics / Morality is the perpetual state of mind because of which 
ensues all good acts or bad acts without any duress or compulsion” 

According to Imam Raghib Isfahanti: 


The word Khulq (Ethics / Morality) is used in the meaning of habit and traits 
of character, and has close link with insight or discernment and prudence.” 


According to “Abd al-Rashid Nu‘mani: 


“Ethics is the name of habit, traits of character and usual practice or 
addiction’™ 


According to Khalifah ‘Abdul Hakim: 


“The Science of Ethics may be defined in various ways, it is the study of what 
is right or good in conduct, or the study of good and evil. It tries to define the 
nature of right and good. What is the end or ideal at which men aim or ought 
to aim? Is there any supreme end in human life or the different ends pursued 


have no organic relation with one another?” 

Khalifah is of the view that there are many ends that human being desires for their own 
sake and such ends are called ultimate good, ultimate end or intrinsic values. Khalifah says that 
Ethics is the study of conduct as a whole and not of any particular kinds of conduct. It is not a 
study of any special ends that it sets itself to consider but the supreme or ultimate end to which 
our whole lives are directed. Moreover, if the ultimate end is determined and fixed, then the 
special ends could not be valued as advancing or retarding it or as indifferent to the ideal. 
According to Khalifah it is the task of ethics to provide general principles for estimating the real 
worth of ultimate ends. It is the view of Khalifah that more that the theoretical discussion of 
philosophers about the nature of the Summunbonum, religious belief has been the mainstay of 
morality. So, the ethics of Islam comes from the foundations of religious belief. Moreover, there 


are different equivalents which are used for the ultimate ends. Khalifah writes; 


“The ethics of Islam does not stand by itself but follows as a corollary from 
the foundations of religious belief. What scientific ethics calls the search for 
Summumbunum, the ideal end or the ultimate purpose, religion calls the 
search for God. It is only a difference of terminology. Plato calls it the Good; 
Islam calls it God.” 


Ants, Ibrahtm, Al-Mu‘jam al-Wasit, (Cairo: Dar al-Ma‘arif, 1973 AD) 1:252 

Imam Raghib, Isfahant Mufradat al-Qur’an (Lahore: Maktabah Qasmiyah, 1963 AD) p.228 
Nu‘mani, ‘Abd al-Rashid, Lugat al-Qur’an (Lahore: Maktabah Hasan Sohail, n.d.) 20:320. 
Khaltfah ‘Abdul Hakim, Islamic Ideology (Lahore: Institute of Islamic Culture, 1988 AD) p.129 
Islamic Ideology, pp.131,132 
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According to Hifz al-RahmanSewharw1: 


“The knowledge which differentiate, good from bad, narrate, how should 
people act among themselves, make clear, what end, and highest objective 
should be before the people or preferred by the people in their actions, and be 
an argument for the useful and beneficial things, is called the science of 


ethics” 
According to ‘Abd al-Hamid Siddiqi: 


“Ethics is the name of self-control. The moralists and scholars of ethics have 
defined that ethics is infact, the name of such restrictions which one impose 


~2 
on oneself’. 


According to Imam Razi: 
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“Khulq’ as an innate habit through which the soul displays its actions without 
prior thinking and deliberation” 


Imam Razi, definitely influenced by al-Ghazali, interprets “Khulq’ as an innate habit 
through which the soul displays its actions with ease and without prior thinking and deliberation. 
He further holds that when the physical state is such that it can produce an action without 


thinking and deliberation it is called ‘Khulq’ 
Ethics According to Western Thinkers 


According to John S.Machenzie: 


“Ethics may be defined as the study of what is right or good in conduct; it is 
the general theory of human being with reference to their rightness or 


: 4 
wrongness, their tendency to good or to evil. 


According to William Lillie: 


“We may define ethics as the normative science of the conduct of human 
beings living in societies - a science which judges this conduct to be right or 


wrong, to be good or bad or in some similar way. 


According to Jackques P. Thirouse: 


— 


Sayuharwt, Hifz al-Rahman, Akhlaq aur falsafa-e-Akhlaq (Lahore: Makatabah Rahmania, 1976 AD) p.8 

2 Siddiqi, ‘Abd al-Hamid, Iman and Akhlaq (Lahore: al-Badr Publisher, n.d) p.134 

3 Imam Razz, ‘Ilm al-Akhlaq, translated by Ma‘siimi, Saghir Hasan, An English translation of Kitab al-Nafs wa 
*1-Ruh (Islamabad: Islamic Research Institute, n.d.) pp.39,40 

Machenzie, John S., A Manual of Ethics (London: University Tutorial Press, 1983 AD) p.1 

5 William Lillie, An Introduction to Ethics, pp.1-2 
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“Morality deals basically with humans and how they relate to other beings, 
both human and non human. It deals with how humans treat others beings to 
promote mutual welfare, growth, creativity and meaning in a striving for what 


is good over what is bad and what is right over what is wrong”. 


James Rachels defines ethics: 


“Moral philosophy is the attempt to achieve a systematic understanding of the 
nature of morality and what it requires of us - in Socrate’s words, of “How we 


ought to live’, and why”. 


According of Fred Feldman: 


“The Morality of a society, it seems, is the set of moral principles that are 
accepted in that society. The morality of a person similarly, may be taken to 
be the set of moral principles he or she accepts. Morality in general, if there is 
such a thing, may be thought of as the set of all the true or correct moral 


principles” 


According to Milton A. Gonsalves: 


“Ethics or moral theory is the study of the right and wrong in human conduct; 
It deals with societal custom and usage from the point of view of their 
rightness and wrongness. Society's acceptance of something as right or wrong 
is no guarantee of its rightness or wrongness. The reflective person will want 
to find personally the fundamental reason why something is right or wrong? 
Ethical theory (ethics, moral theory, moral philosophy) is the study which 
examines human conduct, social custom and usage from the point of view of 
its rightness or wrongness, from the moral point of view, the point of view of 
what we ought to do to live a good (meaningful) life. The point of view of the 


ethical ought is the moral point of view" 


In Encyclopedia of philosophy the terms ethics is used in three different but related ways 


signifying: 
1. A general pattern of way of life. 
2 A set of rules of conduct or moral code and 
3s Inquiry about ways of life and rules of conduct" 


According to Encyclopedia of Britannica: 


Thirouse, Jacques P., Ethics, Theory and Practice (New York: Macmillan Publishing Company, 1986 AD) p.27 
James Rachals, The Elements of Moral Philosophy (London: McGraw Hill College 1999 AD) p.1 

Fred Feldman, Introductory Ethics (New Jersey: Prentice Hall, Inc. Eaglewood Cliffs, 1987 AD) p.9 

Gonsalves, Milton A., Right and Reason, Ethics in Theory and Practice (Toronto: Times mirror / Mosby 
College Publishing, 1985 AD) p.2 

5 Abelson, Raziel; Neilsen, Kai, Art: Ethics, History of, Encyclopedia of Philosophy, edt: ‘Arif ‘Alt Khan, Taugir 
Ahmad Khan (India: Pentagon Press, 2006 AD) 3:81-82 
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"Ethics is the systematic study of ultimate problems of human conduct also 


called moral philosophy.” 

According to Encyclopedia of Religion and Ethics: 
The definition of morality is, morality is thought to pertain to the conduct of 
human efforts and relations between persons. 

According to Encyclopedia of Social Science ethics is: 
"In a word, Ethics is the organization or criticism of conduct in term of 
notions like good, right or welfare”.” 


According to Encyclopedia America: 


"Ethics is the branch of philosophy in which men attempt to evaluate and 
decide upon particular courses of moral action or general theories of 


W 4 
conduct". 


According to the Encyclopedia of Britannica: 


"Ethics is the systematic study of the nature of value concept "good", bad", 
ought", right", wrong", etc and of the general principles which justify us in 


applying them to anything, also called “moral philosophy”.° 
According to Webster Dictionary ethics is defined as: 


"The discipline dealing with what is good and bad or right or wrong or with 
moral duty and obligation”® 


Ethics According to Greek Thinkers 


From Thales (575BE - 500 BC) To Anaxagoras (SO0Bc-432Bc) each and every Greek 
philosopher, engaged in hot debates and burning issues of cosmology. The philosophers and 
thinkers of that age may be called as cosmologists. But, Socrates’ was the first, among the Greek 
philosophers, who laid down the firm foundations of ethics for the first time in Greek history and 
started to discover the moral standards of different actions by questioning about right, wrong, 
good, bad and virtue etc. He endeavoured to revitalize the deteriorating values in Greek society 
by concentrating on knowledge and established absolutely a knowledge-based ethical theory by 


saying” Knowledge is virtue”. He was the first who called the knowledge as virtue as for him 


_ 


http://gluedideas.com/Encyclopedia-Britannica-Volume-8-Part-2-Edward-Extract/Ethics.html 

Horn, Edward T., Art: Adiaphorisn, Encyclopedia of Religion and Ethics, edt: Hastings, James; Selbie, John A., 
(Edinburgh: T&T Clark, 1930 AD) 10:92. 

http://drsirswal.webs.com/documents/Professional%20Ethics.pdf 

Edt: David, Holland, The Encyclopedia Americana (Danbury, CT: Grolier Academic Reference, 1989) 10:610 
www.britannica.com/EBChecked/topic/194023/ethics 

Webster Third New International Dictionary (USA: Merriam Webster Inc, 1986 AD) 1:78 
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knowledge was the only motive force for different virtues. After him, Plato and Aristotle both 
attempted, working same on these lines, to understand the nature of goodness and rendered their 


own ethical theories such as the theory of Cardinal Virtues and golden mean respectively. 
Sophists and Ethics 


The sophists were the professional teachers who were able enough to give arguments 
against and for an issue by distorting facts to get money, as for them objectivity was nothing 


more than a deception, and mirage in desert. 
William Lillie Writes: 


“The sophists raised the moral question by asking what in the good life was 
according to nature, and what was merely a matter of custom or convention. 
The more revolutionary among them thought that all morality was a matter of 
human convenience, and that we call things good morally because they suit 
ourselves or the majority of mankind. To use the famous phrase of one of the 
greatest of the sophists: “Man is the measure of all things”, he decides for 


himself what is right and what is wrong, and there is no other standard”. 

As, It has been defined before, that knowledge was equal to virtue in the ethical system of 
Socrates; He gives much importance to knowledge which provides a base for happening a virtue 
as virtue is a logical conclusion and inevitable result of knowledge. If one have knowledge about 
something, will definitely practice it as all good acts ensue from knowledge. All good acts are 
based on knowledge. According to Socrates, one can not commit a vice after having knowledge 
about virtue or wrong thing, or nature of goodness. Knowledge of course, has a central point in 
the ethical system of Socrates. However, according to Khalifah knowledge is not sufficient for a 


good or right action. 
Socrates and Ethics 


William Lillie describes Socrates’ ethics and then criticizes on him beautifully in the 


following words: 


“Socrates, who is commonly regarded as the founder of western philosophy, 
while he shared to the full the tendency of the sophists to ask questions about 
matters of conduct, was less confident than most of his colleagues of his 
ability to answer these questions. This was especially unfortunate; because he 
considered that a thorough understanding of the nature of goodness was a 
necessary condition for living a thoroughly good life. He expressed this view 
in the maxim “virtue is knowledge. Socrates own personal goodness of 
character seems to have concealed from him the fact that in the case of most 


1 William Lillie, An Introduction to Ethics, p.93 
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men good will or the purpose to do what is right is needed along with 
knowledge of the nature of goodness to secure practical goodness of living. 
Or it may be that Socrates realized this, and that his maxim was simply his 
way of emphasizing the importance of a knowledge which most people regard 


‘ » I 
as of no importance at all”. 


Plato and Ethics 


Plato, on the other hand, has attempted to solve the ethical issues and moral problems 


through the light of his metaphysics. 
William Lillie writes: 


“The two great followers of Socrates, Plato and Aristotle pursued 
systematically that knowledge of ethical matters which Socrates had 
considered to be essential for virtue. For Plato this knowledge was a 
metaphysical knowledge, chiefly the understanding that the real world is not 
the world which is perceived by our senses, But a world of realities, which 
Plato called “Ideas” and which are perfect types corresponding to those things 
that exists in imperfect forms in the world that is known to us through 
perception. The most fundamental of these realities is the “idea of the good” 
and whatever else this implies it certainly means that goodness is natural in 


the sense that it is the most fundamental fact about the universe”.” 
For Plato, man is a composition of soul and matter, Human soul is linked with the soul 
world, called Demiurge. A proper growth and training of soul is the summum-bonum for a man. 
The base and source of moral values is human reason and not the customs or sensation. Plato 


, ; ; , eaters 
also, describes four cardinal virtues, wisdom, courage, temperance or self-countal and justice. 


The main question answered in the republic is” what does justice means, and how can it 


be realized in human society? 


The republic is the systematic attempt ever made to describe justice within man’s nature. 
Justice is the sum of all virtues, according to Plato, Justice is the result of manifested harmony, in 
the first three virtues (i.e wisdom, courage, temperance or self control) A just man, of course, is 


like a just society. 
Plato, in republic writes the discussion of Gluecon and Socrates in the following words: 


“Accordingly in so far as the quality of justice is concerned, there will be no 
difference between a just man and a just society. 


No. 


1 William Lillie, An Introduction to Ethics, p.93 
2 Ibid., p.94 
3 Na‘tIm Ahmad, Dr., History of Greek Philosophy (Lahore: ‘Ilmi Kitab Khanah, 1994 AD) pp.126-127 
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Well, we decided that a society was just when each of these types of human characters it 


contained performed its own function, and again, it was temperate and brave and wise by virtue 


of certain other affection and states of mind of those same types. 
True. 


Accordingly, my friend, if we are to be justified in attributing those same virtues to the 


individual, we shall expect to find that the individual soul contains the same three elements and 


that they are affected in the same way as are the corresponding types in society”! 


Aristotle and Ethics 


According to Aristotle virtue is a mean between two vices, the one is involving excess, 
the other deficiency and virtue falls, between excess and deficiency in a poised, harmonized and 
in equilibrium state, it falls between two extremes as courage is a mean between the extremes of 


cowardice and foolhardiness. In “Nicomachean Ethics” he writes: 


“Virtue then, is a state of character concerned with choice lying in a mean, 
i.e., the mean relative to us, this being determined by a rational principle by 
which the man of practical wisdom would determine it. Now it is a mean 
between two vices, that which depends on excess and that which depend on a 
defect; and again it is a mean because the vices respectively fall short of or 
exceed. What is right in both passions and actions, while virtue both finds and 


chooses that which is intermediate.” 


James Rachels Writes: 


“The first question that must be asked is”: what is virtue? Aristotle suggested 
one possible answer. He said that a virtue is a trait of character manifested in 
habituation. The “Habitual” is important. The virtue of honesty, for example, 
is not possessed by someone who tells the truth only occasionally or 
whenever it is to his own advantage. The honest person is truthful as a matter 


: F ; : 3 
of course, his actions spring from a firm and unchangeable character” 


James Rachels further writes: 


“According to Aristotle, virtues are means poised between extremes; A virtue 
is “The mean by reference to two vices: the one of excess and the other of 
deficiency”: courage is a mean between the extremes of cowardice and 
foolhardiness it is cowardly to run away from all danger, yet it is foolhardy to 


risk too much.” 


1 Edt: A.I. Melden, Ethical Theories: A Book of Readings (New Jersey: Prentice Hall, Inc., Englewood and 
Cliffs, 1967 AD) p.54 

2 AI. Melden, Ethical Theories, p.106 

3 James Rachels, The Elements of Moral Philosophy, pp.177-178 

4  Ibid., p.179 
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Cyrenaics and cynics are called the Socrates school of thought but their ethical views are 
different from one another. Cyrenaics say that good action is one which gives pleasure, while, 
the cynics, on the other hand say that good life is independent from desires and thus has no 
connection with pleasure. William Lillie gives an account of the ethics of the Socrates school of 


thought in the following lines: 


“There were two groups contemporary with Plato and Aristotle in which one 
of the fundamental cleavages between later ethical school is already found. 
The Cyrenaics held explicitly that a good action is one which gives pleasure, 
and this is the view called Hedonism which has persisted as one of the 
greatest ethical theories until our own day. The cynics, on the other hand, 
held that the good life consisted in being independent of human desires and 
their satisfaction, so that for them pleasure had no connection with goodness. 
In later Greek Thought, the cyrenaics were followed by the Epicureans, who 
had a more developed theory of pleasure being the one good.At which men 
ought to aim, while the cynics were followed by the stoics, who found the 
good life in the avoidance of feeling and the rational pursuit of duty. The 
stoics taught explicitly that goodness is natural, for the laws of morality are 
the laws of nature, perfectly rational and so comprehensible to human 


reason.” 


Subject Matter of Ethics 


According to Milton A.Gonsalves the subject matter of ethics 1s: 


“Every distinct branch of learning must have a subject matter that it studies 
from a more or less definite aspect or point of view. The subject matter of 
ethics is human conduct, those actions that a person performs consciously and 
willfully and for which he or she is held accountable. The aspect or point of 
view from which ethics studies human conduct is that of its rightness or 
wrongness, its oughtness, if we may manufacture a noun corresponding to the 
ethical verb ought. Ethics is not interested in what a person does, except to 
compare it with what he or she ought to do? We call those actions right that a 
person ought to do, and those wrong that a person ought not to do. Ethical 
writers of almost all shades of opinion agree that the investigation of the 
ought is the distinctive features of ethics, the one that separates it from every 


2 
other study.” 


William Lillie writes about the subject matter of Ethics: 


“Ethics has been defined as the normative science of conduct, and conduct is 
a collective name for voluntary actions, at the very outset, however, it will 
keep things more clear if we confine ethics to the study of human conduct and 
leave to axiology to the study of other things that can be called good and bad. 
Conduct does not include those human activities like the circulation of blood 
over which most normal people have no control, but it include all voluntary 


1 = William Lilli, An Introduction to Ethics, pp.94-95 
2 Gonsalves, Right and Reason: Ethics is Theory and Practice pp.4-5 
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actions, A voluntary action is an action that a man could have done 
differently if he had so chosen. Voluntary action include all willed or 
volitional actions in which there is a conscious process of willing like the 


action of a student matriculating in a university.” 


He further comments: 


“Conduct may include inward activities like motives and desires as well as 
outward activities like speech and movements of the doer’s limbs, and so 
these also will fall within the sphere of ethics. A more arbitrary limitation is 
that of confining ethics to the study of the conduct of the human beings living 
in societies. Some moralists would indeed go further and hold that the 
standards of ethics only apply to the relations of men with one another; The 
conduct studied in ethics is not only conduct done in a society, but conduct 


Ph 
that affect some other member or members of that society. 


According to George Edward Moore the subject matter of Ethics is: 


“Tt is very easy to point out some among our every day judgments, with the 
truth of which ethics is undoubtedly concerned. Whenever we say, so and so 
is a good man, or that fellow is a villain, whenever we ask, “What ought I to 
do” “Or is it wrong for me to do like this’? Whenever we hazard such 
remarks as” “Temperance is a virtue and drunkenness a vice” -- it is 
undoubtedly the business of ethics to discuss such questions and such 
statements; to argue what is the true answer when we ask what it is right to 
do, and to give reasons for thinking that our statements about the characters 
of persons or the morality of actions are true or false. In the vast majority of 
cases, where we make statement involving any of the terms, “virtue” “Vice” 
“duty” “right” “ought” “good” “bad” we are making ethical judgments, and if 


we wish to discuss their truth, we shall be discussing a point of ethics.” 


Khalifah and Ethics 


According to Khalifah, Ethics is the study of what is right or good in conduct or the study 
of good and evil. It tries to define and explain the nature of right and good. It explains what is the 
end or ideal at which men aim or ought to aim? It is the study of conduct as a whole and not of 
any particular kinds of conduct. It is the study not of any special ends but of the supreme or 
ultimate end. Ultimate good or supreme end is that which is desired for its own sake. Such end or 
ultimate good is called intrinsic value. For example, knowledge and beauty and happiness are 
desired not only as means to other ends but they are desired for their own sake and consequently, 


they are valuable in themselves. 


1 William Lillie, An Introduction to Ethics, p.3 
2 Ibid., p.4 
3 Moore, G.E., Principia Ethica (UK: Cambridge University Press, 1962 AD) p.1 
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Khalifah says that morality emerges where the desires of the individual begin to clash 


with the desires of other individuals and run counter to the demands of corporate social existence 
and well-being. Where this conflict and clash does not exist or happen there is yet no morality. 
Morality emerges only with individuality and free will. So, all willed, voluntary and free actions 
fall within the domain of ethics and reflex actions do not fall within the domain of ethics and 


thus they are not studied in ethics. 


Khalifah is agree with Bergson that the morality inculcated by groups and communities, 
classes, castes and nations has always been a tribal morality, and the only exception is the 
morality of saints and prophets. The conduct of great saints and prophets is transcended the 
narrowness of tribal morality. At a higher stage custom is elevated and codified in to laws but 
Khalifah says that legality too cannot be identified with morality. Laws of duties and rights are 
made and established with threats and sanctions against violations. Khalifah mentions the 


reasons that legality is not morality because it comprehends only a part of human relations’ 


The humanity owes to saints and Prophets for the moral elevation and transcendence of 
individual or collective egoism. According to Khalifah it is only great personalities, their conduct 
and their life attitudes, from which edifying influences radiate and the lives of others receive 
fresh ideals and energies. The humanity does not owe to the lawgivers because legality does not 
touch the deeper founts of the human souls and is, ultimately, an attempt to save individuals from 
the tyranny of one another’s egoism. Likewise, humanity does not owe to the great philosophers 
who, by the instruments of logic and dialectic, tried like Socrates and Plato to convince humanity 
that morality is not subjective but objective, not relative but absolute, rooted in the nature of 


rational reality. Khalifah writes; 


“Philosophic ethics in the west begins with Socrates and Plato. There is much 
that is edifying and satisfying to the intellect in their arguments for the cosmic 
validity of “the good” but, taken as a whole, they do not make the chords of 
the human heart vibrate. Plato’s Republic, in which Socrates is the chief 
exponent and promulgator of an idealistic scheme of ethics and politics, 
draws up only the pattern of a caste system in which a eugenically selected 
minority is privileged to be the custodian of wisdom and morality and the 
large majority of citizens and slaves are prohibited from thinking for 
themselves and guiding their own lives. The Republic denies the essential 
equality of human beings---- equality before law and equality of opportunity 
to develop one’s endowments and potentialities. It is fortunate for humanity 
that this “pattern in heaven” was not realized on the earth. Morality really is 
less of a theory and more of a way of life; therefore, example is here more 


1 Khalifah ‘Abdul Hakim, The Prophet and His Message, pp.2-3 
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effective than precept. The life of a philosophical moralist, or of the writer of 
ethics, is seldom an example for others.............. It is a distinguishing 
feature of the life of Muhammad that there is nothing that he preached and 
demanded from others which he did not practice himself.”! 


What is Summum Bonum? How All Ends Converge in the Ultimate 


End? 


Khalifah says that more than the theoretical discussion of philosophers about the nature 
of the Summumbonum, religious belief has been the mainstay of morality. The ethics of Islam 
does not stand by itself but follows as a corollary from the foundations and the fundamentals of 
religious belief. But so far as the different equivalents of the ultimate end are concerned, it is 
only a difference of terminology. What scientific ethics calls the search for summum bonum, the 
ideal end or the ultimate purpose, religion calls the search for God. Islam calls it God. So, the 
Good, God, the ideal and the final end are the different equivalents and different names for the 


Summumbonum. 


Khalifah is of the view that in Islam all ends must converge in the ultimate end. Why 
should do they so? He says that Islam has a simple answer for that. He explains the fact in the 


following words: 


“Life originates in the unity of existence which is a manifestation of the unity 
of God. Even the material universe is a universe and not a multiverse. Nature, 
life, and mind are characterized by unity in diversity. In spite of all its 
multifariousness, existence aims at uniformities and the numerous laws of 
nature are presumed to be derivatives from some one law. Morality too must 
conform to the one law of unity in diversity. Human desires are multifarious 
and place before themselves numerous special ends. Man, as an individual, is 
an organic unity and as a social being he is part of a social organism; organic 
life denotes a unity and singleness of an ultimate purpose. Consistency is the 
test of reality and of truth. The multiplicity of human desires cannot be left in 
a disjointed and chaotic condition; there must be a controlling principle and a 
controlling purpose. In Islam this is supplied by the nature of God.” 


The Ultimate Values are Objective and cannot be Perceived in their 


Perfection 


According to Khalifah, the ultimate values of life are not temporary and subjective. But 


they are objective and ultimate. Moreover, the intrinsic values are related to one another. This 


1 The Prophet and His Message, pp.4-19 
2 Dr. Khaltfah ‘Abdul Hakim, Islamic Ideology, Institute of Islamic Culture, 2006, p.132 
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was also the conviction of Plato that the ultimate values like goodness, beauty and truth are 


really three facts of the same reality. Khalifah explains it in the following words. He writes; 


“So, the postulate of Islamic ethics is that the ultimate values of life like love 
and knowledge and happiness are not temporary, subjective, relative and 
illusory products of a particular phase of evolution, but objective and 
ultimate. They cannot be perceived in their perfection but as ideals we can 
approach them eternally. Our intrinsic and ultimate values are therefore given 
as essential attributes of God or the ideal. These values emerging from a unity 
must be organically related to one another. This was also the conviction of 


Plato reached by dialectic that his three ultimate values------- truth, beauty 

and goodness-----are really three facts of the same reality which he called the 
ool 

good. 


God is the Creator, So Goodness Must be Creative 


According to Khalifah, the God of Islam is the creator, so goodness must be creative. The 
good, therefore, is not a static or a passive contemplative conception, but a dynamic conception 
and action. According to the teachings of the Holy Qur’an as described in sura Fatiha, God the 
creator is a fosterer, a merciful and beneficent God. Love as an intrinsic value follows from the 
nature of ultimate reality. Khalifah says that moral action then must be motivated by fostering 
and cherishing, by creating ever richer harmonies of existence. So, good is that which has a 
tendency to multiply, and evil is destructive of others as well as of itself. At another place the 


Qur’an says; 
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Whoever brings a good deed, he shall have ten like it, and whoever brings an 
evil deed he shall be recompensed only with the like of it. 


So, according to the teaching of the Holy Qur’an, the punishment of evil is an evil 
equivalent to it, which means its negation, but the reward of good is multiplied manifold. 


Khalifah renders a definition of goodness in the following words: 


“From this we derive a good definition of what we should understand by 
goodness and what is ultimately good. Good is creative and constructive; it 
maintains itself and the rest of life.” 


At another place Khalifah has rendered the definition of sin in the following words. He 


writes; 


1 Islamic Ideology, p.133 
2 al-An’am, 6:160 
3 Islamic Ideology, p.134 
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Sin is nothing but self-centered particularity. It is egotism that refuses to recognizes that 


the good of all is the good of every one.! 
Khalifah’s Criticism on the Theory of Hedonism 


According to hedonists the good is that which gives pleasure. Khalifah says that 
hedonists give very poor definition and they conceive goodness wrongly. Moreover, it is not 
always the motive of our actions. The hedonists define good as that which is desired and that 
which gives pleasure. But we see that a perverted mind desires much that is injurious and self- 
destructive. We also observe that pleasure is sometimes attached to many things that destroy life 
and defeat the ends of pleasure itself. We observe in our daily life that virtuous people pursue 
their good aims in spite of incurring more pain than pleasure. In the same way, we also observe 
that vicious people also pursue their passions recklessly not because they give pleasure to them 
but because they have become imperious, uncontrollable urges which the doer himself 


sometimes knows are driving him to perdition. 


Khalifah says that according to Islam, the attainment of desires is not the test of 
goodness. Goodness is the preservation of the values of life. But, life is not merely physical or 
biological. Moreover, bodies are merely the instrument of our souls and we are more than our 
bodies. Our life consists in the realization of aims and ends which transcend our bodily needs. In 
the realm of our bodily needs, we are united with the animal world. Being more than our bodies, 
we begin with the transcendence of the physical. Goodness then is not only the preservation of 


values but the enhancement of out essential reality and our true selves. 


It does not mean that pleasure is absolutely not desirable in Islam. The thesis of Islam is 
that the virtue and happiness must coincide. Islam supports the partial truth of hedonism by 
saying that happiness must result as a byproduct of life rightly lived. Khalifah says that Islam 
would support the partial truth of hedonism that pleasure too is intrinsically desirable, by the 


acceptance of the thesis that ultimately virtue and happiness must coincide. 


Another objection which we meet asserts that almost all the great religions are hedonistic. 
This objection has arisen from the fact that religion, when it depicts the rewards of virtue and 
punishments of vice, uses sensualistic language. Khalifah addresses the objection in the 


following words. He writes; 


1 Islamic Ideology, p.iii 
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“Paradise is conceived as the vision of unfulfilled desire which is physical. 
Now there are two ways of looking at these descriptions: they may be taken 
literally or they may be taken metaphorically. The grosser minds have always 
taken them literally but the Qur’an, notwithstanding very vivid physical 
imagery, warns us that they are to be taken as analogies and parables.” 


The Holy Qur’an has used the analogy of light for depicting the God and said that He is 
the light of the heavens and the earth, which is self-luminous and non-spatial, neither of the east 


nor of the west. The Holy Qur’an says; 
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In the same way, according to Khalifah, the great mystical metaphysics of Plotinus, 
which has greatly influenced Christian as well as Muslim mystical philosophy, is chiefly based 
on the analogy of the absolute as light. Khalifah says that the Holy Qur’an too has used that 


analogy but warns us that it is not to be taken as physical light. 


Now, God is light and life which embodies all values of existence. Khalifah says that by 
seeing God and by meeting Lord, a man does not become God but is in some way identified with 
Him. He gets this heightened consciousness from the life of virtue. What the virtuous get is, 
more light, and this is the real craving of the great souls. Goethe’s last words show his craving 
and strong longing for the acquisition of light and more light. The Holy Qur’an has too, 


mentioned the basic qualities of virtuous men and women in the following verse. 
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On the day you will see the faithful men and the faithful women------- their light running 


before them and on their right hand. 


Islamic Ideology, p.135 
Al-Nir, 24:35 

Islamic Ideology, p.137 
al-Tahrim, 66:8 
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Khalifah ‘Abdul Hakim establishes and substantiates his thesis with the reference of a 


saying of Hazrat Ibn-e-’ Abbas, according to which, in paradise there are no foods of this life 


except the name. The Holy Qur’&n too, has narrated the fact in the following words. 
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As often as they will be given fruits to eat there from (at the sight of it), they 
will say “This is just what we were given to eat before”, whereas it was given 
to them resembling (only in appearance) 


Why One Should Practise Virtue? And Why a Language of Senses is 


Used at Lower Level? 


Another question arises in certain minds as to why one should practice virtue? What is 
the reward of virtue? A reply is given in this connection that in the life hereafter a balance will 
be redressed. God will proportion happiness to virtue and misery to vice. But Khalifah says that 
this reply appears crude even to some refined minds. Virtuous people there will rejoice and 
vicious people will suffer unspeakable torments. It is said that material and physical pleasures 
are not necessary concomitants of virtue in this life. Khalifah is of the view that religion has to 
exhort all people to be virtuous and shun vice in the interest of personal and social well — being, 
therefore, this kind of sermonizing too has its place in the reformation of humanity at a lower 


level. 


But, Khalifah is of the view as there are grades of intellectual apprehension, so there are 
grades of apprehension of moral and spiritual verities. The mind at lower levels which is yet in 
the grip of the senses has to be appealed to in terms of the senses. But when we rise at higher 
level our conception of virtue and vice too rises and it becomes more and more intellectualized. 
We are bestowed with moral wisdom at this higher level where the sensual imagery ceases to be 
used. Here we get a transcendental conception of God as a reality which is not like anything. 


Therefore, the Holy Qur’&n says; 
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Vision comprehends Him not, but He comprehends (all) vision. 


1 al-Baqara, 25 
2 al-An’am, 6:103 


285 


So, religion has to use sensualistic language for its better comprehension because, a man 


of a gross mind understands it easily. 


Khalifah agrees with Herbert Spencer and other evolutionary writers on ethics who say 
that the good has a tendency to survive and makes those beings survive who practice it. But 
Khalifah disagrees to them in their conception of man by saying that man is not a physical 
organism only as man is more than his body and his body is an instrument of his soul. Khalifah 
writes; 

“The evolutionists have rightly hit at the nature of the good as that which has 
a tendency to survive and make those beings survive who practice it; only 
their conception of life and what is to be preserved is very narrow. Islam says 
that human soul is the spirit of God Himself and man is created to assimilate 
more and more the attributes of God. Truth, beauty, love, peace and 
happiness are intrinsic values because they are rooted in the ultimate reality. 
We conceive them in their relativity but they are absolute as attributes of 


God. They have to be preserved by man and morality consists in the effort to 
preserve them.” 


The Unity of Morality is a Direct Corollary from the Unity of God 


Khalifah says that there is only one God and all men and all creatures are His family. He 
says that the brotherhood of man is a direct corollary from the unity of God. The unity of moral 
law too is a corollary from the unity of God. Double standards of morality must be banned and 
prohibited. It should be discouraged to have one morality for one’s own nation and another for 
the foreigners. He also repudiates the idea of master morality and slave morality. Khalifah says 
that there must be an object morality for all. He is against the concept of master morality and 
slave morality as it has been described by Nietzsche. Moreover, some people differentiate 
between the masculine and the feminine moral codes. Khalifah says that Islam emphatically lays 
down that as all humanity is one, its moral code must be one. According to Khalifah, the unity of 
morality follows from the unity of humanity, and the unity of humanity follows from the unity of 


God. 


Khalifah is of the view that philosophy arrives at the necessary postulate of the unity of 
reason. Physicists also identify the totality of existence with the phenomenal world and do not 
consider it justified to step beyond it. But for religion the unity of the universe and the unity of 


reason both point beyond themselves to an ultimate unity from which this dual unity of mind and 


1 Islamic Ideology, p.135 
2 Ibid., p.50 
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matter emerges. But so far as the human mind is concerned, it is psychologically, also a unity. 


Khalifah says that according to Islam, all the worlds are linked by one law or one creative will 
because the creator is one. The monotheism of science and the monotheism of religion come 


very close to each other. Khalifah writes; 


“Besides reason and the world, God also manifests Himself in the moral 
consciousness of man. Kant said that two things filled him with awe: the 
starry heavens above and the moral law within. In both these realms he tried 
to discover and affirm the unity and uniformity of law. He found it difficult to 
unite these two unities from which both of these emerged. He left it to the 
sphere of belief beyond knowledge, convinced of the essential limitations of 
sensible and intelligible knowledge, holding fast to his thesis that religion 
begins where philosophy ends. According to Islam, true religion is 
monotheistic and all the great prophets were the monotheists.”” 


So, from the unity of God, follows as a corollary not only the unity of existence but unity 


of humanity and unity of morality as well. 
Khalifah’s Concept of Peace and the Highest Reward of Virtue 


Seeing of God, the light and life, is the highest reward of virtue. According to Khalifah, 
this seeing and meeting transcends the division of subject and object. He calls it the identification 
with eternal reality which is inconceivable for man. Khalifah is of the view that the harmony and 
peace, both are identical in the terminology of the Qur’an. Khalifah explains it in the following 


words; 


“The reward of consummated well-being is meeting and seeing the Lord of 
light and life. This seeing must be some sort of perception which transcends 
the division of subject and object; it may be identification with eternal reality 
for which we have neither adequate experience nor categories of 
understanding. This is often mentioned in the Qur’an as the highest reward of 
virtue. Harmony which is the spirit and goal of existence is called peace in the 
terminology of the Qur’an. In peace the contending individuals and elements 
do not cease to exist; they get reconciled retaining their individuality but 
realizing their identity of purpose. Natural beauty and art are expressions of 
this peace which are called harmony. Intellectual understanding is peace, 
aesthetic contemplation is peace and virtue and happiness are peace. So 
paradise is called by the Qur’an ‘Abode of peace’ wherein the greeting of the 
residents will be ‘peace, peace” 


What is the end or purpose of life? What is the reward of virtue? According to Khalifah, 


better and higher life is the reward of good life and happiness is an essential ingredient of the 


1 Islamic Ideology, p.47 
2 Ibid., p.138 
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Summum bonum. He has rendered the following verse from the Holy Qur’an to substantiate his 


thesis. 
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Whoever does good, whether male or female, and he is a believer, we will certainly make 


him live a pure, good and happy life, and we will most certainly give them their reward for the 


best of what they did 
Surrender to the Ideal is the Source of Inner Happiness 


Surrender to the will of Lord and the ideal, is the main source of life of virtue and inner 
happiness. In this way, a man being true to his real self attains inner peace which is the real 
happiness and is quite different from a sum of pleasures. According to Khalifah, this inner 
happiness, the peace of Lord, more than compensates for lack of material gain or physical pain or 
strain. Moreover, the reward of virtue and vice, Khalifah says, according to Islam, are both cash 
and credit. The rewards of good and evil are recorded every moment and weighed in a very 
accurate and sensitive balance which does not err by the weight of an atom. The Holy Qur’an 


Says; 
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Man is Endowed with a Divine Nature 


Khalifah is of the view that the life of a man is not determined by this or that sin but by 
the balance of good and evil done by him. A man’s life would be good on the whole and he will 
not be damned if the good done by him overweighs his countless wrongs. The Holy Qur’an also 
teaches that God is not quick to punish. If He were quick to punish deviations from the right 
path, no living being would be left on the earth. Sin is not a thing that sticks to the soul 
ineradicable as it is the doctrine of Christianity where ever born child is sinner. The Holy Qur’an 


Says; 
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Surely, good deeds take away evil deeds. 


Repudiation of Original Sin 


It is the great service done by Islam, that it delivered the humanity from the unnecessary 
and imaginary terror of sin. Khalifah says; 
“Tt is one of the ironies of human ideologies that Christian theology could 
present God as love and at the same time preach the doctrine of original sin. 
The Qur’an, repudiates this doctrine most emphatically. Man, according to 
the Qur’an, is endowed with a divine nature with the gift of free will which 
may lead him astray, but it is wrong to say that he is originally created to go 
astray. Talking of man the Qur’an says, ‘The nature of God, in which He has 
made man.’ The prophet elucidated this in his famous saying that ‘every child 
is born with natural endowments, which if kept pure and intact would lead 


him to Islam, but it is the parents that make him a Jew or a Christian or a 
Magian,’ which are deviations from the religion of nature.” 


The Holy Qur’an at another place narrates that no one will carry the burden of the sins of 


other and everyone will be responsible for his or her deeds. The Holy Qur’an says; 


? 2 
roy F 4 


oh aeoxtes 79 a ss 7 7 a Vea Pax A @ yy rd b Ph 4 th 
me FIIs I SIs Bley! BEES M3 ABH ST abl AES 


Seta oe cht See oss Ce. aCe 
OSES 05 RS MG ae pe ni) 
And no person earns anything but it is on his own account; and no bearer of 
burden shall bear the burden of another. 


God has so constituted man that he will do good as well as evil deeds. We see that the 
difference in the lives of men arises from the balance of good and evil in their lives. Khalifah is 
of the view that perfectly spotless saints and utterly black sinners with no modicum of good in 
them have perhaps never existed. Therefore, Islam demands that a man should not become mad 
with despair if he has committed a sin. True repentance wipes away all sin. The Holy Qur’an 


says; 
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Say you: O My servants who have committed excesses against their own 


souls! Despair not of the Mercy of Allah. Surely Allah forgives all sins 
altogether. Verily He is the Most-Forgiving, the Ever-Merciful. 


The Holy Qur’an at another place says; 


1 al-An’am, 6:164 
2 ~ al-Zumr, 39:53 
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And for My Mercy, it embraces all things. 
The love and mercy of God cover everything and every being. The Holy Qur’an again 


says; 
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But he who repents and believes and does good works-these are the ones 
whose vices Allah shall change to virtues. And verily Allah is the Most- 
Forgiving, the Ever-Merciful. 


So, according to the Holy Qur’an, all sins can be wiped away by good deeds and 
repentance, except the sin of disbelief in the reality of the ideal, which contradicts belief in God. 
In Khalifah’s words, if a man ceases to believe in the reality of the moral ideal, he is lost and 
cannot regain his true self unless he begins to believe in the moral ideal again. The Holy Qur’an 


Says; 


esse Gi yM abled ees Be Guoi le akin del Sieakivalids 


Surely Allah does not forgive that any partner be associated with Him, and He forgives 
all else except that to whom He will. And he who associates partners with Allah is certainly 


guilty of a mighty sin. 
Surely, Allah will forgive all the sins except the polytheism. 
Man is a Combination of Reason and a Number of Instincts 


Man is a combination of reason and a number of instincts. He is not a pure reason but is 
endowed with a number of instincts every one of which has a tendency to dominate him. When 
his soul and reason is dominated by his instinct and passions, his self in this condition is termed 
by the Holy Qur’an the commanding and compelling self or in Islamic terminology Nafs-e- 


ammara. The Holy Qur’an says; 
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And I do not (claim to) be free from sin; verily the soul is used to 
commanding evil, except him on whom my Lord has Mercy. Surely my Lord 
is the Most-Forgiving, the Ever-Merciful. 


But, if his conscience or his higher self-admonishes him, this state of the self is termed 
the admonishing self or in the terminology of the Qur’an, Nafs-e-lawwama. If his self is 
completely harmonized and attains peace, then his self is called the satisfied self or in the 


terminology of the Qur’an, Nafs-e-mutmainnah.2 


So, the ethics of Islam is the ethics of self-realization and by self it means the complete 
self of man including his instincts and feelings. As man physically is an organism of many parts, 
each part endowed with a special function, so is the soul of man a spiritual organism in which 
every instinct has a definite function. Islam prohibits the complete suppression of any instinct. 
Man has to profit by all urges, but in subordination to his personal as well as social well-being, in 


accordance with the will of Allah.' 
Khalifah’s Views about Greek Ethics 


From Thales to Anaxagoras, most of the philosophers, engaged in metaphysical and 
cosmological issues and tried to maintain the grounds of objectivity in different fields of 
knowledge. But, the sophists were different, who not only switched the line of their attention and 
point of concentration from cosmological issues to ethical problems of man but also devastated 
the grounds of objectivity in different fields of knowledge, especially in ethics by saying “man is 


the measure of all things”. 
William Lillie writes: 


“The sophists raised the moral question by asking what in the good life was 
according to nature, and what wasmerely a matter of custom or convention. 
The more revolutionary among them taught that all morality was a matter of 
human convenience, and that we call things good merely because they suit 
ourselves or the majority of mankind. To use the famous phrase of one of the 
greatest of the sophists: ‘man is the measure of all things’; he decides for 
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himself what is right and what is wrong, and there is no other standard.” 


Khalifah ‘Abdul Hakim writes: 


“Just before Socrates, we see the sophists inculcating a moral chaos in theory, 
which might have resulted in a practical chaos but for the emergence of 
intellectual genius like Socrates, Plato, and Aristotle. With these thinkers, 
reason emerged for the first time in human history in all its independence and 
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purity. They formed a clear concept of nature as the embodiment of reason 
and not of the arbitrary and capricious wills. With them emerged the concept 


: . . sol 
of the organized unity of the universe. 


Alasdair Mac Intyre writes: 


“In the Theatetus Plato outlines a doctrine which he puts in to the mouth of 
the sophist Protagoras. This links moral relativism with a general relativism 
in the theory of knowledge. Protagoras’ most famous saying was that “man is 
the measure of all things; of the things which are, that they are, and of the 
things which are not, that they are not.” Plato interprets this as referring to 
sense perception, and as meaning that as things seem to be to an individual 
percipient, of they are (to him). There is no “being hot” or “being cold “as 
such; There is simply “seeming hot to this man” or “seeming cold to that 
man." So, it makes no sense to ask of a wind which feels warm to one man 
but chilly to other, is it really hot or cold? The wind is nothing really; it is to 


each whatever it appears to each.” 
So, in this way, the sophists devastated the grounds of objectivity in different fields of 
knowledge and strengthened the grounds of subjectivity, especially in the fields of ethics by 


saying “Man is the measure of all things”. 


However, Socrates was the first, among the Greek philosophers, who laid down the firm 
foundations of ethics on the grounds of universality and objectivity for the first time in the Greek 
history, diverting the attention of contemporary philosophers and cosmologists from 


metaphysical and cosmological issues to ethical problems of man. Shaykh ‘Abd al-Ra’uf states: 


“Socrates came to a proper conception of the conduct problem, and 
propounded a positive law of conduct. He said virtue is knowledge, because, 
“every one wishes for his own good, and would get it if he could’, and no one 
would deny that justice and virtue generally are good, and of all good the 
best. He observed that at an ardent enquiry of knowledge, would perfect 
human conduct, so, he thought man to adhere to some consistent theory. 
Plato’s ethics was a continued movement from Socrates and was concerned 


with the whole universe of being.” 
Plato, (427-8 BC-347-8BC) introduced the concept of justice and four cardinal virtues 
(i.e. wisdom, courage, self-control, and justice). Aristotle, (384 BC -322BC) introduced the 
theory of balanced life and doctrine of golden mean by giving the list of different virtues as 
according to him, virtue falls between the two vices. Both are of the view that the knowledge of 


ethical matters is essential for virtue. According to Plato, evil is due to lack of knowledge. 


William Lillie writes: 


1 Khalifah ‘Abdul Hakim, Dr. Islamic Ideology, p.143 
2 Alasdair Mac Intyre, A Short History of Ethics (London: Routledge and Kegan Paul, 1967) pp.14-15 
3. Shaykh ‘Abd al-Ra‘uf, Muslim Way of Life, P.103 
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“The two great followers of Socrates, Plato, and Aristotle, pursued 
systematically that knowledge of ethical matters which Socrates has 
considered to be essential for virtue. For Plato this knowledge was a 
metaphysical knowledge, chiefly the understanding that the real world is not 
the world which is perceived by our senses, but a world of realities, which 
Plato called ‘ideas’ and are perfect types corresponding those things that exist 
in Imperfect forms in the world that is known to us through perception. The 
most fundamental of these realities is the ‘idea of good’, and whatever else 
this implies it certainly means that goodness is natural in the sense that it is 
the most fundamental fact about the universe. Aristotle accepted in general 
the ethical position of Socrates and Plato, although there was a marked 
difference in his philosophic outlook, for temperamentally he was more 
interested in the concrete details of the moral life than in the abstract 
underlying principles, and we have in his ethics not a description of an ideal 
community as we have in the Republic of Plato, but an analysis of the moral 
life as it was found in the Greek city states of his own day. Aristotle too, 


however, fully realized the importance of ethical knowledge.” 


Dr. Muhammad Muslih al-Din inter links evil and ignorance as follows: 


“Platonism, for instance, holds that evil is due to lack of knowledge; if a man 
discovers what is right he will never act wickedly.”” 


But after the demise of Socrates, his students established their own different schools of 
thought by developing the different angles and facets of the thoughts, teachings and philosophy, 
of their great teacher, and finally, they made new theories. Two out of them, were the most 


prominent, named Cyrenaic and Cynics. 
William Lillie writes: 


“There were two groups contemporary with Plato and Aristotle in whom one 
of the fundamental cleavages between later ethical schools is already found. 
The Cyrenaic held explicitly that a good action is one which gives pleasure, 
and this is the view called hedonism which has persisted as one of the great 
ethical theories until our own day. The Cynics on the other hand, held that the 
good life consists in being independent of human desires and_ their 
satisfaction, so that for them pleasure had no connection with goodness. In 
later Greek thought, the Cyrenaic were followed by the Epicureans, who had 
a more developed theory of pleasure being the one good are which men ought 
to aim, while the cynics were followed by the Stoics, who found the good life 
in the avoidance of feeling and the rational pursuit of duty. The stoics taught 
explicitly that goodness is natural, for the laws of morality are the laws of 
nature, perfectly rational and so comprehensible to human reason. As the 
desire for pleasure was of all things the most likely to lead men away from 
rational living, this was to be altogether avoided. In their emphasis on rational 


1 William Lillie, An Introduction to Ethics, p.94 
2 Muhammad Muslih al-Din, Dr., Morality its Concepts and Role in Islamic Orders (Lahore: Islamic 
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knowledge, the Stoics were true disciples of Socrates. We have in the 


Epicureans and the Stoics two ways of looking at the moral life.”! 


So, in this way, the Greek ethics developed and went through in the evolutionary process 


in the known history of mankind. 


The ethical philosophy of Socrates is based on his theory of knowledge. The sophists had 
ignored the reasoning and appreciated the perception as a source of knowledge. They were the 
ardent supporters of perception than the reasoning. Thus, they devastated the grounds of 
objectivity by founding knowledge upon perception and finally, a complete ethical havoc, an 
absolute moral destruction and a complete devastation of all objective standards of truth were the 
logically aftermaths of this decline. They created the ethical anarchy which reduced all morality 
to a matter of private caprice and whims. But Socrates revitalized and restored the place of 
reasoning as a source of knowledge, and it is the great work of Socrates that influenced the 
history of Greek thought, later on. According to Socrates, a true knowledge may be got through 
concepts and not through perceptions. He endeavoured not only to establish a constructive 
science of ethics but also tried to show that virtue and human well-being are subject to unvarying 
laws, independent of the fluctuating choice and changing whims of individuals. He turned his 
exclusive attentions towards the problems and the duties of man and brushed aside all 
cosmological and metaphysical questions. He made use of the inductive reasoning for the 


formation of concepts and deductive reasoning for the application of those concepts. 


Socrates started with skepticism and arose some questions, i.e. what is virtue? What is 
purpose of human life? etc. but his skepticism is different from the skepticism of sophists, as his 
was positive and constructive and not the destructive. His main work was to restore the true 
place of reasoning on which bases he started to establish the various concepts and definitions of 
things and ideas through the use of induction, deduction, dialogues, concepts and skepticism. His 
theory of concepts worked a revolution in philosophy. Though, Socrates’ ethical ideas did not 
exercise any great influence on the history of thought, yet his theory of concepts made a visible 
dent on the surface of Greek philosophy and revolutionized the Greek thought as well, and later 
on, upon which, the Plato, Aristotle, and many others constructed the edifice of their own 


philosophy. 
We may summaries Socrates’ ethical philosophy in the following words; 


Virtue is knowledge. 


1 William Lillie, An Introduction to Ethics, pp.94-95. 
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to the origin of the world, or the nature of the ultimate the reality, of which we have heard so 
much in the philosophies of the earlier thinkers. Socrates openly deprecated such speculations, 
and considered all such knowledge comparatively worthless as against ethical knowledge, the 


knowledge of man. Mathematics, physics and astronomy, he thought, were not valuable forms of 


Virtue and knowledge is one thing. 

Virtue is teachable and transferable. 

He who knows what is good must act accordingly. 

He who knows what is bad or evil does not follow it. 
No one voluntarily follows evil. 

All virtues flow from the one source that is knowledge. 
All wrong actions come out from ignorance. 


Virtue is one. 


The Socratic teaching is essentially ethical in character.’ He brushes aside all questions as 


knowledge.” W. T. Stace writes; 


1 
2 
3 


“Nevertheless the ethical teaching of Socrates was founded upon a theory of 
knowledge, which is quite simple, but extremely important. The sophists had 
founded knowledge upon perception, with the result that all objective 
standards of truth had been destroyed. It was the work of Socrates to found 
knowledge upon reason, and thereby to restore to truth its objectivity. Briefly, 
the theory of Socrates may be summarized by saying that he taught that all 
knowledge is knowledge through concepts. He wanted to know what the 
concept of virtue is, only in order to practise virtue in life. And this brings us 
to the central point of the ethical teaching of Socrates, which was the 
identification of virtue with knowledge. Socrates believed that a man cannot 
act rightly, unless he first knows what is right, unless, in fact, he knows the 
concept of right. Moral action is thus founded upon knowledge and must 
spring from it. But not only did Socrates think that if a man has not 
knowledge, he cannot do right. He also put forward the much more doubtful 
assertion that if a man possess knowledge, he cannot do wrong. All wrong 
doing arises from ignorance. If a man only knows what is right, he must and 
will infallibly do what is right. All men seek the good, but men differ as to 
what the good is “no man” said the Socrates, “intentionally does wrong.” He 
does wrong, because he does not know the true concept of right, and being 
ignorant, thinks that what he is doing, is good. “If a man intentionally does 
wrong, said Socrates again, “he is better than a man who does so 
unintentionally.” For the former has in Him the essential condition of 
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goodness, knowledge of what goodness is, but the latter, lacking that 


knowledge, is hopeless. 
But Aristotle criticized this whole doctrine of ethics of Socrates and said that Socrates 
had ignored the irrational parts of the soul. He had completely forgotten those irrational parts of 
soul, which play a pivotal role for the execution of an action. He forgot that the majority of 


men’s actions are governed by passions and emotions. Professor W. T. Stace writes: 


“Aristotle is commenting upon this whole doctrine, observed that Socrates 
had ignored or forgotten the irrational parts of soul. Socrates imagined that 
every body’s actions are governed solely by reason, and that therefore if they 
only reasoned aright, they must do right. He forgot that the majority of men’s 
actions are governed by passions and emotions, “the irrational parts of the 
soul”. Aristotle’s criticism of Socrates is unanswerable. All experience shows 
that men do deliberately do wrong, that, knowing well what is right, they 
nevertheless do wrong. But it is easy to see why Socrates made this mistake; 
he was arguing only from his own case. Socrates really does appear to have 
been above human weakness. He was not guided by passion, but by reason, 
and it followed as the night follows the day, that if Socrates knew what was 
right, he did it. He was unable to understand how men, knowing the right, 
could yet do the wrong. If they are vicious, he thought, it must be because 


they do not know what is right. The criticism of Aristotle is thus justified.” 


Dr. Khalifah ‘Abdul Hakim also supports the Aristotle’s view as he writes: 


“But suppose, there is a man who is free from complexes’ and prejudices and 
is really a freethinker, he arrives intellectually at certain conclusion about the 
nature of life, and that conclusion also happen to be right, is such ratiocinative 
approach of truth and sure and certain bases for the information for character? 
Will such knowledge be necessarily embodied in the life activities of thinker? 
In this respect Islam support Aristotle against Socrates. If Socrates meant that 
virtue and knowledge are identical and he who knows the good must 
necessarily do the good, his psychology was defective. Aristotle corrected 
him and assessed that mere intellectual apprehension is not enough to 
materialize into virtue. For virtue to be perfect there must surely be right 
apprehension, knowledge is the prerogative of man and not man’s well--- 
being is complete unless he has a background of true knowledge. But human 
mind is not pure reason; life has a physical basis too. We possess instincts 
that have to be trained and disciplined and subordinated to high purpose. 
Then it is fact that repeated actions sow habits and habits becoming as 
powerful as original nature, then from the sum total of man’s characters 
which become his inescapable destiny. Virtue then is habitual action based on 


true beliefs about our life purpose, and virtue is knowledge plus habit.” 
Plato’s ethical teachings transcended the ordinary limits of human life and so lost itself in 
ideal utopias as his moral philosophy is absolutely based on his theory of ideas and metaphysics 
1 Stace, A Critical History of Greek Philosophy, pp.146-147 
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while Aristotle’s ethics is based on his doctrine of golden mean and moderation. For him, the 


summumbonum is happiness, which we desire, not for the sake of anything else, but on its own 
account. But, the philosophers differ as to what this word happiness means. Some say that it is a 
life of pleasure and other say that it is the renunciation of pleasure. Moreover, according to 
Aristotle, an action is not good because it yields enjoyment. On the contrary, it yields enjoyment 
because it is good. And the enjoyment is the consequence of moral life and not the ground of it at 


all. 
According to Aristotle virtues are of two kinds: 


Dianoetic virtue 


Ethical virtue 


Dianoetic virtue is found in the life of reason, while the ethical virtue is found in the 
submission of the passions and appetites to the control of reason; and happiness is found in the 


combination of the dianoetic and ethical virtues. 
Professor Stace further writes: 


“Man is not only a reasoning animal. As the higher being, he contains within 
himself the faculties of the lower being also. Like plants he is appetite, like 
animals, sensitive. The passions and appetites are an organic part of his 
nature. Hence virtue will be of two kinds. The highest virtues will be found in 
the life of reason, and the life of thought, philosophy. These intellectual 
virtues are called by Aristotle dianoetic. Secondly, the ethical virtues proper 
will consist in the submission of the passions and appetites to the control of 
reason. Happiness, therefore, consists in the combination of dianoetic and 
ethical virtues. Aristotle says little in detail of dianoetic virtues. And we may 
turn at once to the main subject of his moral system, the ethical virtues. These 
consist in the governance of the passions by reason. Socrates was wrong in 
supposing that virtue is purely intellectual, that nothing save knowledge is 
needed for it, and that if a man thinks right he must need do right. He forgot 
the existence of the passions, which are not easily controlled. A man may 
reason perfectly, his reason may point him to the right path, but his passions 
may get the upper hand and lead him out of it. How then is reason to gain 
control over the appetites? Only by practice. It is only by continual effort, by 
the constant exercise of self-control, that the ultimate passion can be tamed. 
Once brought under the yoke, their control becomes habit. Aristotle lays the 
utmost emphasis on the importance of habit in morality. It is only by 
cultivating good habits that a man becomes good. Virtue means that the 
appetites must be brought under control, not that they must be eradicated. 
Hence there are two extremes to be avoided. It is extreme, on the one hand, to 
attempt to uproot the passions; and it is extreme, on the other, to allow them 
to run riot. Virtue means moderation. It consists in hitting the happy mean as 
regards the passions, in not allowing them to get the upper hand of reason, 
and yet is not being quite passionless and apathetic. From this follows the 
famous Aristotelian doctrine of virtue as the means between two extremes. 
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Every virtue lies between two vices, which are the excess and defect of 
. ve 
appetite respectively. 


Aristotle writes in his book named ‘Nicomachean Ethics’ about the mean and virtue: 


“Excellence, then, is a state concerned with choice, lying in a mean relative to 
us, this being determined by reason and in the way in which the man of 
practical wisdom would determine it. Now it is a mean between two vices, 
that which depends on excess and that which depends on defect; and again it 
is a mean because the vices respectively fall short of or exceed what is right 
in both passions and actions, while excellence both finds and chooses that 


Wud vas ee) 
which is intermediate. 


In Nicomachean ethics, Aristotle describes how an action becomes mean, defect or 


excess. He writes: 


1 
2 
3 


“With regard to giving and taking of money the mean is liberality, the excess 
and the defect prodigality and meanness. With regard to honor and dishonor 
the mean is proper pride, the excess is known as a sort of empty vanity, and 


the deficiency is undue humility.”* 


In “Eudemian Ethics” Aristotle gives a detailed illustration of mean. 
He writes: 


“We must then notice what sort of mean excellence is and about what sort of 
means; let each be taken from the list by way of illustration, and studied. 


Excess Mean Defect 
Trascibility gentleness lack of feeling 
Foolhardiness bravery cowardice 
Shamelessness modesty shyness 
Intemperance temperance insensibility 
Envy righteous indignation unnamed 

Gain the just loss 

Lavishness liberality meanness 
Boastfulness sincerity self-depreciation 
Habit of flattery friendliness habit of dislike 


Stace, A Critical History of Greek Philosophy, pp.316-318 
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Servility dignity stubbornness 
Luxuriousness endurance submission to evils 
Vanity greatness of spirit meanness of spirit 
Extravagance magnificence pettiness 

Cunning wisdom simplicity 


These and similar are the passions that occur in the soul; they receive their names, some 


1 
from being excess, some from being defects.” 


Accordingly, Aristotle defines virtue as “a permanent mental state, expressing itself in 
deliberate actions, and lying in a relative mean fixed by reason, that is, as the man of practical 


wisdom fix it.” 
Dr. Khalifah ‘Abdul Hakim writes; 


“As the Muslim nations has received in the Qur’an the designation ‘the 
Nation of the Middle Path,’ the nation follows the golden mean in all 
extremes. This is analogous to the Greek view of life whose motto was 
‘nothing in excess’. The doctrine of the golden mean forms the pivotal point 
also in Aristotelian ethics. This characteristic of Islam runs through all its 
teaching and practice; the entire ethics of Islam is a practical ethics which 
made Renan remark that Islam is a religion for men. It is not meant for 
Angels. In every injunction, actual human nature with all its instincts and 
urges is taken into consideration. Instincts and emotions are the instruments 
of life; they are meant to be regulated and not suppressed.” 


The holy Qur’an also teaches the lesson of moderation in the daily routines. The Qur’an 
says; 


(The worshiper of God) when they spend, they are neither prodigal, nor miser 
but they spend being moderate. 


2 
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The holy Prophet also taught this lesson as it has been mentioned in the various traditions 


of the holy Prophet (PBUH). The holy Prophet says; 


“The best actions are those which are moderate.” 


He (PBUH) further says; 


1. Jonathan Barnes, The Complete Works of Aristotle, pp.1932-1933 
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3 al-Furqan, 25:67 


299 


“He, who adopts the way of moderation in his daily expenditures, can never 
become a destitute or indigence.” 


According to the holy Qur’an, the Muslims are the nation of middle path as they follow 


the golden mean in all extremes. 


“And we made you the nation of middle path” 
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Khalifah is of the view that as language is a natural product of man’s sociability, so is the 
morality. Moreover, the difference between good and evil springs naturally from human 
relations. Therefore, Islam designates morality and religion as nature. Actually, Islam picks up 
humanity only at a civilized stage. Moreover, when Islam says that Prophets were sent to all 
peoples, it already recognizes human beings as organized into societies with a customary code of 
morals and manners. In addition to that when Islam says that religion has always been one and 
the same in its essentials and all prophets and saints form one brotherhood, it is undoubtedly 
taking humanity at a particularly advanced stage when the idea of one creator, the judge of good 
and evil has already emerged.” Khalifah says that morality is less of a theory and more of a way 


of life. Therefore, example is here more effective than precept. Khalifah writes; 


“The life of the philosophic moralist, or of the writer of ethics, is seldom an 
example for other. It is only great personalities, their conduct and their life 
attitudes, from which edifying influences radiate and lives of others receive 
fresh ideals and energies. It is men life Buddha, Jesus and Muhammad who 
are regenerative and creative moral influences.... Who can deny the historical 
fact that of all these great teachers the life of Muhammad is the richest in the 
multiplicity and variety of human experience?”* 


The morality of great prophets and saints, rooted in spirituality and divinized by contact 
with the Cosmic Creative Urge (or according to the Qur’an as Rubb) is broad and universal and 
transcends group morality which is commonly the morality of nations and classes and sects. The 
god of Hebrews was tribal and so was their political morality in the early stages. But in Hindus, 


we find polytheism. Brahmanic religion began to develop systems of metaphysics in which 
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religion and philosophy were never quite separated. Human values were relative and transitory 


and spatio-temporal life became an illusion. Hindus developed pantheism and monism more than 
theism, and their social morality was perverted by the caste domination of the Brahmans. But so 
far as Buddhism is concerned, its concept of existence is tainted with Hindu mayaism and 
absolutism. Though, like Christ, Buddha picked up only love and mercy as real sources of all 
morality but his psychology and sociology were extremely defective. According to him, all ends 
are illusory and therefore, they must be extirpated. Ending of life should be the end of life. Life 
and woe are two sides of the same medal. We cannot have the one without the other. All life and 
all desire are evil. It is an extremely inane ethics which exalts the life-negating bhikshu as a 
model man who engages in no pursuit of life.’ Such a metaphysics could lead only to a limited 
kind of negative morality. In the same way, Christianity too drifted into certain life-fleeing 
trends. Both these systems i.e., Buddhism and Christianity developed the system of monkery and 
asceticism. In these systems, a man who married and engaged in the lawful pursuits of life was 
considered to be less spiritual than the man who abstained from them. These were the systems 
which were saying no to life as they were fleeing from life. When Islam came on the surface, 
Heaven was separated from earth and spirituality was divorced from morality as well as life and 
the ideal man was that recluse or hermit who was alone with his God and praised Him in 
complete solitude and escaped from the worldly affairs. At this situation when there was a 
complete division and divorce between morality and life and between religion and life, Islam 
emerged on the scene and its greatest contribution to the advancement of humanity was the 
conception of religion as well-being, as life well lived with love and justice, fulfilling all the 
demands of human nature within the limits prescribed by reason and social well-being.° It is the 
fact that the history of Hinduism and Buddhism repeated almost identical traits. But so far as 
Christianity is concerned, its asceticism and monasticism did not differ from the ascetic attitudes 


of the Hindus and the Buddhists. Khaltfah writes; 


“Although Christian metaphysics was not identical with Hindu and 
Buddhistic philosophy, yet in actual practice Christian asceticism and 
monansticism did not differ from the ascetic attitude of the Hindu and the 
Buddhist. Life negating asceticism is a reduction and absurdum of that view 
of life which dichotomises existence into spirit and flesh, or God and the 
world alienated from Him. If the world and the flesh are the enemies of the 
spirit, then to save one’s soul, one should have no truck with them.......... No 
objective and clear-sighted scholar of the history of religion would deny the 
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fact that, during the sixth century of the Christian era, that is to say, at the 
time of the advent of Islam, religion almost everywhere had become 
identified with the negation of life and the world.” 


Human society, which ought to be an indivisible whole, was split up into priesthood and 
laity in Christianity. The priest was cut off from life and the layman only superficially and 
secondarily connected with religion. Hindu metaphysics sundered the universe from God by 
declaring the former as a realm of ignorance and illusion. But so far as Zoroastrianism is 
concerned, it made existence an eternal battlefield of Light and Darkness, God and the Devil, so 
that everything in existence, plants and animals, bad men and the destructive forces of Nature 
that were considered to be injurious were the creation of Ahriman, Evil personified. Christianity 
too went the same way and started the dualism of the spirit and the flesh, which resulted in a life- 
negating ascetic outlook. In Hinduism, this caste system was practiced on a gigantic scale 
degrading millions of human beings below the level of animals.” But in Islam, the religious 
development of the Hebrews and the rational development of the Hellenes seem to have been 
converged. According to Greeks, the ultimate reality is pure, self-thinking reason, and the 
Hebraic God is primarily a moral will. The one is static and the other is dynamic. One is 
speculative and the other is practical. However, the Hebraic development at its culmination in 
Christ presents us with a willing God who is not an eternally static reality but a doer of deeds and 
a rewarder of deeds. So, among the Hebrews, whether we take Abraham or Christ, we find 
theism exalted purified and refined where less emphasis is put on reason and knowledge and 
more stress is put on virtue and on the gradually expanding idea of justice and love. According to 
Khalifah, both of these conclusions were partial and one sided and the world needed an ideology 
or a religion that should synthesize the truth of both. So, this was exactly the task performed by 
Islam. Islam presents the idea of ultimate reality as God that was dynamic reason, a willing 
reason, Whose essence is goodness or love and Who is an active worker Himself both in nature 
and man. All the creation is rationally and causally ordered whole. God is essentially a creator 
and reason is derivative from the will. Every phenomenon of nature is a miracle which points to 


a rational creator. 


Khalifah is of the view that before Islam there had been great nations that had hit at great 
truths but they had gone to extremes in their one-sided development. Islam follows a middle path 


and synthesizes all these truths in a very beautiful way. All great religions of the civilized 
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humanity were essentially true but were later on perverted. Before Islam, nature was cut asunder 


into high and low, into God-favoured and God-forsaken spheres. It was Islam that struck at the 
root of this division of nature and pointed out to all natural phenomena from heavens to the earth 
in the same breath and in the same strain, as all equally manifesting the power and beneficence 
of God and all exhibiting a rational order. Khalifah says that the law that makes the planets move 
regularly in their orbits also makes the blade of grass growl; both these phenomena are equally 
divine and equally miraculous. In addition to that Khalifah says that those who understand these 
phenomena need no other miracle to believe in a good and rational creator and those who want 
wonders to convince them would not believe in spite of them, calling then hallucination or 
magic. It was the religion of Islam which divinized nature again and presented it as the most 


obvious testimony of a rational and creative love.' 


According to Khalifah, the originality of Islam lies in the fact that it taught the world 
what the world had forgotten or perverted. This religion gathered the half-truths of the followers 
of different creeds and made them whole by supplying what had been dropped. Islam removed 
the veils of mythologies, superstitions and mysteries that had covered simple rational and natural 
truths. Moreover, Khalifah’s view is that in the realm of morals and spiritual life if one means by 
originality an idea or an utterance not found previously in any creed or philosophy, or never 
before inculcated by any moral or spiritual leader, then surely you cannot find it anywhere. 
Neither Abraham, or Moses nor Jesus nor Buddha nor Muhammad (PBUH) said anything that 
you could not find either in religious tradition in which they were born or in creeds and 
philosophies in other times and places.’ It is a salient feature of Islam that it reconciled the 
apparent opposites of various creeds and religions. Moreover, the holy prophet (PBUH), not only 
presented exalted ideas and beautiful ideals but also presented them into practical form and 


demonstrated their utility in all spheres of life. Dr. Khlalifa writes; 


“If Muhammad was more successful than any other prophet, and is a better 
exemplar than any other spiritual guide, it is not only because he presented 
exalted ideas and beautiful ideals but because he put them into practical form 
and demonstrated their utility in all spheres of life. It is a distinguishing 
feature of the life of Muhammad that there is nothing that he preached and 
demanded from others which he did not practise himself. It was the perfect 
concord of word and deed that was the source of his spiritual power and 
moral influence. His life is so rich in practical demonstration that there is 
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hardly any problem that arises in the lives of individuals and nations on which 
the guidance of the prophet is not available.”” 


But before Islam, the external nature was cut asunder into heaven and earth, the realm of 
light and the realm of darkness. Man’s own nature was also split into soul and body and the root 


of all monasticism and asceticism was existed in this split. Dr. Khalifah writes; 


“As external nature was cut asunder into heaven and earth, the realm of light 
and the realm of the darkness, the realm of God and the realm of the devil, so 
man’s own nature was split into soul and body, spirit and flesh, reason and 
instinct. The root of all asceticism is this split......Islam came to the drescue 
of man even in this respect, it sanctified all his instincts, but prescribing the 
limits of their functions; they have not to be completely suppressed but 
regulated and controlled. All ascetic practices which injure or torture the body 
or cause unnecessary pain were prohibited. The Qur’an praises the Christian 
ascetics for their love of God and their turning to Him in preference to the 
world, but says that they have drifted on a wrong path and have not 
understood the nature of that asceticism which lives the simple life, at the 
same time engaging in all the normal activities of life. ........... Man is an 
indivisible whole; his body is an organic unity. So is his mind, and mind and 
body together form a higher unity. Man would be committing a wrong if he 
cut asunder his reason from his instincts or his body from his spirit. Morality 
is nothing but their right functioning; if they are suppressed virtue becomes 
empty.” 


Another service done by Islam is the abolition of priesthood altogether. There is no 
monasticism or the institution of asceticism in Islam. There is no privileged class in Islam. There 
is no caste system in Islam. Monasticism is discouraged in Islam. Islam is against the monopoly 
of the priests in Islam. The message of God is there for everybody to read and recite and hear and 
practice every day. No intermediary is necessary and no abracadabra of ritual is required. There 
is no need of the religious experts here who should be pampered as a superior class. God is 


nearer us than our life-vein.* 


Another service done by Islam is to elevate the status of woman in the society. Before 
Islam, woman all over the world had lost her independent status. She was legally considered as 
mere a chattel along with other goods and cattle. But it was Islam which conferred equal rights 
on woman. She has the right to own property in her own name and the right to choose her life 


partner and the right of separation from him. “The proudest of men are born of women and the 
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noblest man, whether Christ or Muhammad, is the son of a woman. 


»! About the severe criticism 


of adversaries of Islam on the permission of Polygamy in Islam, Khalitfah writes; 


“The critics of Islam say that the permission of polygamy and the easy 
divorce do injustice to women. This adverse criticism is due partly to 
ignorance of the Qur’anic injunctions and partly to the misuse of this 
permission by individuals over whom decadent Muslim states had neither the 
power nor desire to exercise any control. It is unfair to malign a law because 
of its misuse, whether generally or in particular cases. Polygamy in Islamic 
society has always been exceptional. I think, it may be safely asserted, that at 
no time in Muslim history was polygamy practised by more than one or two 
per cent. Islam prohibits polygamy where injustice is feared to a wife or her 
children. If injustice could be proved, the permission to have a second wife 
could be legally withheld by the court.” 


Islam is a religion of peace. The meaning of the word ‘Islam’ also peace. So, a Muslim 
home must be a peaceful home. Any element that disrupts this peace must be eliminated. In 
Islam, only the married couple that lives in peace and amity and performs willingly the duties 
assigned to it has been joined by God because God is love and unity and concord. So, where 
there exist not such love and concord and harmony, such ill-wedded couple is separated and 
actually, this is not sundering what God has joined. According to Khalifah, it was the non — 
violent Christ who laid down the law that ‘if thy right eye ails thee take it out’. In considering the 
law of divorce, why did not Christian ponder upon this maxim? In the support of the divorce on 
necessary situations, Khalitfah writes; 

“Where cure by food and medicine does not avail, man does resort to surgical 
operation. Why should surgical operation be prohibited in the case of the 
ailments of the social organism? Society should be constituted of peaceful 
and dutiful families; where peace and duty become impossible the family unit 


must be lawfully and peacefully broken up so that its elements may seek 
peace in new unities and try other sources of harmony in other spheres.” 


The Constitution and Formation of a Character 


Every man, great or small, has his outlook on life which is called his philosophy. The 
most important thing for a man is his character which is constituted by his habitual acts. How a 


character is constituted and finally how it becomes a man’s destiny? Khalifah writes; 


“Character is a complete system constituted by acts of will of a particular 
kind; it is the habitual dominance of a certain universe of desire. Accidental 
dominance of a good or a bad purpose in a man’s life in particular situations 
does not constitute his character. ..... Character ultimately becomes a man’s 
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nature; it may be partly his original nature and partly nature nurtured by 
habits. It is ultimately habits that form a man’s character. Someone had aptly 
said, ‘Sow an act and reap a habit sow a habit and reap a character and sow a 
character and reap a destiny’. Character ultimately becomes a man’s destiny 
which he finds it difficult, nay impossible, to escape. Circumstances are his 
opportunities of action; for some time there is an interplay of character and 
circumstances, each modifying each, but once the character is firmly set, 
circumstances assume a secondary importance and man carries his destiny 
with him in all situations of life. After that no change of circumstances would 
repair a defect of character.” 


Khalifah is of the view that cultures and religions should also be judged by the type of 
character they tend to build. As it is a well-known fact that a tree is known by its fruit. But the 
fruit of a culture is definitely the character of its men and women. A culture or civilization may 
also be judged by the noblest characters that it produces but cannot be judged by its criminals or 
perverts or it may be judged by the average character that it produces, by its general trends. It is 


also a fact that according to Islam, morality is rooted in the being of God and in belief in Him.” 


It is also a fact that the picture of the Ideal Man has varied in different religions and 
philosophies. If we study the Hinduism, we come to know the Ideal Man is the man who has 
attained the knowledge of the Absolute, and realized the identity of the human and Divine self. 
In Hinduism, man can attain this ideal in solitary meditation unconcerned with social 
responsibilities. But so far as the Ideal Man in Buddhism is concerned, it is not different from the 
Ideal Man of Hinduism. The Ideal Man in Buddhism is a Bhikshu, the mendicant monk who is 
supposed to have annihilated all desire in preparation for Nirvane, beyond birth and death, and 
beyond good and evil, transcending all the categories of existence.’ But so far as Ideal Man in 
Christianity is concerned, Jesus have been considered as the Ideal Man, but unfortunately, very 
soon, his teaching and his example got inextricably mixed up with pagan mysteries and he was 


made God Himself. Khalifah writes; 


“In Christianity, Jesus should have been considered as the Ideal Man, but 
very soon after Paul his teaching and his example got inextricably mixed up 
with pagan mysteries and, instead of being valued and imitated in his 
humanity, he became God Al-mighty himself who had descended to the level 
of sinful humanity to satisfy God’s justice by vicarious punishment and 
sacrifice. He ceased to be an exemplar to be followed and held as an ideal 
because the whole creed was centered in crucifixion, resurrection and 
atonement for the sins of others. As a natural consequence, Christianity 
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gradually drifted into asceticism and monkery and the Ideal Man became the 
monk or the saint like the Hindu Sadhu or the Buddhist Bhikshu.”' 


But so far as the Ideal Man in Islam is concerned, he is a true representative of God if he 
makes his will accord with the will of God as manifested in external Nature as well as in his own 
soul. According to Khalifah’s view Islam’s Ideal Man can fall but he can rise after the fall to 
greater heights enriched by experience. However, Islam differed from dogmatic Christianity 
about the nature and consequences of sin. Sin is not an incurable disease or an unforgivable evil. 
Khalifah says that its effects can be wiped away by turning away from it and by doing good 
deeds as an effective antidote. We come to know the legend of Adam from the holy Qur’an that 
Adam demonstrated his free will by an act of disobedience, but the reason within him realized 
that he had acted wrongly. Adam showed repentance and was forgiven. Man can never become 
an automaton of absolute truth and righteousness. To err shall continue to be human and he shall 
continue to learn by the method of trial and error. So, the Ideal Man of Islam is not the man who 
is in possession of infinite knowledge, nor does he consider himself free from errors and faults. 
He is essentially a humble man claiming no absoluteness and divinity. He possesses no more 
knowledge than what God has revealed to him. Actually, perfection belongs to God alone and 
the highest of human beings can assimilate it only imperfectly, though in a much greater degree 
than others, which makes him a guide and a model for others. The Ideal Man of Islam is an 
uncompromising monotheist and for him One God is the Supreme Source of all reality, both 
manifested and un-manifested. The One God is the first and the last, the outer and the inner, 
appearance as well as reality. The one God can be approached through His outer manifestation in 
physical Nature or His inner manifestation in the realm of the spirit. According to Khaltfah, this 
Being is immanent in His creation as well as transcendent because He transcends all that He 
creates or manifests. The seeker of God can seek Him through outer phenomenal Nature or 
through the noumenal and physical reality in his own self. However, direct communion with Him 
is possible through prayer and meditation and there is no need for intermediaries between 
himself and hid God. The ideal Man is free from fear and grief. Khaltfah further says that at the 
highest stage the relation of God and man becomes a relation of friendship and companionship. It 
is also a fact that man does not cease to be a servant of God at any stage, ultimately service is 
transformed into friendship. Therefore, with an omnipotent and omniscient friend constantly by 


his side, a man has no reason to fear anything or grieve over anything. The ideal man of Islam 
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cannot fear any power because the greatest power of his powerful friend protects him. Moreover, 


the Ideal Man cannot grieve over any loss because nothing of real value is ever lost.! 


So, according to Khalifah, the Ideal Man of Islam grieves not, though he may be sad on 
occasions. The Ideal Man of Islam is not depleted of human emotions and sentiments like the 
ideal stoic sage. Khalifah clears the point in respect of the saying of the holy Prophet (PBUH) 
that it is natural to shed tears at the death of dear ones but it is wrong to indulge in lamentations.” 
Moreover, the Ideal Man of Islam does not renounce the world as ascetic and monastic to save 


his soul in isolation. Khaltfah writes; 


“TIslam’s Ideal Man is not a world-renouncing ascetic trying vainly to save his 
soul in isolation by privations and self-mortification. He is a normal man with 
a profession of a trade, performing some useful social function. He has a 
family to support which he becomes a wage-earner. The Prophet said: “A 
wage-earning honest worker is a friend of God.” Earning as honest living by 
useful work can also lead a man to the highest level of existence, designated 
as friendship of God. Not ascetic practices but socially useful work is real 
worship. Islam emphasized useful work as worship....... An Ideal man’s 
religion as well as morality is of universal nature. The universality of his 
religion means that it is not tribal, national or ethnic.” 


However, when we study Nietzsche, we come to know that he preaches the gospel of 
self-assertion and the superman and he further classifies morality as master-morality and slave- 


morality. Dr. Khalifah writes; 


“Nietzsche who preached the gospel of self-assertion and the superman, 
classified morality as master-morality and slave-morality and inveighed 
against Christ as the preacher of slave-morality. Religions also be classified 
as those that say yes to life and those that that say no to life. His superman 
will be above the values of love and justice; he will repudiate humility and 
mercy as vices; he will revalue all the values preached and practiced by the 
prophets and the saints. The superman will love power only and enhance it 
ruthlessly at all costs. He shall serve nobody except his own will; he will be a 
law unto himself. As Louis XIV said, ‘I am the State, he will say, I am the 
Law, I am the life; God is dead.’ If we search the teachings of Nietzsche for 
the revaluation of values, we find only one value replacing all other values, 
that is power ---------- Power for stronger biological living. When he says that 
the present man must be superseded by a new species, he is contemplating not 
a superman but a superbeast who is not guided by love or reason or justice but 
is urged onwards by a thirst for more physical fitness and power over his 
surroundings.” 
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But, according to Islam, it is another essential feature and a beautiful trait of an Ideal 


Man’s character that he is humble. No doubt, in immature characters, power has always a 
corrupting influence but good and genuinely religious men show humbleness through their 


1 
conduct. 


But so far as the question of the relation of knowledge to character is concerned, there 
has been a great discussion in philosophic ethics on it. According to Socrates, virtue is 
knowledge and vice is ignorance. Socrates says that he who possesses the true knowledge of the 
good must necessarily do good and the vicious are actually the ignorant people who mistake evil 
for good and they pursue it because they consider it to be good. But according to Aristotle, virtue 
is knowledge plus habit because knowledge alone has not power enough to make a man virtuous. 
But so far as Islamic doctrine about knowledge or belief is concerned, it has various grades. It is 
graded as Ilm al-yaqin (intellectual knowledge), ayn al-yaqin (perceptual knowledge) and haqq 
al-qaqin (realized or experienced knowledge). About all these Islamic grades of belief and 


knowledge, Khalifah Hakim writes; 


“Intellectual knowledge is reached by logical conclusions and_ all 
psychologists now agree that, as a sufficient motive of action, it is very weak 
and uncertain; a contrary strong argument may shake it to its foundation at 
any moment. Mere intellectual conclusions as motives of action may make 
Hamlets of us all, casting the pale hue of thought on all our springs of action, 
and paralyzing us at crucial moments of decision. Rimi says about 
intellectual beliefs that the logicians have wooden legs, not fit to walk 
steadily or straight. Most of man’s intellectual beliefs are of this nature and 
the conviction that they create is of the weakest kind ... The next higher 
grade of certainty is perceptual knowledge. We see certain happenings in 
external nature or in the lives of others and form certain beliefs about good 
and evil. If our perceptive experience is wide enough we may learn a good 
deal from events that do not happen to us directly. This may form a slightly 
better guide and motive of action in comparison with mere intellectual 
apprehensions. But there is a higher and final grade of certainty which is 
called realization. We have all seen it so many times in our lives that when 
life makes us experience the truths that we had been hearing and also 
perceiving in others, we feel as if their reality is revealed to us for the first 
time. The whole tune and tenor of this type of certainty is quite distinct; we 
are then knowing reality in its fullness not from outside but from the inmost 
core of our own being. This is knowledge at the highest which becomes 
identical with life and action. So, the basis of a man’s character is really this 
last type of knowledge which you might call his outlook on life or his 
philosophy of life.” 
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According to Khalifah, it is therefore, Islam insists on a fundamental belief being the 


most vital thing in a man’s life. This very fundamental belief will ultimately determine his 
character. This fundamental belief is the most real and the most valuable for a man because it 
formulates man’s character. Now we come again to the vital question of ethics which has created 
confusions and problems throughout the ages. Is faith or knowledge is sufficient to determine a 
man’s character? Are there not exist such people who have sound belief in themselves but still do 
wrong and commit faults willingly and consciously and intentionally? Sometimes it is seen that 
the spirit is willing but the flesh is weak. It is also seen that even the life of a believing man is 
often a pendulum swinging between violation and repentance. Actually, the strength of faith 
varies in different persons but the highest kind of faith, which is direct perception of truth and 
reality and which may be called complete self-realization, in which the ideal is completely 
perceived and assimilated by an individual, is a rare gift of God vouchsafed to few. According to 
a Prophetic saying a deep and sincere faith in God is enough for salvation. If such kind of 
knowledge or belief exist there, a man’s soul would surely be safe in all vicissitudes, perplexities 
and changes of life. But it is difficult to find such kind of pure, sound and deep faith in ordinary 
and common human beings. It may be the specialty and a trait of a prophet or a saint but not of a 
common mortal. According to Khalifah, freethinking, although claimed by many, but is a very 
rare phenomenon. There are prejudices, national ambitions and certain ruling ambitions which 
divert man from a direct approach to reality. Khalifah says that man should be trained to think 


things as they are and the prophet used to pray, ‘O’ God! Show me things as they are.”! 


If Socrates meant that virtue and knowledge are same, his psychological approach is 


wrong. Khalifah clears the thesis in the following words; 


“But suppose, there is a man who is free from complexes and prejudices and 
is really a freethinker. He arrives intellectually at certain conclusions about 
the nature of life, and those conclusions also happen to be right. Is such 
ratiocinative approach to truth a sure and certain basis for the formation of 
character? Will such knowledge be necessarily embodied in the life activities 
of the thinker? In this respect Islam supports Aristotle against Socrates. If 
Socrates meant that virtue and knowledge are identical and he who knows 
good must necessarily do the good, his psychology was defective. Aristotle 
corrects him and asserted that mere intellectual apprehension is not enough to 
materialise into virtue. For virtue to be perfect, there must surely be right 
apprehension; knowledge is the prerogative of man and no man’s well-being 
is complete unless he has a background of true knowledge. But human mind 
is not pure reason; life has a physical basis too. We possess instincts that have 
to be trained and disciplined and subordinated to higher purposes. Then it is a 
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fact that repeated actions sow habits, and habits, becoming as powerful as 
original nature, form the sum total of a man’s character which becomes his 
incapable destiny. Virtue then is habitual action based on true beliefs about 
our life purpose and virtue is knowledge plus habit. Islam has supported 
Aristotle in this respect with its formulation of the essentials of faith and with 
its invariable coupling of good deeds with faith to test it as well as strengthen 
IP ange “Ayesha was asked as to what good deeds the Prophet liked most and 
she replied, ‘the deeds that a man does habitually’. The Qur’an teaches that 
no man’s faith is to be tested unless he has been tested by deeds and has 
proved the sincerity of his conviction.” 


The Place of Holy Prophet (PBUH), Among the Great Moralists of the 
World 


According to Khalfia, morality really is less of a theory and more of a way of life as 
example is here more effective than precept Khalifah writes; 
“The life of the philosophical moralist, or of the writer of ethics, is seldom an 
example for others. It is only great personalities, their conduct and their life 


attitudes, from which edifying influences radiate and the lives of others 
receive fresh ideals and energies.” 


The greatness of the Prophet Muhammad (PBUH), really lay in the fact that he brought 
forth a religion close to nature. He lived his life basically like other human beings though he 


lived it in an ideally nice way. 


Khalifah considers the life of Muhammad (PBUH), the richest among all the teachers of 
morality in the multiplicity and variety of human experience. He calls the morality of Buddha, a 
negative morality because according to Buddha, life cannot be mended and the only remedy, 
therefore, is that it must be ended. Moreover, the actions, good as well as bad, are the products of 
desire and all desires should be annihilated. But so far as Christian morality is concerned, 
Khalifah says that Christian dogma tics and theology have set Jesus apart from the other great 


prophets and have lifted him from humanity into divinity. Khaltfah says; 


“Not being satisfied with his divinized humanity, it made him ‘God -Man’ 
instead of ‘Man of God’. The concept of incarnation, against which every 
great Prophet of Israel would have fought tooth and nail, stigmatizing it as a 
most unforgivable blasphemy, was imported from the Aryan religions where 
it still a central doctrine........... Every great prophet suffers for the sake of 
humanity and is truly a saviour, but Jesus was made the Son and the Saviour. 
The simple and sweat religion of Jesus was thus beclouded by irrational 
mysteries, sapping the very foundations of morality by depriving man of free- 
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will, and making God a cruel, revengeful tyrant, visiting the sin of the first 
parents on innumerable generations.......... a God implacable without human 
sacrifice of a nature found in pagan creeds. According to this kind of 
dogmatism, moral effort loses its value and assurance of well-being, here and 
hereafter. This belief in Original Sin and vicarious sacrifice was made the 
indispensable condition of salvation.’””! 


Judaism, too, had degenerated into a religion of ritual and ceremonies, external 
observances and legalism, from which the spirit had departed. When this miserable situation 
came on the surface, a man like Jesus finds himself called upon to proclaim to the world that the 
Sabbath is made for man and not man for the Sabbath. Jesus found that Judaism which, from 
Abraham downwards, had produced great prophets had degenerated in to a religion of ritual and 
ceremonies, external observances and legalism, from which the spirit had departed. According to 
Khalifah, Jesus confined his teaching to this vital mission and left aside the whole political, 
economic and cultural life of the Jews, in the belief that if hearts were changed for the better and 
religious outlook was genuinely spiritualized, laws and customs and the various institutions of 
civilization would get a new meaning. He adds that when universal love ruled the world it would 
be transformed into a kingdom of Heaven. But on contrary to this, Jews were expecting a 
Messiah who would make them politically dominant and powerful. But, when they found this 
claimant of Messiah hood proclaiming that the Kingdom of Heaven was within one’s own soul, 
they were disappointed and considered him to be a charlatan and an impostor, who was incapable 
of delivering the goods. Actually, they wanted to get rid of Caesars, but there was a man who 
said, ‘Render unto Caesar what is Caesars’ and unto God what is God’s’.” But, in Islam, there is 
no Caesar. In the life time of Jesus, neither the elite nor the common people understood him, and 
hence, Jesus’ cry proved to be a cry in the wilderness. According to Khalifah, Jesus had neither 
time nor opportunity to grapple with the manifold moral and cultural problems of the nation. 
Khalifah says that Jesus preached the reality of the spirit and disappeared into the realm of the 
spirit. But on the other hand, the holy prophet (PBUH), became most successful among all the 


prophets, in respect of fulfilling his mission. Khalifah writes; 


“Whatever may be the nature of his death and resurrection, the ministry of 
Jesus lasted for a very short time. He had neither time nor opportunity to 
grapple with the manifold moral and cultural problems of his nation. He 
preached the reality of the spirit and disappeared in to the realm of the spirit. 
Humanity was left to itself to find out by a long process of trial and error the 
rights and duties of man in the various spheres of life. Muhammad has been 
called by the writers in The Encyclopedia Britannica as the most successful of 


1 Dr. Khaltfah ‘Abdul Hakim.The Prophet and His Message, p.7 
2. The Prophet and His Message, pp.7-8 
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all the prophets. From among the numerous prophets Carlyle chose 
Muhammad as the best representative of his class because, as he says, he 
stood up heroically against terrible odds, ultimately overcame all the 
obstacles and brutal opposition. He left the world after having fulfilled his 
mission. Over against him the short lived and abjectly terminated mission of 
Jesus apparently lacked all sign of success. But one would not call Jesus on 
that score an unsuccessful man who created just a ripple in the stream of his 
nation’s life and disappeared like many another preacher.’””! 


Khalifah is of the view that Jesus’ inculcation of love, mercy and peace is identical with 
the teaching of the Qur’an and the Prophet of Islam. But, the difference lies in its practical 
application to the actual problems of human existence. Moreover, according to Khalifah, Jesus 
was not an ascetic but because he had no opportunity to deal with the practical affairs of life, his 
followers gave an ascetic bent to his creed. However, this asceticism continued to develop 


among the saints in Christian society sometimes to very irrational and perverse extremes.” 


But so far as Hinduism and Buddhism are concerned, they repeated almost identical 
traits. Here, life was declared to be a cosmic illusion. This illusion should be dispelled by 
knowledge of its unreality, so that the cycles of births and deaths could be ended. According to 
Hindu philosophy, every birth is a kind of punishment for the sins committed in an earlier life. 
However, Buddhism repudiated the Hindu caste system, but with respect to the unreality of all 
life and the necessity of getting rid of it by true knowledge, its metaphysics was almost the same 
as that of Vedanta. Khalifah considers the Christian philosophy identical with Hindu and 
Buddhistic philosophy with respect to the existing elements of asceticism in it. Khalifah is of the 
view that in actual practice Christian asceticism and monasticism did not differ from the ascetic 
attitude of the Hindu and Buddhist. Spirituality was considered as a negation of life and the 
repudiation of the world. On the time of advent of Islam, religion almost everywhere had become 
identified with the negation of life and the world. Khalifah repudiates the stance of the Christian 
writers who go on repeating that there is nothing original is Islam. Khalifah repudiates their 


stance in the following words. He writes; 


“No objective and clear-sighted scholar of the history of religion would deny 
the fact that, during the sixth century of the Christian era, that is to say, at the 
time of advent of Islam, religion almost everywhere had become identified 
with the negation of life and the world. Many Western Christian writers go on 
repeating the ill-founded opinion that there was nothing original is Islam. If 
the Qur’an was only repeating over again what the Jewish and Christian 
Scriptures had taught or what the Zoroastrians and the Brahmins and the 


1 The Prophet and His Message, pp.9-10 
2 Dr. Khalitfah ‘Abdul Hakim, The Prophet and His Message, p.11 
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Bhuddists already knew and believed, why was the whole world of 
established religion so bitterly antagonistic to it?”! 


But so far as the originality of Islam is concerned, Islam never claimed a new thing or a 
new view of life revealed only to the Prophet Muhammad (PBUH), from which the ancient 
prophets were deprived of. On contrary to this, Islam itself proclaims to be a reminder and 
reviver of the eternal truths which were revealed to the former Prophets. Khalifah explains this 
fact in the following words; 

“The impression of lack of originality, if not based on sheer ignorance and 
prejudice, arises occasionally from the fact that the Qur’an itself----------- 
although in a very different sense from the one it is made to serve, -------- 
claimed no originality. The book does not address the followers of the other 
great religions saying: “Hear, Ye people a new view of life revealed only to 
this prophet, which you or your ancestors had never heard.” It proclaims itself 
to be a reminder and reviver of eternal truths contained in former Scriptures, 
but either forgotten or perverted by their misguided and benighted followers. 
Neither did Islam claim to be a religion taught for the first time by 
Muhammad. The Qur’an says that this has been the creed of all the inspired 
prophets. Laws and rituals have been a variable element suiting the time and 
the circumstances, but the basis truth of belief in an omnipotent and good god 


along with inculcation of basic morality has been a constant element 
wherever a true religion has been taught.” 


Khalifah says that those critics who say that there is nothing original in Islam are really 
repeating the saying that there is nothing new under the sun. This is true in a way but the other 
side of the picture is that history or Nature never repeats itself exactly and every phenomenon is 
a unique phenomenon which never occurred before and shall never occur again in exactly the 


Same Manner. 3 


Khalifah’s doctrine of the unity of the religion according to which the basic truth is the 
belief in one God, and that is the religion of Abraham, Moses, Christ and all other Messengers of 
God. Moreover, the originality of Islam is that it taught the world what the world had forgotten 
or perverted. Khalifah says that Islam gathered the half-truths of the followers of different creeds 
and made them whole by supplying what had been dropped. Islam removed the veils of 
mythologies, superstitions and mysteries that had covered simple rational and natural truths. 
Islam reconciled the apparent opposites of various creeds and ideologies, transcending 
everywhere the thesis and antithesis and transforming them into a higher synthesis, retaining the 


values of both. Khalifah calls it the distinctiveness of Islam which made it a dynamic forward 


1 The Prophet and His Message, p.12-13 
2 Ibid., p.13 
3 Ibid., p.15 
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movement and creative of new values. Zoroastrianism made existence an eternal battleground of 


Light and Darkness, God and the Devil. According to this philosophy, whatever destructive and 
considered to be injurious were the creations of Ahriman. The originality of Islam lies in the fact 
that it taught humanity that this world is real and rational and not a place of perversion and 
punishment and all Nature is God-created and existence is not divided between the Realms of 
Darkness and Light with God and angels ruling in one and the devils creating or dominating the 
other. Islam taught the humanity that there is only one Omnipotent, just and merciful Creator and 
Sustainer, and all the rest are His creation and creatures bound to obey Him by choice or by 
inherent nature. It also taught that the essential thing is to be just and merciful as the essentials of 
religion consist mainly of pure morality and if a person is not just and merciful, the only dogmas 
and beliefs are of no avail. Khalitfah is of the view that spiritual life is like a living organism 
which derives all its constituent elements from environment and heredity, but transforms them 
into its own distinctive and unique life by mysterious and miraculous bio-chemistry. It is another 
distinguishing feature of Islam that it comprehended life in all its variety and diversity. It also did 
a constant effort to harmonize multiplicity into a consistent unity. Greek philosophy had made an 
attempt to create harmonization intellectually but due to rigidly separated caste system it proved 
abortive. Same is the case of Hinduism where caste system was practiced on a gigantic scale 
with extremely inhuman results. Khalifah pays homage to the religion of Islam and the Prophet 
of Islam, due to the attempts which have been made to harmonize the various spheres of life 
under an all embracing ideal of the stature and the life of the Prophet. According to Khalifah, we 
do not find any founder of a great religion whose life embraces even one-tenth of Muhammad’s 
richness of experience and practical guidance. From Moses to Jesus, the Hebrews produced great 
prophets. In the same way, the other Prophets of Israel arose at intervals for the purification and 
betterment of the peoples and to teach them the lesson of the oneness of God, but, their people 
would pay no heed to them and their cry proved to be a cry in the wilderness. According to 
Khalifah, if we mean by success the triumph of a cause and the actualization of ideals in the 
remoulding of the life of the nation, then, none of them could be considered to have been 
successful. Though, their lofty ideas, moral struggle and sense of Divine justice, their fears, and 
their hopes have given the world a soul-stirring literature, but none of them could serve as a 
comprehensive guide in the practical affairs of life! Though, Jesus too gave his people great 
truths and spiritual attitudes but left the laws and institutions entirely intact--- only with one or 


two exceptions. Khalifah writes that; 


1 The Prophet and His Message, p.15-17 
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“If Jesus had attempted practical transformation of the life of his people he 
would have been obliged to change a good deal of Mosaic Law and the 
innumerable accretions that had become an indispensable part of it. The Jews 
had become victims of a cruel and cumbersome legalism, but Jesus did not 
touch it, declaring instead that whoever changed or violated a jot or tittle of it 
must go to hell............ The sincere follower of every great prophet holds 
his spiritual guide as an exemplar desires to imitate him and seeks his 
guidance in the struggles and conflicts of life. But, if he has received from his 
exemplar only broad moral and spiritual ideas, and their application to the 
various spheres of life, is left to his own individual judgment, there is greater 
possibility that this judgment will be twisted by personal interests and 
prejudices. Vicious, cruel and egotistic individuals work havoc with 
principles when their interpretation as well as application is left to them. Take 
for instance, the beautiful teachings of Jesus that the essence of spirituality is 
non-violence and love to the extent that even enemies are to be loved. Then 
look at the religious wars and persecutions of Christians by Christians...... 
Excruciating tortures were invented by the Inquisition in Spain, Italy and 
elsewhere. This is sufficient to establish the fact that broad moral and spiritual 
principles are never sufficient to reform humanity. Some great souls have to 
put them in practice and tell humanity by example and _ practical 
demonstration in what manner ideals are to be implemented in actual life 
situations.”! 


The Holy Prophet (PBUH), is more successful than any other Prophet, and is a better 
exemplar than any other spiritual guide. According to Khalifah, the reason of His success is not 
only He presented exalted ideas and beautiful ideals but because He put them into practical form 
and demonstrated their utility in all spheres of life. In the words of Khalifah “It is a 
distinguishing feature of the life of Muhammad that there is nothing that he preached and 
demanded from others which he did not practise himself. It was the perfect concord of word and 
deed that was the source of his spiritual power and moral influence. His life is so rich in practical 
demonstration that there is hardly any problem that arises in the lives of individuals and nations 


on which the guidance of the Prophet is not available.”” 


The holy Prophet (PBUH), started his life as an orphan, He lived through so many phases 
of life that He has an unexampled biography. His life was opened and exposed to public view 
day and light and there is no secret in his teaching or in his conduct as He exhorted people to go 
and broadcast to everyone what they saw him doing and saying. No biography of any great man 
can offer such richness of details as that of Muhammad (PBUH). He was a superb human being 
and distinguishable from other human beings only by the revelation and He claimed no divinity 


for himself rather He asked His followers to call Him the servant of God. He (PBUH) repudiated 


1 The Prophet and His Message, pp.18-19 
2 Ibid., p.19 
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the idea of the dichotomy of the life of the spirit and the life of the world. In the words of 
Khalifah; 


“For Him religion meant living a full life here with a spiritual and idealistic 
orientation which transforms the meanest act into an act of worship. He 
(PBUH), preached and practised equality before law of all citizens and 
perfect freedom of conscience and worship. He attempted to establish not a 
theocracy, nor even an unbridled democracy, but what might well be 
described as a theo-democracy.”” 


The Unparallel Life of Muhammad (PBUH) 


According to Khalifah, Islam, being a special cod of life, is based on a definite outlook of 
life and as a system of life it is a mirror of the life and outlook of the Holy Prophet (PBUH). No 
teacher of history or of a great religion has such as multidimensional and multi-facet character as 


that of Muhammad (PBUH). Dr. Khalifah writes; 


“No teacher of a great religion was offered by history the opportunity to pass 
through all the essential phases of social, economic and political existence. 
The prophet of Islam started as poor shepherd and worker; then travelled as a 
young man with commercial caravans; then acted as a commercial agent; then 
led an ideally happy life as a husband and a father; then cried as a persecuted 
Warner against the injustice of man. He conquered his enemies primarily by 
love, and, when necessity compelled, used the minimum physical force to 
overwhelm the savage persecutors; then; having conquered them, forgave 
them with open-hearted generosity, for which history offers no parallel. He 
set up a state from a scratch among a people who had no political experience 
beyond their tribal organizations, and promulgated laws that were more 
advanced and more human than his contemporary world dreamed of. Then he 
dealt with international relations in peace and war and finally completed his 
work having chalked out of system of social justice bases on liberty, fraternity 
and equality embodied not only in a moral code but in a definite framework 
of economic justice. Does history offer any parallel to this life which looks 
like the life of all humanity concentrated in a individual existence.” 


What is Islam? 


Only Islam is Associated with its Characteristic Name 


What is Islam? A non-Muslim thinks that Islam is a religion which was preached and 
practiced by the Holy Prophet (PBUH),----------- Deen-e Muhammad, or Muhammadiat. It is a 
mistake and its reason is that there is not even a single religion which is associated with its 
characteristic name apart from Islam. The Christianity was associated with Jesus Christ. 


Buddhism was called the religion of Buddha while Zoroastrianism stood as the religion of 


1 The Prophet and His Message, p.25 
2 Islamic Ideology, pp.iv,v 
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Zoroaster, but the holy Prophet (PBUH) did not keep it in practice, that the religion preached by 


Him must be associated with his own name after Him. He (PBUH) said that it is not only His but 
also the religion of everyone. It was the religion of Moses, Christ and of all the prophets sent to 
different nations. From Adam to this time, all the religious teachers were the believers of this 
religion for which the word “Islam” is used. Islam means peace and surrender to the will of 
Allah. For a life of peace and surrender, according to Khalifah’s ideology, it is first of all 
necessary to create harmony within our body. There is not any intrinsic evil in human. Evil gets 
produced due to the violation of intellect, reasoning or wisdom. Intellect or reasoning in man is 


an expression of God and obedience to it, is actually an obedience to Allah.' 


We may conclude the following points from the above mentioned discussion that 


beautifully depicts Khalifah’s approach to the ethical philosophy of Islam. 


1. Ethics as a normative science, deals with the voluntary actions and not the reflex 
actions of a man, at all. Therefore, the conduct of a recluse and a hermit does not 
fall within the orbit of ethics. 

2. All the world religions (Semitic and Non-Semitic), preach their followers to adopt 
virtuous conduct. But, in fact, the teachings of these religions (except Islam) are limited 
and rather incomplete, as they do not encompass the varied aspects of human life and 
thus, they are devoid of universality and comprehensiveness. Likewise, the Greek ethics 
also devoid of universality, as it is either based on perceptions or on intellect. But, Islam 
neither approves the Human intellect as a source of morality nor the Perception. 
However, Islamic moral philosophy stems from the clear injunctions of the Holy Qur’an 
and the provisions of the Prophetic Hadith. Though, the other religions, preach their 
followers and adherents to obey the ethical rules and to tailor all their actions according 
to the code of ethics, yet, there is still a great vacuum to be fulfilled. In Hinduism, 
Sikhism, Zoroastrianism, Confucianism, Christianity and Judaism, there exist some 
didactic teachings only about truthfulness, revenge, cruelty, self-annihilation, asceticism 
and eradication of self will, pride, humility, anger, love etc. and nothing more. Moreover, 
they are devoid of universality and comprehensiveness, as it is evident from the literature 


of the above mentioned religions. 


1 Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Muhammad Anwar Khalil, Khalifah’s Philosophy of Religion, 
pp.199-200 


318 


10. 


Ethics is the study of what is right or good in conduct, or the study of good and 
evil. It tries to define the nature of right and good. It discusses the end or ideal at 
which men aim or ought to aim? It discusses the supreme or ultimate end. It 
studies the conduct as a whole and not any particular kind of conduct. 

Khalifah is of the view that more than the theoretical discussion of philosophers 
about the nature of the summum bonum, religious belief has been the mainstay of 
morality. 

So far as the ethics of Islam is concerned, it does not stand by itself but follows as 
a corollary from the foundations of religious belief. 

What scientific ethics calls the search for summum bonum, the ideal end or the 
ultimate purpose, religion calls the search for God. It is only a difference of 
terminology. Plato calls it the Good, whereas, Islam calls it God. 

According to Khalifah, Islam, too, believes, like philosophic ethics, that all ends 
must converge in the ultimate end. Life originates in the unity of existence which 
is a manifestation of the unity of God. Nature, life, and mind are characterized by 
unity in diversity. In spite of all its multifariousness, existence aims at uniformities 
and the numerous laws of nature are presumed to be derivatives from some one 
law. Morality too must conform to the one law of unity in diversity. The 
multiplicity of human desires cannot be left in a disjointed and chaotic condition. 
There must be a controlling principle and a controlling purpose and according to 
Khalifah, this principle or controlling purpose is the nature of God in Islam. 

Time and space have no meaning in the realm of spirit. These are the categories of 
world of space. Moreover, the nature of time at all gradations of being and all 
dimensions of consciousness must be different at different levels. So, it is 
impossible for a man to comprehend the nature of time. 

What is the end or purpose of life? What is the reward of virtue? Actually, the 
better and higher life is the reward of good life and happiness is an essential 
ingredient of Summum bunum. 

All men and all creatures are God’s family. Brotherhood of man is a direct 
corollary from the corollary of God. The unity of moral law too is a corollary from 


the unity of God. The ideal of master morality and slave morality must be 
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repudiated, banned and discouraged. There must be an object morality for all. So, 
the differentiation must be discouraged between the masculine and feminine 
morality codes. All humanity is one, so their moral code must be one. The unity of 
morality follows from the unity of humanity and the unity of humanity follows 
from the unity of God. The monotheism of science and the monotheism of religion 
come very close to each other. All the world is linked by one law or one creative 
will because the creator is one. 

Besides reason and the world, God also manifests Himself in the moral 
consciousness of man. 

Truth, Beauty, love, Peace and happiness are intrinsic values because they are 
rooted in the ultimate reality. We conceive them in their relativity but they are 
absolute as attributes of God. Morality consists in the effort to preserve these 
attributes. 

As there are grades of intellectual apprehension, so there are grades of 
apprehension of moral and spiritual verities. The mind at lower levels which is yet 
in the grip of the senses has to be appeared to in terms of the senses. But when we 
rise at higher level our conception of virtue and vice too rises and it becomes more 
and more intellectualized. We are bestowed with moral wisdom at this higher level 
when the sensual imagery ceases to be used. 

According to the theory of Hedonism, the good is that which gives pleasure. It is 
very poor definition of goodness as the pleasure is not always the motive of our 
actions. We see that a perverted mind desires much that is injurious and self- 
destructive. Sometimes, pleasure is attached to many things that destroy life and 
defeat the ends of pleasure itself. We also observe that virtuous people pursue their 
good aims in spite of incurring more pain than pleasure. We also observe that 
vicious people also pursue their passions recklessly not because they give pleasure 
to them but because they have become imperious, uncontrollable urges which the 
doer himself sometimes knows are driving him to perdition. However, the theory 
of Islam is that the virtue and happiness must coincide. Happiness must result as a 


byproduct of life rightly lived. 
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Paradise is conceived as the vision of unfulfilled desire which is physical. 
According to Khalifah, it may be taken metaphorically and not literally. Though, 
the grosser minds take it literally. Khalifah is of the view that it should be taken as 
analogies and parables. 

God of Islam is the Creator, so, goodness must be creative. The good, therefore, is 
not a static or a passive contemplative conception but a dynamic conception and 
action. Good is creative and constructive; it maintains itself and the rest of life. Sin 
is nothing but self-centered particularity. The punishment of evil is an evil 
equivalent to it, which means its negation, but the reward of good is multiplied 
manifold. 

God is a rational creative will. He is not the absolute of the metaphysicians nor the 
source from which creation emanates as an overflow as is the teaching of neo- 
Platonism. The God of Islam teleologically creative. He is not pure thought but 
supreme consciousness embodying in Himself the ultimate values of life and a 
guarantee of their preservation. 

According to Khalifah, the postulate of Islamic ethics is that the ultimate value of 
life like love and knowledge and happiness are not temporary, subjective, relative 
and illusory products of a particular phase of evolution, but objective and ultimate. 
They cannot be perceived in their perfection but as ideals we can approach them 
eternally. The Goodness is an attribute of God. God is the creator, so goodness 
must be creative. There could be nothing like passive contemplative goodness. 
The good, therefore, is not a static but a dynamic conception. It refers not to mere 
knowledge but to deeds which strive to embody truth in actions. 

Love as an intrinsic value follows from the nature of ultimate reality. Good is that 
which has a tendency to multiply, and evil is destructive of others as well as of 
itself. Good is creative and constructive. It maintains itself and the rest of life. 
Khalifah is of the view that according to Islam, the attainment of desires is not the 
test of goodness. Goodness is not only the preservation of the values of life but the 
enhancement of our essential reality, our true selves. 

Goodness is the preservation of the values of life and life is not merely physical or 


biological. Men are more than their bodies and bodies are merely the instruments 
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of their souls. In their bodily needs they are one with the animal world but the 
humanity begins with the transcendence of the physical. Therefore, goodness is 
not only the preservation but the enhancement of our essential reality. 

Human soul is the spirit of God Himself and man is created to assimilate more and 
more the attributes of God. Truth, beauty, love, peace and happiness are intrinsic 
values because they are rooted in the ultimate reality. We conceive them in their 
relativity but they are absolute as attributes of God. 

What is the reward of virtue? The reward of consummated well-being is meeting 
and seeing the Lord of light and life. This seeing must be some sort of perception 
which transcends the division of subject and object. It may be identification with 
eternal reality for which we have neither adequate experience nor categories of 
understanding. This is the highest reward of virtue. The reward of virtue is the 
better and higher life and happiness is an essential ingredient of the summum 
bonum. The rewards of virtue and vice, according to Islam, are both cash and 
credit. 

The peace and harmony may be achieved by surrendering the individual will to the 
universal will and thus the finite participates in the life of the infinite. In peace, the 
contending individuals and elements do not cease to exist. They get reconciled 
retaining their individuality but realizing their identity of purpose. Natural beauty 
and art are expressions of this peace which we call harmony. Intellectual 
understanding is peace, aesthetic contemplation is peace and virtue and happiness 
are peace. So paradise is called by the Qur’an ‘Abode of peace’ wherein the 
greeting of the residents will be “peace, peace’. 

In the realm of spirit, time and space have no meaning; these are categories of the 
world of sense. If time exists at all gradations of being and all dimensions of 
consciousness, its nature must be different at different levels. Non-spatial and non- 
temporal reality is unseen and therefore the nature of judgment, after we leave this 
earthen frame and enter into new dimensions of being and consciousness, cannot 
be comprehended now. Although life will survive physical dissolution and the ego 
will continue in other spheres carrying with it the effects of its good and evil, the 


nature of the judgment in those spheres cannot be realized by us, but we have clear 
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indications from the Qur’an that our time judgments do not apply there; they cease 
to have any validity with the cessation of physical existence. Physical time is an 
aspect of physical existence only. Time outside our temporal realm either does not 
exist or its nature is quite different. 

Islam has delivered humanity from the unnecessary and imaginary terror of sin. 
The concept of sin, as something that enters the soul and is inherited from Adam 
downwards by every child that is born, is a Christian invention. The holy Qur’an 
repudiates this doctrine most emphatically. Man, according to the Qur’an, is 
endowed with a divine nature with the gift of free-will which may lead him astray, 
but it is wrong to say that he is originally created to go astray. According to the 
Qur’an, man has been created on the nature of God. According to the saying of the 
holy Prophet, every child is born with natural endowments, but it is the parents 
that make him a Jew, or a Christian, or a Magian, which are deviations from the 
religion of nature. The God of Islam is a forgiving God and He has so constituted 
man that he will do good as well as evil deeds. Perfectly spotless saints and utterly 
black sinners with no modicum of good in them have perhaps never existed. Islam 
demands that a man should not become mad with despair if he had committed a 
sin. True repentance wipes away all sins. He should keep the ideal before his eyes 
and constantly judge himself, so that evil does not overweight in his life. 
According to the holy Qur’an, despair is the sign of unbelief. The love and mercy 
of God cover everything and every being. According to the Qur’4n, all sins can be 
wiped away by good deeds and repentance, except the sin of disbelief in the reality 
of the ideal, which contradicts belief in God. 

As language is a natural product of man’s sociability, so is his morality, the 
difference between good and evil springs naturally from human relations. 
Therefore, Islam designates morality and religion as nature. Khalifah says that 
Islam picks up humanity only at a civilized stage. When Islam says that Prophets 
were sent to all peoples, it already recognizes human beings as organized into 
societies with a customary code of morals and manners. Moreover, when Islam 
says that religion has always been one and the same in its essentials and all 


prophets form one brotherhood, it is undoubtedly taking humanity at a particularly 
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advanced stage when the idea of one creator, the judge of good and evil, has 
already emerged. 

The Hindus developed pantheism and monism more than theism, and their social 
morality was perverted by the caste domination of the Brahmans. In Buddhism, 
which is a development of Hinduism, we find his concept of existence tainted with 
Hindu Mayaism and absolutism. His psychology and sociology were extremely 
defective, and so was his view of existence. According to him, life is full of evil 
and source of all evil is desire. All ends are illusory and desires for all ends must 
be extirpated. Ending of life is the end of life. He made no distinction between 
desirable ends and undesirable ends. As such a negation of life and its values 
could not hold the human mind for long, not could it hold society together. 
Christianity too drifted into certain life-fleeing trends. Buddhism as well as 
Christianity developed the way of monks and asceticism. The world and the flesh 
were condemned. The man who married and engaged in the lawful pursuits of life 
was considered to be less spiritual than the man who abstained from them. 

The Muslims are called in the Qur’an the ‘nation of the middle course.’ It is a very 
meaningful and significant designation. However, before Islam, there had been 
great nations that had hit at great truths but they had gone to extremes in their one- 
sided development. 

This was the universally accepted view of spirituality and morality when Islam 
came on the scene of history. Heaven was separated from earth and spirituality 
was divorced from morality and as well as life. However, according to Islam, the 
purpose of life is better and richer life, intensely and completely lived, and 
harmoniously developed. 

Man is an indivisible whole. His body is an organic unity, so is his mind, and mind 
and body together form a higher unity. Man would be committing a wrong if he 
cut asunder his reason from his instincts or his body from his spirit. The 
interaction of body and mind is a fact of experience, however unintelligible it may 
be for our theoretical reason. Every event in our body affects and modifies the 
processes of our mind and every passing idea or feeling reverberates in the whole 


organism whether we are conscious of it or not. 
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35. 


Moral principles were not invented by Islam. The prophets and the philosophers 
did not invent it. When Islam came on the scene, all the aspects of truth had been 
corrupted or abstracted and life had lost its wholeness. Man had cut asunder what 
God had joined and the main service of Islam was to reunite the sundered parts 
again. 

Another thing which acts as detrimental and sundering to social life is the 
institution of priesthood. Religions had become the monopoly of a class of 
exploiters. The Bhikshus, the sadhus, the Jogis, the Brahmanns and the Christian 
priests were the monopolists of spirituality. All religions had developed priesthood 
but Islam abolished priesthood altogether. No intermediary is necessary and no 
abracadabra of ritual is required in Islam. In a congregational prayer whoever is 
the best and the most learned of you let him lead the prayers. Racially ha may be 
Negro and, as to age, he may be a child. 

Before Islam, woman all over the world had lost her independent status. She was 
legally considered as a chattel along with other goods and cattle. The Islamic code 
is the first legal code to confer equal civil rights on woman. The proudest of men 
are born of women and the noblest man, whether Christ or Muhammad, is the son 
of a woman. She has the right to own property in her own name and the right to 
choose her husband, and has the right of separation from him. However, the critics 
of Islam say that the permission of polygamy and the easy divorce do injustice to 
women. It is absolutely wrong because, it is due to ignorance of the Qur’anic 
injunctions. Polygamy in Islamic society has always been exceptional. At no time 
in Muslim history, polygamy was practised by more than one or two percent. 
Bernard Shaw is right in saying that a sensible woman would prefer to have half a 
husband than no husband at all. However, Islam prohibits polygamy where 
injustice is feared to a wife or her children. The law of marriage and divorce 
promulgated by Islam was far ahead of any legislation in this respect in any 
contemporary creed or nation. Moreover, all the civilized nations have been 
struggling to approximate their laws of marriage and divorce to the Islamic law. 
Christ, the non-violent too wanted peace and therefore, he laid down the law that 


‘If thy right eye ails thee, take it out’. Where cure by food and medicine does not 
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avail, man does resort to surgical operation. Why should surgical operation be 
prohibited in the case of the social organism? The critics of Islam should reflect on 
this fact while objecting the principle of divorce of Islam. Society should be 
constituted of peaceful and dutiful families; where peace and duty become 
impossible the family unit must be lawfully and peacefully broken up so that its 
elements may seek peace in new unities and try other sources of harmony in other 
spheres. 

Islam attempted integration everywhere as God and nature, body and soul, reason 
and instinct, law and love were all integrated by Islam. Their sundering had 
corrupted religion and society everywhere and it was only their integration due to 
which Islam was spread suddenly over half the civilized world, recasting human 
cultures everywhere and leading the world in knowledge and cultures for 
centuries, appears to be a miracle of history. 

The outlook or the philosophy of a man on life is the most important thing for him. 
Outlooks issue into acts, and if a man acts habitually in a certain manner, this 
constitutes his character. So, in other words, the most significant thing about a 
person is his character because, character is a complete system constituted by acts 
of will of a particular kind and it is the habitual dominance of a certain universe of 
desire. However, accidental dominance of a good or a bad purpose in a man’s life 
does not constitute his character. Character is the ground of conduct, and conduct 
generally is an expression of character under the limitations of circumstances. 
Character ultimately becomes a man’s nature. It may be partly his original nature 
and partly nature nurtured by habits. It is ultimately habits that form a man’s 
character. Character ultimately becomes a man’s destiny which he finds it difficult 
or impossible to escape. However, for some time there is an interplay of character 
and circumstances, each modifying each, but, once the character is firmly set, 
circumstances assume a secondary importance and man carries his destiny with 
him in all situations of life. After that no change of circumstances would repair a 
defect of character. Character then becomes what you are in the open and what 
you are in the dark; what you are when you act and what you are when you are not 


acting as it becomes the governing element of life. 
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Cultures and religions are to be judged by the type of character they tend to build. 
It is the fact that a tree is known by its fruit and the fruit of a culture is the 
character of its men and women. A culture may be judged by the average character 
that it produces. 

According to Socrates the virtue is knowledge and vice is ignorance. He who 
possesses true knowledge of good must necessarily do good and right actions. The 
vicious are really ignorant people who mistake evil for good and pursue it because 
they consider it to be good. No body pursues evil knowing it to be evil because, he 
somehow visualizes it as good. But according to Aristotle, virtue is not only 
knowledge. It is knowledge plus habit as knowledge alone has no power enough to 
make a man virtuous. However, according to Islamic doctrine, knowledge or belief 
is of various grades which are more realistic and scientific and they are [lm al- 
yaqin (intellectual knowledge), ayn al-yaqin (perceptual knowledge), and haqq al- 
yaqin (realized or experienced knowledge). Intellectual knowledge is reached by 
logical conclusions and as a sufficient motive of action, it is very weak and 
uncertain and often a contrary strong argument may shake it to its foundation at 
any moment. So as a basis of the formation of character, mere opinion or 
speculative knowledge is of little avail. So far as perceptional knowledge is 
considered, it is achieved through perceptive experience of the happening of 
external nature or in the lives of others. This may form a slightly better guide and 
motive of action in comparison with mere intellectual apprehensions. But there is 
a higher and final grade of certainty which is called realization. We have all seen it 
sO many times in our lives that when life makes us experience the truths that we 
had been hearing and also perceiving in others, we feel as if their reality is 
revealed to us for the first time from the innermost core of our own being. This is 
knowledge at the highest which becomes identical with life and action. 

Is faith or knowledge enough to determine a man’s character? The answer is no. 
we know such people who believe and have knowledge but still do wrong. Faith is 
tested as well as strengthened by good deeds. The strength of faith varies in 
different persons. If Socrates meant that virtue and knowledge are identical and he 


who knows good must necessarily do the good, his psychology was defective. 
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Aristotle is right in saying that only knowledge is not enough to be materialized 
into virtue. Virtue is not only knowledge. It is knowledge plus habit as knowledge 
has not enough power to make a man virtuous. Here Aristotle corrects Socrates 
and asserts that mere intellectual apprehension is not enough to materialize into 
virtue because, human mind is not pure reason; life has a physical basis too. We 
possess instincts that have to be trained and disciplined and subordinated to higher 
purposes. It is a fact that repeated actions sow habits, and habits, becoming as 
powerful as original nature, form the sum total of a man’s character which 
becomes his incapable destiny. So, virtue is defined as a habitual action based on 
true beliefs about our life purpose, and virtue is knowledge plus habit. It is the 
philosophy of Islam that faith ascends from certainty to certainty and from 
strength to strength with constant contemplation as well as perpetual embodiment 
of beliefs in good actions. According to a tradition of the holy Prophet (PBUH), 
the good deeds are those that a man does habitually. 

41. Itis sometimes lightly asserted that beliefs do not matter and it is actions that are 
important; but this is psychologically wrong. Man, as he is constituted, acts not 
merely momentary impulses; behind his conduct there is an outlook on life which 
may not be definitely formulated in words, but it is all the same there working 
consciously and subconsciously as his vital urge, as a driving force of his life, 
determining his relations to other persons and to his environment. 

42. Mere belief in certain dogmas or mysteries shall not deliver man from the 
clutches of his lower self. Salvation is not attained merely by subscribing to any 
dogmas. According to Khalifah, Islam has supported Aristotle in this respect with 
its formulation of the essentials of faith and with its invariable coupling of good 


deeds with faith to test it as well as strength it. 
Conclusion 


Khalifah has discussed ethics theoretically and philosophically. He has attached 
ethics to the unity and oneness of God. He says that ethics of Islam does not stand by 
itself but follows as a corollary from the foundation of religious belief. According to 
Khalifah, ethics is the study not of any special ends but of the supreme or ultimate end. In 


Islam, the summum bonum or ultimate end is the pleasure of Allah. All ends must 
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converge in the ultimate end. Morality too must conform to the one law of unity in 


diversity. So the multiplicity of human desires cannot be disjointed and there must be a 


controlling principle and that principle in Islam is supplied by the nature of God. 


Khalifah has rightly said that morality really is less of a theory and more of a way 
of life. Example is here more effective than precept. He is of the view that life of a 
philosophical moralist or of the writer of ethics is seldom an example for others. It is only 
great personalities, (like Prophets and saints) their conduct and their life attitudes, from 
which edifying influences radiate and the life of others receive fresh ideals and energies. 
But so far as character is concerned, it is ultimately habits that form a man’s character. 
Character becomes a man’s nature. It may be partly his original nature and partly nature 
nurtured by habits. Character ultimately becomes a man’s destiny which he finds it 
difficult, nay impossible to escape. But so far as virtue is concerned, Khalifah is of the 
view that it is not only knowledge but knowledge plus habit. In Islam there are various 
grades of knowledge i.e., IImul yagin (intellectual knowledge), any al- yaqin (perceptual 
knowledge), and haqq al- yaqin (realized or experienced knowledge). So far as happiness 


is concerned, it is a result as a byproduct of life rightly lived. 
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Chapter No. 8: Dr. Khalifah ‘Abdul Hakim’s Social, 


Economic and Political Views 


Introduction 
Khalifah’s Views about History in Islam 


The concept of history plays an important role in making human thought. It is the 
systematic study of man’s past. It generates the possibility to learn from history for better 
understanding of our circumstances. It narrates notions of human change and the role of material 
circumstancs in human affairs. It suggests the possibility of better understanding ourselves in the 
present, by understanding of the forces, choices and circumstances that brought us to our current 
situation. It is a man’s nature that it seeks reason based justification between the phenomena of 
the universe and its actions. It unites the chain of various incidents and phenomenal happenings 
through composition, sequence, analysis and hierarchy and finally tries to measure them through 
reasoning and intellect. Through this struggle of man, various sciences and technologies and arts 
came in to being. The men of every age examined the natural phenomena, especially in the 
perspectives of their era and thought and tried to compose various principles after finding the 
cause and effect, logical relation, and intellectual justification through generalization, working 
behind these phenomena. The sciences, in which man tried to understand the cause and effect of 
the phenomena of the nature and coined the rules and regulations after having comprehending 
them, called natural sciences. But, the sciences, in which, he tried to understand the man and his 
individual and collective behaviours, called social sciences. The sociology, economics, politics, 
and history are included such kind of sciences. Some philosophers tried to include the history in 
the species of natural sciences, but they could not succeed because history had a link with man, 


therefore, it could not be called as a natural science but a social science. ! 


However, it is not a natural or physical science but deserves to be called as a social 


science.” 


According to S. M. Ja’far, some people consider it natural science but some take it as 


social science.? But what kind of science is it? What is the nature of this science? It is the 


1 Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, Bazm-e-Iqbal, Lahore, 
1989, p.117 

2 Sadiq ‘Ali Gull, The Story of History, Aziz Book Depo, Lahore, 1961, p.14-15 

3 Ja’far, S.M., History of History, Peshawar, 1960. p.126 
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subject, under discussion, needs further enunciation and explanation. History is the record of 


man’s those individual and collective activities, which he has performed in the past or is 
performing in the present era. History also tries to understand the causes and reasons and further 
narrates those reasons which act as stimulating force behind the ups and downs, apex and 


decline, exaltation and downfall of the nations.' 


The word ‘history’ derived from the Greek word “Tosepetiv’, which means investigation 


and research and in English its equivalent, is History.’ 


In Arab, the word ‘history’, though used in any situation, yet it was taken as sequence 
vise composition of documents on which the year and month was written formally and 


regularly. 


According to another scholar (Gowronsk1) of the philosophy of history, the objective of 
history is not only to narrate the incidents of the past in a sequence, but a better comprehension 
of the causes and reasons of the ups and downs of the civilization and culture of various nations, 
after completing their criticism and analysis and the acquisition of the guidance for a better 
future. According to Gowronski, in history, we evaluate the exact and right value of the incidents 
of the past, by putting them on critical and research based criteria in the light of current sciences 
and point out the mistakes and errors so that in future, their repetition may not be occurred again. 


From, this very point, we get the justification of the study of History. 


According to Dr. Wahid ‘Ishrat, its reason is that to find out the reasoning justification, 
and to get the results after reflecting the causes and reasons, and the capability to coin the formal 


rules after generalization, is only found in the nature of human being.” 


According to Archy, in history, we study the incidents of human beings only because it is 
he (man), who has the capability of thinking and he has the justification of his doings. Due to 
having this matter and capability of thinking, when man puts his sight on his past, he sees the 
logical sequence of cause and effect in the happening of different incidents and through that he 


searches out the justification of different incidents.° 


1 Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, Bazm-e-Iqbal, Lahore, 


1989, p.118 

2 ~ Ibid 

3 Rosenthal, A History of Muslim Historiography, Holand, 1952, p.10 

4  Archy, M.C.D., The Meaning and Matter of History, America, 1959, p.16 

5 Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, Bazm-e-Iqbal, Lahore, 
1989, p.119 

6  Archy, M.C.D., The Meaning and the Matter of History, America, 1959, p.16 
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Due to having this potential of thinking, when man puts a keen eye view on his past, he 


finds there an organized and coherent logical sequence of cause and effect in the happenings of 
different incidents and he searches the justification of different events through ie However, 
according to Iqbal, history is like a heavy gramophone in which the voices of the different 
nations are saved.” Another legislator, ban sling Brook is of the view that history teaches us 
philosophy through examples.” History depends on the study of this reality that the development, 
evolution, advancement, progress and exaltation and downfall of various nations do not depend 
on chance or accidental incidents but there are some basic and fundamental principles that play 
their role as stimulating force behind the course of the acme and downfall of the humanity. Man 
had come to know this very concept of history at the very outset of his evolution. Professor 
‘Abdul Hamid Siddique has the same view about the history as according to him, Man was 
against the concept of ‘chance’ as the stimulating force of historical events at the very outset of 
the evolution of human beings. He tried to determine such rules which are possible to be 


4 
expressed. 


After excluding the incidental and chance based events from the orbit and process of 
historical events, it is a dire need to know that what is the reason of its movement if the 
happenings of the historical movement and progress and evolution, are not based on mere chance 
or accident. What are the self-evident and eternal rules which play an important role behind the 
process of progress and evolution? The justification of the philosophy of history depends on the 


search of the answers of these very questions.” 
Professor Mazharuddin Siddiqi writes; 


“There is found a unitary sequence and mutual relation in the historical 
events. History is not an addition of incoherent and meaningless incidents but 
its each and every event gets its formation and completion from its preceding 
events. Like the physical law of cause and effect, the law of cause and 
consequence also works in the realm of history. However, the happenings of 
physical nature get their manifestation from the traits and characteristics of 
the lifeless things, whereas, the historical events are created from the 
collective nature of man.”° 


Archy, M.C.D., The Meaning and the Matter of History, America, 1959, p.16 

‘Allama Sir Muhammmad Iqbal, Shuzrat-e-fikr-e-Iqbal, translated by Ifikhar Ahmad Siddiqi, p.32 

Sadiq ‘Ali Gull, The Story of History, Aziz Book Depo, Lahore, 1961, p.32 

‘Abdul Hamid Siddiqi, A Philosophical Interpretation of History, Idara Nashriyat-e-Islam, Lahore, 1969, p.1 
Max Nardau, The interpretation of History, p.44 

Mazharuddin Siddiqi, Islam ka Nazria Tareekh, (The Theory of History of Islam), the Institute of Islamic 
Culture, Lahore, 1966, p.18 
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Due to this very difference between the incidents of the physical nature and historical 


events, history has been excluded from the orbit of the natural sciences and included in the orbit 
of the social sciences.' But, despite of this difference, the law of cause and effect which is behind 
the all natural happenings also works in the realm of historical happenings. This law 


encompasses all things.” 


According to Dr. Wahid ‘Ishrat, all the philosophers are unanimous on this point that the 
movement of the history and all of its activity, works under one law or laws. In the past, history 
was moving on under this very principle and today it continues moving on by obeying the same 
law or laws. But what is that law? There is difference among philosophers on this point. It has 
been a basic and fundamental question as to what is the law of movement of the history. Does 
the process of history is owned to the individuals or, the individuals are compelled to obey or 
perform due to the mechanistic process of history. Actually, individuals are nothing more than 
whatever the historical process makes them.° However, Khalifah’s view about this matter is that 
the historical process has been indebted to the great men of the history. The individual efforts of 
the great and epoch-making personalities have been playing an important role for resetting and 
defining the tinge, trend and aspect of the history and the evolution of the humanity.” Bernard 
Shaw, also, was of the view that there has been the latent and hidden force of extraordinary men 
behind all kinds of progresses in the world. According to Khalifah, individual is not bound to 
the deterministic process of the history. At every important point of the human history, the great 
men have done their utmost efforts in changing the flow of the circumstances. There are several 
examples existed in the history when individuals turned the flow of the history and 
reconstructed, revived and rejuvenated the dead civilizations through their individual and 
personal efforts.° Khalifah has rendered several such examples of the great individuals in his 
book named ‘Islam and communism’, who refused to support the fixed pattern and deterministic 
system of the society and consequently, faced a lot of hardships but changed the flow and the 
pattern of the history through the force of their resolution and determination. He quoted the life 


of Homer and Socrates who faced a series of hardships and drank the cup of poison.’ however, it 


_ 
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is true that a man gets really an impact from society, in which he lives, but to limit and bound his 


whole personality to the society is not suitable at all. The basic reason is that man is such a 
personality who has his unique existence and self and he often, manifests and expresses his self 
with bravery and complete courage. The apparent compulsions and needs, instead of becoming 
the shackles of his feet, increase the fire of expression in him. Marxists committed a serious 
mistake when they interpreted human beings as the production of the social circumstances! 
Marx and Angles, both, have ignored this aspect of the human life that man is man and not mere 
an animal. Khalifah writes; 

“Matter is guided by what we understand as mathematical and mechanical 

laws, plant life is guided by the laws of growth, and animal life is guided by 

instinct. When man comes on the scene and mind emerges, we notice a 


transition from instinct to reason. Along with reason there emerges that most 
mysterious privilege and trial of man called freewill.”” 


The movement of historical process is not created by historical or civilizational 
circumstances at all, but, it is indebted to the extraordinary and outstanding individuals of the 
history.* According to De, Boer, it was Muslims who made the historiography as an art and took 
the history as a continuous process being higher than mere an ordinary writer and composer of 
historical events or historiographer and founded a philosophy of history by writing the laws of 
cause and effect. Moreover, the interest of Muslim scholars and intellectuals in history, 
philosophy, logic, math, and other rational and intellectual sciences, is not indebted to the 
impacts of the Greek culture and civilization at all. In Greek nation, there is found not a 
philosophy of history of such kind. As a matter of fact, which is also admitted by all is that, it is 
the Inb-e-Khuldiin, who noticed and visualized the philosophy of history as a physical process 
for the first time in the history of mankind and then he tried to compose its tules.* The holy 
Qur’an also admitted the importance of the history more than one time.” Though, the Holy 
Qur’an is, basically not a Book of history but it often narrates the historical events of the ups and 
downs and acme and decline of the ancient preceded nations with a critical analysis.° In the 
history of Muslim Philosophy, Ibn-e-Khuldiin, was the man of deep scholarship, learning, 


understanding and sound wisdom, who is a predecessor not only in the history of Muslim 


‘Abdul Hamid Siddiqi, A Philosophical Interpretation of History, p.43 

Dr. Khalifah ‘Abdul Hakim, Islamic Ideology, p.65 

Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Haktm’s Sociological Views, p.125 

De-Boer, History of Philosophy in Islam, pp.204-205 

“Allama Iqbal, The Reconstruction of Religious Thought in Islam, p.189 

Qadhi Javed, The Philosophy of History of the Qur’an, do mahi afkar-e-Kirdar, (bi month thought and 
character) v. 2. Issue 10, October 1973 


NDNNnBWN KH 


334 


philosophy but European and other philosophers of the world too, consider him as a leader in the 


field of history of philosophy. Inb-e-Khulditin’s philosophy of history is consisted on the ‘organic 
concept of history’, and he is, in this respect, also a predecessor of Spangler and Tyne B. Inb-e- 
Khuldiin considers the nation as an organic like the body. He is of the view that the social life is 
the imitation of human life. As man passes through the stages of childhood, youth, and old age, 
society too passes through these stages.' However, Ibn-e-khuldiin considers the principles of the 
revival and destruction of a society and state as external and not internal. Every society is 
pregnant of these principles in its physic and nature. These principles are hidden in their 
constructions which compel it to pass through the processes of evolution, development and 
deterioration.” Ibn-e-Khaldiin is of the view that the society starts to decline when man or society 
become biased, greedy, and self-centered being cut off and indifferent from the laws of nature. In 
this way, temptation is created at the colossal level which deteriorates and devastates the whole 
society by making it venomous and dirty. But, in this whole process, the history gets movement 
from the national bias and goes on towards its revival. But, what is that national bias? Ibn-e- 
Khuldin calls it the ‘common feeling of a nation’. Being derived from the word ‘muscle’, it 
(common feeling of a nation or quality of national bias) works like a muscle of a body. The 
muscles of the body are united and coherent and the common feeling is existed in them. So, in a 
case of pain in any part of the body, the whole body feels, conceives and comprehends that pain. 
For Ibn-e-Khuldtin, the movement and the changing of the process of history depends on the 
‘national biases and prejudices’. Sometimes this bias becomes powerful but sometimes vice 
versa. At a time, when it becomes powerful, the creative elements of a nation become stimulant 
and active. However, at a time of its weakness and feeble, the nation travels to its decline 
speedily. And thus, the state becomes weak and nation becomes feeble and society becomes 
deteriorated. In this way, the unity of a nation turned in to difference and disharmony. In the 
form of -dictatorship and autocracy, (Ibn-e-khuldtin calls it Infrad-fi-majid), state becomes 
declined.” For Ibn-e-Khuldiin, the economics too, plays an important role in changing the society 
or flow of history. Scarcities or the affluence of the financial resources directly affect the society. 
The people of the territories, where fertilizers lands and financial resources are found in 


abundance, are not hardworking, intelligent and sophisticated in morality. They are devoid of 


Sadiq ‘Ali Gull, Sarguzasht-e-Tarikh, pp.150-151 
Muhammad Hanif Nadwi, Asasiyat-e-Islam, p.194 
Sadiq ‘Ali Gull, Sarguzasht-e-Tarikh, pp.150-150 
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moral and ethical cleanliness and sophistication. They are lazy and remained inactive in their 


worldly matters and different activities. On contrary to this, where the financial resources are in 
dearth and land is hard, the people had to earn their livelihood after great efforts, toil and 
struggle. So, the people of these territories, proved to be dynamic, active, and extraordinary 
smart. Same is the case with the animals, as they are active living in hard lands but are lazy and 
inactive where they are treated with food in abundance. Same is the case of the peoples and 
nations of the world.’ Inb-e-Khuldiin, expresses the same views when he says that this national 
prejudice plays an important role in the formation of the nations. This bias is found in abundance 
in the people living in the villages, but in dearth, in the civilized people, living in cities.” The 
people living in villages, proved to be more brave and courageous because they are in abundance 
in national prejudice or in other words, the spirit of nation-hood, is found in abundance in them.” 
Ibn-e-Khuldiin, uses the word ‘gathered or accumulated or united’ for the society. He is of the 
view that it is the basic trait of man that he likes to live in the form of gathering and 
accumulation. This accumulated form of living, soothes his nature. Secondly, he defends himself 
through it. Thirdly, this gathered form of living, provides compulsory and mandatory required 
circumstances and resources for the completion of his personality. Moreover, the national bigotry 
and prejudice, plays an important role in creating unity and solidarity in that ‘gathering’. When 
this prejudice is in strength, the nation goes on towards development, but when it is feeble, the 
nation starts to decline. So, in this form, the civilization and society become devoid of movement 


and action. For Ibn-e-Khuldin, the stimulating force of the history is ‘Prejudice’ .* 


But, so far as the organic concept of history is concerned, this principle or philosophy of 
history is difficult to be approved and requires to be discussed because, individuals are deprived 
of the traits which are found in the history or society. Moreover, the history or society is 
deprived of those characteristics of man which make him a really human being. Sorokin also 
pointed out towards this matter as according to him, all the concepts and ideas based on the 
biological principles, are baseless because, man is not mere an animal but something more than 
it. A will, present in his body, makes him ready to act. He has sense in his body which guides 


him. Therefore, there exists not any universal principle which points out the matter as when the 
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society and culture were in their childhood, and when they reached their youth, and when they 


reached their old age and when they will meet with death.' 


Moreover, there is not clear as what does it mean by the childhood of society? What does 
it mean by the old age of culture or civilization? And what are the obvious characteristics of all 
these periods? When one period is ended and the second one is started? And when and how a 
society becomes prey of death? And what does it really mean by death of a society? So, in the 
light of all above points, it may be said that these all concepts are not real but parables and 
similes which are full of vague terms and unexplainable thesis.” According to Professor 
Mazharuddin Siddiqi, the attack of external diseases does not succeed if the immune and 
defensive system of a body continues to work. But, if the internal physical resistance and power 


of a man perishes, an ordinary and trivial disease may cause him death.” 


Through this example, 
professor Siddiqi, being follower of Ibn-e-Khuldiin in the matter of organic concept of history, 
considers the Islamic concept of history and nation as organic one. As according to him, there are 
several powers of life and death, construction and destruction, quarreling against each other at a 
time, in the collective and moral life of nations like the physical life of individuals.’ In our body, 
the contradictory and conflicting tendencies of life and death continue quarrelling with one 
another on every moment. We, in our daily routine life, commit thousands irregularities and 
break the laws of physical health but, we do not meet with death because, the powers of life help 
us and make the process of death weak, or repeal the action of the powers taking man towards 
the death. But when man reaches his old age, the powers of life become weak and the powers of 
deterioration become strong and make us weak slowly and steadily and finally we perish when 
life giving powers become weak. Same is the case of nations. In their lives, there exists life 
giving, as well as death giving tendencies. In the beginning, the healthy and life giving 
tendencies are strong, and this is the period of the acme of nations when financial affluence and 
luxuries of life prevail everywhere. But due to this financial affluence, the formidable and death 
giving tendencies start to enter in to the collective system of a nation. But, at that time, they are 
weak as compare to the life giving tendencies. Therefore, at that time, there do not appear any 
apparent signs of decline and deterioration. However, their decline has been started. But, like an 


old man, who continues to live for a long time and does not die, in spite of his weaknesses, the 


— 


Sorokin. P.A., The Crisis of Our Age, p.35 

2 = Ibid., p.24 

3. Professor Muhammad Mazharuddin Siddiqi, Islam ka Nazria Tartkh, (The Concept of History in Islam), The 
Institute of Islamic Culture, Lahore, p.57 

4  Ibid., p.56 
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decline period of nations continues for a long period till a time comes when their unity and 
solidarity become shattered and perished. It should be noted that a nation does not meet with 
deterioration or devastation unless firstly, its soul dies, its mind deteriorates, and its internal 


powers and system become willing to be weak and to be declined.’ 


Professor Siddique’s organic concept of history is based on Ibn-e-Khulditin’s concept of 
history and society. However, according to Dr. Wahid ‘Ishrat, this organic concept of history is 
defective and therefore, not true because, history, and society and culture are not organic at all 
but a movement which has its historical evidences. When a civilization or culture is on its peak, 
nothing remains without being wet. It not only puts its affect on the habits and thoughts of the 


people but manifests its existence in a new culture also.” 


However, Khalifah “Abdul Hakim does not agree with this organic concept of history and 
rejects it because, according to this organic concept of history, the stages of childhood, youth, 
and old age, come and prevail on the society turn by turn forever as eternal fate of a nation or 
civilization or society. But, Khalifah is of the view that these stages, i.e., childhood, youth or old 
age, are not of a permanent, eternal and perpetuating nature and therefore, they are not eternal 
fate of a nation, society and civilization. According to Khalifah, there are several examples in 
history that individuals changed the flow of history and revived the dying civilizations and 


cultures through their great efforts.? 


According to Dr. Wahid ‘Ishrat, this organic concept of history is not an Islamic in its 
nature at all as the Professor Mazharuddin Siddiqi thinks it. According to Islam, the process of 
history does not travel in the circles of childhood, youth and old age but it changes as 
evolutionary process at every moment.’ Whereas, Khalifah is of the view that this process is not 
only changed but, the flow of history is also changed by the great men of the history and human 


efforts have revived the dying civilizations. In respect of Iqbal, Khalifah writes; 


“The genesis of civilizations and the issue of the reasons of their decline and 
climax, is so complicated that the great philosophers of the current era like 
Spangler and Tyne B., etc., have rendered contradictory and conflicting ideas 
and there exist no such theory which gives a satisfactory answer as why in 
some periods, an extraordinary life is emerged and seen in a nation suddenly? 
Extraordinary and gigantic personalities emerge and come on the surface in 


1 Professor Muhammad Mazharuddin Siddiqi, Islam ka Nazria Tartkh, (The Concept of History in Islam), The 
Institute of Islamic Culture, Lahore, p.57 

2 Sorokon. P.A., The Crisis of Our Age, p.36 

3. Dr. Khalifah ‘Abdul Hakim, Islamic Ideology, The Institute of Islamic Culture, Lahore, p. 

4 Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, p.135 
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every department of a nation suddenly and the power, dignity and awe are 
increased day by day. But, after passing some period, disgrace and indignity 
prevails and a new period starts and then comes death. Before the 
accomplishment of the process of death of a civilization, a new life, 
unexpectedly, comes on the surface and then again a new period starts. In 
Spangler’s book decline of the West, the same theory is rendered, that the 
nations are born like the organic, plant and animal entity and pass through the 
stages and periods of childhood and youth and finally meet with death. In 
their creation, a special life which emerges out of their entity, its causes and 
reasons are beyond the domain of intellect and reasoning. It is the secret of 
life and an unsolved problem. But, the periods through which they pass, their 
states are emerged under some peculiar principles. Spangler is the supporter 
of a peculiar kind of determinism in history. Every period has its peculiar 
aptitude and special inclination in different sciences and arts. The variations 
and changes occurring in the civilization and society are bound to happen 
under the pet and fixed laws. He has, with great scholarship, discussed and 
analyzed all the major civilizations of the past and finally reached the 
conclusion that the western civilization is now inclined to be declined after 
acquiring all the stages of development and progress and very soon it will 
also be perished like the civilizations of Greek, Egyptian, and byzantine etc. 
On studying the Spangler, sometimes, an idea haunts that is it not the same 
point which has been discussed by the Holy Qur’an also that there is death for 
every nation as it is for the individuals and when the time of death comes, it 
cannot be occurred earlier or later than its exact timing.! 


The holy Qur’an says: 


*byayins Soke lognsleag inglctsle i) get asl 
For every community is a fixed term; when their fixed term is reached neither 
an instant can they defer it nor an instant can they advance it. 

‘Allama Iqbal does not accept this organic concept of history. He disagrees with this view 
that the implementation of death and life on the civilizations is identical to that of the 
individuals. He rejects the idea that the system of life and death is same in its implementation on 
civilizations as well as on individuals. However, when this idea was presented to Iqbal, he said, 
“Tt is right that there is death and mortality for every nation but the idea, spread by Western 


people that no nation will rise or revive again is absolutely wrong.”* 


To say that the Islamic 
civilization has become dead and perished like the other civilizations of the world, and it cannot 
be revived and raised again, is absolutely wrong. Iqbal repudiates this Western concept 


vehemently. According to Iqbal; 


1 Dr. Khalifah ‘Abdul Hakim, Fikr-e-Iqbal, Bazm-e-Iqbal, Lahore, pp.190-200 
2 Yunus, 10:49 
3. Dr. Khalifah ‘Abdul Hakim, Fikr-e-Iqbal, Bazm-e-Iqbal, Lahore, pp. 190-200 
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“Islam is convinced by the concept of the revival of the whole world after its 
death. In this case, how can it refuse the second life of the nations? We know 
that in the autumn season, death prevails on trees, but on the arrival of the 
spring season, new leaves and fruits come on them. Soil being fertilized, 
looks dead, but after being irrigated and saturated, new life emerges out it.”! 


According to the organic concept of history, nations and civilizations did not emerge out 
after being dead and perished. Whereas, according to the Islamic concept of life, the 
implementation of this concept of death on the nations is absolutely wrong, because, nations and 


civilizations can get their revival again and again, after their death and decline. 


Hegel is another great name in the field of the philosophy of history. He is also the 
supporter of the organic concept of the history. Being an idealist, he builds the foundations of the 
process of history on his concept of idealism. According to him, the original thing is an idea or 
conception or intellect. The concept proceeds towards its progress or accomplishment through 
the process of evolution till it becomes a ‘totality’. He calls that concept of totality as truth after 
assigning it the attributes of god and from this very point he returns towards the material world 
and says that every material existence of the world is the reflection of that concept. Along with 
this concept, the worldly things also travel the evolutionary stages. If the ‘intellect’ changes in to 
the ‘total intellect’, and ‘the total truth’, it will be peace, security, and social justice everywhere 
in the world.” Hegel’s concept of ‘absolute’ is like a spring or fountain of everything, from which 
the whole universe is emanated and is proceeding towards that ‘absolute’ for its perfection. If a 
system gets it access to that absolute, through the system of dialectical evolution, it will get its 
perfection and that perfection would be a cause of the welfare, peace and progress of the world. 
The institution or system which is not compatible with the ‘Absolute reasoning’ cannot be 
remained alive. According to him, all institutions, interests, activities get their formation by 
means of universal soul and through which the universal soul expresses itself.’ G. R. Muse writes 
in his book named introduction of Hegel, in respect of Hegel that everything should be placed 
under the reasoning and intellect. The thing which does not provide the justification and 
arguments of its own existence and entity through the intellect deserves not to be alive, whether 
it is religion or ethics or society or its economic system.’ Sibrie says that it has been concluded, 
according to Hegel, from the universal history that all of the action and activity of the history is 


based on reasoning. History gets its shape as a mandatory and compulsory happening and entity 


Dr. Khalifah ‘Abdul Hakim, Fikr-e-Iqbal, Bazm-e-Iqbal, Lahore, pp.200-201 
‘Abdul Hamid Siddiqi, A Philosophical Interpretation of History, 1969, p.52 
Ibid., p.53 

Muse, G. R., An Introduction to Hegel London 1959, p.10 
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of the intellect that wants to get access to the universal soul. The soul which is of permanent 


nature remains the same.’ For Hegel, history gets its shape as a necessary happening and this 
very action of the history is considered as a dialectical activity. Professor ‘Abdul Hamid Siddiqi 
is of the view that according to Hegel, the substance of the evolution or the progress is the 
conflict of the contradictory things. In fact, every phenomenon has an internal contradiction in its 
nature which causes destruction through the evolution of that phenomenon. The destruction of 
one thing causes the creation of another thing which proves better than the first one and thus the 
process of evolution carries on through this dialectical activity.” Professor M. M. Sharif is also a 
supporter of the theory of dialectics. Hegel terms it as dialectical idealism while Marx calls it as 
dialectical materialism. However, according to M. M. Sharif, it is neither dialectical materialism 
nor dialectical idealism, but dialectical objectivism and he uses the words for that “dialectical 
Monadism’.* M.M. Sharif is of the view that the materials as well as the idealistic interpretation 
of the history, both are based on extremism." He is also of the view that Hegel and Marx ignore 
the man’s role while declaring the process of history as deterministic. According to the theory of 
dialectical objectivism, the basis of the conflict in the process of history is an objective. That is 
the conflict of man and his objectives. Men are real while objectives are ideal. What is real, that 
is not an ideal and what is an ideal that is not real.” Professor Sharif is of the view that there 
happens, no doubt, a dialectical action but this is a Dialectical Monadism and not dialectical 
idealism or dialectical materialism. Dialectical Monadism happens between objectives and 
purposes. The conflict of purposes and the clash of objectives work as a hidden force behind the 
process of the history. Dr. Wahid ‘Ishrat says that if we admit the view point of Professor M.M. 
Sharif as true, all historical and cultural evolution and progress travel in the form of straight line 
in the light of the theory of Dialectical objectivism.° But, Sharif has a different view point in 
describing the evolutionary process as according to him society comes in to being as a result of 
the interaction of uncountable individuals, classes, and cultures which remain busy in search of 
unlimited and uncountable objectives and ideals and among them, the process of success and 
failure is seen as a common phenomenon.’ We have seen that Hegel, Marx and Sharif, all are 


supporters of the dialectics, however in a different way. Hegel is a supporter of dialectical 


1 Sibrie, J., Hegel’s Philosophy of History, p.11 

2 ‘Abdul Hamid Siddiqi, A Philosophical Interpretation of History, p.11 

3. M. M. Shrif, Studies in Philosophy of History and Social Dynamics, The Pakistan Philosophical Congress, 
Lahore, p.16 
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Ibid., p.21 

Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, p.143 

M. M. Sharif, Studies in Philosophy of History and Social Dynamics, p.22 
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idealism, and Marx is a supporter of dialectical materialism whereas, M. M. Sharif is a supporter 


of dialectical objectivism. But, does dialectics causes the progress and evolution in the nature 
really? Is there dialectics really exist in the nature? What is the reality of this principle itself? A 
very few people has addressed this topic. But, Dr. Wahid ‘Ishrat is of the view that to determine 
and limit the vast, stretched and universal evolutionary process of the nature to the domain of 
dialectics only means not to comprehend the nature.’ Dr. Khalifah ‘Abdul Hakim also rejects 
such kind of determinism categorically and considers the process of dialectics as an extreme kind 


of determinism and calls it rather a kind of idealism. He writes; 


“Dialectical materialism introduces a new kind of determinism; the inevitable 
march of thesis, antithesis and systhesis. Freedom can be a characteristic of 
the spirit or the mind which is not a link in the chain of inexorable physical 
causation, but if mind is not a primary reality, where can freedom reside? The 
Marxist revolutionaries are exhorted to make sacrifices for an ideal, but if the 
ideal is realising itself through a dialectical process, why not trust that process 
to achieve its goal? Sacrifice means either the suppression of physical desires 
for supraphysical aims or for the ultimate welfare of the soul. But for a 
consistent materialist there could be no supraphysical aims and any sacrifice 
could be justified only on the basis of a hedonistic calculus which takes only 
the individual’s present and future pleasure into consideration. A Marxist 
revolutionary introduces from the backdoor a sense of freedom and moral 
obligation which do not logically follow from his dialectical materialism.” 


The dialectical view point of the evolution of the nature is not an eternal and final law of 
nature but they are imaginary and assumed ideas of Hegel and Marx which came into being as a 
consequence of their thoughts. They are not eternal, absolute or final in their status. However, 
they hold the status of an important chain in the evolutionary process of the thoughts of human 
being and with the reference of these important ideas we may easily understand the evolutionary 
process of the thought of human being.” According to Robert Brefalt, though the law of 
evolution and progress of human being is dominant in every part of the history of mankind but 
till today it could not achieve the status as a proved reality. But, on contrary to this, its status is 


considered as controversial and extremely disputed till now.” 


However, Dr. Khalifah ‘Abdul Hakim considers the dialectical materialism as a static 


idea and interprets it as dogmatism based on blind belief instead of logic or intellect. He writes; 


Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, p.144 

Dr. Khalifah ‘Abdul Hakim, Islam and Communism, pp.17,18 
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“Dialectical materialism is also a particular type of faith or dogma about the 
nature of reality and as a dogma has no inherent superiority over the faiths 
which it attempts to suuplant. For all materialism existence is blind, though 
blind with an inexorable necessity and regularity; it has neither manings nor 
purposes; meanings and puprposes are imported into it by human needs and 
subjective prejudices. Mechanistic materialism reconginsed only mechanistic 
necessity; dialectical materialism has replaced it by dialectical necessity, but 
both types of necessities are non-purposive; according to bothe the universe 
as such has no aims and its processes have no prescribed goals. But human 
life is lived in a realm of nature as well as realm of ends. If you eliminate 
ends and purposes and meanings from human existence it would be utterly 
paralysed both for understanding and action.’””! 


No doubt, Khalifah rejects the logic of Dialectics but formats his concept of history by 


the composition of dialectics of Hegel and Marx and mechanistic materialism. Khalifah writes; 


“Dialectical materialism of Marx is a hybrid between Hegelian idealism and 
mechanistic materialism of the nineteenth century. It is an unprovable dogma 
and is accepted as a matter of faith by all Marxists as blindly and as 
unintelligently as any religious obscurantist ever did. It has not freed the 
human spirit by replacing one dogmatism by another.” 


Khalifah is of the view that the process of history is neither the production of society and 
nor it depends on the logic of dialectics for its evolution. There are uncountable examples existed 
in the history of mankind that man has changed the flow of the process of history and human 


beings revived the dying civilizations through their personal efforts.* 
At another place Khalifah writes; 


“The study of human culture and the advances made in civilization reveal the 
incontrovertible truth that all the great advances made in the creation and 
realization of specifically human values were achieved by the emergence of 
individuals who in some way or other developed certain attitudes towards life 
different from the herd.............. But man has changed culturally from the 
caveman to the philosopher, the saint, the prophet and the scientist, who bear 
no mental and moral resemblance to their most primitive ancestry. What is 
that has made this evolution possible? This advance was evidently effected by 
individuals who were generally considered to be freaks. These were the 
individuals who did not feel themselves adapted to their environment and 
were comparatively free from the pressure and coercion of their social 
heredities.”” 


The process of history happens in the circle and straight line instead of Dialectics. Circle 


denotes to a society while straight line denotes to an individual. Society remains active within its 


Dr. Khalifah ‘Abdul Hakim, Islam and Communism, p.19 
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own domains due to various factors and agents and keeps its individuals and institutions 
encircled and circumscribed. It does not allow its individuals to go out its domains through 
pressure and constraint. It keeps the individual confined and bound to its circle and does not 
allow him to break those limits. But, when the determinism and coercion of the society creates 
dispersion and disturbance within itself and creative elements dies in it, new creative love, 
enthusiasm and devotion in a form of an individual, after breaking the circle, adopts the shape of 
a straight line. This circle and straight line, the connection of individual and society, carries on 
its journey by producing new creative aspects and facets. Sometimes, this circle gets enlarged if 
society remains under coercion and determinism for a long time. But, sometimes, straight line 
gets enlarged if a man of commanding stature causes to produce a historical creative process. In 


the topics of nature also, the creative process happens in circle and straight line. Dr. Wazir Agha, 


considers circle and straight line as coherent with the creative action. He writes; 


expressions of creations as straight line after breaking the social shell of the society. He further 


writes; 


1 Dr. Wazir Agha, Takhliqi ‘Amal (creative process) Maktabah Urdu Zuban Sargodha, October, 1970, p.33 


“The creative action is a process of taking new birth after breaking the 
shackles and constraints of existence. If life is confined to the fixed deep lines 
of the readymade paths and transformed into a hackneyed style, it is just the 
announcement of its stage wiz and evolutionary death. At this situation, an 
uneasy and restless entity jumps from the inner recesses of the existence, and 
comes out of it by breaking the own shell and defeats the death through this 
action. The human society is similar to that state of the existence which is 
beaten and distressed while the individual coming out of it is such a paragon 
who succeeds to pass the limits of the society with the help of his creative 
leap.” 


Dr. Wazir Agha also names this social action as circle and calls the individual’s 


“The theory of social domination is derived from that special style of man’s 
thinking which likes the process of circle for its endeavour and striving. But 
so far as the theory of the domination of individual is concerned, it is inspired 
by the uncontrolled attack of thinking of the human being which always likes 
to tread on straight line. The circle remains indifferent to the starting and 
ending, but the straight line is bound to obey the starting and ending. The 
circle has no its dimension as it rolls down to its own direction at every step 
while the straight line remains unaware of the concept of withdraw or return. 
Society is like the circle and keeps on walking its round deep ditches whereas 
individual is like the straight line and always proceeds to unknown 
destination by travelling on unknown paths. It is the reason that the theory 
regarding the social domination, evolved in that environment which was 
bound to obey the principles of the circles whereas the theory regarding the 
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individual domination came in to being in such an environment which was 
inspired by the theory of straight line. ”' 


However, ‘Allama Iqbal considers the movement and change along with the permanence 


as an important chain of the process of evolution. Iqbal writes; 


“Only we should not forget that life is not change, pure and simple. It has 
within it elements of conservation also. While enjoying his creative activity, 
and always focusing his energies on the discovery of new vistas of life, man 
has a feeling of uneasiness in the presence of his own unfoldment. In his 
forward movement he cannot help looking back to his past, and faces his own 
inward expansion with a certain amount of fear. The spirit of man in its 
forward movement is restrained by forces which seem to be working in the 
opposite direction.” 


Creative destination and halting place by adopting the both, the circle and straight line. In 
the form of straight line, it soothes its creative urge and in the form of circle, it expresses its 


creative urge for not achieving permanence and stability but expansion and extension. 


Existence, when adopts the shape of circle for the expression of life and sustaining it, it is 
the state of determinism prevailed on it. When creation stretches revolving its axis, gets its 
stability. But, when this determinism becomes powerful individual feels monotonous. He 
commits revolt against this circle. The straight line is the sign of revolt against the circle. The 
creation of straight line increases by giving existence to new values, new thoughts and new ideas 
and new structures. We may say that circle is the sign of determinism and straight is the sing of 
choice and authority. Circle and straight line, or determinism and freedom of choice, pass the 
process of the creation through the stages of creation and organization and keeps on proceeding 
the human civilization and history towards the advancement. There exists not a concept or 
possibility of return or withdrawn which is found in that’ revolving or whirl pool concept of 
history’ which is also existed in the writings of the Angleson about the finishing of state. For 
example, the view of Angleson that there was a time when society was existed without state and 
after that the social conditions born the state and then new economic requirement shall finish the 


state. On this very concept of whirling pool of history, the monument of belief is situated.“ 


_ 
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But, according to Dr. Wahid ‘Ishrat the evolution of nature moves on not on reverse. So, 
it is impossible. All the views that render the interpretations of whirl pool or circulating concept 
of history and say that the first era was barbarism, then comes the era of bravery and chivalry 
and then comes the era of climax of civilization and culture which inclines towards its decline 
after its apex, all are based on a wrong concept of history.' The following theory is rendered to 


prove the above mentioned views about different ears of the history. 


“In the era of barbarism, there exists a system of the council of the rural elders when 
these tribes attack on the declined civilizations under the economic suppression and as a result of 
it, the army leaders become the rulers and later on, they become king. The era of kingship creates 
various vices and problems and the provision of luxuries in abundance take away the resolution 
and will of the nation. The taxes imposed by government, suck the blood of the masses and as a 
result of it, they are inclined towards revolt, the kingship and dictatorship is vanished and the era 
of democracy starts. In the veil of democracy, some families after being united, become powerful 
and spread a net of conspiracies to maintain and uphold their power and authority and usurps the 
wealth of the country. But the state of the people remains the same as usual. Then someone 
dictator emerged on the scene in the name of emancipating them or under a so-called programme 
of their liberation, but on the death of that person, there again appears disorder and chaos, and 
this whirl pool and revolving process continues to work in the same way.”” So, Ibn-e-Khuldin, 
Hegel, Marx and Tyne B, also admit this very concept of the revolving concept of history.” ‘All 
‘Abbas Jalal Puri, writes about Tyne B and Spangler’s deterministic concept of history in the 


following words; 


“This very concept of revolving process of history naturally ends on the 
concept of determinism. So, Tyne B and Spangler are the speaker and 
supporter of the theory of absolute determinism. They say that just on that 
time, when a civilization reaches its climax, its decline also starts because 
from its belly such elements are born which cause finally its deterioration and 
devastation.”* The whirl pool and revolving concept of the process of history 
is linked with the organic concept of history. The philosophers of history who 
support and speak of the whirlpool concept of history also admit the life and 
death, birth and childhood, old age and death of the organic. According to Dr. 
Wahid ‘Ishrat, there is no justification of such transmigration in the process of 
history. About the organic concept of history he says that it is a fallacy that 


_ 
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comes on the surface due to rendering the process of history in the style of 
allegory and parable. Both, the organic concept of history as well as the 
whirlpool concept of history, are the fallacies of the thought.' 


However Ali ‘Abbas Jalal Puri writes; 


“The movement of the process of history of human beings is not revolving 
like whirlpool, it means that the process and activity of history does not 
revolve in a circle, but it is evolutionary on a straight line.”* 


Dr. Wahid ‘Ishrat says that when ‘Ali ‘Abbas Jalal puri limits the process of history to 
straight line only, he himself falls a prey of another kind of fallacy. The process and activity of 
history is not bound to travel on a straight line. To limit it to straight line only is a half truth. 
Khalifah ‘Abdul Hakim too, is of the view that the history treads on a straight line only. Khaltfah 
considers the great people as a moving force and stimulating power in the process of history and 
declares the process of history to be evolutionary on a straight line as final in the process of 
history. But according to Dr. Wahid ‘Ishrat, the process and activity of history evolves through 
the both, circle and straight line and it expresses its creative aspect through change and 
permanence, circle and straight line, determinism and freedom, organization and creative 
activity. On these very bases, the logic of all nature, its evolution and an important part of nature 
i.e., the society of human being, works. On these very bases, the activity of history expresses its 
creative and disciplined talent. Human life receives this authority not in the form of circle but in 
the form of line, and our life starts to contract itself from the line to circle, to restrain it, to 
strengthen the grasp over it, and to assimilate it completely into itself. This very activity of 
expansion and contraction, and the process of extension and tight, makes possible the process of 
history, action of life, and the evolution of society and nature. Its state is like the heart of human 
being when it expands or relaxes, we may say it straight line because in case of its relaxation and 
expansion, its direction is outward instead of inward but when it contracts, it expresses the desire 
to be absorbed in itself. This very activity of expansion, relaxation and contraction is really a 
principle of movement. This very contraction and expansion is the sign of life. And this is the 
practical form of the sign of circle and line. The action of creation and its retaining after creation 
executed through it. The western philosophers of the science of history and evolution term it as 
the process of the survival of the fittest, fight and struggle. On this very base, they put the 
foundation of their theory of the principle of evolution. However, according to Dr. Wahid ‘Ishrat, 


the concept of the survival of the fittest, fight and struggle is the natural corollary of accepting 


1 Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Haktm’s Sociological Views, p.151 
2 ‘Ali Abbas Jalal Piri, ‘Aam fikrt Mughaltay, Urdu (some common fallacies of thought or paradoxes), A‘inah 
Adab Lahore, October 1975, p.16 
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the western materialism. If the concept of life is spiritual, then the fight is not the principle of life 


or principle of movement, but its principle is love. Love is the base of evolution of creation and 
life. According to Dr. Wahid ‘Ishrat, though, ‘Allama Iqbal did not accept the concept of 
materialism of the western philosophy, but he placed that principle of evolution (i.e., the fight) of 
western philosophy in his philosophy which is deducted as a consequence of materialism. But, as 
a matter of fact, according to Dr. Wahid, this fight does not compatible with his concept of ‘Self- 
consciousness or ego’. Life when adopts the shape of extending line and contracting circle, the 


action of the both, nature and history, is fixed through it. 


We may Say that the circle is the sign of the returning to the past while the line is the sign 
of movement towards the future. The activity of history is born and the function of movement is 
appeared in it, when the society desires to maintain its relation collectively with the past and it 
enhances in the individual the connection with his past and link with tradition. And the 
individual expresses his desire to make the society moving on forward step. The powerful values 
of the society support the society and strengthen it at every step but the dead, inactive and 
motionless aspects and directions of the society cause resistance for the individual. These very 
resisting aspects and hindering factors of the society sharpen the creative forces of the individual 
for the development of the society. Apparently, sometimes, it is felt that individual and society 
are enemy of each other, and are busy to kill or finish each other, but, in fact, it is not so. It is the 
society which creates rebellion in the individual and again it is the society which provides the 
sources for the expression of the creative forces of the individual. In spite of the temporary 
resistance of the society, it not only sharpens the creative potential of the individual but gets life 
from it and tries to assimilate it in itself. If society fails to do so, it dies and perishes. On the 
other hand, if individual fails to deliver the society, it ignores and neglects the individual too.! 
According to Khalifah, there are several examples which can be quoted about the creative 
character of the individual and his extraordinary status. There are such personalities who have 
changed the whole society merely through their own individual capabilities, firm resolute and 


efforts.” 


We do not declare the relationship of individual and society as antagonistic to each other 
but are convinced to say that individual activates the wheel of history and the society provides 


the individual with such circumstances, opportunities and resources through its creative process 


1 Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Haktm’s Sociological Views, pp.152-155 
2 Dr. Khaltfah ‘Abdul Hakim, Islam and Communism, p.30 
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to make individual go forward and may express himself as a prominent and highlighted 


personality. There exists a sound relationship between the individual and history, individual and 
society, individual and the state. Both are inevitable for each other. Without the individual, 
history cannot exist, and without the existence of history, individual cannot maintain his identity 
and express his creative activities after having their brought up. However, in this context, the 
theory of Marx, which is devoid of appreciation of the individual’s personality and which has 
made the man mere a production of the history, cannot be acceptable and remained as a half 
truth. No doubt, the factors of history, the productive situations, social, moral and political 
circumstances, play an important role to determine the personality of the individual, but 


individual’s creative capabilities are more important than that of Marx thinks about.! 


Karl Marx accepted the Hegel’s idealistic dialecticism, after making it materialistic by 


applying it on matter.” 


The idealistic dialecticism was applied on the matter and history and declared the sources 
of production as a factor to define the direction of the history. According to Karl Marx, when 
there appears a change in the sources of production, the process of history also changes. These 
sources of production define the classes of the people. The classes dominant on the sources of 
the production, and the classes devoid of the sources of the production, create a commotion and 
fight among themselves and this very fight creates the history. The history of all civilizations and 


cultures is the story of the fight and commotion of these classes.” 


Actually, the historical materialism is the practical interpretation of dialectical 
materialism, which tells us that what is the real principle of the change occurring in the society?" 
Marx is of the view that the original thing and the stimulating force of the history is the special 
nature of the instrument of production. It is the economic forces that born change and it is the 
economic forces on which bases the upper and external superstructure is built and is defined the 
role of the other systems of the society. The political power and authority remains always in the 
hands of those who are economically sound and powerful than the others. The law actually is the 


expression of the wishes of the class of possessors on factors of the production through the state. 


= 
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According to Marx, philosophy, literature, poetry, civilization, art and even morality and 


religion, all depict the economic system of a special era.' 


Dr. Khaltfah ‘Abdul Hakim says with the reference of Karl Marx under the subject of 
Materialism that according to him the story of all history is actually a tale of the fight and 
commotion of the classes.” When Marx divides the human history in to different periods in the 
broad perspectives of his concept of history, Khalifah ‘Abdul Hakim writes about it in the 


following words; 


“According to Marx, the motive force of all change is the development of 
contradictions in every system. From the point of view of production and 
distribution he divides human history into five stages: primitive communal or 
co-operative stage, the institution of slavery, feudalism, capitalism, socialism. 
In accordance with the Hegelian dialectic, which Marx follows closely in this 
respect, every stage is an advance in its predecessor, because every negation 
retains the sueful values of what it negates while arriving at a systhesis of 
opposites.”” 


Is it true to say that the history of all civilizations has been consisted on the struggle of 
various classes? In the India, the untouchable had been bearing cruelties inflicted on them by the 
Hindus for hundreds years but they do not raise even their finger against these oppressions and 
tyrannies. The reasons of the revolution which was occurred by the religion Islam in the Arabian 
society cannot be declared as economic only. Though, its economic aspect, too, cannot be denied 
absolutely. In Islamic civilizations, the slaves did not make any effort after embracing Islam, but 
it was these rich men who made them released and liberated on their own will. Therefore, 
according to Dr. Wahid ‘Ishrat, the reason of movement and the stimulating force of activity is 
not the struggle of the classes but it is something other. The question is that if the primitive 
society was classless, why it changed into a society of classes? What were those reasons which 
did not let the primitive and primary societies to be remained as classless societies? With the 
evolutionary development of the civilizations, the classless society would be changed in to a 
society of classes. To revolve the human history merely round the economic stimulating forces is 
only one aspect of the reality. In the mirror of the human history, Marx saw only economic effect 
and Freud saw only sex. Freud saw all of the history and civilization with reference to the sex 
and finally adopted sexual behavior in his interpretation. Marx examined the face of human 


history and civilization with reference to the economics only. Both laid the foundations of their 


1 Colling Wood, The Idea of History, p.123 
2 Dr. Khalifah ‘Abdul Hakim, Islam and Communism, pp.21-22 
3 Ibid., p.23 
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thoughts on basic instinct and disposition of man but the fact is that both have a partial point of 


view and therefore, both have a partial behavior to examine the truth. Truth cannot be bound to a 
special aspect of life. Human history is made and executed through a struggle of the achievement 
of the best than better and the highest than higher creation of the civilization. Man has broken all 
those shackles and chains which had made his life bitter and narrow. Every action, class, 
ideology, view, and system deserves to be rejected if it narrows the path of life. On contrary to 
this, every action, ideology, and view continues to be forwarded and advanced which gives 
power, development, and evolution to life.! In communist manifesto, in the words of Marx and 
Angle son, the modern bourgeois society and civilization which emerged out of the ruins of the 
feudal system, did not terminate the differences of the classes. It only created new classes, new 


aspects of the cruelty and new shapes of the struggle in place of the old ones.” 


Can we be permitted to utter same words about the socialism that this very system also 
remained devoid of solving the hot issue of man’s society regarding the nature of the connection 
of the individual with his society? It has changed the classes of employer and employee into the 
ruler and ruled. One class is consisted on the leaders, technocrats, politicians, and men of great 
authority and power, while on the other hand, ordinary employees, labourers, driver, workman, 
peon and all minor classes remained the same with the different names as they were before. 
However, the class consisted on the Capitalists, verbally give people the rights to vote, right to 
strike, right to make union, right to request, right to change the place, right to change firm, right 
to change occupation, and right to freedom of speak and meeting but practically it is not so. The 
prominent class of the society of socialism cuts the tongue of these classes for ever through the 
knife of the cruelties and suppression. Socialism has degraded the man after making him devoid 
of the basic rights merely on the name of economic equality by ending all other equalities. It is 
no doubt that the economic equality is necessary and we appreciate it. Are there other equalities 
such as political equality, civilizational equality, and ideological equality do not have their 
existence?° However, according to Dr. Khalifah ‘Abdul Hakim, the basic fault existed in the 
concept of historical materialism, is that it has one-sided view of its cultural and economic 
stimulating forces. He writes; 

“The main defect in the docrine of historical materialism lies in its belief that 


there is only one-way traffic between the economic and other cultural factors 
like philosophy and art, religion and ethics. Material needs act as efficient 
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causes and the cultural superstructurs are direct or indirect effects. The real 
and obviously experienced fact is that although in the hierarchy of human 
existence there are higher and lower stages or aspects, there is always an 
interaction between the higher and the lower.” 


In a way according to which the economic stimulating forces build over and above the 
superstructure of the philosophy, art, religion and ethics in the process of history, likewise, the 
philosophy, religion, art, and ethics too, play their role in defining the economic movers and their 
formation. Moreover, the culture of a country, its climate and geographical circumstances play 


an important role in the formation of a society. According to Khalifah; 


“Climate too affects the lives of individuals and nations in various ways. Raw 
materials and other commodities, manufacture and commerce, arts and crafts 
assume particular shapes directly or indirectly through the effects of climate; 
also the geographical position of a country determines to a great extent the 
history of that country............ Marxism simplifies the whole human 
situation by declaring that only two human classes exist, the exploiters and 
the exploited, the haves and the have-nots, and it is the conflict between these 
classes which creates and explains all history. Human motivation is not so 
simple.” 


Therefore, we should keep in mind that the basis of the relationships among different 


sects and classes is on different movers and stimulating forces. 
He further writes; 


“If we take a realistic view of history, we shall have to admit that different 
epochs and different human groups have been actuated by a variety of 
motives. Take, for instance, the religious motive. Religion is considered by 
the Marxists to be a reflection of economic motives and economic conflicts, 
but if we read the bloody history of religious conflicts, particularly in the 
West where during the religious ages even trivial differences of creeds 
generated the most violent emotions, we notice that people belonging to a 
creed consisted to of all sorts of economic classes, and animated by a single 
rulling passion staked their all to uphold an article of faith which had not the 
remotest connections with man’s material or economic interests.”” 


Apart from such religious movers and stimulants, the wars also profoundly affected and 


disturbed the human history. Khalifah writes; 


“Besides the religious conflicts, human society has suffered from countless 
dynastic wars and wars waged by military adventurers motivated by the 
instincts of glory and self-aggrandizement. Some of these wars changed the 
economic and cultural settings of large tracts of the earth.”* 


1 Dr. Khaltfah ‘Abdul Hakim, Islam and Communism, p.26 
2 = Ibid., p.27 
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Some people tried to interpret the history in the perspectives of the geographical 


circumstances, some tried to interpret it in organic way and some other in idealistic way. All of 
the interpretations of the history were, actually the efforts to view it partially. But the fact is that 
history cannot be explained away or interpreted under a specific rule or with reference to a 
special law. According to Khalifah, the interpretation of the history under a specific law is a 
partial interpretation. It is not a total interpretation at all. So there is a dire need of the day that 
the interpretation of the history in totality should be rendered. However, Dr. Khaltfah ‘Abdul 


Hakim puts before himself this very fact while interpreting the history as he writes; 


“The fact is that all attempts to interpret human history through any single 
law have been unsuccessful. It is an uneradicable, intellectual trend to reduce 
the diversity of phenomena to the uniformity of one type of causation. All 
science and all intellectual achievements are the fulfillment of this desire. 
During the centuries of scientific progress great successes were achieved 
progressively in the understanding of physical phenomena.” 


But, Khalifah has admitted the fact that we could not get this success in respect of the 
history. The great philosopher like Bertrand Russell too, remained fail in finding such law in the 
modern era which could define and interpret the events of the history.” Due to this reason, Dr. 
Khalifah ‘Abdul Hakim, declares that each and every interpretation of the history is partial which 
is devoid of totality. He rejects the dialectical materialism in accepting as a total and single and 
final interpretation of the history. However, he admits the existence of the economic factors and 


: “ ne 1 4 
movers in the process of history and does not refuse its importance. 


Did Hakim strive himself, to render any single rule or law for the interpretation of the 
activity of history, after rejecting all its interpretations? Did he make any effort to interpret the 
activity of history in the light of that single rule? In his book named Islam and Communism, 
however, he tried to interpret the process and activity of history in the light of Islamic concept of 


Tauheed, or Oneness of God. 


Islam puts the most emphasis on the concept of the unity of God. This very basic concept 
of unity of God is the basis of all social, political, ethical, economic, and sociological systems of 
Islam. Shah Waliullah enunciates the concept of Oneness of God in his book named Hujjatullah 


Al-baligha, in the following way; 


1. Dr. Khaltfah ‘Abdul Hakim, Islam and Communism, p.28 
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“The belief of the Oneness of God is the fountainhead of all virtues and the 
root of all kinds of welfare, because the worship and obedience of the 
Sustainer of all worlds is actually the biggest source of the acquisition of all 
kinds of good fortune and auspiciousness. So, the most scholarly device, 
policy and plane to make humanity accomplished and to get good fortune for 
humanity is the belief of the Oneness of God.” 


Like Iqbal Hakim also considers the concept of Oneness of God as fundamental and basic 
for organizing all of the social, civilizational, economic, ethical, religious, ideological and 
scholarly activities of Muslims. He says that in Islam, life is not divided into various portions or 
chambers. So, assuming a partial aspect of life as final, the whole process of human life cannot 
be defined and interpreted. The capitalism has tried to interpret the life by taking a partial 
concept of egalitarianism 1.e., political equality, and the Socialism also interpret the life by taking 
a partial concept of equality i.e., economic equality. Both the systems, remained fail to render 
any total interpretation of the activity of the history. The activity and process of history, which 
explains the activity of life with reference to the individuals, peoples, civilizations and cultures, 
cannot be interpreted by merely deterministic, geographic, economic, organic, idealistic way as it 
is inapt and unsuitable. So, there is a need to interpret the activity of history in totality. 
According to Dr. Wahid ‘Ishrat, when we visualize the activity of history in totality, we come to 
know that the basis of this totality is the concept of (Tauheed) Oneness of the God. The unity of 
the God is the key of all secrets of the universe. It is the key of life and as well as the whole 
process of the history through which we may observe the philosophical aspect of the process of 
history. It is the rule which Russell wanted to get. By ignoring it, the philosophers of the world 
remained entangled in partial interpretation of the history. Dr. Khaltfah ‘Abdul Hakim writes; 

“Islam also does not recognize any compartmentalisation of life. According to 
the doctrine of Tawhid, all life if one; therefore, no separate sephere can 
claim independence of others. The idea that the economic life of man is 
governed by separate laws, that the political sphere has its own independent 
laws, and that every other department of life can stand by itself is negatived 
by Islam. All these separate spheres of life--- economics, politics, sex, society 
and others—must submit to the overall supervision and guidance of the moral 
law, since it is the moral and spiritual vision of man that ultimately has to co- 
ordinate and harmonise the economic, social, political and biological 
activities of society. Far from being a totally separate sphere, spiritual life, 


according to Islam, pervades the entire gamut of human activity. This is the 
meaning of the Qur’anic verse: I have not created the jinn and men except to 


1 Shah Walliullah, Hujjatullah Al-baligha, translated by Sayyid Dawood Ghaznavi, Shu’ba, Ish‘at Jamiat Ahl-e- 
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354 


serve Me’. All life rightly lived and harmoniously developed is service of 
God Who is life and light.”! 


Dr. Khalifah ‘Abdul Hakim is of the view that the belief of the Oneness of God is the 
basic principle of the history. The concept of the Oneness of God takes the life and evolution to 
the stage of spirituality. This belief of the Oneness of God establishes a coherence and 
organization among the social, economic, cultural, individual and collective actions of man apart 
from creating unity among them. On other hand, the belief of the Oneness of God, emancipates 
human beings from the obedience of other false gods and bring them to one real God and links 
them with one principle. Moreover, it persuades men to be ready to get spiritual and ethical 
evolution after creating unity of thought among them. It delivers human beings from the prison 
of various superstitions and creates regularity and organization in their actions. On contrary to 
this, since, in polytheism, it is believed in more than one god, therefore, it (Polytheism) thrive the 
inclination and aptitude of diversity in human actions instead of creating unity. It creates disorder 
in human beings by handing them over to the superstitions. When the belief of the unity of the 
oneness of God appears as a sociological phenomenon, it is manifested in the shape of vice and 
virtue, harmony and disharmony, and order and disorder. When we observe it functioning in the 
process of evolution, it appears in the form of circle and line. In case of virtue, life proceeds to be 
evolved in the form of line and gets to be thrived. But, in the form of circle, it is prevailed the 
state of inactivity, inertia and listlessness on it. This inactivity and inertia is the vice, in fact. 
When there is a continuous deadlock in an action, filth is created in it and in this state of 
deadlock, the action of creativity also stops. If this process of creation remains stop for a long 
time, the state of vice being remained for a long time, brings man to decline and devastation on 
individual as well as collective level. If a creative process starts again in no time or hurriedly, the 
signs of life appear in that individual or nation very soon. This creative action is called a line in 
the language and terminology of geometry, but in the language of ethics and morality, it is called 
virtue. The static state or inertia is called circle in the language of geometry and vice in the 
terminology of morality. The fact is that the evolution of life and the process of history are based 
on the both, circle and line. All social, political, civilizational, ethical, individual and collective 
activities prove to be helpful in the evolution and growth of the spiritual life of man on the basis 


of this very principle.” 


Professor Mazharuddin Siddiqi writes; 


1 Dr. Khaltfah ‘Abdul Hakim, Islam and Communism, p.55 
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“Polytheism and the worship of idols, is the consequence of man’s 
superstitious belief that there exists no any law or rule of the betterment and 
the welfare of the life of human being. Live as you wish, because the 
collective nature of man does not require restriction of any law, the 
impeachment of which may cause a havoc and fatal consequences. The 
nations which hold this belief become devoid of the fear of accountability, 
and retribution for actions. They become devoid of this sense that human 
history does not forgive for bad deeds and takes revenge of them severely.” 


He further writes; 


“Due to polytheism and worship of idols, nations lose the concept of general 
laws of the will of God. They consider the apparent worships, external 
conventions, and the obedience of some peculiar national symbols as the 
source of the survival of life and start to show negligence and lack of interest 
to those things which hold basic significance and key position in the life i.e., 
morality and good actions, the good and sound character, and the submission 
of the rules and the laws. The consequence of this negligence and lack of 
interest appears in the form of decline and devastation.” 


Professor Mazharuddin Siddiqi writes in respect of R. H. Tow nine that the belief of the 
Oneness of God is profoundly coherent and linked with the national life of the human beings. 
The worship of invisible and unperceivable facts has a sound relation with the intellectual 
evolution of man. To have belief in unseen is the real parameter and criterion of the spiritual 
progress of man. From the study of history, we come to know that only those nations are 


developing who comprehended the invisible realities through their spiritual power.* 


Like Khalifah ‘Abdul Hakim, Professor Mazharuddin Siddiqi too, interprets the activity 
of the history with reference to the belief of the Oneness of God. He considers the unity of God 
as the fountainhead for the creative force of the process of history. This belief brings man to the 
moderate and golden mean in respect of his actions. The creative and constructive actions 
remove the indecencies from the individuals and take them to the higher ideas, new technologies, 


new techniques, and new sciences. In the words of Mazharuddin Siddiqi; 


“According to the Holy Qur’an, the process of decline and deterioration of 
nations starts when they become lustful and lascivious. It means that they 
become involved in lustfulness being devoid of the constructive sentiments 
and creative feelings. However, in the developing nations, the constructive 
and creative feelings are powerful more as compare to lustful sentiments that 
the latter one remained devoid of becoming powerful and emerging and they 
could not get opportunity to be developed.”* 


1 Professor Mazharuddin Siddiqi, The Concept of History of Islam, p.62 
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Where the individual freedom creates danger and proves to be dreadful for the collective 


freedom, Khalifah imposes restriction on individual freedom. Khaltfah writes on this subject in 


the following words; 


“Islam wanted the abolition of poverty and indigence, and demanded 
spreading out of the national wealth. Islam allows private property but the 
right to it is not absolute.”! 


So, according to Khaltfah, the pendulum of history moves between change and 
permanence. It means that the process of history remains active between collective restriction 


and individual freedom. 


However, the nations devoid of creative activity are like the things which revolve in a 
circle. They are like the silkworm and did not come out and finally died being suppressed in it. 
While on the other hand, the nations, having creative capability break up such circles into the 
forms of lines and continue the activity and movement of the wheel of history and so carries on 


formatting new values. 


In this way, individual keeps the society alive, and society keeps the individual alive. 
Where their relationship turns to be negative, unconstructive or breaks up, the nations die or 
perish. But, if it continues and carries on to be linked, remains sound and powerful and adopts 


new dimensions and thus the nations proceed towards its development and progress.” 


According to Khalifah, the activity of history is under obligation to the great men of the 
history. The individual efforts of the great celebrities and epoch making personalities played an 
important role in defining the dimension and resetting the trend of history and human evolution. 
Individual is not determined and compelled by the activity of the history at all. At every 
important point of the human history, man has exploited his individual efforts in changing the 
flow of the circumstances and activity of the history. It is a common phenomenon that human 
beings have revived the dead civilizations and devastated cultures through their individual and 
personal efforts. These are the people who activate the process of history. They are not 
compelled or bound to the mechanism or determinism of the history. They are history making 
and epoch making celebrities who mould the flow of history and circumstances according to 


plans and refuse to support the already established cruel system. 
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But so far as the organic concept of history is concerned, Khalifah vehemently repudiates 


it because, according to this concept of history, the stage of childhood, youth and old age prevail 
on society and civilization permanently. However, Khalifah is of the view that these stages come 
on the surface and prevail on the different civilizations, societies and cultures not permanently 


but temporarily. 


But so far as the concept of permanent death of the nations is concerned, Khalifah is of 
the view that it has been spread by the west against Islam. He vehemently repudiates the view 
that Muslim nation cannot revive again. He does not accept the view that Muslim nation has 
been dead like the other nations and civilizations of the world. He speaks in respect of ‘Allama 
Iqbal that Islam is convinced of the possibility of second life and speaker of the revival, accepter 
of revitalization and supporter of the rejuvenation of the whole world after its death. How can it 
be antagonistic and adverse of the second life and revival of the nations? According to Khalifah, 
in the light of organic concept of history, nations cannot revive and emerge again after their 
death but, according to the Islamic concept of history, this system of implementation of death 
and application of permanent perish for the nations is absolutely wrong as nations and 
civilizations may emerge out again and again after being fully charged with the enthusiasm of 


creative activity, characteristics and character. 


Khalifah is of the view that history is neither the production of the society nor it depends 
on the logic of dialectical materialism for its evolution. There are celebrities who have changed 
the whole society through their great efforts and individual resolute and characteristics. The basic 
fault of the historical materialism is that it is based on the belief that there is found one-sidedness 
in economic, cultural stimulating forces, for example, in art, and philosophy, religion and ethics. 
But the fact is that in the tradition of human history, this process has been two-sided in lower and 


upper stages, layers and in all aspects. 


Moreover, every effort of the interpretation of human history through a single rule or law 
has been unsuccessful. Every interpretation of the history is merely a partial interpretation devoid 
of collectivity and comprehensiveness. He also rejects the historical, dialectical materialism as a 
collective, final and categorical interpretation of the history. However, he is of the view that the 
Islamic belief of the Oneness of God is the basic principle and fundamental key for the 
interpretation of life and the whole process of the history. The belief of Oneness of God creates a 
system and order after creating unity among all the social, economic, political, cultural, 
individual and collective actions of human beings. It emancipates the human beings from the 


slavery of all other false gods and brings them to only one and Real God. This belief liberates 
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human beings from all kinds of superstitions and creates harmony and regularity among human 


actions. If the individual freedom becomes dangerous for the collective freedom, Khalifah 
imposes there restriction on individual life. He is of the view that the pendulum of the history 
moves on between change and permanence. It means that the process of history steps forward by 
maintaining the harmony and equilibrium between the collective restriction and individual 


freedom. 
Dr. Khalifah ‘Abdul Hakim’s Views about Economy in Islam 


Socialism is considered as a political, social, and economic philosophy encompassing a 
range of economic and social systems characterised by social ownership of the means of 
production. It includes the political theories and movements associated with such systems. Social 
ownership can be public, collective, cooperative, or of equity. Social ownership is the one 


common element. 


Socialism is a doctrine that calls for public rather than private ownership or control of 
property and natural resources. According to the socialist view, individuals do not live or work in 
isolation but live in cooperation with one another. Furthermore, everything that people produce 
is in some sense a social product, and everyone who contributes to the production of a good is 
entitled to a share in it. Society as a whole, therefore, should own or at least control property for 


the benefit of all its members. 


There are generally found three behaviours about Socialism and Communism in Pakistan. 
The first behavior is according to which Socialism is considered and further introduced as an 
objective and scientific thought of to-day. This behavior declares all other point of views and 
behaviours as un-scientific and unreal in describing the political, civilizational, economic, 
ethical, social, and thoughtful issues of the current era. Moreover, the science of Socialism is 
presented for the organization of society. The supporters of this theory say that only the science 
of Socialism has presented the clear and obvious sense of the problems of man of to-day in 
connection with the historical process and dialectical materialism. It made an obvious striving to 
solve the problems through scientific method from taking them out of conjectural and un- 
substantial circles and domains. The supporters of this behavior do not give any weight age even 
to Islam in this context. According to this point of view, religion is completely unsuccessful in 


solving the current problems of the modern era. 


However, the second behavior about Socialism is absolutely opposite to the first one. 


According to this point of view, Socialism is a system which is absolutely conflicting and 


309 


contradictory to the religion of Islam. Socialism is a system which is a material religion or a 


religion without God and has no link with Islam in respect of its metaphysical approach, 
religious, ethical, economic, political, and social structure. It does not admit spirituality. It does 
not believe in life after death, oneness of God, Prophet-hood, and system of reward and 
punishment. No doubt, Islam and Socialism are anti to one another according to its aspect of 
belief and there exist not even a single common aspect between them. But, are they anti to one 
another in respct to their social aspect? It is the question deserving to be considered and 


contemplated especially. 


The third behavior about Socialism is of composition and the mixture of Socialism and 
Islam. The supporters of this point of view believe in the eternal and everlasting reality and truth 
of Islam. They admit their connectivity with their past, their ancestors and progenitors and think 
this connection with them as eternal and never admit to leave or to be disconnected with them. 
They confess and acknowledge the truthfulness of Islam but at the same time, they consider the 
Socialism as an objective reality of to-day. Moreover, their eyes stop on Socialism concentrating 
on it and considering it as the only solution of the social, ethical, political and economic 
problems of the current era. So, in this context, they consider the positivity and study of 
Socialism as compulsory and inevitable for the Muslims in the modern age. They are the 
supporters and believers in the mingling thought of Islam and Socialism. They create a new 
behavior by the mixture of Islam and Socialism. They, by taking the flexibility and entertaining 
the relaxation from the principle of the interpretation of Islamic law, adjust and fit the dialectics 
of the Socialism, classes’ confliction, classless society, the materialistic interpretation and the 
concepts and views of proletariats in Islam.’ So, under the impact of this thought, Faqir Bukhsh 
Bughtt, declares the materialistic interpretation of human history presented by Marx as Islamic in 
the following words; 
“The materialistic interpretation of the history of human being which Islam 
has presented with irrefutable arguments and truthfulness is, so beautiful, 
perfect, comprehensive and moderate as compare to the current picture 
presented by Socialism which is imperfect and defective. There is another 
reason of the supremacy of Islamic interpretation that the traditional 


Socialism presents such a materialistic interpretation which negates the 
existence of God.” 


He further writes; 


1. Dr. Wahid ‘Ishrat, the Philosophy of Sociology, Sang-e-Meel Publications, Lahore, 2007, pp.183, 184 
2  Faqir Bakhsh Bughti, the Materialistic Interpretation of History, Mahnama Nusrat, October, 1966, Islamic 
Socialism Number, Maktaba al-Biyan, Lahore 
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“Unlike to this, the Islamic Socialism lays the foundations of its materialistic 
interpretation on the acknowledgement and admission of the existence of 
God. In such situation, to say that there is no room for the justification of the 
materialistic interpretation of the history is, absolutely beyond to reality.” 


However, on contrary to this, A. K. Broht, has a very different point of view. He 


vehemently rejects the materialistic interpretation of history. He writes; 


“There is no justification for the materialistic interpretation of the history in 
Islam so that you may render the argument of the priority or superiority of the 
economic element. Therefore, a production of the materialistic interpretation 
of the history — Socialism, cannot be acceptable for a Muslim.” 


The supporters of this theory say that Islam is an eternal reality which cannot be 
abandoned. The system of Islam is not man-made but it is God-made. God has made it according 


to the natural requirements of human beings. It is a complete religion. 


“Man cannot create a deen (religion) as it is especially the matter of Allah but 
man may make a rule, principle or constitution. Deen (religion) is eternal and 
everlasting and it would be existed forever. There is no change in it as there is 
no change in the laws of nature.” 


So, Islam is a complete religion which is harmonized to the nature of man. Islam cannot 
be ignored at all but it has been directly affected by the dictatorship and Mullaism for centuries. 
Therefore, the spirit of Islam has been disturbed badly and the purity of its teachings and its 
revolutionary aspects has been ignored. Mullaism and Dictatorship had fashioned such a system 
which was not useful for humanity at all. Listlessness and inactivity had been the fate Islam. 
Islam had been acting as puppet in the hands of dictatorship and Mullaism (the priest-hood) for 
centuries. However, after the Communistic revolution in Russia in 1917, some Muslims have 
rendered the revolutionary teachings of Islam through Jjtihad (the interpretation of Islamic law) 
in the form of Islamic Socialism.* Fateh Muhammd Malik also substantiates this fact in the 


foreword of ‘Islamic Socialism’ written by Hanif Ramy in the following words: 


“On the eve of Communistic revolution in Russia, the Muslim intellectuals 
started to clean the economic thoughts of Islam from the dust created by 
dictatorship of centuries.” 


Muhammad Hanif Ramy expresses his views about Socialism in the following words. He 


writes; 

1. Faqir Bakhsh Bughti, The Materialistic Interpretation of History, Mahnama Nusrat, October 1966 
2  <A.K. Brohi, Nawa-e-Waqt, Lahore, 19 May, 1967 

3 Muhammad Hanif Ramy, Introduction, Islamic Socialism, Maktabe, al-Biyan, Lahore, 1975, p.10 
4 Dr. Wahid ‘Ishrat, The Philosophy of Sociology, Sang-e-Meel, Publications, Lahore, 2007, p.185 
5 Fateh Muhammad Malik, Foreword, Islamic Socialism, Maktaba al-Biyan, 1975, Lahore, p.7 
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“To day, we need such a Shariat (Islamic law) for the everlasting religion of 
Islam, which would be harmonized with the spirit of Islam along with the 
requirements of the current age, instead of the dictatorial figh based shariat 
(Islamic jurisprudence and law) of thirteen centuries.”! 


He further writes; 


“My thoughts about Socialism are not hidden from anyone. However, I feel 
need of this reminder that my interest is only to search out the feasibilities of 
Islam. According to my point of view, only the concept of Islamic Socialism 
has the suitable capability to frame out the revolutionary spirit of Islam in the 
country. But the condition is that our connectivity would be determined with 
the Holy Qur’an and not with any peculiar figh. Our behavior with the 
Socialism is that which is evident in the Prophetic Hadith that the pearls of 
prudence are the lost property of Mu’ min, (a pious Muslim).”” 


Actually, it is the logic which is adopted for the composition and mixture of the Islamic 
Socialism. To mix up Islam with Socialism, the principle of Ijtihad of Islam was used along with 
the Islamic concept of consensus and analogy and conjecture. According to Hanif Ramy, 
Mullaism and dictatorship have made the concept of Ijtihad of Islam vague and blurred. 
Moreover, Mullaism and dictatorship have used Islam as an instrument to maintain the hold of 


powerful classes over the subjugated classes.* 


So, some people have tried to flourish the concept of Islamic Socialism by the 
composition and mixture of Islam and Socialism after gaining and benefitting the principle of 
consensus, analogy and IJjtihad of Islam. Their point of view is that every society is stood in need 
of having its connection with its past along with maintaining its compatibility with the spirit of 
modern era. Islam is the legacy of our past and tradition and Socialism is the scientific spirit of 
to-day. So, in Islam, it is permissible and lawful through Ijtihad that it may have its connection 
with Socialism. Moreover, in the perspectives of science of Socialism, the Islamic reforms may 


be interpreted.* 


Due to this logic, Faqir Bakhsh Bhughti has considered the material interpretation of 
history purely as an Islamic.” Moreover, the stance about collective ownership of the State or 


Society over land in respect of God’s property or ownership is also presented under this very 


logic.° 

1 Muhamad Hanif Ramy, Islamic Socialism, Introduction, Maktabah al-Biyan, Lahore, 1975, p.10 

2 = Ibid., p.21 

3. Dr. Wahid ‘Ishrat, The Philosophy of Sociology, Sang-e-Meel Publications, Lahore, 2007, p.186 

4  Ibid., p.187 

5 Faqir Bakhsh Bhughtt, Mahnama Nusrat, Islamic Socialism Number, Maktaba al-Biyan, October 1966, Lahore 
6 Muhammad Hanif Ramy, Islamic Socialism, Maktabah al-Biyan, Lahore, 1975, p.12 
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Dr. Khaltfah ‘Abdul Hakim also supported this very view and concept of Islamic 


Socialism, in his various books like Islam and Communism, Maqalat-e-Hakim, Fikr-e-Iqbal, and 
Islamic ideology. While describing socialistic views, and concepts in Islam, he has rendered the 
concept of Islamic Socialism, and declared it as the sole solution through which we may solve 
the economic, social, ethical, and political issues of the modern age. According to Khalifah, in 


such way, we may again make Muslims, as the leaders of the world.’ 


However, Khalifah ‘Abdul Hakim appeared more conscious, and careful than other 
common supporters of the Communism in creating harmony between Islam and Socialism. He 
has also, criticized on the Socialistic thinking style and way of economy. He did not fall in the 
bias like the adherent supporters of the Socialism who think that it is the only scientific and 
objective theory of the day. Khalifah did not fall in another kind of bias and prejudice like the 
opponents of Socialism among Muslim religious scholars, who think that the world should be cut 
off the Socialistic and Communistic ideology and thoughts forever. Apart from this, he never 
strived to apply Islam on Communism and Socialism with great effort and difficulty like the 
Muslim supporters of Socialism and Communism who have apologetic behavior about the 
practicability of Islam. Khalifah’s point of view is more objective and visionary as he has, 
beautifully highlighted the impressions and marks of Islamic economy. While describing and 


discussing the Socialism, he has mentioned its demerits and shortcomings.” 


Marks and Angles have declared the Socialist thought as utopian which was existed 
before them. However, they termed their own Socialistic thought as Scientific Socialism. Marx 
has revolutionized the concept of socialism and gave it a systematic shape by bringing it out of 
the utopian world. The objective of Marx was to set up a society based on the social justice. 


There were two basic questions in the mind of Marx. 


1. The laborers and the low class are being exploited badly and they are not given their 
deserving right and return for their toil and struggle. 
2. Along with the alteration and changing of the factors of production, the whole productive 


and dividing structure of a society is also changed. 


Marx contemplated both these questions in the broader perspectives of the history and 
rendered the concepts of dialectical materialism, historical dialecticism and collective ownership. 


So, he has rendered a new social philosophy by declaring the State, religion and ethics as the 


1. Dr. Wahid ‘Ishrat, The Philosophy of Sociology, Sang-e-Meel Publications, Lahore, 2007. P.187 
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instruments of oppression and coercion. According to Marx, Socialism is not merely a system 


which is based on a peculiar concept of economy but it is a complete, organized and coherent 
system which encompasses all aspects of the life and affects the life as a whole and organizes it 
in another style.! According to Carew Hunt, Socialism is a comprehensive and a complete 
system in which all aspects of thought and action of man are based on an affective and decisive 
principle.” Carew Hunt is of the view that Socialism is a complete civilization and an ideology 
which is based on a coherent and organized philosophical economic, civilizational, social and 
political ideology.* Marx lays the foundations of the Socialism on the concept that the laborers 
and the low classes are being exploited and they are not given their exact and deserving right for 
their toil and work. Secondly, with the alteration of means of production, the whole productive 
and dividing structure of a society is changed. It is the view of Marx that the concepts do not 
affect or change the material situations but it is the material situation that affects the concepts 
and changes the shape of the concepts." The first hypothesis of Marx is based on materialism. He 
refuses all kinds of the philosophy of idealism. He highlighted the hidden contradiction of the 
philosophy of idealism. Unlike the philosophy of idealism, he presented the philosophy of 
materialism. According to Lenin, it is such a philosophy that is coherent and organized. It is 
harmonized with all the teachings of natural sciences.” To Marx, matter is the sole reality. To 
separate thought from matter is impossible. Matter is the subject of all changes.° For Marx, the 
human mind is in itself the highest shape of the matter. Human knowledge is the reflection of the 
Nature that has its independent existence being indifferent and unconcerned from human being. 
Likewise, the social knowledge of human being (such as different thoughts, philosophical, 
religious and political ideas etc,) is the reflection of economic system of the society. The political 
institutions are the upper structures on the basis of economics.’ “Marx has laid great emphasis on 
the doctrine that the philosophy of every epoch is only the reflection of economic and social 


forces which predominate in that epoch.”® 


Khalifah says; 


Dr. Wahid ‘Ishrat, The Philosophy of Sociology, Sang-e-Meel Publications, Lahore, 2007, p.191 

Carew Hunt, R. N. Marxism, Past and Present, London, 1954, p.5 
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Lenin, Selected Writings, Karl Marx, Engels, Darul Ashat, Masco, Part 1, Urdu Translation, pp.33-34 
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“Marx too up the idea of Feuerbach that all the products of human mind, 
religion, and ethics, art, and philosophy are the reflections of material 
conditions.” 


According to dialectical materialism, the basic and original thing of man is his body 
which is an organized matter and like other animals, his natural requirements are more basic and 
fundamental. The purpose of customs, mores, the institutions of law, beliefs, and the creation of 
philosophies, morality and science and literature is to provide the necessities and natural 
requirements to man. All these requirements and necessities get their shape and entity under 
productive forces and productive relations.” When we apply the concept of dialectical 
materialism on the process of human activity, we come to know the principles of social 
evolution. So, according to Khalifah, historical materialism is based on the application of the 
dialectical materialism on human relations in human society. While applying the concept of 
dialectical materialism on human society Marx has rendered the concept of historical materialism 
under which the dialectical process, commotion, construction and destruction and evolution are 
the traits of economic circumstances or values. In the dialectical form of economic values, all the 
productive sources are the property of a special class in a special age. The fate of deprived and 
unfortunate class is in the hands of that special class too. So, in this situation, a deprived class 
revolts against this plunderer class and snatch the sources of production. This process continues 
unless a classless society emerges out.’ So, instead of considering only the story of past incidents 
under the dialectical materialism, Marx declares the history as the picture of the change of the 
factors of the production of money. His historical materialism is in fact, the practical 
interpretation of the dialectical materialism whose purpose is to get knowledge of the reasons of 


the changes happening in the society.” 


According to Marx, all existence is a process of dialectical materialism. Conflict of the 
thesis and the antithesis and struggle or conflict is the inevitable fact in the universe; their mutual 
action and reaction creates a synthesis. So, all creation is an outcome of the inner and inherent 
contradictions which develop inevitably in every situation and this is a complete explanation of 
all causal processes. Moreover, it is not mind that dominates matter, but it is itself the product of 
matter. Though, the dialectical materialism is believed to be a comprehensive hypothesis 


adequate for a universal explanation of all phenomena of all categories, yet the chief interest of 


Dr. Wahid ‘Ishrat, The Philosophy of Sociology, Sang-e-Meel Publications, Lahore, 2007, p.198 
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Marxism is its application to the field of social institutions and processes. Moreover, in the social 


sphere, the economic phenomena, comprised under the general concept of the mode of 
production, are the really creative and potent factors. Religion, ethiscs, politics and art are all 
derivatives of the mode of production. But so far as history is concerned, it is not a chaos of 
haphazard events. There is a method in this apparent madness. The objective conditions for the 
production of the material means of life form the basis of all the historical activity of man. All 
idealistic and providential explanations of history are misleading. Ideas and religions are nothing 
but the material world reflected by the human mind. There is no other creator or director of the 
world forces except the dialectics of matter. Politics and judicial systems are not products of 
abstract ideas of justice but are rooted in the material conditions of life. The anatomy of civil 
society is a byproduct of its economics. The mode of production of the material means of 
existence conditions the whole process of social, political and intellectual life. Social changes, 
political revolutions and religious reformation are not due to any increasing insight into eternal 
truth and justice; they must be sought in the economics of the epoch concerned.’ According to 
the theory of Marxism, the entire value of a commodity consists of physical or mental labour 
embodied in its production. A commodity has a value because it is a crystallization of social 
labour. The relative values of commodities are determined by the respective quantities or 
amounts of labour worked up, realized, fixed in them. But it is only socially valuable labour that 
is value-determining. Marx adds that the labourer is made to work more hours than is necessary 
for his own subsistence and the surplus value thus created is annexed by the employer. 
According to Marx, the creation and grabbing of surplus value is inevitable under the Capitalistic 
system. To Marx, it is the heart and soul of that system. In this system, a capitalist has no other 
aim but the acquisition of surplus value. So, all surplus value, whether profit, interest or rent, is 
in substance the materialization of unpaid labour. After the beginning of the process of the 
capital accumulation, it is the labourer’s own labour robbed from him, which is advanced to the 
labourer to create further surplus value for the capitalist employer. In this way, the production of 
the labour of those who do work gets unavoidably accumulated in the hands of those who do not 
work, and becomes in their hands the most powerful means to enslave the very men who 
produced it. This process which is inherent in the entire capitalistic system should be scrapped 
and superseded as it is contrary to human welfare and internally inconsistent. It is another 
tragedy that the modern bourgeois society that has been sprouted from the ruins of feudal 


society, has not done away with class-antagonisms. It has but established new classes, new 


1 Dr. Khalifah ‘Abdul Hakim, Islamic Ideology, pp.245-246 
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conditions of oppression, and new forms of struggles in place of the old ones. The society has 


now split up into two great hostile classes directly facing each other----- bourgeoisie and 
proletariat. According to Marx, the state is an agency of oppression controlled by the bourgeoisie 
to advance its own interests. All political power is only the organized power of one class for 
oppressing another. As communism advances the state shall wither. According to Marx, the 
proletariat must prepare itself to seize power at the collapse of the capitalist system which is 
inevitable because of its internal contradictions. Moreover, the force is not an absolute evil. It is 
the midwife of every old society which is pregnant with the new. From every successful 
revolution, great moral and spiritual impetus results out. The purpose of Communism is ‘from 
each according to his ability; to each according to his needs.’ Moreover, it makes struggle to 
establish a classless society which is its main aim.' Dr. Wahid ‘Ishrat renders his analysis about 


the nature and true place of Marxism in the following words. He writes; 


“The Communism of Marxism is, according to our opinion, the daughter of 
western civilization because; the three foundations of the modern western 
civilization are the same which are also the foundations of the Communism of 
Marxism. The first basic stone of the western civilization is rationalism. The 
second is secularism and the third is materialism. It is the rationalism, 
religiosity and materialism which are the part and parcel of Communism. The 
Communism of Marxism is called the religion of nineteenth century which is 
without God. The all characteristics and traits which should be in a religion 
are present in Communism. Therefore, it is called a complete religion. The 
main difference is that the religions called the spirit of the religion as spiritual 
before, because, in those times, there was spirituality everywhere. The 
nineteenth century may be called as the century of materialism. The 
rationalism and materialism cut their relationship off the highest concept and 
set up their link with the materialism. Communism is a religion without God 
but all those characteristics which are attributed to God in a religion are 
dedicated to matter in Communism. In this way, Communism is the religion 
of nineteenth century. Like the ancient religions, there is found a blind love 
for beliefs.” 


Perhaps, therefore, Khalifah ‘Abdul Hakim says; 


“Man is a worshiping animal; it is compelled to adore something or some 
being higher than itself; man desires to be lifted out of his narrow, cramping 
individuality.” 


Perhaps, it is the reason that man, in every era, has sought the support of any 
transcendental entity. Natural powers, trees, snake, and finally in the form of stones, he coined 


the gods. He continued this practice in the modern era too. Dr. Khalifah ‘Abdul Hakim writes; 


1 Dr. Khalifah ‘Abdul Hakim, Islamic Ideology, The Institute of Islamic Culture, Lahore, 2006, pp.248-252 
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367 


“Man’s inherent tendency to worship some object other than himself had 
found satisfaction for some time in the cult of national deities set up by the 
Reformation which virtually broke up the unity of Western life into discrete 
national entities. The after-effects of the Great War, however, awakened the 
Western mind to the unreality and hollowness of this plurality of gods. The 
quest for unity and the search for integration demanded a new social and 
political theory which could gather up the broken threads of life into a single, 
all-embracing unity. This was an opportunity for the religious leaders of 
Christianity to re-establish their authority by presenting a satisfying and clear- 
cut picture of their religious freed of all its accretions and distortions. If they 
had been to produce a practicable programme of life derived from 
Christianity, Europe might have relinquished its materialistic attitude and 
started a life of renewed vigour under the aegis of religion and spiritualism. 
But this was not to be. The religious leaders of Western Europe were not 
equal to their task, however anxious they may have been to reclaim civilized 
mankind from the nightmare of godless materialism. It was, therefore, great 
opportunity for the forces of atheism to continue their march unopposed. 
Dialectical materialism of the Communists stepped in to the vacuum created 
by the dethronement of national deities. It satisfied the basic urge towards 
integration and unity. Instead of a multiplicity of national States each 
contending and fighting against the other for the goods of life, Communism 
conjured up the vision of one world under the rule of workers hitherto 
suppressed and downtrodden. Instead of antagonistic classes engaged in a cut- 
throat competition and perpetually at war with each other, it promised a 
society free from the conflicts of groups and classes and united under the 
banner of a single world proletariat;”! 


There is an impact which is prevailed about Marxism that it is a scientific system but it is 
contrary to the fact because there is existed as greater love for beliefs as is found in other 
religions. The difference is that the language of ancient religions is hackneyed and outdated. Its 
terminology is obsolete and its psychology and logic does not harmonize with the logic of 
nineteenth century. But so far as the Marxism is concerned, it bears the nature of philosophical 


arguments. But so far as its ideology is concerned, it is itself a religion.” 


According to Dr. Wahid ‘Ishrat, Communism is also a religion but without God. The 
traits which are generally existed in a religion, found in Communism too. There are some 
similarities which are found in both these systems. The first thing is the worship of beliefs, for 
which there would be no rational, logical or empirical argument. Its basic concepts and ideas 
should be based on some hypotheses and would be of metaphysical nature. Secondly, it would 
create a special kind of bias and prejudice in his followers and they could not bring themselves 
out of the domains of those biases and prejudices. Whenever, a scientific fact or principle is put 


up before the followers, they render its interpretation and explanation with the reference to their 


1. Dr. Khaltfah ‘Abdul Hakim, Islam an Communism, The Institute of Islamic Culture, Lahore, pp.8-9 
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peculiar and relative religion which they accepted before. Everything which contradicts to their 


religion is rejected or interpreted in such a way that it would not be anti to their said religion. The 
natural phenomena and the general principles of the science are interpreted in the light of their 
special religion. Moreover, the religion creates such a commitment in man on the bases of which 
he rejects each and every thing which tries to weaken that commitment. This commitment makes 
the man biased by rendering him colourful glasses to put on and thus he becomes devoid of 
seeing other than that colour. Sometimes, this commitment, if it is sounded on powerful grounds, 
creates movement and action in man and he performs wonderfully which he cannot do in normal 
circumstances. But, sometimes, this commitment creates inertia in man. He does not accept a 
new situation and environment. He feels fear from all new situations. Due to this inertia, he is 
devoid of the courage to mould himself according to a new situation. Science and technology and 
human thought continue to be changing at every moment but religion remains in fear from this 
evolution and advancement. So, in this environment, the clash, contradiction and conflict become 
clearer between religion and material world and this clash looses the grip of religion. Then, some 
moderate and progressive religious scholars feel this situation and try to make harmonized the 
religion with the new situation. But, in the clash of the both, an environment of skepticism, doubt 
and mental disturbance emerge out. And thus, the thought appears on the surface with new 
concepts, aspects and angles. But if we try to search out all the above mentioned four basic 
characteristics of the religion in the Communism, we feel not any difficulty at all. On opposing 
the religion and declaring it as opiate, we feel that Marx himself is rendering that opiate in a new 
label in the form of Communism. When we apply the first trait of religion i.e., the belief 
attachment, on Socialism, we see that the central importance of matter in Socialism is merely the 
symbol of its belief devotion.’ So, Dr. Wahid ‘Ishrat is of the view that Communism is the 
religion of modern times but without God. It has been rendered in the style of modern narration, 
logic and language. But, it is a fallacy to consider it scientific because its metaphysics is based 
on unseen hypotheses and blind devotion of beliefs like the other religions where God is declared 
as the derivation of their metaphysics. Secondly, the behavior which Communism adopted about 
human problems was devoid of the spirit of humanitarianism. It has created such a society which 
is based on the clash of classes, hate, enmity, and commotion. In Capitalism, capitalist hates the 
laborer while in Communism, laborer hates the capitalist. The class commotion which is the 
result of this hate becomes the further consequence of the worst dictatorship of technocrat and 


one party. And thus this dictatorship becomes the sample of the worst exploitation of humanity. 
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Thirdly, Communism is not only an economic movement but a religion based on materialism. 


The consequences of the implementation of this system are not less dangerous. Fourthly, there is 
found severe determinism in Socialism under which the man of today is groaning. Man has been 
made as a machine and the product of the social factors. The aesthetic aspect of the human 
character has been neglected. Sympathy, mercy, forgiveness, tolerance, well wishing, and such 
other values have been made as hallucination. The material necessities and requirements have 
been declared as the climax of human happiness and thus the aesthetic aspect of the human 
character was neglected. The fourth thing is estrangement that Marx presents against the 
Capitalism as the logical reasoning and argument. The thing which employee produces is caused 
to create the estrangement for him because, that thing when comes into the hands of capitalist, it 
becomes the reason of exploitation and the thing made by the employee becomes estrangement 
for him. But the question is that is the communism free from estrangement? This system too, 
cannot be free from estrangement logically and rationally. Another thing which appeared due to 
Communism is the system based and project based economy. All the resources of the country are 
used under a programme and a plan. Furthermore, Communism has exposed the cruelties of the 
employers on colossal level. It also worked for the reforms and standard facilities for the 
employees. In spite of great progress of the communistic countries, the employees of these 
countries do not hold good or sound position as compare to the employees of the Capitalistic 
countries. Communism has also given the awareness of the establishment of the ideological state 
in the modern era. Before Communism, there was not a single state in the world except Islam 
which came into existence being transcendental to racial, territorial, geographical biases, and the 
prejudices of the language.’ About Capitalistic, Communistic and Fascist ideologies Khalifah’s 
view is that they emphasize partial truths and fragmentary realities mixed with a good deal of 
false and untenable attitudes towards life. Therefore, none of these ideologies can be accepted or 
rejected as a whole. Industrial Capitalism which was based on laissez — faire economics of Adam 
Smith, created rapidly great wealth and made the nations prosperous but this prosperity was 
achieved at a great cost. The political liberty of masses was of no avail. Instrument of production 
became more and more costly and could be possessed by only very large capitalists. 
Consequently, the wealth was concentrated at the one end; poverty grew at the other end. Thus, 
society began to split up into classes of haves and have-nots. In this situation, the independent 
craftsmen, peasants, and workers lost their independence and became cog in a colossal 


capitalistic machine. Capitalism developed its own inner contradictions and mere political 
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democracy failed to create social justice. It also created colonialism and war for markets. 


Political democracy was combined with economic slavery. But so far as the system of Islam is 
concerned, it is based on liberty, fraternity and equality and its philosophical outlook is theistic. 
Islam is not only a metaphysical belief but it offers a system and scheme of life which has logical 
unity. According to Islam, life has a spiritual origin and a spiritual goal. But, the philosophy of 
orthodox communism is materialistic and atheistic. Islam agrees with some parts of every great 
scheme and rejects some other parts. According to Islam, the universe is not governed by blind 
mechanistic forces and is not subject to a merely materialistic dialectic.' Islam does not ignore 
the importance of the physical basis of life. It approves that the physical well-being of man must 
be assured, in order to make him spiritually free. There is no clash or contradiction between the 


spirit and the flesh and between this world and the next. Dr. Khaltfah ‘Abdul Hakim writes; 


“There is no antithesis between the spirit and the flesh or between this world 
and the next. As God is one, so entire existence is linked together. The 
Muslim is asked to pray for well-being in this world prior to well —being in 
the next. Moral causation creates effects here and now as it will continue to 
do in the hereafter. Communism repudiates the providential explanation of 
creation, and its explanation of all human history, as of all physical 
phenomena, is based on crass materialism; only modes of production produce 
moral, religious or cultural values. The Qur’anic explanation of history is 
quite the opposite of it. It asserts that the rise and fall of nations is due 
primarily to the changes in the beliefs and characters of the nations. Islam 
believes that when vision fails the nations perish. According to the Qur’an, no 
real revolution occurs in the life of a people until a revolution occurs in their 
mental and moral outlook.” 


According to Khalifah, the Fascists replaced the worship of mere production and 
equitable distribution by the worship of the state. The worship of the state is nothing but 
magnified tribalism of the barbarous period of civilization. Islam is a social and political religion 
and all of its institutions have a reference to social justice and social solidarity. Fascism wants to 
build up a powerful state and inculcates the worship of the state as a super-individual entity. 
According to Khalifah, the worship of the state is nothing but magnified tribalism of the 
barbarous period of civilization. Islam too saw the necessity of building up a powerful state 
which should safeguard the fundamental liberties of the people. But, there is no unconditional 
obedience. Khalifah writes; 

“No conditional obedience, however, is due to the state or its leaders and 


governors. Obedience to superiors is inculcated in the interest of law and 
discipline, but this obedience is always conditional on the orders being moral. 


1 Dr. Khalifah ‘Abdul Hakim, Islamic Ideology, The Institute of Islamic Culture, Lahore, pp.262-264 
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“There is no obedience in sin, is a fundamental tenet of Islam. The orders and 
actions of even the supreme head of the state can be publicly questioned by 
even the humblest citizens.’ In Islam there is complete equality before law. 
The Prophet himself asked others to exercise their right of retaliation or 
compensation even against himself if he had inadvertently done them any 
wrong. The mighty Khalifah ‘ umar and the wise and pious ‘Ali appeared in 
the courts as claimants or defendants to demand even-handed justice. Islam 
inculcates government by consultation. The Prophet almost daily held 
consultations with his companions on matters of the state.” 


Khalifah is of the view that in the major programmes of human uplift delineated by 
various thinkers of the world, there are certain elements that form parts of the Islamic ideology, 
but in all of them partial truths are exaggerated to the extent of becoming falsehood, and the 
fanatical emphasis on certain parts with suppression of others has made them fail while dealing 
with life as a whole. We see that there is much in liberal democracy that is a part and parcel of 
Islam but racial and national prejudices still vitiate the professions and practices of liberal 
democracy. It is Islam that inculcated the equality of opportunity and equality before law. From 
the point of view of Islam, the liberal democracy is not liberal enough nor can Islam subscribe to 
its capitalistic structure in which interest forms the backbone. It is the Islam that inculcated and 
practiced the freedom of conscience and freedom of expression along with freedom of 
knowledge before the world dreamt of it. It is the teachings of the holy Qur’an that there should 
not be compulsion in the religion. This is one of the basic principles of the holy Qur’an. 
However, western democracy accepts the Islamic injunction of the equality of the citizens in 
their civic rights, but considers it necessary to divide the citizens in majorities and minorities. 
Moreover, it also deems it necessary to have opposition parties whose chief aim is to oppose 
government measures in almost everything. It is opposition for the sake of opposition. Islam is 
against to oppose the government for the sake of opposition. But so far as Commnists and 
Fascists are concerned, both have set up only one ruling party that should brook no opposition 
either from individuals or from groups. Khalifah enunciates the Islamic stance in the following 


words; 


“The whole spirit of Islam is against both these alternatives. Ruling by one 
party takes away the liberty of the citizens to voice their independent feelings, 
in such totalitarian states there can be no liberty for the individual; he must 
either fall in line with the dictates of the party or forfeit his essential liberties. 
.... There is regimentation of the representatives of the people in every 
parliament. An independent man becomes a backbencher; an independent 
man in this system, if he gets elected at all, is considered to be useless 
because no party can depend upon him. In a truly Islamic consultative body 
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as was convened off and on by the great Caliph ‘Umar’, men of 
understanding and character came together, without forming a single 
dictatorial party of splitting up into majority and minority groups. If an 
Islamic state convenes assemblies or consultative groups for the settlement of 
specific or general problems, every member must be an independent member 
representing particular regions or particular interests, not elected on any party 
ticket. He must be chosen only on the basis of his knowledge and character.” 


However, Islamic state endorses some good parts of the programme of the Fascism 
without subscribing to its entire ideology. Fascism proposes to weld the nation into an organic 
whole in which the conflicts of interests shall not be allowed to harm the detriment of national 
solidarity. Though, the right of private property is recognized in Fascism as it is recognized in 
Islam, but all rights of the employers and the employed are subject to the overall supervision and 
control of the state. According to Khalifah, there is much to be admired in the Fascism 
programme but the fundamental urge of the Fascist state is vicious. In Fascim, the state is set up 
on a racial or national basis. It becomes an object of worship which has a life of its own, over 
and above the lives of the individuals. Moreover, the purpose of the state is to maintain its 
strength and glory and to inculcate in the citizens a blind and mystical obedience. Khalifah says 
that the purpose of State in Fascism is to maintain its strength and glory. It is also the purpose of 
the state to inculcate in the citizens a blind and mystical obedience. In this system, 
internationalism is eschewed as the universal humanity is considered as myth and all attempts in 
that direction are considered as hypocritical. All attempts towards creating universalism and 
internationalism are discouraged and condemned. Fascism believes in the concept of biological 
struggle for existence among the national groups as it recognizes no other law but that of survival 
through superior might. Therefore, it considers the preparation for war as the primary duty for 
every state and considers the concept of pacifism as the creed of the degenerates. Moreover, it 
encourages conflicts between different states. Islam repudiates the basic ideology of Fascism. 
Khalifah says that as one-party dictatorship based on force is un-Islamic, so is the basic ideology 
of a Fascist state. However, Islam recognizes no racial or national boundaries as vital and 
ultimate and encourages all attempts at international peace. In the teachings of the holy Qur’an, 
great emphasis is laid on peaceful cooperation between different religious or national groups on 
the basis of all elements that are common between them. On the basis of common grounds, the 
holy Qur’an invites the Jews and the Christians to cooperate with the Muslims. The holy Qur’an 


says; 
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But, on the other hand, the philosophy and the idea of the Fascism is that it is the right of 
the strong to conquer and hold what it can. And it is the destiny of the weak to be conquered, 
ruled and exploited. Fascism derided the basis of League of Nations and the United Nations 
organizations because, they promulgated very high ideals but fell miserably short in 
implementing them. Khalifah says that it was power rather than peace that dominated their mind 
and with that mental make-up there could be little hope of any substantial achievement in the 
sphere of international justice. According to Khalifah, the holy Qur’an has enunciated a basis for 
a truly effective League of Nations by teaching that if two groups disagree about a vital right, 
attempt should be made by disinterested parities to settle the dispute in a just manner. After the 
decision has been given, the parties to the dispute should be bound to abide by it. And if a party 
is recalcitrant and refuses to abide by the law or refuses to act according to the decision, it should 
be made to bend by force used by all the parties together. It is the concept of the League of 
Nations which has been enunciated by the holy Qur’an. Khalifah says that no League of Nations 
can ever become an effective body until it acts on this Qur’dnic injunction.” So, the concept of 
League of Nations or the concept of the United Nations organizations has been firstly given by 
Islam. Today, if the United Nations organization wants to bring peace in the world in real sense, 
and also wants to become really an effective body, it would have to act according to the 


following injunction of the Holy Qur’an in the letter and spirit. 


The Holy Qur’an says; 
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But, so far as the idea of the welfare state is concerned, the modern world has gradually 
evolved the idea of a welfare state. Khalifah says that it will be difficult for a political historian 
to deny the fact that Muhammad (PBUH) was the first statesman to conceive the idea of a 


welfare state and to put into practice. But, the world, by a long process of trial and error, is 


gradually coming round to see the rationality and righteousness of Muhammad’s concept of the 
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state. The holy Prophet (PBUH) was insistent that interest must be wiped out of all economic 


transactions. So, usury is forbidden in Islam forever. Islam allows the owner of capital to become 
a partner with the productive worker, so that capital is indissolubly linked to production and the 
vicissitudes of trade are shared by both. Moreover, in the Islamic system, there is a capital levy 
of Zakat on capital that is lying idle because, Islam wants production and trade to prosper and 
vehemently repudiates hoarding and in this connection explains all its strong injunctions. The 


holy Qur’an addresses the issue in the following words; 
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See that wealth does not circulate amongst the rich only. 

So, a part of the hoarded wealth is taken away by the state to be spent on social welfare, 
particularly to help the poorer classes. A welfare state has to encourage the production of wealth 
by human labour and exploitation of natural resources. It also remains vigilant that wealth 
circulates in the whole social organism and does not cause plethora and congestion in one part 
and anemia in the other. Generally, the unearned wealth accumulates mostly by interest and by 
the hoarding of surplus. It also accumulates by inequitable laws of inheritance or by permission 
to will away the whole property to a single recipient. It is the religion of Islam that created all 
necessary safeguards against undue concentration of wealth on the one hand and poverty on the 
other. It is the Islam which grappled successfully and in a practically manner with the problem of 
the equitable distribution of wealth. No doubt, all great religions have always laid great emphasis 
on charity and denounced the ungenerous and callous rich. But, it was the Islam which dealt 
successfully the issue of the equitable distribution of wealth. Khalifah says that religious belief 
and its verbal profession is not enough. Knowing human nature, Islam realized that mere abstract 
moral exhortation would not do, unless the economic structure of society was remoulded by 
necessary legislation. So according to the holy Qur’an, those who do not gibe Zakat or charity 
are ineffective and unacceptable to God. Khalifah is of the view that according to Islam, hoarded 


surplus creates moral and social poison by demoralizing the poor, the destitute and the helpless; 
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thereby the whole social organism becomes diseased.’ About the importance of the Zakat, 


Khalifah writes; 


“Then charity is classified as voluntary charity and compulsory charity. 
About voluntary charity it is said that good men do not keep more than they 
need; they never hoard but part with their surplus. Zakat, the state organized 
tax for the relief of distress of all kinds, is one of the main pillars of Islam and 
is often mentioned in the Qur’an along with prayers with the warning that the 
prayers of those who do not give Zakat or charity are ineffective and 
unacceptable to God. Looking at the economic life around him, the prophet 
defined, in a number of cases, as to what should be considered as constituting 
surplus capital and to what extent it should be taxed......... The prophet was 
afraid of superfluous wealth as well as of poverty. He described the abolition 
of poverty as one of the chief aim of Islam. Many another religion has exalted 
poverty to the pitch of spirituality; this attitude was the result of a confusion 
between poverty and a simple life. Simple life was praised by the Prophet and 
was practised by him, but about poverty he prayed to God to keep it away 
from human beings, because as he said, ‘it darkens a man’s face in both the 
worlds, and makes him almost lose his faith’. He was equally, rather more, 
afraid of superfluous wealth. He is reported to have said, ‘O, ye Muslims, I 
am more afraid of wealth among you than poverty.’ After him, when rich war 
booty arrived from Persia and was piled before Caliph Umar, his eyes were 
dimmed with tears. Someone remarked, ‘O chief of the Muslims, it is an 
occasion of rejoice and not to shed tears’. To this he replied, * I am afraid, it 
is danger for Islam,’ This remark should open the eyes of those ignorant and 
hostile critics of Islam who say that love of booty constituted the main urge of 
early Muslim warriors.”” 


Khalifah says that according to a tradition of the holy Prophet (PBUH), our Islam can 
find perfection only in the giving of Zakat. A nation that withheld Zakat, courted dearth and 
indigence. Moreover, without Zakat, neither faith nor prayer is acceptable to Allah. Khalifah 
says that no state has the right to be called an Islamic state if it disregards the injunctions about 
Zakat, because, according to Islam, a state has no other purpose except social welfare and social 
welfare is impossible without Zakat. Offering prayers but taking no part in and making no 
sacrifices for public welfare is a virtual negation of faith. The first Caliph of Islam was of the 
view that faith was incomplete without Zakat. Therefore, he waged a bloody war against those 


who refused to pay Zakat.* 


Khalifah feels sorry on the present situation and says that it is a pity that, sometime later, 
the compulsory tax which formed the backbone of the welfare state, and which had to be 


collected by the state and distributed by the state, was made voluntary and left to the conscience 


1 Dr. Khalifah ‘Abdul Hakim, Islamic Ideology, The Institute of Islamic Culture, Lahore, 2006, pp.273 
2 Ibid., pp.273-274 
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of the giver. He also criticizes the western laissez-faire economics which had trusted the 


enlightened self-interest of individuals to create an economic equilibrium, but it created the 
chaos because of the misreading of the human instincts. Khalifah also highlighted the mistake of 
the Muslim states and says that the Muslim states committed a serious mistake by trusting the 
Muslim conscience about Zakat. So, by withdrawing it from the state control, surplus capital did 
not flow into the public exchequer and most of the welfare schemes too had to be left to private 
conscience. But, Islam had saddled the state with the responsibility of controlling and regulating 
the production and distribution of wealth. The Muslim states committed a serious mistake by 
trusting Muslim conscience about Zakat. Zakat coordinates wealth with social welfare and is the 
antithesis of the doctrine of laissez-faire. The holy Qur’an has enumerated certain classes of 


beneficiaries who are entitled to help from the Zakat fund. The Qur’an says; 
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Alms are only for the poor and the needy, and the officials (appointed) over them, and 
those whose hearts are made to incline (to truth and the (ransoming of) captives and those in debt 


and in the way of Allah and the wayfarer: and ordinance from Allah and Allah is knowing, wise’. 


Moreover, if the Zakat fund and other public revenues fail to relieve human distress the 
state can demand more from those who can afford to give. Khalifah says that the right of 


individual ownership is not absolute; it is always subject to public weal.” 


The Holy Prophet (PBUH) has liberated man economically. Dr. Khaltfah “Abdul Hakim 
writes; 
“Muhammad was determined to liberate man economically. Let us glance at 
the chief measures that he adopted. 

1. On account of the differences in opportunities and aptitudes some people are bound to 
earn more than others; even by nature some are gifted more than others. It is a falsehood 
to say that men are born with equal capacities. Free initiative must not be curbed; only 
unlawful means of the acquisition and accumulation of wealth must be stopped by legal 


sanctions as well as moral injunctions. 


_ 
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2. Usury in all forms and speculations in trade must be legally stopped. Money must not 


breed without effort. Usury must not be mixed up with trade. 

3. All trade and partnership in trade even between capital and labour are allowed, where the 
benefits as well as the risks are shared. There should be cooperation without exploitation. 

4. The hoarding of essential commodities for profit is prohibited. 

5. Beyond a certain minimum determined by legislation the rest of wealth shall be 
considered as a surplus and must be taxed to be spent on the less fortunate individuals. 

6. Private charity is good but the essential needs of the poor must be looked after by the 
state which must work as a welfare state. 

7. There must be promulgated an equitable law of inheritance; men as well as women shall 
inherit in accordance with a prescribed system. 

8. Although a man in his lifetime is an absolute owner of his property he cannot will it away 
entirely to the benefit of some and to the detriment of others. He can will away his 
property only to the extent of one-third. Lawful heirs must not be deprived. 

9. All ostentatious and luxurious living shall be prohibited by law. Gold should not be used 
except as currency or in a limited measure for women’s ornaments. The wearing silk was 
also prohibited for men. 

10. Living on unearned income is bad for the wealthy as well as the poor. Begging is a 
disgrace for man. Instead of offering charity it is much better to help the beggar to earn 
his living. The prophet said, ‘On the Day of Judgment, the beggars shall be seen without 
any flesh on their face; begging makes a man “lose face”. 

11. As all estates must be divided on the death of the owner, according to the law of 


inheritance, the law of primogeniture shall not be valid for upholding the feudal system.” 


After rendering a comprehensive and a detailed Islamic programme of economic 
reconstruction, Khalifah says that one should easily see from the items of this Islamic economic 
system that it is a via media between extremes. He is of the view that to give away your coat also 
to whosoever asks you for your shirt may be the ideal of love and goodwill or non-resistance to 
evil, but it is not a practicable precept for common humanity nor could any state be organized on 
that basis. While looking up to heaven the Prophet of Islam had always his feet on the earth. 
Moreover, Islam is not earth-rooted but it never ignores the fact that man’s physical frame was 


fashioned out of clay and he cannot ascend to heaven without first planting his feet firmly on the 
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earth. Unlike Christ and Buddha, the Holy Prophet (PBUH) was founding a welfare state. 


Without agreeing with Marx that man’s economic life is coextensive with his entire existence 
and all other values are derived from it, the Prophet of Islam was fully aware of and conscious of 
the fact that economic life reacts very intimately on the advancement or retardation of spiritual or 
non-economic values. He also realized that the dignity of human life cannot be preserved without 
economic security, and social justice is, to a very large extent, based on economic justice. 
Therefore, the Prophet of Islam devised a system that could prevent society from splitting up into 
classes of haves and have-nots. No doubt, the Prophet of Islam was dealing with the economic 
system of his own times but the broad principles on which his measures were based are basic for 
all future applications. The spirit of the whole system is so manifest that anyone who cares and 
reflects can appreciate it. According to the programme rendered by the holy Prophet, Fixed Zakat 
is not the only tax on surplus income and capital, but if the need arises, much more could be 
taken from the wealthy and spent on the relief of the distressed. It was the economic system 
rendered by the holy Prophet (PBUH) that changed the entire Arabian society into a powerful 
and sound civilization and prevented the whole society from splitting up into classes of haves 
and have-nots. About the economic security, the prophet of Islam prophesied, ‘ A time is soon 
coming when to offer charity a man will walk from one end of the realm to the other and he will 
find nobody to accept it. About political security he prophesied that in the Islamic state a woman 
would be able to travel alone with gold from Hira to Mecca and no one would molest her. 
However, both these prophesies of the Holy Prophet were fulfilled during the early decades of 


Islam when the spirit of Islam prevailed in the land.' 


However, according to Marxian economic philosophy, man’s economic life is 
coextensive with his entire existence, and it is the most important aspect of man’s life but all 
other aspects of civilization and culture, including morality, art and religion, are only byproducts 
of what they comprehensively call the modes of production. But so far as the religion before 
Islam is concerned, it had laid emphasis on the spiritual and moral attitudes of man in isolation 
from his economic life. Spirituality was equated with poverty and a strange concept and idea was 
prevailed that the poor would find it easier to enter the kingdom of heaven and it would be more 
difficult for the rich to enter it than for the camel to pass through the eye of the needle. 
According to early Christians, the end of the world was very near. So, when the whole thing is 


going to blow up very soon, why bother about material things? According to Buddhism, the 
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spiritual man was not a wage-earner but a Bhikshu or a religious mendicant who lived on the 


charity of the wage-earners. All these religions despised the world as illusion or vanity and 
preached purely moral attitudes to the rich as well as the poor. Khaltfah says that all these 
religions preached the virtue of private charity without any conception of remoulding the 
economic order in such a manner that exploitation should become difficult if not possible. Dr. 
Khalifah pays a great homage to the Prophet of Islam and calls Him a practical idealist. Khalifah 


writes; 


“The Prophet of Islam was a practical idealist; he realized that metaphysical 
or utopian idealism had little use for the common man. In the entire scheme 
of Islam the body is indissolubly linked with the soul. The soul is not a 
product of the body but on this physical plane of existence, the spiritual and 
the physical aspects are so interlinked that whatever happens to the one 
affects the other either directly or indirectly. The world of God’s creation is 
the real world; everything in nature is a gift of God meant to be enjoyed by 
His creatures. There are, no doubt, realities higher than the physical world but 
the physical world too is spiritual in its own way. The body must be looked 
after to become fit and strong and pure in order to help the harmony of the 
spirit. Muhammad transformed all honest work into worship. He said that the 
man who is seeking livelihood for his family is also worshipping God. “The 
wage-earner is a friend of God’. He was a first great religious teacher who 
announced in clear terms that for the common man poverty was a great evil. 
He said, ‘Poverty brings a man to the brink of loss of faith in God’. ........ 
But this was only one aspect of his economic outlook. He was equally, if not 
more, afraid of superfluous wealth which makes the possessor luxurious, 
callous and unjust. ‘I am not so much afraid of your poverty as of your 
wealth.’ ....... The middle path of economic sufficiency and security is the 
path of all social justice and all genuine culture.”! 


The term of Islamic Socialism is also needs to be enunciated. In our society, the 
Socialism and Islam has been discussed in detailed. Actually, when the supporters of the 
Socialism found the concept of Socialism not becoming so deep and favourite in the world of 
Islam and in sub-continent, they attached with it the word of Islam and thus tried to make it 
acceptable for the Muslims of the world giving it the name of Islamic Socialism. In this practice, 
they went far to such extent that they rendered Imam Ibn-e-Hazm, Abuzer Ghaffari, Shah 
Waliullah, Jamal Al-Din Afghani, “Allama Iqbal, and Qaid-e-A‘zam as the great supporters of 
Socialism. Even, Dr. Khlifa ‘Abdul Hakim, who has been a great criticizer of Socialism, was 
made the supporter of Socialism by the adherents of Socialism in Pakistan. No doubt, Qaid-e- 
A‘zam, Iqbal, Jamuluddin Afghani, and Khalifah ‘Abdul Hakim have used the word Islamic 


Socialism recurrently, but they wanted to highlight and enunciate the concept of collectiveness in 


1 Dr. Khalifah ‘Abdul Hakim, Islamic Ideology, The Institute of Islamic Culture, Lahore, 2006, pp.335-336 


380 


Islam and the nature and the philosophy of the generality of the injunctions of Islam without 


accepting the entire system of Socialism or without agreeing with it as a whole.’ The meaning of 


Islamic Socialism which is deduced from their writings is as under. 


1 
2 


1. 


To clear the concept of Islamic congregational laws, teachings and injunctions and the 
philosophy of the generality of the teachings of Islam and its community based 
injunctions. To clear those rights which an Islamic society confers to an individual and to 
clear those economic securities which Islam gives to an individual. To enunciate and to 
implement the limits of economic brotherhood, and equality which Islam implements on 
capitalists of the Islamic society and thus stops the congestion and concentration of the 
wealth in some peculiar hands. Moreover, to establish the relationship between an 
individual and society that bears the qualities of the both, individualism and collectivism. 
It is also the basic trait of Islamic social philosophy that an individual is not sacrificed for 
the society but the society itself concentrates its attention to polish, train, nourish, and 
sharpen the individual, personal, God-given, and creative qualities and capabilities of a 
man. It gives economic security and moral strength to him. It keeps him active socially 
and civilizationally. It creates, ideologically, the desires of high objectives in him. All the 
Muslim scholars and thinkers, who use the term of Islamic Socialism, have the same 
objective. 

Secondly, by using the word of Islamic Socialism, their aim is to liberate and emancipate 
the Muslims from poverty, economic backwardness and technical down falls in the 
modern world. For this purpose, they try to compile principles of economics on such lines 
through which the Muslims of the world, along with their belief and ideology, may get a 
respectable place among the nations of the world. Its objective is to reconstruct the 
economic system of Islam. In the course of this economic reconstruction, the Muslim 
scholars and economists would have to study the international economic systems of the 
world and imbibe the economic experiments of these international economic systems of 
the world. However, in this connection, they would have to make more experiments so 
that the economic system of Islam would not have been established on the imitating and 
copying basis of other systems of the world only, but it should be evolved and developed 


on its own economic experiments and special lines.” 


Dr. Wahid ‘Ishrat, The Philosophy of Sociology, Sang-e-Meel Publications, Lahore, 2007, p.225 
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At this time, we find three economic experiments in the world. The first experiment is the 


experiment of the Capital system which is also found in our Islamic countries though, in a very 
loose and worst form, from the time of Colonialism. But, this economic system has become 
failed as it is against our traditions and economic ideas. Secondly, this economic system has 
devoid of such background which is present in Europe. Thirdly, this economic system which is 
based on the concept of individualism, being failed, manifested the Communism as a negative 
reaction of sever and extreme individualism. It proved that the extreme individualism creates a 
cruel kind of economic system where the wealth is concentrated and congested in some peculiar 
hands and as a reaction of that the Socialism emerged as a cruel collectivism and a dangerous, 
cruel and devastating element for mankind which considered a man as a machine or a product of 
economic instruments and circumstances. The industrial giant occupies the whole society and the 
society finds itself so busy in its worship that one party government is prevailed in the name of 
proletariat. According to Dr. Wahid ‘Ishrat, these two economic systems have some merits too, 
along with their demerits. As we see that in Capital system, there is found the liberty of 
individual, the right of private ownership, freedom of voice, and gathering, and freedom of 
individual’s decision about himself. But unlike to this, the Socialism, instead of maintaining the 
individual’s freedom absolutely, insists on the collective welfare of the society. Basically, these 
two systems are not wrong absolutely in respect of their spirit. Actually, the wrong attitude is 
emerged out in both these systems at a time when they become extremists and leave the way of 
moderation. Therefore, the combination of both these systems should be manifested in a form 
that the individual should be entitled with freedom but not so much that he may start to damage 
the welfare of the society. Because, in this way, when society is sacrificed for the individual, the 
devastation of individual is also inevitable and finally, the whole society would be declined. And 
if the individual is sacrificed for the society, the collectivism and Socialism would erode the 
capabilities of the individualism. So, in this situation, when an individual would be devoid of 
presenting any positive thinking and action for the society due to the annihilation of his active 
thinking, free creative element, and capabilities of selection, the institutions of society too, would 
be inclined towards decline. If we study the religion of Islam with deep insight, we may be able 
to conclude that Islam creates a moderate way not only on political and social level but also on 
economic level between the individualism and collectivism unlike the extreme point of views of 
both these systems. Islam repudiates the extremism and establishes the way of moderation at 
every stage. So, Dr. Khalifah ‘Abdul Hakim and other modern thinkers like Jamaluddin Afghani, 
‘Allama Iqbal, Qaid-e-A‘zam, Muhammad Abduhu, ‘Abaydullah Sindhi, Ghulam Ahmad 


Pervaiz, ets........ and those who talk of and use the term of Islamic Socialism, they all use this 
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term with good intension and they mean by this term the compilation of the collective economic 


system of Islam after the study of modern economic behaviours while avoiding from going to the 
extremes. So, in the modern times, the general, whole as well as partial aspects of the economic 
system of Islam would be compiled and established on such lines that the spirit of Islam would 
not be disturbed. Moreover, the Muslims of the modern world would be able to acquire the sound 
economic foundations for its reconstruction.’ Unlike to this, Mr. A. K. Brohi, Sayyid Mau’ dudi, 
Khurshid Ahamad, and Justice S. A. Rehman etc., oppose the use of the term of Islamic 
Socialism. However, the objective of their refusal from using the term of Islamic Socialism is not 
to oppose the compilation of the social general justice system of Islam under the modern 
economic experiments but to point out that mistake regarding the interpretation of Islamic law or 
Tjtihad (Ijtihadi mistake) which may become a cause of opening new vistas for any innovation in 


religion or schism.” 


Ghulam Ahmad Parvayz is of the view that such kind of terms should not be used in 
interpreting the Islamic law as every system has its own terminology. That economic system 
which is branching out from the ideology of Marx cannot be called Islamic Socialism and 
therefore, the Islamic socialism is co-existence or the combination of the opposites.* He, who 
wants to study the system of Islam and also believes in it or reconstruct of its social, economic 
system, it is his duty not to take or study the Islam in an defeated style or with defeated-self but 
he should try to understand the real nature and structure of Islam. He should try to understand the 
subtleties of the message of Islam by exposing its truthfulness under the light of the essence of 
its message, and thus he should compile its reconstruction." According to Sayyid Qutb Shahid, it 
is not the duty of an Islamic scholar or researcher to search out the aspects of similarities or 
harmonies of Islam with any modern or ancient system while talking about the system of 
government in Islam because, this compatibility and similarity is not only superficial and partial 
but also of accidental nature only in partialities. Moreover, these similarities and compatibilities 


do not happen in the basic or original philosophy or thought of Islam.” 
He further writes; 


“The original and a right way is to render the foundations and fundamentals 
of our religion and have a strong and sound belief in them and think that these 
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foundations are absolutely complete and sufficient in theirselves though they 
happen to be opposite or compatible with all other systems.” 


Actually, there is no need to attach any idea or concept with the ideology of Islam as it is 
in itself a complete code of life and there exists great expansion in it. It has more developed and 


progressive aptitude, inclination or tendency than Christianity or any other isms of the world.” 


According to Sayyid Qutb Shahid, the interpretation of Islam under the western thoughts 


or according to the light of western philosophy is a sign of our mental defeat. He writes; 


“Some people think that they provide very strong and authentic argument in 
favour of Islam by proving the existence of any relationship between the new 
and old systems. Actually, such strive expresses its defeat before the western 
systems. The fact is that by proving any resemblance with these systems, 
there is nothing any addition or increase in the honour of Islam at all. And in 
case of its failure in creating resemblance, it gets no loss. Islam is the 
complete code of life and it renders an ideal system for humanity and the 
example of which cannot be found in any other systems of the world which 
were Introduced before and after the commencement or advent of Islam.”* 


Islam never tried to copy or to create any kind of resemblance with any other system of 
the world. Unlike to this, it adopted a very strange and unique way for solving all the issues of 
humanity." However, Dr. Khalifah “Abdul Hakim, also has felt the issue and he expressed his 


feelings in the following words. He writes; 


“Some people do not use the compound term of Islamic Socialism as 
according to them, the word Islam has a comprehensive meaning while the 
Socialism is hidden in it.” 


The Socialism, whom Khalifah considered as limited to the meaning of economic welfare 
only, is existed with its spirit in Islam. But so far as the term of Islamic Socialism is concerned, it 
is only a slogan which is used to get the support of the people for the achievement of political 
interests. Muslims claim that Islam is a right and pure kind of Socialism but this word is not 
explained completely here. The man, who wants to be a political or religious leader, uses this 
term to make the people support his own thoughts. Moreover, the political leaders use this term 


to stimulate the emotions of the people for their own objectives.° 


1 Sayyid Qutb Shahid, The Judicial system of Islam, p.183 

2 Dr. Wahid ‘Ishrat, The Philosophy of Sociology, Sang-e-Meel Publications, Lahore, 2007, p.228 
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Professor Aziz Ahmad writes about the difference between Iqbal and Socialism in the 


following words. He writes; 


“With Karl Marx, he has two differences. The first one is that he, as a 
philosopher, rejects the dialectical materialism. Secondly, he is not agreed to 
some principles of the economic harmony and compatibility of the history.” 


At another place in a letter to Khawaja Ghulam Al-syyeden, Iqbal writes that the 
Socialists at every place oppose the spiritualism and interpret the religion as opiate. Karl Marx 
has used the word opiate for the religion for the first time in the history. However, I am Muslim 
and shall be Muslim and die as a Muslim. According to my thinking, the material interpretation 
of human history is absolutely wrong.” ‘Allama Iqbal was not the supporter but anti to the 
Socialism. Socialism is a complete religion and all its departments, from economy to morality 
and even living style are linked with its ideology and they have not their separate entity from 
their ideology. However, to take benefit from any experience of the Socialism is totally a 
different thing and to fit any part of its ideology in another system or structure is absolutely a 
different thing. In the first case, its results may be positive but in the second case, its results may 
be appeared nothing except in a sheer disorder and commotion. The edifice of Socialism is 
situated on the material interpretation of human history, dialectical materialism, and the 
application on history of Marx’s economic concept. Iqbal is admirer of the economic aspect only 
of the Socialism. Iqbal only persuades Muslims to get benefit from the experiences of Socialism 
for the reconstructing and the compilation of the economic system of Islam. However, the 
concept of Islamic Socialism in which the composition of Islam and Socialism is made, is 
absolutely wrong and refutable.* Dr. Khalifah ‘Abdul Hakim writes about Iqbal in his book 


named ‘Fikr-e-Iqbal ‘under the topic ‘Iqbal and Communism’ in the following words; 


“On economic level, he admitted the basic concepts of Communism of Marx 
almost completely” 


Dr. Wahid ‘Ishrat says that ‘Allama Iqbal never advised to accept the economic 
experience of Communism in its original form as it was existed but he wanted to put it under the 


Islamic principles of collectivism. No doubt, Socialism has broken the idol of western 


1 Professor Aziz Ahmad, Iqbal and Socialism, compiled by Muhammad Hanif Rmay, Maktabah al-Biyan, 
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democracy, civilization, feudal system, and neo-colonialism. What were the moving factors 


which psychologically affected Iqbal are as under: 


The elimination of Dictatorship. 
Pitiless Capitalism. 
Imperialism. 

Racial biases and prejudices. 
Secularism. 


Communism as an Ideology. 


Sol INE I Se Oe oe 


The security for backward classes. 


But, this security took the shape of individual enmity in the name of economic security. 
Since, Iqbal died in 1938 and he could not see the aftermaths of Communistic revolution. But his 
opinion about Socialism was changed. His views about Socialism were not good and optimistic. 
So, in a letter to Khawaja Ghulam Al-syyedin, he was inclined to be disconnected with Socialism 
and was the supporter to solve the issues of the economy of Muslims purely through Islamic law 
and jurisprudence.' So, in a letter to Qaid-e-A‘zam Muhammad ‘Ali Jinah, Iqbal expressed the 
same views. He thought that the solution of the issue of the poverty of Muslims is in the 
implementation of Islamic law.” In another letter to Qaid-e-A‘zam, he said that after a careful 
and seasoned study of the Islamic law, I concluded that if this principle is understood rightly and 
honestly, then each and every person may easily get the right of his bread. ‘Allama Iqbal and 
Qaid-e-A‘zam were interested in economic aspect of Socialism. The word of Islamic Socialism 
was used in that sense. On 26 March, 1948, he said that the social justice and the Islamic 


socialism would be the foundation of Pakistan which insists on human equality and fraternity. 


Dr. Wahid ‘Ishrat says that Khalifah ‘Abdul Hakim uses the name of Islamic Socialism in 
his many writings, and the objective of his concept of Islamic Socialism is to highlight the 
economic aspect of Islam only. The central point of his struggle was to stress on the economic 
aspect of the Islamic collectivism.’ Socialism, is commonly considered as a treatment to 


eradicate the inequalities happening due to the unequal division and congestion of wealth. The 
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purpose of Communism is to create an organized economy which cannot be achieved unless the 


production is organized according to the collective interests and not the individual motives. 
Moreover, the purpose of Communistic Socialism is also to establish the classless society and to 
finish the distinction and difference between the employer and employee or the haves and have- 
nots. So, it is evident from Khalifah’s views that he is not interested in the metaphysical and 
ideological thoughts of Socialism. He does not insist to adopt the metaphysical or ideological 
thoughts of Communism at all. Moreover, he has no interest in proving the Communistic thought 
as Islam like the other supporters of the Socialism but he considers Communism as the collective 
and an organized economy. In this tradition, he is connected with Jamaluddin Afghani, Ibn-e- 
Hazm, Shah Waliullah, ‘Allama Iqbal and Qaid-e-A‘zam because, all these progressive and 
modern scholars and thinkers of Islam take Socialism as a system and treatment only by cutting 
it from its dialectical materialism, which aims to eradicate the inequality happened by the 
unequal distribution and the congestion of wealth in the society. They all take the Communistic 
system as a systematic economy only. Though, Communism cannot be understood without 
comprehending its context properly. Merely the insistence and the belief in the human equality, 
and the equal distribution of wealth cannot be called Communism. It is merely the economic and 
social aspect of its philosophy and thought. Likewise, the equal distribution of wealth, to 
maintain justice and to eradicate the inequality from the society is a partial economic and social 
aspect of Islam. The man, who considers these two systems as same, commits a grave mistake 
because, each and every thing of these two systems are different, their ideology, their ideas about 
universe, their ideas about world and God, etc. jamaluddin Afghani, ‘Allama Iqbal, and Qaid-e- 
A‘zam, and Khalifah ‘Abdul Hakim when speak about Communism and say that Islam is also a 
Socialism in its own way, its means that in Islam too, the characteristics of Communism are 
found on economic level only, otherwise, they are totally different with each other. We need not 
to resort to Socialism but to highlight those characteristics of Islam which are the requirements 
of the existing age and the dire need of the day and can be fulfilled beautifully only by Islam as 
compare to Communism.” The following are the similarities and harmonies of Islam and 
Communism, to which a common man can also see easily but these similarities are of external 


nature and not of the internal at all. In internally, both these systems are opposite each other. 


1 Khalifah ‘Abdul Hakim, Islam and Communism, The Institute of Islamic Culture, Lahore, p.170 
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387 


External Harmonies and Similarities 


IDA Rw 


Both these systems, Islam and Socialism, are of ideological nature. Moreover, both 
have movement in their nature too. 

Both have the inclination towards the universalities being transcendental from the 
biases and prejudices of race and territory. 

Both these systems believe in the egalitarianism and the equality of human being. 
Both these systems have the capabilities to stimulate and move their followers. 

Both have the capabilities to secure the economically backward and weak classes. 
Both have economic planning in their economic systems. 


Collectivism is also found in their nature. 


However, in spite of all this, there are various differences also found between both these 


systems. 


Internal Disharmonies and Differences 


Islam believes in the Oneness of God while the Socialism negates and refuses the 
unity of God. Socialism is a religion without God. 

Islam has the spiritual concept of life while Socialism has its material concept. 

Islam has a basic and fundamental moral concept and it judges each and every action 
of man on the basis of this very concept while, the Socialism, declares the ethics as 
the production of a special and peculiar class circumstances. Unlike to Islam, it is not 
the believer of any permanent and perpetual moral value. 

Islam believes in the entity and the existence of religion but Communism declares 
religion as an opiate in spite of its being itself as a religion without God. 

Islam believes in individualism, side by side the collectivism and keeps active the 
whole collective system in constructing and training the personality of an individual 
while Socialism declares individual as the production of society and declares it as 
only the part of society and state practically. In this way, it requires the traits and 
characteristics of an individual in constructing the state and kills the character of an 
individual. 

Islam makes an individual an effective mean of reform and rectification of society 
while Socialism, adopts the way of bloody revolution and coercion. 

Islam considers the establishment of the institutions of state and constitution as an 


inevitable entity for collective life while Socialism considers State and legislative 
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institutions as instrument of suppression and coercion and thus supports to eliminate 


them. But, Socialism itself practically uses these two weapons as instruments of 
coercion and suppression. 

8. In social circles, Islam is the supporter of family system for the security of modesty, 
human equality, brotherhood, fraternity, love, and mutual cooperation while 
Socialism, declares the family system as the inevitable result of individual ownership. 
Moreover, the concept of modesty is the result of the feudal system and capitalism. 

9. Islam is the adherent supporter of the individual ownership while Socialism is a 
strong opponent of individual ownership. 

10. On political level, Islam is the supporter of mutual consultation and real democracy 


while Socialism is the supporter of dictatorship of proletariat party. 


So, in the light of above discussion, it is evident that the Socialism which is itself a 
material religion without God cannot be harmonized with spiritual religion like Islam. Socialism 
is itself a religion of blind belief and is a combination of personality worship and blind belief 
worship. In it each and every door of evolution and development has been locked by the abuse of 
liking of change or alteration. Socialism is anti of every kind of alteration and evolution. But, 
unlike to this, in Islam, there exists the evolution and movement through the enlightenment, 
theism, evolution, ijtihad (the earnest struggle for the judgment), giyas (analogy), and ijma 
(consensus). Therefore, Islam can perform the responsibility of the guidance of humanity in a 
better way as compare to any other system. So, all those moderate Muslim thinkers and 
intellectuals who never thought Islam and Socialism as one entity and they made the 
understanding and comprehension of Islamic Socialism limited to the Islamic collectivism only, 
point out the three aspects of the experience of Socialism so that the Muslims may get benefit 


from the experience of Socialism. Following are the three aspects of Socialism. 


1. The planning of economic resources 
2. The ideological State 


3. The elimination of Racism 


Like Islam, Socialism also makes the economic planning of the resources and creates a 


balance between individual and society. However, Islam gives the right of private ownership to 
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an individual and it only imposes limit on the private ownership when the private ownership 


works as poison for the whole society.' 


However, the experience of complete elimination or the annihilation of the private 
ownership has been failed in Russia because in this way the incentive of movement becomes 
dead. Though, in Russia, a limited private ownership has been permitted, now.’ Islam 
strengthens the state or society through the creative capabilities of an individual. The society 
performs the responsibility to provide the sources and circumstances for the enhancement of the 
individual’s personal capabilities and the building of his personality. In Islamic state, zakat is 
conducive of the security of the depressed and economically poor class on individual as well as 
collective level. Moreover, an Islamic state is responsible not to make any single person devoid 
of economic, social, ethical, political, educational, and national security. In Islamic state, each 
and every citizen has the right to have employment and other legal rights. If Islam does not 
provide security to an individual on every level of life, it itself becomes devoid of imposing and 
implementing its injunctions, punishments and it cannot get the acceptance of its requirements 
from the people. In Islam, the punishment of stealing is imposed in the form of cutting hands but 
if Islam is failed to provide the circumstances and requirements to an individual in which he may 
fulfill the economic needs easily, then this punishment cannot be implemented and it would be 
suspended as it had been done in the era of second Khalifah Hazrat ‘Umar, who suspended the 
implementation of this punishment in the severe circumstances of scarcity and dearth. Islam 
supports each and every act of eradicating the congestion and concentration of wealth in some 
peculiar hands and opposes every kind of feudal and capitalistic system. It acknowledges the 


right of all classes of society on the whole wealth of the society.’ 


But so far as the ideological state is concerned, Communism has established an 
ideological state but not through the jurisdiction of a metaphysical entity but through an earthly 
personality. However, later on, Communism has given the metaphysical status to Marx and he is 
being adopted as a metaphysical reality through blind belief. The western imperialists have 
blamed Islam to establishing an ideological state which is a theocracy. However, in the modern 
era, there is no room for any kind of theocracy. But, in spite of all this, the Communism has 


strengthened the Muslims’ point of view by establishing an ideological state against the 


— 
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Secularism, and proved that in the modern era which is the age of science, and where all 


metaphysical ideas are negated and rejected, a successful State may be established on ideological 


grounds which may be proved more active and result-oriented as compare to the secular State.’ 


The third aspect, on which the western world depends on, is the concept of Racism. 
Communism broke this shell of racism and laid the foundations of the human society on 
universal human equality. But, one who studies Islam in depth can see the supremacy of 
teachings of Islam in these three aspects (i.e., economic planning, ideological state, and racism) 
over Communism. So, in future, an ideological Islamic state may be emerged out on the basis of 
human equality in all walks of life completely and it would be based on universal spiritual and 
ethical values and not the basis of any peculiar field or aspect of life. But above all, it would 
prepare human beings for the acquisition of higher spiritual purposes individually as well as 
collectively. The purpose of this state would not be the maintaining of equality in the field of 
material resources only but to create equality in all aspects of life. So, it would be proved more 
successful in creating a peaceful and happiest society than the western democracy or Capitalism 
or Communism.” So, it is the dire need of the day that a nation should accept Islam with 
unchangeable and resolute belief and create a peaceful society which human beings have been 
longing for and it is the objective of Islam too. The pendulum of western thought always touched 
the extremes and it never adopted the way of moderation. But, Islam claims to be harmonized 
with the requirements of human nature and therefore it does not let the human nature astray in 
the extremes. Moreover, it has the wisdom to cope with the problems of the modern world and 
therefore, Dr. Khaltfah ‘Abdul Hakim says; 

“Whatever wrong there is among the Islamic peoples is not due to the tenets 
of Islam but is a direct result of discarding its principles of progress and 
social justice; and whatever good was achieved by the rising nations was the 
product of essential Islamic principles. The present world situation is that no 
nation is living a fully Islamic life. The Muslim world is only partially 
Muslim but so is the West partially Muslim. The world has yet to wait for a 
nation that would lead a fully Islamic life. Islam presents healthy and 
practicable ideals; it is not a mere Utopia, but ideals cannot be actualized in a 
final setting by any one nation or by any single epoch. Actual life of human 
societies could aim only at progressive realization of those ideals............. 
The renaissance of the Muslim world would not be achieved by any blind 
imitation of the West not can it be achieved by sticking in details to systems 
of law that do not apply to changing conditions. Muslims shall have to rethink 


about the fundamentals of Islam. They should cease to suffer from that 
inferiority complex which tries to conform Islam to whatever the West brings 


1. Dr. Wahid ‘Ishrat, The Philosophy of Sociology, p.244 
2 Ibid., pp.244, 245 
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forth. Islam has much to teach to the Muslim peoples as well as to the West. 
Islamic concept of liberty, fraternity, and equality are far more real and 
progressive if properly understood and applied. The social and political 
structures of the West are crumbling. Shall we take the pattern of the house 
that we want to build from the structures that are sagging because they 
violated eternal laws? The West built its power and prestige on nationalism 
and lassez-faire industrial capitalism which led to imperialistic exploitation 
and imperialistic wars. Its structure of a spurious democracy was shattered by 
fascism and communism. Shall we worship the state or racial and territorial 
nationalism putting patriotism in place of God? Shall we worship the 
dialectical materialism of the communists which makes life as a 
regimentation for production and distribution?’”’ 


Khalifah ‘Abdul Hakim on Views of Islam on Democracy 


Democracy is a form of government in which the people have the authority to choose 
their governing legislators. The decisions on who is considered part of the people and how 
authority is shared among or delegated by the people have changed over time and at different 
speeds in different countries, but they have included more and more of the inhabitants of all 
countries. Cornerstones include freedom of assembly and speech, inclusiveness and equality, 


membership, consent, voting, right to life and minority rights. 


The notion of democracy has evolved over time considerably, and, generally, the two 
current types of democracy are direct and representative. In a direct democracy, the people 
directly deliberate and decide on legislation. In a representative democracy, the people elect 
representatives to deliberate and decide on legislation, such as in parliamentary or presidential 


democracy. Liquid democracy combines elements of these two basic types. 


Democracy means literally, rule by the people. The term is derived from the Greek 
démokratia, which was coined from démos (“people”) and kratos (“rule”) in the middle of the 
5th century BCE to denote the political systems then existing in some Greek city-states, notably 


Athens. 


Dr. Khalifah “Abdul Hakim has expressed his thoughts about democracy in his various 
writings especially in his books named ‘The Prophet and His Message’, ‘Islam and 
Communism’, “Fikr-e-I[qbal’, and ‘Maqalat-e-Hakim’ volume 1 and generally in the book named 
‘Islamic ideology’. Having the democratic nature of the governmental and political systems of 


Islam, he has tried to convince the Muslim states to adopt such a road map and strategy 


1 Dr. Khalifah ‘Abdul Hakim, Islamic Ideology, Introduction, Institute of Islamic Culture, Lahore, 2006, pp.xiv, 
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harmonized with the spirit of the current era which may support the Muslims for their progress 


and distinguished place among the nations of the world in the current objective circumstances. In 
the current era, man has experienced the system of Capitalism, based on individualism. He has 
also experienced the Socialism, and Fascism based on the collectivism. Now, being fed up of 
these two systems, he is in search of a third system which may be proved as a moderate one and 
solve his problems absolutely. Like ‘Allama Iqbal, Khalifah ‘Abdul Hakim, himself is of the 
view that Islam has created a balance, equilibrium and moderation between Individualism and 
collectivism and thus it has created harmony and order between the relationship of individual and 
state. So, the modern world being fed up these two economic extreme systems i.e., Capitalism, 
and Socialism, is presently in search of a moderate system which may create equilibrium 


between the Capitalism and Socialism. The best guidance in this regard is found in Islam.' 


Dr. Khalifah “Abdul Hakim is of the view that the best guidance is with Islam in this 
regard. According to him, Islamic state is neither merely based on Socialism or collectivism nor 


on Capitalism or individualism. He writes; 


According to Sayyid Mawdudi the democracy which came into being under the moderate 
and ordered behavior of Islam and the balanced nature of the teachings of Islam is the only 
solution of the current problems of the world because it is free of the demerits of the 


individualism and collectivism. He writes; 


“On one hand, Islam has created a democracy of high caliber and it has 
eradicated such ab individualism which negates the collectivism on the other 
hand. Here such a relationship between individual and society has been 
established that neither the personality of an individual is disappeared in the 
society as it has been happened in the case of Socialism, Fascism or 
Communism nor an individual exceeds his limitations who may be proved 
harmful for society as it has been happened in the case of western 
democracies. In Islam, the purpose of life of an individual is that which the 
ideology of the society or the class is i. e., the implementation of Divine law 
and the acquisition of His pleasure. Moreover, in Islam, the peculiar and 
especial responsibilities of society or class have been imposed on an 
individual after acknowledging his rights completely. In this way, there has 
been created such a harmony between individualism and socialism or 
collectivism that an individual may get full opportunities for the evolution 
and upbringing of his capabilities. Thus, he is proved as a supporter in the 
collective and social welfare with his progressive and matured capabilities.” 


1 Dr. Wahid ‘Ishrat, Falsafa-i-Umraniyat, Urdu, (The Philosophy of Sociology) Sang-e-Meel Publications, 
Lahore, 2007, pp.113-114 

2 Sayyid Mawdudt, Islami Ryasat, Urdu, (Islamic State) compiled by Khurshid Ahmad, Islamic Publications, 
Lahore, 1969, pp.143-144 
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However, according to Khalifah, democracy is an ambiguous concept which has no 


meaning. He writes; 


“Democracy is like those ambiguous and unclear concepts which have no 
meaning. Now, every nation of the world is desirous for democracy and 
striving for its achievement or claim that they have the original and real 
democracy and the thesis’ of other kinds of democracy are baseless, and 
merely self-deceiving.”” 


But, even then, a thing is clear about democracy that; 


“The common meaning of democracy on which all agreed upon is that no 
individual or class shall rule over the masses against their will.” 


He further writes; 


“Democracy is a system of government in which the supreme authority is 
neither with the kings nor with the aristocrats. The reins of government are 
neither in the hands of landlords nor in the hands of factory owners, 
capitalists and rich people. The representatives in the legislative assembly 
should belong to the masses and be elected freely by their votes.” 


However, in spite of the basic view about democracy, some people have different 
opinions about its implementation and interpretation. They object on that kind of democracy 
which comes into being on the basis of the ideology of individualism. They say that the western 
concept of the individualism is implemented merely on political freedom. The economic aspects 
which are related to the production of money, exchange of money, the distribution of money and 
the expending of the money are absolutely neglected and ignored. They are handed over merely 
to the principle of competition and consequently, money is concentrated, contracted and gathered 
in some hands according to the Marx’s concept of value of money and plays such a role which is 
proved to be dangerous. The capitalists control the masses through their money and use their 
money as an instrument for the exploitation of the weak. So, they use the power of state as an 
instrument after getting the government or authority directly or indirectly and thus the political 


democracy becomes merely as ostensible, showy and spiritless democracy.* 


Therefore, a strong reaction came from the opponents of this kind of democracy and it 
was said that the western democracy and civilization did really nothing to promote brotherhood 


and equality of humanity. Actually, this kind of democracy was spiritless. In it, only political 


1 Dr. Khalifah ‘Abdul Hakim, Fikr-e-Iqbal, Bazm-e-Iqbal Lahore, p.281 
2 Ibid 

3 Ibid 

4 


Dr. Wahid ‘Ishrat, Falsafa-i-Umraniyat, Urdu, (The Philosophy of Sociology) Sang-e-Meel Publications, 
Lahore, 2007, p.145 
5 Dr. Khalifah ‘Abdul Hakim, Fikr-e-Iqbal, Bazm-e-Iqbal, Lahore, p.281 
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rights were discussed and economics was made as livelihood of competition. Dr. Khalifah 


‘Abdul Hakim is a strong opponent of such kind of democracy as he writes; 


“This is the common style and state of western democracies. It is impossible 
for a person to become a member of the parliament only on the basis of the 
scholarship, moral excellence, and truthfulness. An extraordinary able, 
unique, and expert in statesmanship, cannot become a member of the 
parliament without singing and acknowledging the program of a party 
unquestioningly and unhesitatingly which has been coined and formatted on 
the basis of the objectives of the said party. But, in spite of all this masses are 
happy and satisfied with the situation that the government is theirs and the 
vote of the sweeper and the vote of becoming president are equal in 
importance. This superficial equality deceives in such a successful way that 
nobody feels doubt or suspicion on its concocted, fabricated and forged 
being.” 


Actually, the reason of self-deception in western democracy is that the west did only 
consider the political equality and ignore the economic aspect of the issue. Though, the political 
democracy is meaningless without economic democracy and equality. The plaintiffs of western 
democracy and equality did not do justice with the hard workers and labourers. Whatever they 
gained, it is due to their united struggle and sacrifices.” Moreover, this democracy not only 
exploited the poor hard worker, but also gave the world the gifts of two world wars resulting in 
destruction and havoc on the colossal level. The reason was that the western democracy was not 
based on any ideological foundation but the foundations of racial bias, narrowness, prejudice and 


racial superiority which were saturated by the western democracy. 


So, with the advancement and progress of western democracy, the biased nationalism was 
also evolved. Science, technology, and trade were utilized to strengthen a nation more than the 
other nations of the world. Science tried to excel other nations of the world in making destructive 


and fatal weapons. Technology and trade became only a kind of robbery. 


The western democracy externally created a colonial system based on cruelty on 
universal level and internally paved the way for emerging out the sentiments which were against 
the democracy. Its primary picture was National Socialism which was appeared in the form of 
Hitler and Mussolini. The colonial control of the western democracy was shaken after being 
stricken with the National democracy which came into being under this National Socialism. 


However, the western democracy being powerful swallowed the states which came into being 


1 Dr. Khalifah ‘Abdul Hakim, Fikr-e-Iqbal, Bazm-e-Iqbal, Lahore, pp.285-286 
2 Ibid., p.291 
3 Ibid., p.292 
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under the National democracy. Though, these National democracies were molded themselves 


into worst autocracies and dictatorships yet, it is the great heroic deed and memorable work of 
these national democracies that they liberated a major part of humanity from the exploitation and 
the grip of the colonial system of the western democracy. The second reaction against this 
western democracy and its economic structure and free competition was that which appeared 
against western dictatorship, western capitalism, western feudalism, western ethics, western 
sociology, and western religion. It negated the western concept of Nationalism, and laid its 
foundations on universalism. This reaction was absolutely against the political, economic, 
ethical, social, religious and ideological aspects and layers of the western democracy which was 
taken place under the leadership of Marx and Angles.' However, the experiences of Socialism 
taken place in countries like Russia and China etc., reveal that these experiences have been 
proved not so cheap and uncharged buy expensive. Dr. Khalifah ‘Abdul Hakim mentions the 


revolt of Russian Communism against the Western democratic system in the following lines; 


“Russia revolted against the western democracy and set up a dictatorial and 
autocratic system in the support of proletariats. It broke so many idols but it 
became itself a man-eater because of snatching the liberty of men and by 
making materialism as its religion.” 


Dr. ‘Allama Iqbal criticizes on this kind of behavior of Socialism. Dr. Khalifah ‘Abdul 


Hakim renders Iqbal’s point of view in the following words; 


“Iqbal has appreciated the positive aspects of the Communistic revolution in 
various places and declared it as an important initiative of the evolution of 
humanity. Iqbal feels sorrow that Communism has declared the equal system 
of bread, dress, and house as the greatest objective of life and ideology and 
remained indifferent towards the secrets of divinity. This reaction remained 
incomplete against the western democracy. If Communism stops all the ways 
for spirituality, it will be proved destructive for humanity. However, the 
economic revolution appeared due to communism, is praiseworthy and to 
Iqbal, due to this, so many hurdles have been finished in the way of man’s 


progress.” 


On treading the footsteps of Iqbal, Khaltfah himself appreciates the positive aspects of 
Communism, but in some cases, he criticizes the Communism with more intensity than Igbal.* 


Khalitfah ‘Abdul Hakim renders Iqbal’s criticism in the following words; 


“Communists say that the western democracy is incomplete in itself, we have 
brought it to its completion and accomplishment. Iqbal says that your 


Dr. Wahid ‘Ishrat, The Philosophy of Sociology, Sang-e-Meel Publications, Lahore, 2007, p.147 
Dr. Khalifah ‘Abdul Hakim, Fikr-e-Iqbal, Bazm-e-Iqbal Lahore, p.293 
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Dr. Wahid ‘Ishrat, The Philosophy of Sociology, Sang-e-Meel, Lahore, 2007, p.147 
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democracy is also incomplete due to not highlighting and sharpening the 
distinctive potential of mankind and due to materialism and modernism. 
Whatever you have done is well but go ahead from here.”! 


But, in Communism, there is no power to go forward because each and every struggle for 
going forward is termed as the abuse of amendment-liking. Communism has itself been changed 
into a military imperialism.” And in thinking, it has been fallen in to prey of a worst kind of 
inactivity and conformation and emulation. By seeing the failure of extreme behaviours of 
Communistic democracy and the failure in the acquisition of human pleasure of the western 
democracy which came into being under the concept of individualism and the Communistic 
democracy which came into being under the concept of collectivism, Khalifah concluded that 
they are commonly fatal and destructive for the Muslims especially and for the whole of 


humanity generally. So, Khalifah admitting the good qualities of both these experiences says; 


“Whatever, you have done is well and praiseworthy, but go ahead more.”* 

Khalifah himself feels that in Islam, there is a harmony of the qualities of the both, 
individualism and collectivism or Capitalism and Socialism. But it does not mean that Islam is 
merely a composition of Communism and Capitalism but it means that Islam being a natural 
religion has been formatted according to the nature of man. Moreover, the qualities of these both 
systems (Capitalism, and Socialism) have included in Islam. However, there are some peculiar 
qualities of Islam, from which other economic systems of the world devoid of. The western 
democracy only encompasses political equality while the Communistic democracy claims the 
economic democracy. But both are devoid of the real and true democracy." According to 
Khalifah, after all the reality is that like the religion, democracy is also an ideal. However, the 


complete democracy exists not till now.” 


Islam is the supporter and protagonist of the complete democracy. It is not merely the 
supporter of the political democracy like the western democracy or merely the protagonist of 
economic democracy like the Communistic democracy but it expands the ideal of the democracy 


to the whole and totality of human life.° 


Dr. Khalifah ‘Abdul Hakim, Fikr-e-Iqbal, Bazm-e-Iqbal Lahore, p.296 

Hamayin adib, Nia Samraj, as quoted by Dr. Wahid ‘Ishrat, The Philosophy of Sociology, p.148 

Dr. Khalifah ‘Abdul Hakim, Fikr-e-Iqbal, Bazm-e-Iqbal Lahore, p.294 

Dr. Wahid ‘Ishrat, The Philosophy of Sociology, Sang-e-Meel Publications, Lahore, p.148 

Dr. Khalifah ‘Abdul Hakim, Fikr-e-Iqbal, Bazm-e-Iqbal Lahore, p.294 
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There are several Islamic verses and Prophetic traditions, and injunctions which 


beautifully address the subject. The following teachings of the Islam reveal the social, political 


and civilizational equality of the human beings. 


“The Muslim is the brother of another Muslim. There is no superiority for 
someone to the other except on the basis of piety.” 


“O’ people listen! Your Lord is one. There is no superiority for an Arab to 
non-Arab, or for non-Arab to Arab or for black to white or for white to black 
except due to piety.” 


On political stage, Islam proclaims that; 


“Beware! Every one of you is a shepherd and will be asked about his flock. 
The greatest leader among Muslims, who is ruler of all, is also a shepherd and 
will be asked about his flock.” 


Moreover, Islam gives humanity the right of political equality and egalitarianism when it 


proclaims that; 


Ve Cd’ ae J slats ‘Wes ve pacers Be male pecans leks re 
Ales\7 5 Bu Ze 4, 3% 2 a eas 222 
Laesid hd balid) abs ALS oA E25 CASS) 
“There is a share for men whatever they earn their selves and there is also a 
share for women in that whatever they earn their selves.” 


The Holy Prophet (PBUH) says; 


hes) Fe oye AB gb AS NAS ebb ye 


“Whoever snatches the piece of land of other’s, a piece of land equal to that 
will be put his neck as a necklace after taking out it from the seventh layer of 
the earth.” 


Islam gives the rights of economic equality to all Muslims. It also expands the democracy 
to all departments instead of limiting it to a special department of life.8 Khalifah ‘Abdul Hakim 


also writes that; 


_ 


Ibn-e-Kasir, as quoted in Tabrani, vol. 4, p.217 

2. (i) Tafstr-e-Ruhulma’ani, as quoted in Behqj, vol. 26, Idara Al-taba’ tul muneria, Egypt, p.148; (ii) Al-Bukhart, 
Kitab Al-salat, chap.28; (iii) Abu-Dawood, Kitab Al-diyat, chap.11; (iv) Al-Nisai, kitab Al-qiyama, chap.10-14; 
(v) Abt—Dawood, kitab Al-Amara, chap.34 

3. (a) Al-Bukhari, Kitab Al-Ahkam, chap.1, 8; (ii) Muslim, Kitab Al-Amara, chap.5, Muslim, Kiatb Al — Eman, 

chap.61 

Al-Nisa, 4:32 

Al-Nisa, 4:32 

Imam Bukhari, Sahih Bukhari, O22)! am cd slabs Gh «GIA! 6.4 Gus, Hadith No. 3195 

(i) Al-Bukhari, Al-Muslim; (ii) Musnad Imam Ahmad, Hadith no. 3946 
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“There exist the best elements of democracy in the spirit of Islam which are 
ready to be incarnated into special institutions. It was the Islam that taught the 
lesson of the equality of the rights for the masses and then showed after 
practicing them.” 


Muslims should not feel the need neither the western democracy nor the communistic 
democracy. Muslims should have no need to accept neither the western democracy nor the 
communistic democracy. However, they should build up their selves such institutions based on 
the spirit of democracy while considering the systems and consequences of the Capitalistic 
democracy and Communistic democracy which came into being under the individualism and 


collectivism of the modern era. As Dr. Khalifah ‘Abdul Hakim writes; 
“Muslims need not to learn the lessons of democracy, liberty, fraternity, and 
equality from others but they should study the ways of other people who have 
corrected their political and economic lives after practicing the principles of 


Islam. They should study the institutions of others which have been set up 


after the experiences of the centuries. It is compulsory to act upon this 
b] 992 


message ‘Khuz Ma safa wa Da Ma Kaddar’. 

It is very important to note that Islam is not conservative and rigid but progressive in its 
approach and point of view about taking benefits from the experiences of the other civilizations. 
Islam is not bound to a peculiar nation or people. It is not a legacy of any specific group. It 
considers the change as a beautiful addition in the progress and evolution of human thought. 
Islam, contrary to Communism, does not consider the change as abuse but it accepts the change, 
addition, or amendment after testing them on the philosophy of its principles of movement.’ Dr. 
Khalifah ‘Abdul Hakim renders his views about the universality of religion of Islam in the 


following words; 


“Islam is not connected to a special nation. It is the name of some principles 
of life. Whoever adopts these principles, he served the humanity. In other 
nations of the world, the spirit of Islam adopted many shapes too. Wherever, 
they may be appeared, they are the Islam.’”* 


The contours of Islamic democracy, to which Khalifah and Iqbal wanted to highlight, are 
existed in the world in theoretical form but not in practical form. Khaltfah writes with the 
reference of ‘Allama Iqbal that he never found these principles in the world in the practical form, 
neither in the East nor in the West, nor in Islamic countries, nor in English countries. He wanted 


such a democratic system where the basic rights of people are ensured and secured and they will 


Dr. Khalifah ‘Abdul Hakim, Fikr-e-Iqbal, Bazm-e-Iqbal, Lahore, p.298 

Ibid., p.299 
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get the basic necessities of life easily. He wanted such a democracy where rulers are selected on 


the basis of their scholarship and ethics and they seemed as saints. They are not seeker or lover 
to get the votes of the people through flattery, temptation, suppression, coercion, or money 
otherwise all kinds of democracy, liberty, and equality are absolutely illusion. They all are 
different shapes of dictatorship in disguise.' Like Iqbal, Khalifah is also of the view that there is 
no real democracy in the modern world and the western and Communistic both democracies 
could not create expected results in solving human problems. Iqbal wanted to organize the 
Khalafat on the style of communistic socialism by electing and choosing the ruler on the basis of 
scholarship, morality, and saintliness but he disliked the current system of casting votes.” But, on 
contrary to this, Khalifah is convinced to establish such a kind of khalafat which is not based on 
the personal qualities of the ruler. He is of the view that in Islamic democracy, the government 
depends on the establishment of the democratic institutions and their stability. Hakim wants to 
establish these institutions on the spirit of Islam.” According to Professor Nasrin Wahid, ‘Allama 
Iqbal is harmonized with Muslim thinker Mawardi on the issue of the election of Khalifah. 
‘Allama Iqbal admits Mawardi’s views about the election of Khalifah. The discretion to elect the 
Khalifah should be in the hands of the people who are capable of giving opinion or advice. The 
authorities may elect a person as Khalifah who is endowed with all capabilities and qualities and 
they may take oath of allegiance to him. ‘Allama Iqbal also admits Mawardi’s view that there 
should not be two different Khalifah in two different cities. There should be only one Khalifah of 
the whole of the Muslim community and the whole of world of Islam." According to Dr. Wahid 
‘Ishrat, Iqbal’s concept of Khalafat is derived from the reign of Khulafa-e-Rashedin. But, Iqbal 
himself, cound not coin, deduct, or render any system which is endowed with the spirit of the 
aforesaid reign of Khulafa-e-Rashadin. Moreover, prevalent and current society has become so 
complicated that it is impossible to adopt such kind of government presently in the perspectives 
of the current circumstances. Therefore, Khalifah, keeping in view the spirit of the reign of 
Khulafa-e-Rashadin, establishes the khalafat on modern lines by depending on the establishment 
of democratic institutions instead of individual.” Khalifah is of the view that there exist the 
elements of the best democracy in the spirit of Islam which are waiting and searching to be 


incarnated into different special institutions. After all, it was the Islam that had taught the lesson 


Dr. Khalifah “Abdul Hakim, Fikr-e-Iqbal, Bazm-e-Iqbal, Lahore, p.287 

“Allama Iqbal, Tashkil-e-Jadeed Ilahiyat-e-Islamia, translated by Nazir Niazi, pp.242-243 
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Dr. Wahid ‘Ishrat, The Philosophy of Sociology, Sang-e-Meel Publications Lahore, 2007, p.152 


ABWN FE 


400 


of equal rights for all of the subjects and then showed its practical demonstration! According to 


Dr. Wahid ‘Ishrat Khalifah’s concept of democracy is more comprehensive, realistic, 


democratic, and near to the requirements of the present era than that of Iqbal. Dr. Khalifah 


‘Abdul 


Hakim expresses those prior and original things in the support and the establishment of 


Islamic democracy which introduce Islam as superior to other democratic systems of the world. 


1 


Ibid 
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It was the Islam that taught not only the lesson of equality of human rights but also 
manifested and demonstrated it in the practical form. 

It was the teaching of Islam that government should work through consultation. 

It was the Islam that rendered the precedence and example according to which an 
ordinary man can make the demand of Khalifah’s presence at the court for his 
accountability. 

It was the Islam that proclaimed the freedom of consciousness for the first time. 

It was the Islam that established welfare state for the first time whose function was not 
only to ensure the security and discipline of the state but also to provide the basic 
necessities of life to the public. 

There was no distinction of colour and race in that democracy. There was no superiority 
for an Arab to a non-Arab and for a non-Arab to an Arab. Every person was free in the 
matter of religion and life style. 

It was the religion of Islam that taught the lesson of economics that the national wealth 
should not be concentrated and accumulated only in some peculiar hands.” 

According to Dr. Wahid ‘Ishrat, the style and nature of government which Iqbal wanted 
to establish in the twentieth century was impossible because such a saint ruler that is 
called Iqbal’s Mu’min and Nietzsche’s superman, is extremely difficult to find out. 
Moreover, the current states are not as simple as the states of Khulafa-e-Rashideen.* So, 
therefore, Muslims should not insist on the old structure of Khalafat but they should 
adopt a new structure of Khalafat according to the needs and requirements of new era, 
keeping in view the old spirit of system of Khalafat.* Dr. Khalifah ‘Abdul Hakim advises 
Muslims that they should not find out dictators by neglecting the democratic style of 


government but they should bring such reforms in the democratic system through their 


Dr. Khalifah ‘Abdul Hakim, Fikr-e-Iqbal, The Institute of Islamic Culture, Lahore, p.298 
., pp.298-299 
Dr. Wahid ‘Ishrat, The Philosophy of Sociology, Sang-e-Meel Publications, Lahore, 2007, p.153 
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intellect and courage so that the side of the merits of the balance should be heavy than the 


side of the demerits.' 


The personal government and the dictatorship is not appreciated but disliked and 
disapproved in the current era. Mawlana Muhammad Hanif Nadwi is also of the view that the 
bitter experience of the personal and dictatorial style of government has made the West disgusted 
from such kind of hackneyed system of government. They (the West), have become successful, 
after the sacrifices of three hundred years, in comprehending the fact that a parliament or the 
legislative assembly consisted on the elected people is more reliable than an autocratic, absolute 
authoritative dictator or despotic ruler.” However, it is true that the democracy created more 
positive results than all kinds of dictatorial and personal, absolute authoritative style of 
governments. We should see in the light of undeniable evidence of the history that whenever an 
absolute ruler and authoritative dictator made a decision, its results proved dangerous and fatal. 
On the other hand, whenever a democratic institution stepped forward by making a decision after 
contemplating and thinking over it, it proved successful.’ However, Iqbal criticizes democracy 
that in it counting or the quantity matters more than the quality or the capability of persons. Iqbal 


Says; 
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Mawlana Hanif Nadwi addresses Iqbal’s question and says that it is beyond any shadow 
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of doubt that about the religion and the fundamental belief the matter of right and wrong does not 
base on the minority or majority. Right is always right, whether it is acknowledged and 
supported by any single man or disapproved by whole of the society. But whenever there appears 
the issue of discipline, the decisive status would be assigned to the aptness and suitability of the 
argument instead of the firmness, vigour or boldness.” Because, in democracy, there is raised a 
question not about the restriction or limitation but its implementation and application. This 
application always observes some principles which it keeps always before it. Democracy is 
always bound to perform the responsibility of the functionality of the reflection of the 
civilization, beliefs and fundamentals of the society. It always tries not to coin such a law which 
would be proved harmful for the universal requirements of the justice.” In democratic system, the 
legislation, vote, and the capability of the decision of right and wrong in the society are not 
restricted, concentrated or bound to some peculiar hands but are expanded to all the individuals 
of the society. In this way, the individuals of the society get the privilege of the security of their 
rights." The importance which is given to the people in the democratic system means that in the 
process of legislation there should not be rendered especially an interpretation of the sentiments, 
‘Allama Iqbal, Kulliyat-e-Iqbal, Bang-e-Dara, p.289. 
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benefits and motives of a special class or a peculiar group but there must be a reflection of the 


beliefs, thoughts, and values of the whole of the society.’ According to Dr. Wahid ‘Ishrat, when 
Islam speaks about the democracy, it means that the collective decision of the society should be 
considered or taken as right instead of the decisions of a peculiar groups or individuals.” It is also 
the democracy if all decisions are taken place according to the religious requirements and 
cultural expediency of the people. There should not be rigging or deception. Whatever matter is 
settled, it should be settled on the basis of consensus and compromise. The power and authority 
should not be entitled to act according to its own will or it should not be willful and head strong. 
In such a system of government no one is transcendental from the rule, law or justice. Everybody 
is held responsible before law, system or constitution without any exception.” So, in the sight of 
Mawlana Nadwi, democracy is defined as a government of the people which accepts the 
supremacy of the constitution and rejects the special privilege to someone, and is based on the 
justice, intellect, reasoning and consultation. Above all which can easily be changed and its 
decisions can be altered.’ According to Khalifah ‘Abdul Hakim, democracy has become not 
merely a name of the system of government now a days but it has become a universal concept 
like the religion. Moreover, like the concept of the religion, it has become too, ambiguous and 
unclear. Both, Communism and socialism, claim that they have the true form of democracy with 
them. But in the United States of America, the majority of the people are not only against the 
Communism but also Socialism and they consider these systems as antagonist to their system of 
democracy.” But, Dr. Wahid ‘Ishrat does not agree with Khalifah in this respect. He says that it is 
true that different people adopt different techniques of democracy. But to say that there is no 
concept of democracy is absolutely wrong. The claimants of the democracy claim the system of 
democracy due to being convinced their selves according to their disposition in respect of the 
equality and participation of the people. However, their systems endorse their claims to some 
extent and falsify them to some extent. Moreover, democracy is not just like the religion at all. 
Religion has all concepts with it from God to all human aspects even the concept of life after 
death while the democracy has only the concept of political life which is related to the concept of 
the participation of public and the system of the state. Democracy lays its foundations on religion 


or secularism, or irreligiousness while religion does not lay its foundations on democracy. So, 
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according to Dr. Wahid ‘Ishrat, democracy is just a political technique of the participation of the 


public. However, socialism is more than the economic technique, a religion, a system, and an 
ideology which contradicts to another ideology which is of Islam at every step. To declare 
Socialism or Communism equal or harmonized to the system of Islam due to some its apparent 
characteristics may be right as political technique but it is against the scholarly and logical 
honesty. In the same way, like the concept of the fundamental socialism, the Islamic concept of 
democracy cannot be declared as absurd by declaring the socialism and democracy as 
harmonized each other. So, democracy is the technique of public participation about the political 
government. If it is based on the secularism, it would be the western democracy, and if it 
depends on the economic principles, it would be economic or social democracy, and if it is based 
on the system of Islam, it would be the Islamic democracy. In this kind of government, the 
participation of the people would be according to the teachings of Islam. So, the determination or 
fixation of the apparent structure of democracy would be done by the religious values of the 
society which it adopts. But so far as the spirit and technique of the structure of democracy is 
concerned, it cannot be decided that it is religious or anti — religious.' Mawlana Hanif Nadwi 


solves this difficulty in the following words; 


“Such kind of government is neither religious nor anti-religious. The 
appropriate stance about such kind of democratic structure is that if the 
society of religious values adopts it, the work of the progress and 
development of their values can be taken from it. And if, unluckily, the 
society is secular and anti-religious, and about worldly affairs, it does 
consider authenticated nothing except its own reasoning and intellect and 
judgment, then every style of government would get work of secularism, 
atheism and disbelief from it.”” 


In this case, according to Hanif Nadwi, democracy is nothing except such a government 
which is representative of all and admits the supremacy of the constitution and does not support 
any privilege to someone. Such government is based on the justice system, intellect and mutual 
consultation and above all, which would be changed and its judgments may be altered easily.” 
So, according to Dr. Wahid ‘Ishrat, such kind of government or democracy cannot be declared as 
antagonistic to the religion of Islam at all. Actually, this kind of government is the sole system 
which the humanity achieved after the incessant struggles consisted on the centuries and its latest 


addition appeared on the scene after the emergence of Islam.’ However, the religion of Islam 
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declared the God as the sole owner of the supreme authority of the government. But, the 


responsibility of the application of this supreme authority was put on the shoulders of the whole 
of the ummah according to the will of God, instead of putting on the shoulders of a special 
individual, group, class or party.’ No doubt, according to Islam, everyone is responsible for the 


actions he or she does. 


The holy Prophet said; 


? acta Gye Saas gs PL LUN te pie eG arto, ce Spee IG 2 pL ASI 


“Beware! Every one of you is a shepherd and will be asked about his flock. 
The greatest leader among Muslims, who is ruler of all, is also a shepherd and 
will be asked about his flock.” 


In addition to that, Islam has adjoined the people to consult on the important issues. The 


holy Qur’an says; 


And consult with them in your matters. 


The holy Qur’an further says; 


i) vy 4a 
54 omer 929 peer “4 


isis Eos SERIES babel Epea PACE IS prgae) Ibe SEN G5N5 
And they do their works through mutual consultation. 
After the consultation, a principle has been fixed for an individual, collective, personal 


and national responsibilities and that is; 


The Almighty Allah enjoins you to return the trust to the trustworthy. 


a ame 
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After that when the people of Islamic state hand over their responsibilities to the qualified 


people, their obedience becomes worth following but this obedience is binding only in right 


doings and not in bad actions at all. The holy Qur’an syas; 


“ ee 2%417% 9 ge o3e9 Pe) 3 P oooh a .~9 08 BIT 
N83 sth REIS OG Ee 2 Gols gGui L Aghios abl Laabl eal 62.0) GU 
45 1% (692947 > 2 2 b 2,2 28 25, 2 i 
MEG e215 SUS SI dsb ope ASO) JH. ab! 
O’ believers! Be obedient to Allah, and be obedient to His Prophet, and to the 
people who have the authority among you. 


The holy Prophet (PBUH), said; 


SopraJ Gre a pene JAelby 
There is no submission or obedience to the creature at the cost of the disobedience of the 


creator. (As a result of His disobedience). 


However, in spite of all this, there is no room or justification for quibbling or silly 


argument. According to another tradition narrated by ‘Abada Bin Samit; 


Slay gb al pe te lel ls Sol J Gall -Yi LSE! 


“We would not quarrel with our rulers till we observe open infidelity in their 
actions and we have a sound argument from our God against them.” 


The Western democracy lays its foundations merely on the political equality while the 
Communistic democracy lays its foundations only on economic equality. But, the Islamic 
democracy lays its foundations on the concept of equality in the broader perspectives as compare 
to the both (The Western and Communistic democracy). Both (The Western and Communistic 
democracy) remain busy insisting on a single aspect of life and do not take the life as totality and 
therefore, they do not format the democracy totally on the principle of egalitarianism. 
Democracy should encompass each and every aspect of life. So, in the sight of Dr. Khalitfah 
‘Abdul Hakim, democracy is not a partial concept of life at all.’ However, on contrary to this, 
democracy is a total concept which has several aspects and many kinds. For example, political 
democracy, economic democracy, social democracy. According to Khalifah, the political 


democracy is found where the constitution of the state is coined according to the will of the 
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people and the elected representatives of Islam may fashion the constitution freely in the 


legislative assembly or parliament and they may change the constitution as per the need.’ But so 
far as the economic democracy is concerned, it is found where the production of wealth had not 
divided the nation into different classes or groups and where Capitalism and Feudalism had not 
concentrated the wealth of the people into the hands of some peculiar individuals.” But so far as 
the social democracy is concerned, it is found where the distinction of religion, race or language 
had not created the sense of superiority or inferiority in the society and where the walls of 
prejudice in the interaction of the people of the society are not intervening or hindering.* 
According to Khalifah, the real and original objective of the state is to ensure the welfare of the 
people. It is not merely an administrative state whose responsibilities are completed on being 
bearer the administration. Actually, an Islamic state is the government of the welfare of the 
people in general.“ The western democracy is merely a political democracy where all human 
beings are equal on political level only but on economic level, are on the mercy of free 
competition and survival of the fittest. If there any justification of free competition exists on the 
level of economic level, why not on political level? And if free competition results in disorder on 
political level, does free competition result not in disorder on economic level? State is 
responsible to maintain equality among its citizens through its institutions on political level. 
Likewise, it also responsible to eradicate each and every form of exploitation on economic level 
and it should activate the principle of equality in respect of the resources of the society.” But, the 
system which Communism has created on the name of economic equality is the worst example 
of the exploitation of man in the twentieth century. Therefore, on this very basis, Communism is 
declared as unacceptable because, it makes the human being devoid of the sources of the 
complacency and tranquility on the name of accomplishing the human necessities of life. 
However, on contrary to this, Islam is the mixture of the qualities of individualism and 
collectivism and it is free from the defects and flaws of both these systems. Islam is democratic 
by nature. According to Dr. Wahid ‘Ishrat, the followers of Islam, after the reign of Khulafa-e- 
Rashidin too, kept on adopting the system of democratic nature which was better than the 


systems of other states of the then world. Due to leaving this system, Muslim nation became 
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declined and backward.’ According to Dr. Khalifah ‘Abdul Hakim, the revolution of the 


beginning of Islam was demanding the universal change. All these changes were inclined 
towards democracy.” But, unluckily, this direction was changed from democracy to dictatorship. 
Dr. Khalifah ‘Abdul Hakim mentions this fact as according to him, very soon, the old traditions 
emerged out and returned. Khalafat was changed into dictatorship. Capitalism, feudalism, estate 
or system of landlords, and slavery returned. Moreover, the style of that thought and action was 
removed or eradicated which had made the Hazrat Bilal Habshi peer to the other leaders of 


Quraish.° 


So, the dictatorship of centuries made the concept of democracy vague and blurred. The 
reign of dictatorship of Islam is such a terrible and formidable period which snatched all the 
beauty of Islamic teachings. What happened in dictatorship, Khalifah throws light in the 
following words; 

“The chain and syndrome of dictatorship which commenced after the era of 
Khulafa-e-Rashidin, is difficult to stop. It is just like a man who is doing his 
utmost effort to stop the flood only with his hands which is impossible. 
Muslims could not wipe out or finish the slavery in the thirteen centuries. 
Never a movement was started against the system of kingship or dictatorship. 
In the conquered areas, great feudalism emerged and appeared on the surface. 
Most of the scholars, and Muslim jurists remained busy or entangled in the 
commotion of sectarian differences and jurisprudence or Islamic law. The 


main work of those scholars, who linked with the state, has been to find out 
the justification for ever bad and wrong actions of their kings.” 


So, it is the dire need of the day that the concept of the Islamic democracy should be 
enunciated. Like other scholars, Khaltfah ‘Abdul Hakim has tried to enunciate this concept. 
Bahir Ahamad Dar describes the difference of Islamic democracy in respect of the quotation of 
Abraham Lincoln. If we may change the famous quotation of Abraham according to the 
prevalent Islamic democracy which he has rendered about the definition of democracy that is 
‘the government of God, for the people, and by the people.’ The government which is established 
by the people works for the welfare of the people. But, such government should be conducted 
under the rules made by God. Man can never become the sole owner of the supreme power and 


authority. God deserves only to be the sole owner of the power and authority. The people rule 
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and govern through their representatives under the rules of God.! According to Dr. Wahid ‘Ishrat 


in the light of this principle, an Islamic state formats its political government. On one hand, the 
supreme authority is with God and His Prophet, on the other hand, this very supreme authority is 
used by people as a trust of God with the sense of accountability and responsibility, especially in 
the light of the Allah’s book and Prophetic Hadith. They conduct their matters in the light of the 
principle of the mutual consultation.” The holy Prophet (PBUH) has established an ideal 
government in the light of the principle of mutual consultation and advice. According to Dr. 
Khalifah ‘Abdul Hakim, Muhammad (PBUH) had formatted such a democracy where both 
Negro and Arab rich people, had the equal rights and duties. These rights were not only 
theoretically but also practically. They were united in political, social, and economic tiers after 
being tied into the relation of universal brotherhood and fraternity. On one hand, the 
government established on the principle of mutual consultation, opinion and mutual advice in 
which the supreme authority is in the hands of God and His beloved Prophet (PBUH), formats 
such a democracy where human beings, theoretically and practically, were tied into the 
relationship of equality, on the other hand, this state is free and transcendental from biases and 
prejudices of race, region and political or religious grouping. According to Bashir Ahmad Dar, 
an Islamic state is of congregational and universal nature in respect of its manifesto. The 
boundaries and limits of an Islamic state are not limited where it implements its constitution for 
the acquisition of peaceful environment.’ However, Islam has established the system of 
consultative body after finishing the system of Kingship. After getting the equal rights in Islamic 
state, an ordinary man could enquire the Khalifah. Islam has abrogated the government of kings 
and dictators and has fixed the principle that government should work through the consultation 
of Muslims. All the public had the equal rights irrespective of the distinction of Muslim and 
Non-Muslim.° In an Islamic democracy, the foundations of the government are built on the 
principle of mutual consultation. This consultative body may adopt the shape whatever it wants 
according to the modern demands and requirements. It may adopt the presidential system, or 
parliamentary system, or aristocratic system. But, whatever system it chooses, it would be based 
on the mutual consultation and the basic status and position would be assigned to the 


consultative body. In such a democratic government, God would be the sole owner of the 
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supreme power and authority. The Holy Prophet (PBUH) would be the owner of the legislative 


and interpretative authority. 


The Holy Qur’an says; 


Eg Bllngale warscasbiled jets 
The Prophet declares the clean things as legalized and forbids the unclean 
things as illegalized. 

So, whenever an Islamic democracy would adopt the consultative system and strategy, its 
contemplative and intellective domains and circumferences would never be conflicting and 
contradicting to the circles of Shariat and the limits of Islamic law.” But, in Islam, the 
justification of the government of kings and dictators can never be rendered. The Aristocracy 
acting upon the principles of Islam would never be like that of the western Aristocracy. It would 
be like of that council, which was established by Hazrat ‘Umar, consisting on the chiefs among 
the companions of the Prophet (PBUH). The council was ordered to choose a leader among them 
for governance. Among those chief and great companions of the Prophet, there were Hazrat 
Otoman, Hazrat ‘Ali, Hazrat Talha, Hazrat “Abd al-Rehman Bin ‘Aowf and Hazrat Zubayr. They 
had chosen Hazrat Otoman as their leader and head of the Islamic state. The remaining 
companions and the members of the council hold the consultative status but they all were bound 
to obey the guidance of God and His Prophet (PBUH), and they were unanimous on the principle 
of consultation.* About the democratic system of Islam, Khalifah ‘Abdul Hakim writes; 

“The system which Islam has established was a democracy of a special kind. 
Its constitution was not compiled by the consultation or opinion of the people 
but was devised and advised by the God ---- The Al-mighty, and All-knowing 
through the revelation or it was based on the tradition or the Sunnah of the 
Holy Prophet (PBUH). The primary principles of politics and economics were 
defined, definite, absolute and obvious but the secondary principles are 
coined and fabricated according to the opinions of the members of the 
consultative body. The head of the state or Khalaft was chosen by the 
willingness of the Muslims. In the administration of the state, he worked 
through his jurisdiction, will and authority but his personal and governmental 


affairs were continuously watched by all Muslims. He could not step out of 
the limits of the Islamic law and Shariat.”* 


So, in this democracy, each and every person was free about the matters of religion and 


conscience. The government could never interfere in the matters of the constitution and affairs 
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relating the life style of Non-Muslims. The poorest among the public could file the case and start 
the suit against the head of the state and made him compelled to be accountable before the court.! 
This government was full of justice and there was not a special or privileged class. Each and 
every person was well aware of the requirements and demands of justice. This equality was 
found in economic, social, political, ethical, and even all the departments of life and the 
government was established on the principle of the welfare, care, well-wishing and looking after 
the people.” In this democracy, there exists not a class of rulers. Every kind of freedom of 
conscience existed there. This was really a welfare state where the ruler and great man like 
Hazrat ‘Umar, would stroll and patrol on nights to know was there anyone hungry or suppressed? 
If he would find anyone devoid of bread, he would provide the providence and eatables and 
edible to that person taking them out of public exchequer and putting on his own back and 
supply to that person with the sense of sorry and regret. And if a governor or a rich man 
tyrannize or oppresses the poor man, Umar, the great beat them with his whip or scourge before 


the public. This was the equality of rights and the government of the people for the people.” 


An Islamic democracy is vast and comprehensive because, it does not insist merely on 
political democracy like the Western democracy but it emphasizes on economic democracy too 
as it is done in Communistic democracy. However, the political coercion of Communistic 
democracy does not exist in Islam but the political democracy exists. Likewise, the social 
democracy also exists in Islam fully. The concept of democracy which Islam has rendered is a 
democracy of totality based on the totality of egalitarianism, instead of the concept of partial 
democracy and in it all modern concept of democracy are included which have been included in 
it in the modern times.’ Dr. Khalifah ‘Abdul Hakim believed in democracy in totality because, 
without encompassing and enclosing all the aspects of life, equality and justice cannot give 
positive results. When Marxists took the economic justice as the foundation of their system, there 
emerged economic development and progress to some extent, but due to the absence of the social 
democracy, and due to being crushed the social justice and equality, life continued to be 
sorrowful and troublesome and the whole society became the prey of congestion and 
monotonous. Communism neglected all other aspects of life and thus committed a grave and 
serious mistake which itself became the cause of the devastation of the Communism. Likewise, 


in Hindus, there exists absolutely no social democracy. Though, Islam and Western democracy 
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has endowed them with a new vision but they could not admit or digest them and till today, the 


social, economic and social equality is found there in a dejected and dispirited plight. In the same 


way, in the democratic system of Western civilization, the more emphasis is put on the political 


democracy. The economic equality is sacrificed to free competition in the economic sector. So, 


there exists no social democracy. Socially, white and black have no equal rights and status. At 


last, it is clear that all the Western systems are partially democratic and they remained devoid of 


adopting a concept of total democracy. But, Islam is a bearer of total equality in its democratic 


system.’ Dr. Khalifah ‘Abdul Hakim points out the basic principles of Islamic democracy in the 


following words: 


1. 


Sovereignty belongs to God alone Whose chief attributes are Wisdom, Justice and Love. 
He desires human beings to assimilate these attributes in their thoughts, words and deeds. 
Though ultimately God is the moulder of destinies, He has endowed man with free will 
so that he may freely attune his will to the will and purpose of God. 

In matters of faith, God has compelled no body to believe; the ways of righteousness and 
their opposites have been clearly indicated. Anyone may believe or disbelieve and bear 
the consequences. There must not be any compulsion, in the matters of faith; an imposed 
faith is no faith at all. 

An Islamic state is not theocratic but ideological. The rights and duties of its citizens shall 


be determined by the extent to which they identify themselves with this ideology. 


. Non-Muslims can live peacefully as citizens of a Muslim realm. They are free not to take 


part in the defence of the state and in lieu of this exemption pay a poll tax which shall 
entitle them to complete protection of life, property and liberty in the practice of their 
faith. If they are prepared to defend the realm as loyal citizens, they shall be exempt from 
this tax. 

There shall be no racial discrimination within a Muslim realm. People become high and 
low because of their character only. 

All avenues of economic exploitation must be blocked, so that wealth does not circulate 


only in the hands of the few. 


. A person shall be free to earn as much as he can by legitimate means without exploitation 


or fraud, but wealth even legitimately acquired beyond a certain minimum shall be 


subject to a tax on capital. This shall be an inalienable part of a Muslim polity. 
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9. Women shall enjoy an independent economic status; all their inherited wealth and their 


personal earnings shall be their own property which they can dispose of as they please. 

10. A true Islamic state cannot be a monarchical State; it must be a democratic republic in 
which the president is elected by a free vote of the community on the basis of his capacity 
and character. 

11. It is incumbent on the ruler to have a council of advisers and consultants for the purposes 
of legislation or major decisions. They shall be chosen on the ground of their wisdom, 
experience and integrity. The mode of their selection is left to circumstances. In matters 
to not pertaining to faith, non-Muslims are not debarred from consultation. 

12. There shall be no special class of priests in an Islamic society though persons leading 
better religious life and possessing better knowledge of religious affairs have a legitimate 
claim to honour. They shall enjoy no special privileges, legal or economic. 

13. There shall be perfect equality of opportunity and equality before law. The law shall 
make no distinction between a Muslim and a non-Muslim either in civil or criminal cases. 
Every citizen shall have the right to seek a judicial decision even against the head of the 
State. There were many instances of this in early Islam. The Khaltfah ‘Umar appeared in 
the court as a party in a suit and the judge stood up as a matter of respect, at which the 
Khalifah said that he had started with an unjust act honouring on party more than the 
other; how could the other party have confidence in his sense of justice? 

14. The judiciary was made independent of the executive. In periods of monarchial 
absolutism, when the judiciary began to be influenced by the men in the power, the great 
jurist Imam Abii Hanifah preferred to be whipped and sent to prison than accept the post 
of a judge. He was imbued with the original spirit of Islam which desired uncorrupted 


justice between man and man. 


These are the fundamentals of an Islamic constitution that are unalterable. No ruler or no 
majority possesses any right to tamper with them or alter them. This is eternal Islam rooted in the 


ideals of a God-centred humanity.! 


According to Khalifah, an Islamic democracy could differ in its pattern from some of the 
modern democracies. It is un-Islamic that parliamentary government should run on a party basis. 


The chief aim in party politics is not the welfare of the State or the the weal of the 
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commonwealth but to strengthen the position of the party or weaken the position of the 
opponents. When a party gets into power by fair or foul means it very often forgets all the 
promises and does the very same things against which it raised a hue and cry and accused the 
opponents. Every day persons and parties come together or separate to dislodge others and there 
is no division on the basis of principles is involved.' However, Islam enjoins that good 
government must be government by consultation. Who are the persons entitled to be consulted 
and how are they to be chosen? It is the vital and important question. Dr. Khalifah ‘Abdul Hakim 
writes; 

“How could you expect a crowd of illiterate and exploited people to choose 

properly and freely a person to represent them, solely on the basis of wisdom 

and integrity? Could a poor man who has no money for an expensive 

electioneering campaign ever hope to get into a modern legislature? The 

extension of franchise should go hand in hand with the extension of a right 

type of education and economic freedom of the common man whether he is a 

wage-earner or a peasant. Even when these conditions are realized 


representatives should be chosen on the bases of knowledge and integrity, the 
possession of wealth playing no part in it.”” 


According to Khalifah, perverse forms of religion have rightly been blamed for the worst 
types of tyranny. Crusades and unholy wars were waged in the name of God. Khalifah is of the 
view that all the perversities and aberrations of religion have not made the genuinely religious 
man despair of it. Theistic religion offers the highest kind of idealism which alone can guarantee 
the spiritual advance of man making him approximate more and more to the image of God and 
realize that nature which is rooted in the Divine. However, there are religious and secular 
thinkers like Cynics, Burke, Benjamin Disraeli, Longfellow, and Bertrand Russell who criticize 
on democracy in various ways. But, Khalifah is of the view that democracy is itself the best 
alternative and there is no other alternative which on the whole would produce more good than 
any democratic system. Khalifah writes; 

“If religious as well as secular thinkers continue to decry democracy, what is 
the alternative that they propose? Unfortunately, there is no other alternative 
which on the whole would produce more good than any democratic system. 
Benevolent monarchy or wise dictatorship that could escape the intoxication 
of power could achieve beneficial results in a shorter period in comparison 
with hesitating and slow-footed democracies. But you cannot have a 
succession of benevolent monarchs to which the history of all monarchies’ 
bears evidence. As to dictatorship, it is always established by ruthless 


violence and cannot continue without it. The ideal of Socrates and Plato of 
kings becoming philosophers or philosophers becoming kings is only a 


1 Dr. Khalifah ‘Abdul Hakim, The Prophet and His Message, pp.391-394 
2 Ibid., p.395 
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pattern in heaven. The Islamic democratic pattern of a republic of free 
citizens could not last very long because power — intoxicated Arabs 
imperialism gave it a fatal blow. Imperialism and democracy cannot go 
together and any alliance between them is superficial, transient and 
hypocritical. Islam’s original vision which the best Muslim minds have never 
ceased to cherish even under most adverse circumstances was democratic. 
The Prophet as the recipient of revelation, and as an exemplar in the 
embodiment of what he taught, had an exalted and privileged position, but he 
did not consider himself to be above law. He told his beloved daughter that 
she should bear in mind that if she stole anything she would receive the same 
dire punishment as any common thief. He never built a palace or even a 
middle-class house for himself. He identified himself with the poorest citizen 
of the realm neither eating nor dressing better than the humble folk. He left no 
material legacy for his family but he possessed nothing; his illustrious saintly 
successor testified after the death of the Prophet that he had heard him say 
that the prophets inherit nothing and nobody inherits anything from them; 
they are only entitled to the use of things without any claim to ownership.” 


Khalifah is of the view that people should not sit on unnecessary wealth, however 
acquired. The have-nots have a right to share it. There should be a system in which wealth as the 
life-blood of social organism should circulate in every part of it because, the concentration in any 
one organ would injure the greedy self-centred organ besides having a deleterious effect on the 
whole organism. In Islam, there are no privileged classes. Islam does not tolerate any kind of 
hereditary monarchy. According to Khalifah, the hereditary principle is bad for the State and 
does not hold good even in the realm of the spirit. There is no hereditary apostolic succession in 
Islam because, Islam recognizes neither kings nor their Divine right. Islam does not tolerate 
feudalism or big landlordism. The law of primogeniture was the bedrock on which feudalism of 
castles and serfs was based. The Islamic law of inheritance definitely prohibits it. According to 
Khalifah, if a person has acquired large tracts of land by legitimate means, which is very seldom, 
they shall be cut up in small peasant-proprietorships within one or two generations. Khaltfah 
says that if surpluses are heavily taxed, capitalism in the old sense shall have no legs to stand 


2 
upon. 


According to Khalifah, in an ideal Islamic State there could be no Kings, no feudal lords 
and no capitalists with a plethora of wealth. It will be a society of good middle-class people who 


are the backbone of every healthy society. 


Shall it differ very much from a Communist State of Russian type? The answer is yes, for 


the following reasons: 


1 Dr. Khalifah “Abdul Hakim, The Prophet and His Message, The Institute of Islamic Culture, Lahore, pp.397- 
398 
2 Ibid., p.398, 399 
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. It derives the fundamentals of life from the great spiritual leaders of humanity who taught 


that the ideals of human life are spiritual and Divine. 


. It shall not subscribe to the creed of dialectical or historical materialism which for 


Communism is the only truth, if it believes at all in any eternal truth. 


. It shall be based on the firm belief in the liberty and dignity of the individual; the State is 


not an end but a means for promoting the maximum welfare of the individual. As the 
Qur’an says: “You shall be responsible to God as individuals.” The personal and private 


life of every individual must be secure. 


. This necessitates absolute freedom of conscience which the Qur’an proclaims to the 


world in the emphatic injunction that there shall be no compulsion about religious beliefs 
and practices. No one shall enjoy any privilege or suffer any disability because of 
belonging to any particular group. There shall be no ruling party enjoying any special 


privilege or power. 


. Religious communities shall enjoy the maximum of freedom to the extent that, apart from 


the general laws of the realm necessary for the common weal, general security and 
protection of fundamental rights of the individual, they shall have the right to be 
governed by their personal laws. The Qur’an and the prophet granted that right to all 


religious communities which cannot be taken away by any legislation. 


There are only two point of agreement between communism and Islam. Both are against 


racial discrimination and both desire to do away with economic systems that tend to concentrate 


wealth in a few hands.’ Dr Khalifah ‘Abdul Hakim has dealt briefly the fundamentals of a 


Muslim state in the following words as according to him, these are the fundamentals of economic 


welfare. 


The non-Muslims, if they become peaceful and loyal subjects of the state, are to be 


granted complete liberty of religious belief and practice. In lieu of a small and reasonable tax for 


protection, which they shall pay to the state, their equality before the law is to be guaranteed. A 


non-Muslim can sue even the president of the republic in the court, as it actually happened 


during the reign of the early Khalifahs. The life, honour and property of the non-Muslim subjects 


of an Islamic state shall receive full protection and no Muslim shall be allowed to plead a 


privilege against him. 


1 


Dr. Khalifah ‘Abdul Hakim, The Prophet and His Message, p.399-400 
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The Muslim state shall be a socialist republic. Monarchy has no place in Islam, nor does 
hereditary succession receive any sanction. It shall be a theocratic democracy with no priesthood 
and no church. It shall be a theocracy only in the sense that it derives its authority from God. 


God shall be symbol for universal social justice. 


The fundamentals of the constitution shall guarantee equal civil liberties to all subjects. 
All non-Muslim religious communities shall have the right to get their cases decided according 


to their own personal laws, if they do not violate elementary human rights. 


Under the law, men and women shall enjoy the same fundamental rights. Women will be 
allowed to hold property in their own names. Marriage will be a contract in which any conditions 


could be inserted provided they are not immoral or illegal. 


The economics of society shall be so regulated that capitalism and living on unearned 


income is discouraged. 


The law of primogeniture, according to which only the eldest son inherits the entire 


estate, shall be abolished. 


It shall be compulsory to levy a tax on capital so that it may not cease to circulate or may 
not go on accumulating. The main purpose of this tax shall be the relief of suffering and gradual 
economic leveling of society; it shall be taken from those who have and shall be sent on those 


who have not. 


The well being of all citizens is the chief purpose of the state; it shall not be merely a 
police state whose functions end with the securing of law and order. An Islamic state is a welfare 


state. 


No citizen, Muslim or non-Muslim, shall be taxed beyond his capacity; those who are 
incapable of earning shall pay no taxes; on the other hand, they shall be helped by the state 


exchequer. 


There shall be freedom of trade but speculation in trade shall be prohibited and corning of 


commodities for profiteering shall be considered unlawful. 


There shall be a circulation of economic goods in society. Keeping property undivided in 
a joint family system shall be unlawful. At the death of the property-holder, his near relatives 
shall inherit according to an equitable system so that capital may be dispersed in society, in order 


to make its benefits widespread. 
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No system of the election of a president of the republic is prescribed. Recommendation to 


elect a president may be made from among a pane of names but no nomination of a successor not 
ratified by the people is allowed. The principle is elicited from the practice of the prophet and his 
immediate successors. Everyone has a right to be elected and everyone has a right to vote if he 
satisfies certain elementary conditions of mental and moral fitness. The president may be called 


to account for any of his actions by any citizen and it will be his duty to justify his conduct. 


According to Islam, sovereignty does not belong to any monarch or a class not does it 
rest with the people in general. Sovereignty belongs to God and the principles of the social 
justice are derived from His attributes. That sovereignty is delegated to men of character and 
integrity. The fundamentals of the constitution of the state are ordained by God; the fundamental 
principles of legislation are also sanctioned by Him. With the alteration of circumstances, new 


legislative adaptations are allowed by consensus of the learned. 


The Islamic state shall follow a prescribed model in its broad outlines; it is a system, but 
it is an open and not a closed system. Muslims are free to legislate as the circumstances demand; 
but no legislation shall violate the basic constitution. Only those people shall be chosen to frame 
law and regulations who have fully grasped the spirit of Islam and the fundamentals of the social 
justice. The learned men in the state should continue to reinterpret and revise the laws; they shall 


not be changed merely by the vote of the ignorant masses creating brute majorities. 


All attempts are to be made to secure international peace. The Qur’an explicitly states 
that if two parties become actively hostile to each other, it is a duty enjoined on the Muslims to 
mediate and make every effort at reconciliation. If, after all these attempts, one of the contending 
parties becomes an aggressor or remains recalcitrant, it is enjoined on the Muslims, it is enjoined 
on the Muslims, to side with the party tyrannized over and use force conjointly to suppress the 
aggressor. The League of Nations and after that the United Nations adopted this principle only 
academically and hesitatingly with mental reservations. If international morality adopts this 
principle with a firm conviction and finds ways and means to realize it in practice, aggression 


could be speedily nipped in the bud and effectively crushed if it raises its head. 


The right of armed revolt by a group of citizens against even a tyrannical government is 
not conceded by Islam. This principle may give an unpleasant shock to revolutionary parties in 
all countries. But Islam being a practical religion, which values peace more than everything else, 
prohibits futile violence. An aggrieved party, if persecuted or discriminated against, should use 
all possible means to get its wrongs righted, short of violence and armed revolt. All peaceful and 


constitutional methods should be tried in the first instance and if the party fails to secure 
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elementary human rights for itself it should leave the domain of tyranny and seek shelter 


elsewhere. Revolt against an established government will lead to internecine warfare and the 
attempted remedy might prove worse than the disease. After moving outside the domain of a 
tyrannical state they should try to organize and strengthen themselves and seek the help of other 
justice-loving states to bring the tyrants to their senses. While living within a state as its subjects, 
Islam allows only constitutional methods to be adopted. Armed revolt within the state by 
helpless minorities upsets whatever law and order exists and gives a free reign to the men with 
brutal and criminal tendencies to exploit the confusion to their own advantage, causing 
vandalism and rapine. A Muslim state is not allowed to interfere quixotically with the life of 
other nations and codes of conduct, unless a nation becomes an obvious persecutor and 
suppressor of liberties, and a Muslim state, either by itself or in conjunction with other liberty- 
loving states, has the power to suppress persecution and restore the liberties of the people. Islam 
considers the religious liberty or the liberty of conscience to be an essential constituent of a 


civilized state, whether Muslim or non-Muslim.' 


Dr. Khaltfah ‘Abdul Hakim considers Islamic democracy as an indispensible for the 
Muslims. Sovereignty belongs to God alone in the Islamic state. The book of God the holy 
Qur’an should be considered as the basic source of the constitution and the holy Prophet (PBUH) 
should be considered as the very first interpreter of the book. Therefore, the democracy in the 
Islamic state, is nothing more than that the inhabitants of the Islamic state are bound to entertain 
this very God-given and the Prophet — given power and authority according to the will of Lord 
and the will to their own selves. So in this way, an Islamic democracy is not an absolute free or 
liberated democracy like the western democracy. But it is an organized and coherent democracy 
where the constitution does not depend on the will of the unbridled wishes. It is a democracy 
which is organized under a permanent life value and an ideology. Dr. Wahid ‘Ishrat is of the 
view that if the code of conduct is acted upon rightly which has been given by the sole sovereign 
authority for the people who govern the system of the state, the objection of ‘Allama Iqbal is 
finished and disappeared that democracy is a system of government in which men are counted 
and not weighed. So, in an Islamic state, people weighed an individual or the party on the 
criterion of Islamic teachings and character, and model while delegating the power and authority 
to that individual or party. Moreover, Islam has not fixed and determined any special shape of 


the governance but it left it on the disposition and temperament and taste and circumstances of 


1 Dr. Khalifah ‘Abdul Hakim, Islamic Ideology, The Institute of Islamic Culture, Lahore, pp.208-212 
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the every era and age.' So, in the modern era, unlike depending and concentrating on the 


personalities, such institutions must be established which are harmonized to the teachings of 
Islam. Such institutions must be established which may make the whole society capable of 
acquiring the spiritual values after organizing the Muslims politically, socially, economically 
according to the disposition, requirements and taste of the modern era and which is actually the 
purpose of Islam. Islam is inclined towards collectivism instead of individualism. In the modern 
era, according to Dr. Wahid ‘Ishrat, the solution of the problems of the Muslims is hidden in 
formatting and establishing such institutions which are harmonized to the Islamic teachings and 
messages instead of inclining towards pious individuals and depending on the people capable of 
having good character and excellent moral stature. Although, the existence of a good and pious 
personality is indispensable for the success of a system but an institution is more durable and 
strong than the individual. An individual is perishable. Secondly, if in a personal system, the said 
good individual and excellent personality is disappeared at any moment, the time becomes so 
heavy and antagonistic for the nation because, the institution remains more active in the presence 
of pious man and under the supervision of the good personality. However, in the absence of the 
excellent stature, it continues performing satisfactorily and fills the vacuum of the instant 
shortage of the guidance of that personality till a good man appeared again on the surface. 
Thirdly, it is difficult for a good personality to arrange instantly for a good substitute and 
sometimes it becomes rather impossible whereas, an institution remains active in the training of 
different personalities under its supervision. Fourthly, a good personality or an excellent stature 
does not allow any good personality emerging out in his presence and in the age of his climax. 
Consequently, after the demise of that good personality, the whole of the society becomes 
deteriorating.” Dr. Khalifah ‘Abdul Hakim also considers institutions more durable and strong 


and useful than the individuals. He wries; 


“For the Muslims, there is no remedy other than that they should not search 
out dictators by ignoring the democracy but they should make reforms in this 
democratic system slowly and steadily through their intellect and courage so 
that the balance of its qualities and good traits and merits may be heavy as 
compare to its demerits.” 


Dr. ‘Allama Iqbal is also of the view that the right of ijtihad or religious legislation and 
constitution should be given to the parliament instead of an individual. Dr. Wahid ‘Ishrat too, 
considers the parliament as a right institution to be deserved for the ijtihad and religious 
1. Dr. Wahid ‘Ishrat, The Philosophy of Sociology, Sang-e-Meel Publications, Lahore, 2007, pp. 166-167 


2 Ibid., p.167 
3. Dr. Khalifah ‘Abdul Hakim, Fikr-e-Iqbal, Bazm-e-Iqbal Lahore, p.298 
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legislation, but at the same time, he also admits the individual and personal right of ijtihad as the 
need of the day because, sometimes, a parliament remains silent in respect of the public 
problems and takes the will of the ruler as the will of the God and His Prophet. But outside the 
parliament, the brave and pious scholars fulfill the demands of God and His Prophet (PBUH) 
after bearing each and every kind of infliction, suppression and hardship. Thus, they make alive 
the soul of truth and reality in the society. ‘Allama Iqbal gives the right of ijtihad to the 
parliament. He writes; 

“The first question that arises in this connection is this ---- should the 

Caliphate be vested in a single person? Turkey’s Ijtihad is that according to 

the spirit of Islam the Caliphate or Imamate can be vested in a body of 

persons, or an elected Assembly. The religious doctors of Islam in Egypt and 

India, as far as I know, have not yet expressed themselves on this point. 

Personally, I believe the Turkish view is perfectly sound. It is hardly 

necessary to argue this point. The republican form of government is not only 


thoroughly consistent with the spirit of Islam, but has also become necessity 
in view of the new forces that are set free in the world of Islam.” 


‘Allama Iqbal considers the parliament as the supreme institution in the process of 
legislation. According to Dr. Wahid ‘Ishrat, the Muslims of the world generally and the Muslims 
of the Pakistan especially need to adopt this point of view. It is no matter whether the Muslims 
adopt the parliamentary system of government or the presidential system of government. It 
depends on their social circumstances and civilizational situations and requirements. However, 
they should keep in mind some important things in this context. Our governments are in need of 
such kind of principles and constitution which has been made, coined and formatted in the light 
of the Islamic rules and laws especially considering the God and His Prophet as the sole and 
supreme authority and the source of law and this legislation and constitution must be supported 
by the Muslim public which on the one hand, make the individual as a part and parcel and guard 
of the society and on the other hand, make the society as the guard of the individual too. In other 
words, in Pakistan, such a democratic and republic system of government is needed to be 
implemented in which the original and real source of power and authority is the God instead of 
the public. The public of Pakistan should use and entertain that God-given power and authority 
as His vice according to His will. Every citizen of Pakistan should be deserved and entitled to 
cast vote for maintaining the soul of Islamic consultation alive and in election vote must be cast 
on the basis of party and not the individual. It means that in election, there should not be 


candidates who contest the election but there should be parties which contest the election and the 


1 Dr. ‘Allama Muhammad Iqbal, The Reconstruction of Religious Thought in Islam, The Institute of Islamic 
Culture, Lahore, 2009, pp.124-125 
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public should cast their vote to the parties. There should be the party basis elections and not the 
individual and candidates basis. There should be parties contesting the election and they should 
acquire the seats according to the ratio of their votes they got and then the parties should allot the 
seats to their party candidates and continue changing the ineligible candidates with the eligible 
candidates. Parliament should be divided into two major Houses, the upper and the lower. The 
parties which could not acquire the votes to a peculiar limit and a special extent, they should be 
disappeared or merged in to some other major party. Judiciary should be a free and an 
independent institution which must be transcendental from each kind of avarice, greed and 
longing for material. Judges should be appointed on the basis of their equal skill and capability in 
the both laws, the Islamic as well as the modern law. Judiciary should be appointed their judges 
according to their own procedure and discipline and laws. The justice should be free of cost and 
state should provide it to the public on their door step. In Islamic state, the Islamic democracy 
does not consist on merely political justice. It also maintains economic equality along with the 
political equality because an Islamic democracy consists on its total conception and not the 
partial one. Islamic democracy is not merely a political and economic democracy. It is deeply 
interested in solving all the major problems and minor issues of the society whether they are 
related to the political, social, economic, moral and civilizational spheres. Islamic democracy 
should be interested in solving all the individual and collective issues of life. It is irrefutable fact 
that today, in the way of Islamic system, the feudalism, dictatorship, and Capitalism are the 
major hindrances. Muslims of the world cannot set up Islamic system unless they make clean 
their societies of such curses of dictatorship, Capitalism and Feudalism. Muslims should not 
entangle in to the trap of Socialism or Communism, after coming out of the Feudalism, 
dictatorship and Feudalism but they should set up their own Islamic economic system according 
to the requirements of the modern era. So, a Islamic state is responsible to provide the sources 
for legitimate earning, economic planning, a limited right of ownership, system of Zakat, and the 
employment of the individuals. There should be the constitutional right for the employment, and 
the right of individual freedom, and freedom of the choice of occupation. There should be a 
balance between the relationship of an individual and the society. Neither the individual be 
sacrificed for society nor the society be sacrificed for an individual. So, in this way, the social 


freedom will be emerged out where the relationship of humanity is built on real equality. 


1. Dr. Wahid ‘Ishrat, The Philosophy of Sociology, Sang-e-Meel Publications Lahore, 2007, pp.168-169 
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Khalifah ‘Abdul Hakim on the Views of Islam about Society and State 


Dr. Khalifah ‘Abdul Hakim has thrown light on his concept of society and state in his 
book named ‘Islamic ideology’ in detail. He has adopted a peculiar point of view in rendering 
the contours of an ideal society and state. According to Dr. Wahid ‘Ishrat, Khalifah’s concept of 
society and state is not absolutely his own. The tradition of this concept has been existed in the 
history of Muslim philosophers of politics. But, Khalifah’s connection is not with the 
abstractions of the idea but with the scholarship of that ideology and the conception. Moreover, 
there are found signs of a deep sense and understanding of the spirit of the current era.' The 
institution of modern society and state has been manifested itself in to two clear shapes after 
passing through various stages of evolutionary progress in the current era. The first one comes 
before us in the form of Capitalism on the basis of individualism and the second one manifested 
itself in the form of Communism and Socialism on the basis of collectivism. The central point of 
the both systems is to get truthfulness and reality. But in both these systems, the existence of 
extremis, prejudice and bias has disturbed its balance in spite of some aspects of their beauties 
and ugliness’s. Moreover, both these systems have tried to understand and adopt the life with the 
reference of its partialities instead of generalizations and universalities. Therefore, these two 
systems have become the cause of disturbance of human happiness instead of its increase. Both 
these systems are claimants and supporters of human equality. But there is a hell of difference 
between these two because Capitalism has limited practically its concept of equality to the 
political system and organization whereas the Communism has limited its concept of equality to 
the economic system and organization only. Both these systems remained fail to comprehend the 
life in its totality. Likewise, Freud committed a same mistake and tried to understand the life 
with the reference of the sex as according to him the sex is the central point of all human 
activities. The confliction and contradiction of Communism is that it established and created the 
political inequality on the name of economic equality. On the other hand, the contradiction of 
Capitalism is that it created economic inequality on the name of political equality. The 
revengeful sentiments of Communism did not only enhance the revolt against the Capitalism but 
also remained indifferent and disconnected from those qualities of the Capitalism which were 
based on the principle of equality especially in political aspects. The contradictions and 


conflictions are present not only in economic and political spheres but also in other spheres of 


1 Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Haktm’s Sociological Views, p.221 
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life. So, the happiness of humanity cannot be achieved unless the whole life of humanity is 


established on the principle of equality. 


However, according to Khalifah ‘Abdul Hakim, if the human society is established on the 
basis of principles and the philosophy of Islam, the contradictions of Capitalism and Socialism 
may be removed and an environment of harmony and equilibrium may be created between the 
metaphysics of nature and human society. So far as the social system of Islam is concerned, in 
this system, the individualism is not sacrificed on collectivism and not the vice versa but both 
these systems have been harmonized with each other in the social system of Islam. In Islam, the 
individual is not the enemy of society and in the same way the society is not the enemy of the 
individual, but both are well wishers and supporters for the development of each other. It is 
another important point that the society and state, both concepts are closer to each other in spite 
of all varied differences. So, the evolution and advancement of state is actually the evolution of 
society and the evolution of society is actually the advancement of the state. In fact, state is a 
highest social organization of a society. Its basic objective is to organize the society. Whenever a 
society devises to be organized in itself after determining its high objectives, it will be appeared 
necessarily in the form of a state. Society holds superiority over the state because society first 
gets its formation and whenever it wants to be organized in itself it gets its own transformation 
into the state. State is the evolutionary state of society. A society may be divided into many 
states as the Islamic society is divided into various states. Likewise, there may be many a 
societies in a state. In India, there exist a Christian society, Hindu society, Sikh society and 
Muslim society. In the foundations of a society, the common objectives, religion, ideology, the 
limitations of race, territory, language, or anything else, may be a fundamental cause of unity. 
Can an organized society be existed without the state? There comes no positive answer from any 
thinker except the Socialism.” Dr. Khalifah ‘Abdul Hakim also considers the existence of state as 
compulsory and mandatory for society. He considers the formation of the state as inevitable and 
indispensable.” However, the Communist thinker Angles has absolutely a different view about 
state as according to him, state came into being through an evolutionary process. According to 
him, it is not an eternal institution like the state of Fredrik Hegel therefore; it can be removed or 


disappeared." 


Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Haktm’s Sociological Views, p.221 
Ibid., p.225 

Dr. Khalifah ‘Abdul Hakim, Basic Concept of the Islamic State, pp.287-360 

Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, p.225 


BRWNR 


425 


State is not an eternal institution. There have been such societies which carried on 


working and functioning without the institution of state. At that time, there had not been existed 
a concept of any state or authority of state. However, at the special stage of an economic 
development, society has been divided necessarily into classes. Due to this division, the 
existence and entity of state becomes necessary and mandatory.' Now we are proceeding towards 
that stage of economic development where it will not only be necessary more to remain alive of 
these classes but also be a hindrance in the way of production. At that stage, they will be as 
inevitably removed and perished as they inevitably emerged in the earlier stage or an earlier era. 


With their removal and end up the state will also be perished.” 


Can the institution of society be perished? If we believe in the philosophy of Angles it 
may be possible that perhaps society too, at some time, may become an instrument of cruelty in 
the hands of bourgeois class and the communism may be ready to finish it and like Russo, the 
natural life may be presented in the form of the paragon of all human beauty. But the dialectics 
of nature do not work inversely. So, according to the philosophy of evolution, it is impossible. 
According to Dr. Wahid ‘Ishrat, history does not revolve in the circle as Professor “Ali “Abbas 
Jalal Piri understood it.’ But contrary to this, the cycle of the period of history proceeds through 
the process of evolution and extension. It carries on by extending and by evolutionary process." 
But, according to ‘Ali ‘Abbas Jalal Piri, the process of evolution gets its completion in the form 
of straight line and not in the form of circle.” But Dr. Wahid ‘Ishrat considers it also as another 
fallacy. Likewise, the Angles’ view that history will repeat itself and will come on that surface 
which was before the existence of state is also a fallacy. It is based on not having the proper 
knowledge of the process of history and the logic of evolution. It is not inapt to say that the 
institution of state will never be finished and inevitably remain forever. However, according to 
Dr. Wahid ‘Ishrat state will continue to play its role to organize the human society in the best 


than better coherent form by adopting new ways.° 


The ancient thinkers of Greek did not consider any difference between state and society.’ 


The reason was that state was existed not in such complicated form at that time. Moreover, the 
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science of politics was not in a coherent form then. However, later on, the following difference 


was established between state and society. 


1. 


Society is a broader organization than state. State is established for only one purpose, 1.e., 
political objective, but society comes in to being for multi purposes. It is such an 
organization which comes in to being to achieve the universal purposes. So, the state is a 
part of a society.' 

Society came into being before the state. It existed before the appearance of the structure 
of the state. In a society, there exist both, organized and unorganized parties but 
organization and coherence is necessary for the state. Without government, state cannot 
be existed.” However, a society can be existed, maintained and be alive without a 
government and state. 

State is a territorial organization and entity but society is not bound to a territory or a 
realm. A society can be alive without the limitation of the peculiar realm and it can also 
ignore the limitations and boundaries of the states. In an Islamic society, all the Muslims 
of the world are included but the concept of a state is not possible without the boundaries 
and limitations of the state.” 

The injunctions of the society are presented in the form of customs and mores but the 
governing of the state is executed through those principles and laws which a government 
implements. If a citizen commits the impeachment of the law of state, the government or 
state uses the force against the citizen. However, society only expresses its displeasure 
and disgust against him or imposes its ethical pressure on him. Society has no power or 
authority to implement its rules or it does not use force for the implementation of its laws. 
The membership of state is compulsory. Every citizen is linked with someone state. If he 
is disconnected to one state, gets membership of another state. However, the membership 
of a society is not necessary. It is based on freewill and the choice of a citizen. A citizen 


cannot be compelled to be a member of a society." 


The state and society are compulsory to each other in spite of the existing differences 


between the two. Society created the state because through it society wanted to be stable, 


powerful, coherent, coordinated and progressive. According to E. Barker, the system of society is 


BRWNR 


Safdar Radha, The Principles of Politics, M. R. Brothers Lahore, pp.36-37 
Ibid 
Ibid 
Ibid 


427 


existed only due to state and if it is not provided with such support, it cannot be existed or 
sustained. State makes the individuals united of the society and makes rules for the guidance of 
their behavior and conduct. It is necessary to act upon these rules. However, an organized and 
systematic society cannot be existed or sustained without the support of state.’ Due to this 
indispensable connection, the society and state have the same method of their evolution and 
progress as the progress of state is the progress of society. So is this way, the progress and 


evolution of society is the progress of state. 


The different philosophers of history have rendered various interpretations of evolution 
and progress of state or society. With the progress and evolution of state and society, these 


interpretations have also been changing. 


There are five interpretations which are commonly discussed about the origin of state. 


1. The divine origin Theory 
2. The social contract Theory 
3. Force Theory 

4. Patriarchal Theory 

5. 


Gradual or Evolutionary Theory 


According to the divine origin theory, god appoints the ruler of the state. The ruler is 
accountable for his actions before god and not before public.” This theory was rejected because 
god did not make the state but it came into being after passing through evolutionary and 
gradually stages or processes. The dictatorship of kings committed cruelties and oppressed 
humanity under the cover of this divine origin theory. The exploitation and cruelties on colossal 
level paved the way of the theory of social contract.” According to the theory of social contract, 
the public are the owner of the supreme authority. The king is only declared as the interpreter 
and operator of that authority. He only interprets and implements that supreme authority which is 
actually the public ownership. According to the Russo, the era of the natural life is the best 
period of the humanity. Simplicity, peace, complacency, liberty, and equality were the 
characteristics of this period. But the increase in population changed the whole situation. The 
individual ownership was started to be recognized and it became prevalent as custom. So, the 
classes of haves and haves not appeared on the surface. Thus, various issues emerged out and the 


people laid the foundations of the state and society after being fed up and compelled by the 


1 E. Barker, as quoted by Safdar Radha, The Principles of Politics, p.37 
2 Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Haktm’s Sociological Views, p.229 
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disorder, commotion and chaos. The people withdrew their natural rights but this withdrawal was 


chosen for the class and group. Natural freedom was replaced by the citizen freedom and the 
class was declared as sovereign and owner of the supreme authority instead of the individual.' 
Bentham has criticized this theory as according to him, the human society is based on the 
utilitarian approach. Pain and pleasure are the two main hidden forces which guide man’s 
economic, ethical, and political values. To get pleasure and to stay away from the pain is the 
natural desire of every man.” Bentham also opposes the theory of social contract by saying that 
state came into being not by any contract but it is based on the habituation of the obedience and 
submission. Moreover, the state or the government is based on the principle of the utilitarian 


approach.* 


According to the Dr. Wahid ‘Ishrat, no doubt, the theory of social contract has served 
much the humanity and played an important role to eradicate the roots of the dictatorship but it is 
incomplete and imperfect. There is no proof of such happening. Moreover, people cannot be so 
wise to make such contract on their own behalf and mutual opinions at that time. There existed 
not such liberty or freedom which Russo had mentioned. This contract seems a dangerous one as 
it gives a justification to the state or government that they made a contract on their own behalf 
and therefore, they should face their consequences too. In the light of this theory, state seems a 
thing which has been coined or created by individuals in an era of the history on artificial design. 
Though, it is happened not so." The third theory is called the Force Theory. According to this 
theory, state is the result of the use of the suppression and cruelties. When the powerful people 
subjugated the weak people, the state came into being. Jenks is of the view that there is no 
difficulty in proving that the current political classes and states came into being after successful 
fights.” Due to the increase in population and the pressure on the sources of survival of life, the 
war strategies were also developed. The class of the experts of the wars laid foundations of the 
state when a fighter occupied a vast territory and he wanted to hold his occupation forever.° 
Historically it means that government is the result of man’s offensive and aggressive activities.’ 
However, Dr. Wahid ‘Ishrat says that the theory of force bears the truth to some extent but it 


cannot be declared as a sole reason of the existence of the state. There are also some other factors 


Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, pp.230-31 
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other than the force which took part in the process of formation, establishment, progress and the 


evolution of the state. Force is the temporary source of the unity of people.' 


The fourth theory is the patriarchal or Matriarchal theory. According to this theory the 
state originated with the start of family in the ancient times. Man or father was the head of the 
family. Sir Henry mans was the greatest supporter of this theory.’ However, according to the 
Matriarchal theory, mother was the head of the family. These two systems, i.e., patriarchal and 
Matriarchal have been prevalent in the world and even they are existed today also. But, it is not 
apt to consider them as the sole reason and the single cause of the origin of the state. However, 
they can be considered as the evolutionary stages or the stimulating forces of the state. There are 
some other factors too, which played an important role in the process of the formation of the 
society. According to Dr. Wahid ‘Ishrat, it is more suitable to say that state reached the present 
progressive place by passing through all historical, gradual and evolutionary stages on the bases 
of all factors and reasons instead of only one reason or factor.* The fifth theory is the gradual or 
evolutionary theory of state. According to this theory, state is neither the divine institution, nor it 
emerged out through suppression, nor the result of patriarchal or Matriarchal theory, and nor it 
came on surface as a consequence of social contract. It got its development which is being 
continued till now due to the social nature of men in the broad perspectives of the history. It will 
continue achieving new aspects and stages through this evolution. According to Dr. Wahid 
‘Ishrat, the progress and evolution of the society and state negates the concept of Angles and 
Marx that the institution of state will be perished ultimately. Dr. Wahid ‘Ishrat says that the 
institution of state will adopt new situations, aspects, vistas, and appearances and it will never be 
perished partially or completely at all. Dr. Wahid ‘Ishrat further says that the following factors 
played an important role in the gradual and evolutionary formation of the state. 

Kinship 

Religion 

Force 

Political consciousness 


The Technological advancement 
The economic factors 
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Kinship formatted society and society ultimately established state. Religion has been a 


base of the state not only in the ancient times but also in the modern times. Various states have 
come into being on the name of religion in the modern times. Force also has been one of the 
factors of the formation of state as the continuous wars paved the way for the possibility to have 
a constant and permanent head of the society or state. Man is called a social animal. He is 
gregarious by nature. So this very trait and basic characteristic and political consciousness 
became a cause of the formation of the state. Moreover, the advancement in technology and the 
progress of science played an important role in the formation of the state. Marx, Lennon, and 


Angles have stressed much on the economic factors.! 


Angles and Marx reject the idea that the state is a transcendental institution which is 
implemented by force from any supernatural power. The concept of finality and absoluteness of 
state which was asserted by Hegel was also rejected by Angles and Marx. However, the concept 
which was established in this regard was that the institution reached the present situation after 


passing through the evolutionary and gradually processes.” 


Among Muslim Philosophers, the thoughts of Ibn-e-Khuldiin, and Shah Walltillah, are 
obvious and worthy-considering about the gradational and evolutionary progress of the state. 


According to Ibn-e-Khuldin, society is established due to three reasons. 


1. Firstly, the needs of human beings are of such kinds that they cannot get their 
accomplishment without the collective life. For example, take the food which is linked 
with the daily and basic necessities of life. Can an individual get it without the support of 
others? To produce wheat or other things like this, a team or a class of farmers are 
needed. These farmers are in need of blacksmith or other mechanics or artists for the 
instruments of cultivation. Then it will be needed to grind the wheat and then to bake it. 
After passing through these stages, a morsel may go down to stomach from the throat. 

2. Gathering or form of congregation and an organized group is needed because man wants 
himself to be remained safe from the invasion or attacks of his enemies. He needs such an 
organized group which may secure him and provide sources and caused of peace and 


facilities for him. 


1 Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, pp.234-237 
2 Angles Family, Individual Property and the Beginning of State, p.113 
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3. The third reason or cause is that the hidden ethical, spiritual and artistic capabilities and 


potentialities of man cannot get their actualization unless a society is emerged which may 


sharpen his capabilities.’ 


According to Ibn-e-Khuldiin, the above mentioned three reasons format, basically any 
society. When society or in the words of Ibn-e-Khuldtin any ‘gathering’ gets its formation, it 
establishes the state after being organized in itself. According to Shah Walliullah the collective 
life become actually possible due to the biological requirement that a man may maintain his race 
in the world safely. Apart from the instinct of the safety of his entity, and the survival of his race, 
there exists aesthetic sense in human being. He cannot be satisfied with food, house and dress 
only. But, he wants good food, fine house and excellent dress so that he may satisfy and saturate 
his thirst of aesthetic sense. Therefore, the emotion or passion of living with others in such 
societies becomes powerful slowly and steadily which may provide satisfaction for his aesthetic 


sense.” 


According to Ghazalt, society or gathering is the basic quality, trait and characteristic of 
the nature of human being. It is the need of nature that there must be a society and there must 
emerge out different circles and institutions of government which may finish or efface the mutual 


differences of humanity and finally may adopt formally the form of government.” 


However, according to Bashir Ahmad Dar, society is born at a time when living entities 
enter into relationships with others. So, the betterment of society is nothing other than the 


welfare of its members.’ 


But so far as Dr. Khaltfah ‘Abdul Haktm’s philosophy is concerned, he is also the 
supporter of the gradual and evolutionary concept of state. He declares it man’s basic need and 
says that as the need increases the formation of state adopts its varied forms. The principle of 
evolution is implemented on the state too. It is not an absolute institution like that of Hegel. It is 
not enforced on human society from the above. But, it is the institution which is established by 
man for the accomplishment of his own needs and requirements. Dr. Khalifah ‘Abdul Hakim 
says; 


“The central problem in all social existence is the relation of the individual to 
the society in whose matrix he lives and moves and has his being.’””! 
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According to Khalifah “Abdul Hakim, the sociological nature of man convinced him for 


the formation of society. This is the instinct and disposition of man which made mutually 


coherent different human beings. He further writes; 


“During the course of evolution, Nature developed gregarious instincts in 
some animals creating collectivity in emotions and attitude.” 


However, this disposition which is found in animals, also present in human beings at its 
highest degree. When the intellect and reasoning of the human beings made this disposition 
concordant and consistent with the free will and intellect, its type and shape became different 


from the group and social disposition of animals. Khaltfah says; 


“Advancing towards man she created reason and liberty. The instincts left to 
themselves ceased to be the sure and miraculous guides in the preservation of 
the individuals and the species.” 


This very instinct and disposition remains busy in achieving various stages of progress by 
being concordant, consistent and coherent with the freedom and reasoning because, in human 
being, the capability of the freedom and reasoning is present but it is existed in a form which 
always needs to be progressed and advanced. And this very quality of getting progress and 


advancement creates novelties in human life.* 


Khalifah’s Views on the Problem of Mutual Relation between Individual 


and the Society 


The Solution of Mutual Relation between Individual and the Society and Khalifah’s 


Theory of Scientific Communist System 


Khalifah has tried to solve this problem by rendering the theory of scientific communist 


system. Qazi Javed discusses Khalifah’s theory in the following words; 


“The determination of the relationship between the individual and society is 
the fundamental problem in the reconstruction of society. Therefore, the 
formation of each kind of social philosophy lies on a particular idea of mutual 
relationship between the individual and society. In this respect, there is a 
famous idea which was presented by a well known Roman philosopher in 
these words that “Man is a wolf for a man.” Today, many a philosophers 
support this philosophy. For instance, according to Freud, social institutions, 


1. Dr. Khaltfah ‘Abdul Hakim, Islam and Communism, p.162 
2 ~~ Ibid 

3 Ibid 

4 


Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, p.249 


433 


with respect to their formation, are inclined towards crushing of man’s 
instinctive tendencies. According to Sartre, other people are hellish. So, there 
exists an everlasting conflict between the individual and society, and harmony 
between them is difficult to achieve. Either the individual should be imparted 
so much power that he may confront the pressure of social institutions and 
dominate them or the society must be strengthened enough to force the 
individual to leave his identity and accept the supremacy of society. The 
philosophers who supported the first point of view included 18th and 19th 
century Romantics and Individualists. The second group consists upon Hegel 
and his followers. By eradicating this system, if a new society is established 
on the basis of humanitarianism, this unpleasant situation may come to an 
end. Khalifah “Abdul Hakim utterly ignores this idea of Marx and forcibly 
pushes him into the other group. This was also necessary because Khalifah 
wanted to present his own concept of midway. According to him, the solution 
of mutual relationship between the individual and society lies between the 
extremes. Although Khalifah advocates the midway, yet he does not remain 
stick to it, and soon starts inclining towards individualism. Hence, he claims 
that the great men were the deciding power to determine the direction of 
history and human evolution. He, insisting upon the individual freedom, says 
that this freedom is a source of every kind of social, moral and aesthetic 
value. However, he is not an extremist in this matter. He believes that human 
civilization simultaneously requires permanency and variation for the sake of 
its stabilization and evolution. The pendulum of history moves between the 
discipline and variation i.e., between the societal discipline and individual 
freedom. If we neglect any of these two, it means the destruction of the two. 
The roots of absolute human freedom are rooted in liberty. However, 
restrictions on individual freedom are also indispensible to some extent, for 
the sake of stabilization of civilized society. Hence, a mandatory feature of an 
exemplary society is to provide the rights and opportunities to the individuals 
for spiritual and material growth. But the society should not be powerless to 
bring the individual in to a connected whole. This reality may exist in a truly 
disciplined society. Khalifah denies this idea because in such a society there 
is not any room for private possession of production resources. He claims that 
this feature only exists in an Islamic society, which provides an individual 
with the rights of personal possession and individual freedom and as well as 
adopts such means as may maintain a balance between individual freedom 
and societal discipline. He declares this Islamic system the most “scientific 
communist system” and says that this kind of system is opposed to both the 
Capitalistic individualism and communistic collectivism and is based upon 
the in between path of them.”! 


Khalifah’s Concept of Islamic Socialism 


Khalifah paves way for the progressive democrative revolution and progressive social 
bourgeoisie philosophy. Contrary to the fundamentalists of Pakistan, he unquestionably 
attempted to establish intellectual and mental basis in order to promote progressive inclinations. 


However, he also knew that bourgeoisie democratic system cannot resolve the problems of 


1 (i) Nazr-e Hakim, compiled by Dr. Rafi‘a Hasan, Qadhi Javed, Khalitfah’s Philosophy in a View, pp.241-242 
(ii) Pakistan Meyn Jadediyat key Rujhanat, (urdu), Qadhi Javed, Khalifah’s Philosophy in a View, pp. 
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Pakistan. Keeping this realization in view, he presented the concept of Islamic Socialism which 


is actually a point of view of liberal bourgeois. Its objective is social reforms instead of social 


revolution. ! 


Hence, the indispensible feature of an exemplary society is the provision of rights and 
opportunities to the individual for the materialistic and spiritual growth, but along with this the 
society must not be helpless to bring the individual in to a complete whole. Khalifah claims that 
this feature only exists in an Islamic society, which provides an individual with the rights of 
personal possession and individual freedom, and as well as adopts such means as may maintain a 
balance between individual freedom and societal discipline. He declares this Islamic system the 
most scientific communist system and says that this kind of system is opposed to both the 
Capitalistic individualism and Communistic collectivism, and is based upon the in between path 


of them.” 
Dr. Khalifah “Abdul Hakim says; 


“But reason and liberty did not emerge full-fledged; they had to be developed 
by slow stages. Leaving aside man’s life in the caves and the woods when we 
see him stepping into organized social existence in its most primitive form, 
we find him as the member of a tribe.” 


After coming out of the caves, when man constructed wooden-made and mud-made 
houses and the tribes which were settled in small villages, organized themselves in the form of 
city and states, and the stimulating forces of their sociological instincts evolved freely by this 
way. According to Khalifah, the ego which was created or formatted at the very outset was that 


sociological ego which was termed by him as the tribal ego.’ 


This very tribal ego continued to put effect on each and every aspect of man’s life and he 
continued to maintain his identity with the reference of this ego. The formation of man’s 
character and all of his actions get their perfection with the reference of sociological disposition. 


According to Khalifah; 


1 ()Nazr-e Hakim, compiled by Dr. Rafi‘a Hasan, Qadht Javed, Khaltfah’s Philosophy in a View, pp.240 (ii) 
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“All his ways of life are determined for him by social inheritance; from birth 
till death there is hardly any phase of his life in which he could exercise a 
modicum of individual choice.” 


He further writes that in this way man evolved in himself only the disposition of 


congregation and gathering. 


“If man had advanced only on these lines, the tribes congregating into nations 
either by creeds or by conquest, he could have developed only the totalitarian 
instincts of the bees and ants.” 3 


In his book named Islamic ideology, Khalifah throws light on the political aspect in the 


following words. He writes; 


“All primitive communities contain visible as well as invisible elements; a 
tribe has ‘seen’ as well as ‘unseen’ rulers. The traditions and customs of the 
tribe are sanctioned and sanctified by unseen forces; it is through them that 
the tribe coheres together together. Customs have a tendency to gather a force 
of their own and continue to with the force of inertia even after the religious 
beliefs, which originally sanctioned them, become weak and shaken. Tribal 
solidarity then rests more on its modes of life and customs and traditions than 
on any firmly believed invisible basis.”” 


He further writes; 


“Such communities, when they develop to a certain stage of organization, 
almost invariably engender a priestly class. The priest is a mediator between 
the tribe and its unseen rulers. Although every developed tribe has its priests, 
in the primitive cultures, there is as yet no division between church and state 
or between secular and religious law. In the primitive tribe, the individual has 
not yet emerged; self as an independent centre of judgment and action does 
not exist as yet; there is no self except the tribal self. Benefit as well as injury 
to the tribe is collective. One might say that, at the primitive stage, the tribal 
organization is theoretically collective. It might be termed Theoretic 
Communism. This is a primitive communism with which human society 
starts.” 


In this way; 


“Gods or the unseen powers are the guardians and custodians of tribal 
customs; the head of the tribe does not rule in his own name but in the name 
of the tribal self which has been in a way deified into supra-personal unity.”* 


In the view of Khaltfah ‘Abdul Hakim, in the primitive societies, the government or state 
began with the implementation of tribal laws. This very tribal constitution and tribal laws have 


been stabilized by the sanctity of unseen gods and the practical form of which was the religious 
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class present in the form of old priests and monks. This class was considered as the vicegerent, 


respected and envoy of god and finally they were submitted completely. Though, this class was 
not a direct ruler of the society, but they stood at the back of the ruler class as their patron. From 
the ancient times to the present era, religion and government has been linked with each other and 


this very relationship has supported the state for its powerful formation.' 


With the advancement of civilization, the varieties of the relationship of religion with 
government have also been changing. Dr. Khalifah ‘Abdul Hakim also pointed out this very 


aspect of the human society in the following words. He writes; 


“In more developed civilizations the relation of religion to the state has 
assumed various forms. Ancient Hindu civilization and the Hindu state were 
theocratic. As ritualistic religion became more and more complicated by 
abstruse theologies, cosmologies and eschatologies, a priestly class developed 
presuming to have a hold on the powers of the unseen.”” 


Dr. Khalifah “Abdul Hakim considers the formatting of state on the basis of gradual, 
evolutionary historical factors. He also thinks that religion has played an important and basic role 
in this formation. In every era, when state proceeded and went forward, the religion redefined the 
nature of its relationship with state in the light of evolution, advancement and progress of it. In 
the beginning, the nature of state was tribal and therefore, religion continued revolving the 
tribalism. So, in the relationship of religion and state, there existed the spirit of tribalism. The 
head of the tribal was himself either the religious man or the support of the religion he had with 
him. Likewise, in the tribal state, the ruler was himself either the religious man, or the patronage 
or support he had with him. Before the beginning of Islam, the nature of religion had been 
changed from tribalism to nationalism. So, the states also continued to be changed into national 
states. However, when Islam gave the concept of universal and eternal religion, the basis and 
foundation of state was laid down on the ideology and concept of Islam, instead of the territorial, 
racial, and sectarian concepts. In this way, Islam removed the racial concept of state. Islam laid 
the foundations of religion on the concept of Oneness of God and so, the state, being considered 
as an institution, was also formatted on the concept of the unity of humanity. The state was 
considered as an institution, which may organize the lives of the people on the concept of Unity 
of God, and unity of humanity after organizing the society. Thus, religion of Islam changed the 
nature of its relationship with state after changing the nature of state. But, in the case of Judaism 


and Christianity, a special class has achieved the hegemony in religious affairs and therefore, 
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these religions have become bound to a religion of a peculiar race. Moreover, their relationship 


was built in the form of priesthood and dictatorship. The world of Christianity could not help 
being affected by the change created in the relationship between state and religion by Islam. 
However, when the world of Christianity was enlightened with the spread of sciences, and the 
Christians started preaching new thoughts after being taught by the Muslim universities, the 
Christian concept of state was compelled to be changed according to new and advanced 
circumstances. This Christian religion did not have such expansion which may be able to be 
compatible or harmonized with the new circumstances. So, this religion was controlled 
completely by the state. The domain of religion was limited to the extent of individual life and to 
the some customs and conventions only instead of declaring it as the organizing principle of 
whole life. Religion was disconnected with the rest of the collective life after being evicted and 
its control was handed over to those ideas and modern concepts which were fashioned and 
coined skeptically or conjecturally by different genius people while rendering interpretation of 
the universe. They called them as intellect or reasoning or science but, actually, they were based 
on different conjectures and surmises. According to Dr. Wahid ‘Ishrat, no clear historical, 
gradual and evolutionary picture of the state can be determined and defined.’ However, the 
experts of the political science and science of state render the following forms of evolution. 

The Tribal State 

The Oriental Empire 

The Greek city State 

The Roman Empire State 

Feudal State 

The National State 


Ideological State 
Universal Federation 


Ot Oe he a 


Dr. Khaltfah ‘Abdul Hakim also is of the view that the primary stage of the state was 
achieved in the form of tribal state. The leader of the tribe was declared as the head of that tribe. 
This was originated when the tribes selected a special territory for their permanence dwelling. 
But so far as the Oriental Empire is concerned, this form of state is emerged out in those areas 
which were pregnant with natural resources. The heads of these states were hereditary and 
patrimonial kings. The Greek city state was consisted in the form of different small city states. 
The population was divided into slaves and liberated masses. These were the small democratic 


states in which all state officials, judicial officials and army officials were chosen through 


1 ‘Allama Iqbal and Dr. Khalifah ‘Abdul Hakim’s Social Views, pp.252-253 
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election for the government. The Roman world Empire came into being after Alexander the great 


conquered the Greek states and finished their independent status. However, after the collapse of 
Roman Empire, the system of feudalism started in the form of Feudal State. The masses 
submitted to the Feudal lords and the feudal lords submitted to the kings. The church interfered 
into the state affairs because the Byzantine king accepted the Christianity. The rule of church on 
the state resulted in to the formation of state and church which finally proceeded to the formation 
of the national state. The sense and consciousness about the national state was emerged after the 
movement of renaissance and revitalization. The division of state and religion was created. The 
religion was declared as the individual matter of a man. State was declared as responsible for 
worldly affairs while the church was declared as responsible for the religious matters. After the 
devastation of religious foundations, a vacuum was emerged which was later filled with the 
concepts of prejudice of territory and language. But so far as the ideological state is concerned, 
Islam was the first religion which established the ideological state for the first time in the history 
of mankind which was an ideal state form the world. However, after appearing dictatorship in it, 
this national and ideological state changed into the monarchial and dictatorial state. After the 
world war first, the formation of an agreed upon charter could not have become possible, for the 
world Federation. Moreover, the formation of the world Federation cannot become possible 
unless the prejudice and ignorance is perished in the world. So, it is necessary for the world to 
spread the light of knowledge so that a universal culture and civilization may be achieved. 
Moreover, a universal religion, a universal ethical system, a universal educational system, and a 
universal and international language may come into being. There are two main and important 
view points about the state; the first one considers state as a purpose, objective or end in itself. 
But, the second view point considers the state as a mean which was established for the 
acquisition of another objective. One view point is of individualism and the second is of the 
collectivism. Under the concept of collectivism, the entity of state is declared as the supreme 
objective while the individuals are considered as the instruments of a machine remained active 


on the will of state for the accomplishment of the plane of its institutions. 


Dr. Khalifah ‘Abdul Hakim’s concept of state is based on the concept of state of Islam. 
Islam does not considers the state as an objective or end in itself but it takes state as compulsory 


and necessary and considers it as basic sociological need of human beings. The holy Prophet 


1 Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, pp.254-260 
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(PBUH), Himself considered Islam and government as compulsory and inseparable with each 


other. The Holy Prophet (PBUH), said; 


WY Los garle Olabudl a agelia II gre pols Ley Vole 1 olyd) Ola!» 2dLwy! 
"FEL AI ple VL25 nga) 


It is the concept of state in Islam as has been defined by the Prophetic Hadith. According 
to Khalifah ‘Abdul Hakim, the objective of state has passed through many gradual and 
evolutionary stages. Islam teaches the golden mean between collectivism and individualism. In 
socialism or collectivism, the institution of state exploits the individual. However, in 
Individualism, he is freed to work for his own interests irrespective the betterment of society. In 
this system, individual becomes the sign of exploitation by ignoring the collective benefits and 
after becoming united in the form of institutions or groups. Both Collectivism and Individualism 
have been formatted on extreme lines. The human aspect was ignored and as a result of it 


Secularism was developed which created mental disorder and commotion.” 


However, Dr. Khalifah ‘Abdul Hakim does not want to lay foundations on secularism 


which is the spirit of Individualism, collectivism and socialism. The view point of Khalifah is 


that; 
“The only way of regenerate of the Muslims as well as the non-Muslims 
world is to understand and put into practice those universal principles of life 
which are embodied in the Islamic outlook and try to fit their life into that 
framework of reason and justice which was divinely given to man.” 
The western collective and individual systems have disturbed the life everywhere. He 
writes; 


“Life in these nations is becoming cramped, distorted and perverted. Nobody 
seems to know what life is meant for. Man is at war with himself, with others 
and with his entire environment. Shall we borrow any life-giving panacea 
from this vast asylum of violent lunatics? Shall we follow recipes of the 
physicians who have not been able to heal themselves?” 


What would be the way for the revitalization and renaissance of the Muslim world? 


Khalifah writes; 


1 ‘Ali bin Hassdm al-Din al-Taqi al-Hindi, Kanzul A’ mal, 42 Ge) (8 Ss) Juaall Ge JLSYI Gh, aud Ge 0 LY! Us 
OG A 5 diss, Bayriit: Moassas al-Risala, 1989, Hadith No. 14613 

2 Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakitm’s Sociologincal Views, p.264 

3. Dr. Khalifah ‘Abdul Hakim, Islamic Ideology, The Institute of Islamic Culture, Lahore, 2006, p.xvi 

4  Ibid., p.xv 
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“The renaissance of the Muslim world would not be achieved by a blind 
imitation of the West nor can it be achieved by sticking in details to systems 
of law that do not apply to changing conditions. Muslims shall have to rethink 
about the fundamentals of Islam. They should cease to suffer from that 
inferiority complex which tries to conform Islam to whatever the West brings 
forth. Islam has much to teach to the Muslim peoples as well as to the west. 
Islamic concept of liberty, fraternity, and equality are far more real and 
progressive if properly understood and applied. The social and political 
structures of the west are crumbling. Shall we take the pattern of the house 
that we want to build from the structures that are sagging because they 
violated eternal laws? The west built its power and prestige on nationalism 
and laissez-faire industrial capitalism which led to imperialistic exploitation 
and imperialistic wars. Its structure of a spurious democracy was shattered by 
fascism and communism. Shall we worship the state or racial and territorial 
nationalism putting patriotism in place of God? Shall we worship the 
dialectical materialism of the communists which makes life as regimentation 
for production and distribution?” 


Mulism should devise their own way for their individual and collective organization and 
coherence and unity. According to Khalifah, Muslims and the man of today should adopt the 
Islamic Theism. On the bases of the principle of the Oneness of God, they should organize their 
individual as well as colletive lives. Individual liberty should not be allowed to reach its extreme 
position; otherwise, there would be a chaos and there would be emerged sophistic trends. So, the 
universality of truth and the objectivity of values would be fiasco. The all morality would 
become relative and subjective and all institutions would become the prey of subjectivity. 


Khalifah writes; 


“But when this individual liberty had reached its climax, it produced on the 
one hand the Sophists who denied all objectivity and universality of truth, 
preached the relativity of morals.” 


If collectivism and socialism is accepted completely and absolutely, it would be the 
enemy of individualism of the individual and thus a chaos would be emerged out. Therefore, it 


should be a balance between these two extremes as Khalifah writes; 


“The eternal problem of human culture is the creation of a balance and 
equilibrium between individual liberty and social order. If undue emphasis is 
laid on personal liberty, society can not be co-ordinated into an organic 
whole.” 


It is the destiny of human life and civilization that the permanence and change both are 


required and wanted. Khalifah writes; 


1 Islamic Ideology, pp.xiv,xv 
2 Islam and Communism, p.165 
3 Ibid., p.167 
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“The dilemma of human civilization is that for its stability and betterment it 
wanst permanence as well as change.””! 


It is the Islam which provides stability to the institution of state in which individual 
remains active for the development, stability, progress, evolution and welfare of state. State also 
remains ready and active to sharpen individual’s private, personal, inherited, and creative 


capabilities. In this context, Khalifah writes; 


“The beauty of Islam is that it promulgated a doctrine of individual liberty 
and tolerated different ways of life within its polity, but when society is 
endangered by disturbers of peace or when individual initiative and liberty 
begin to assume an un-social character, then it becomes the duty of the state 
to restore the balance by all the forces at its command.” 


Dr. Khalifah ‘Abdul Hakim has adopted a peculiar style in rendering his concept of state 
and society. In his concept of state and society, there is found a deep understanding of the spirit 
of the current era. In current era, the institution of modern state and society emerged out in two 
obvious forms after passing through different stages and grades of the evolutionary process. One 
is Capitalism which is based on individualism, and the second is Collectivism which is based on 
socialism. Both these systems have the central point of their struggle that is to get the 
truthfulness and reality. Both these systems claim to facilitate human beings for the acquisition 
of happiness. Actually, the bias and prejudice present in them have disturbed their balance. 
Moreover, both these systems have tried to understand the life in respect of partiality instead of 
totality and therefore, they caused to create a pain for man instead of creating happiness for him. 
But, in the social system of Islam, neither the individualism is sacrificed for collectivism nor the 
collectivism is sacrificed for individualism. There is created a balance between them. In Islam, 
individual is not an enemy for the society but the well wisher for it. They support each other for 
their development and progress. The development, progress and evolution of state is actually and 
really a advancement and progress of society and in the same way, the progress of society is 
really a evolution of state. However, society has the superiority over state as society comes into 
being before the state. State emerges when society wants to be organized in the form of state. 
Can an organized and coherent society come into being without the existence of state? The 
answer of all thinkers comes in negative except the socialists. However, Khalifah “Abdul Hakim 


also considers state as inevitable and indispensable for the society. 


1 Islam and Communism, p.164 
2 Ibid., p.167 
3. Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khaltfah ‘Abdul Hakim’s Sociological Views, p.225 
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The state will continue to be changed according to new forms for the progress and 


betterment of society. It will inevitably be remained existed and will not be perished.' 


Dr. Khalifah ‘Abdul Hakim is also the supporter of the gradual and evolutionary concept 
of state. According to him, state is the need of man and it continues to be changed and formatted 
into different forms with the increase of this need. According to Khalifah, the sociological nature 
and disposition of man persuaded him to the establishment and formation of society. He is of the 
view that at the very outset the ego appeared in man was the sociological ego, and he termed it as 
tribal ego. According to Khalifah, in the primitive societies, the beginning of the state and 
government is actualized by the implementation of tribal rules and laws and later on, these tribal 
rules and laws were stabilized and strengthened by the sanctity of the unseen gods and the 
religious class was its practical form. From the ancient times, there has been a connection 
between state and religion till today. This connection also supported the state to be more 
powerful. So, religion has played an important role in formatting the state gradually and 
evolutionary. Islam eradicated the idea of racial state and gave the concept of universal and 
eternal religion. Islam founded the state on the concept of the unity of humanity. Dr. Khalitfah 
‘Abdul Hakim’s concept of state is based on the concept of Islam. However, Islam does not 
consider the state as an end in itself but thinks it as inevitable and indispensable for the 
sociological need of people. Islam renders the equilibrium between the behaviours of 
individualism and collectivism. For Khaltfah, there is only one way to get the progress, 
advancement, guidance and revitalization for the Muslims and non-Muslims and that is to follow 
the teachings of Islam and its universal rules. He is of the view that the renaissance of Islam is 
possible only if the basic and fundamental rules of Islam are acted upon. In Islam, the rules of 
brotherhood, equality, and fraternity are so advanced and real if they are rightly understood, and 
acted upon. We should follow these rules so that a harmonized and poised society may be 
emerged out. There should be created a balance between individualism and collectivism. 
According to Khalifah, Islam is the only religion which gives stability to the institution of state, 
where an individual remains active for the advancement, progress, evolution and welfare of the 
state, and in response, the state remains too active and ready to provide him not only the basic 
necessities of life but also sharpens the individual, personal, creative, and inherited and God- 


given capabilities. 


1. Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, p.225 


443 
Khalifah on the Views of Islam about Culture 


What is culture? What are the basic elements of culture? How a culture formats a nation 
and maintains its individuality? What is micro culture? And what is macro culture? What are the 
basic characteristics and salient features of an ideological culture? What are the sources of a 
culture? Sometimes, intellectuals point out the controversy about the sources of the cultre. What 
is the historical background of it? How its identity is established separately in connection with its 


historical background?! 
According to Dr. C. A. Qadir; 


“Pakistani culture is the mixture and hooch poaches of many cultures whose 
roots may be found in the near as well as in the remote past....... Mohenjo- 
Daro and Harappa like the other elements are the part of our culture. 
However, the modern trend insists to ignore the remote past and concentrate 
on the modern. But, it will be biased and partial stance about our culture. Our 
remote past is as important as our near past of the layers of our collective and 
racial sub-conscious........ It is a time that we accept different cultural powers 
and give them suitable place in our identity.” 


Culture is derived from the Arabic word ‘saqaf’ which means to rectify, arrange, decorate 


and straighten the coil. When arrow is straighten after heated up, is called ‘Atazqeef’.° 


According to Mir Wallitddin the word culture is derived from the old trait of agriculture. 
The metaphorical and figurative meaning of culture is the real and literal meaning of the 
agriculture, means sowing, watering, or the sheltering and securing the process of sowing into 


the soil.’ 


However, in Encyclopedia of Philosophy, the word culture has been used in four 


meanings. 


1. Culture means the common mental state or habit of a person which is linked with the 
concept of the human climax. 
2. Culture means the collective intellectual, ethical, and thinking state of a society. 


3. Culture means the high quality of work and standard of the sciences and arts. 


Professor Khawaja Ghulam Sadiq, sofia, December 1974, p.39 

Dr. C. A. Qadir, sofia, 1974, p.111 

Dr. Khalifah ‘Abdul Hakim, Maqalat-e-Hakim, v. 3, The Institute of Islamic Culture, Lahore, 1969, p.101 

Dr. Mir Walliuddin, Islamic civilization, International colloquium papers, University of the Punjab, Lahore, 
196, 1957-1958, p.1 
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4. The link of culture is with the life style of a society and its material, intellectual and 


spiritual state. 


According to Dr. Jamil Jalabi, in the orbit of culture, religion, beliefs, customs and 
conventions, mode of living, material resources and requirements also fall. Culture is a living 


and an active idea which remains busy in searching out new meanings of the life. 


According to F. B. Tyler, when we search out culture, it means we search out new 


meaning and new values in life.” 
F. B. Tyler is of the view that culture encompasses the whole living style of life.* 


He considers the culture similar in meaning with civilization. Culture or civilization is a 
complex and complicated totality in which sciences, beliefs, religion, art, morality, law, customs 
and conventions, and all other capabilities and habits are also included which are learned by an 
individual as a member of society.” He is of the view that culture is the name of a code or system 


of the arts and intellectual work of a nation which is consisted on the high values.° 


Culture encompasses the expression of every aspect of human life. Culture is based on an 
ideology on which its identity is defined separately from another culture.’ But so far as the micro 
culture is concerned, it is linked with the actions of the individuals of a territory that they 
perform. The behavior which they adopt in eating, drinking, dressing, meeting, expressing the 
sentiments of happiness and sorrow, and other activities of the life is considered under the 
domain of micro culture. This kind of culture keeps on changing in every age with the 
development or decline of material resources and technology. This kind of culture is almost 
changed after every twelve miles. The micro culture of two areas cannot be the same. With the 
advancement of science and technology, and the inventions of scientific gadgets, the circles and 
domains of micro culture are continued to be changed. The culture of two periods of a nation is 
never similar and remains different. The micro culture of every territory is defined with the 
reference of the geographical situations, the effects of eatable things, and the locality of the area. 
But the difference of culture and life style in micro culture does not hold any importance. It is 


not conducive to the differences and commotions in culture but manifests the novelty in it. 


1 Encyclopedia of Philosophy, p.273-274 

2 Dr. Jamil Jalabt, Pakistani Culture, East Publisher Limited Karachi, Third Edition, 1973, p.27 
3 Ibid 

4 Tyler, F. B. Primitive Culture, vol. vii, London, 1871, p.7 

5 Ibid 
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However, the macro culture is based on the ideology, objective of life, and basic and 


fundamental beliefs. The political, economic, social, collective and ethical systems of a nation 
are discussed under the macro culture. The change in micro culture happens under the macro 
culture. However, to make mixture of micro and macro culture is, different thing than to create 
harmony and consider the two as one because it is a mistake to consider the both cultures 
identical. The culture linked soundly and profoundly with its basic and fundamental beliefs, 
would be as ideal and sound as it is linked with its ideology, objectives of life, idea of the 
relationship of individual and society soundly. An ideological culture would lay its foundations 
on that idea which a class accepts. However, the ideological culture which is in fact a macro 
culture in its nature, does not change the micro culture absolutely but it only changes it partially 
according to its own requirements and then sets its trend accordingly. For example, the territorial 
languages of a nation are the precious inheritance and are the part of its national entity. But to 
place these territorial languages in front of the national language and cause the creation of the 
commotion and clash between them is an action of the devastation. However, there are two basic 
standards and criteria for a culture which determines the place of that culture. The first one is that 
to what extent that culture is linked profoundly and soundly with its ideology? The second one is 
that how that culture fulfills the national requirements after harmonizing that micro culture with 
itself? It is compulsory and mandatory for an ideal and progressive culture to have knowledge 
about the creative thinking. An ideal culture should accept the legal or justified and avoid the 
illegal, unjustified and forbidden. There should be a quality of self accountability. It should also 
make gigantic leaps after covering evolutionary stages. Such culture does not relate with any 
pride of racism or bias of language but it links with a fundamental and basic ideology. Such 
culture is based on the sentiments of human rights, egalitarianisms, and unity of humanity. The 
racism, bias of nationalism, language and the superiority of the nations, are actually enemy of 
such cultures.’ Emerson is also of the view that the trend of the nationalism is the greatest enemy 
of culture. If man is emancipated and liberated from the worship of the devil of nationalism, the 
civilization would be established.” But, Dr. Khalifah ‘Abdul Hakim renders a high and a difficult 
criterion for an ideal culture. The original and a real culture is that a man should be 
transcendental of the biases of classes and attachment of nations. Such culture purifies men from 
all kinds of vices and biases and makes them the real service men for the humanity. According to 


Khalifah ‘Abdul Hakim, an ideal culture sharpens the dormant potential of individuals and 


1. Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakitm’s Sociological Views, pp.195-196 
2 Dr. Jamil Jalabt, Pakistani Culture, p.32 
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executes it. The best civilization and an ideal culture is that which provides opportunities and 


environment to men for sharpening their potentialities and capabilities and further their execution 
and actualization.' Khalifah is of the view that the human life is, continuously dragging man into 
the state of inertia. To live in delicate sentiments, effects, and thoughts by not indulging in inertia 
is actually a civilization.” It is another important point that the proof and the criteria of the best 
civilization may come from the half of population of a country which is consisted on women 
living in a culture or civilization because the responsibility of the coming future of humanity also 
imposes on them. They also depend on men for their freedom, education, and social status. The 
more graduated, sophisticated, patient and decorated with high characteristics a woman of a 


culture, the more respectable are men of that culture and the organization of institutions.” 


Dr. Khaltfah ‘Abdul Hakim considers the culture identical with the civilization. Though, 
civilization is consisted on mere the external expressions of a group whereas the culture 
expresses the mind, spiritual experiences, and beautiful ethical acts of a nation. It means that the 
direction of the culture goes to inward and not the outward. So, the role of a woman in 
formatting the culture can only be understood when culture expresses its behavior and point of 


: 4 
view about a woman. 


Moreover, the greatest criteria and standard of a culture for a nation which holds the 


position of finality and status of absoluteness is as under; 


“The civilization of a nation should be judged only by the practical light and 
spiritual luminosity present in it and to what extent it has created sweetness as 
compare to bitterness in life. If someone asks as to how the sweetness is 
created? The simple answer is that it is created through the taste of beauty and 
the sentiments of a love. “Allama Iqbal too, says that in the desert of our 
demands and wishes, the taste of beauty is our leader for guidance. In life, 
where there is a shortage of beauty and its taste, there is no civilization in it at 
all. If there is no sympathy among human beings, but selfishness is more 
dominant, there is no civilization. If a cruel and a tyrant are considered 
respectable after suppressing the helpless and handicapped, there is no 
civilization.” 


According to Dr. Khalifah ‘Abdul Hakim, the best culture is that in which man is secured 


and saved in all respects. Each and every member of a society of an ideal culture whether he or 


1 Mahnama Hamayiin Lahore, Editor, Maulana Hamid ‘Alt Khan, Dr. Khalifah ‘Abdul Hakim, Thaqafat, January, 
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she, is saved and secured. There is a facility and convenience for the both, men and women, in 
working within their domain, and acquiring their rights and performing their responsibilities. In 
such an ideal culture, there exists not any cruel class or tyrant group and not any depressed or 
suppressed gathering. In an ideal culture, there is love, sympathy and unity among its people. 
Such a culture happens necessarily a balanced and poised culture and it is provided with the 
support of such institutions which maintain equilibrium in relations and affairs between 
individuals and individual and individual and gathering. The basic trait of such an ideal culture is 
that it not only awakens the dormant potential of a man or woman in society but also sharpens it. 
There should be a balance and golden mean between the relations of individuals and gathering in 
a culture which is placed on the height and climax of spiritual light. There existed a light of 
creative capability. Every person is inclined towards the acquisition of varied sciences and 


knowledge there.' 


Dr. Khalifah ‘Abdul Hakim determines the objectives of such an ideal culture in the 


following words; 


“The basic objective of human life is to get rid of ignorance and cruelty..... 
The real salvation is the salvation from cruelty and ignorance which takes a 
man to the climax of ‘La khaufun alaihim wala Hom Yahzanin’ (there would 
be no fear or sorrow for them).”” 


The culture which does not create in individuals the hate against cruelty, the boredom or 
disgust against ignorance, the love for justice and knowledge, is categorically imperfect, 
defective, and inconsiderable. The nations emerge out due to only the relationship with love and 
knowledge, but when they perish, depict the worse picture of ignorance and suppression. When a 
culture reaches its climax, it is linked coherently with its philosophy and ideology. But when it 


becomes far off the ideology, it sinks into the deep darkness of the anonymousness.° 


Ideology is the spirit of the culture and the soul of the civilization. Likewise, the culture 
is also a soul in a body of any society. When we observe the Pakistani culture in the light of 
Khalifah ‘Abdul Hakim’s concept of culture, we come to know that Pakistan being an 
ideological country, have an ideological culture. A country which did not come in to being 


merely on geographical grounds but on ideological bases and that ideology is Islam. Once Qaid- 


Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Dr. Khaltfah ‘Abdul Hakim’s Sociological Views, p.198 
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e-A‘zam Muhammad ‘Alt Jinah, described these ideological grounds of the formation of 


Pakistan in the following words; 


“Pakistan started the moment the first non-Muslim was converted to Islam in 
India long before the Muslims established their rule. As soon as a Hindu 
embraced Islam, he was outcast not only religiously but also socially, 
culturally, and economically. As for the Muslim, it was a duty imposed on 
him by Islam not to merge his identity and individuality in any alien 
society.””! 


Pakistan was established on the basis of Islam and this very ideology is the leader and 
guide principle for us in our daily lives. Islam teaches us toleration and generosity to minorities. 


Qaid-e-A‘zam again says; 


“Islam stands for justice, equality, fair play, toleration and even generosity to 
non-Muslims who may be under our protection. They are like brothers to us 
and would be the citizens of the State.” 


While describing the objectives of the formation of Pakistan he says; 


“We should have a State in which we could live and breathe as free men and 
which we could develop according to our own lights and culture and where 
principles of Islamic social justice could find free play.” 


He further describes the ideological foundations of Pakistan in the following words; 


“Why this feeling of nervousness that the future constitution of Pakistan is 
going to be in conflict with Shariat laws---. Islamic principles have no 
parallels. Today these principles are as applicable to life as they were 1,300 
years ago . You are free to go to your temples, you are free to go to your 
mosques or to any other place of worship in this state of Pakistan. You may 
belong to any religion or caste or creed, that has nothing to do with the 
business of State. The constitution of Pakistan has yet to be framed by the 
Pakistan Constituent Assembly. I do not know what the ultimate shape of this 
constitution is going to be, but I am sure that it will be of a democratic type, 
embodying the essential principles of Islam. Today, they are as applicable in 
actual life as they were 1,300 years ago. Islam and its idealism have taught us 
democracy. It has taught equality of men, justice and fair play to everybody. 
We are the inheritors of these glorious traditions and are fully alive to our 
responsibilities and obligations as framers of the future constitution of 
Pakistan. In any case Pakistan is not going to be a theocratic state —to be 
ruled by priests with a divine mission. We have many non-Muslims — 
Hindus, Christian and Parsis—but they are all Pakistanis. They will enjoy the 


1 Jinah, Quaid-e-A‘zam Muhammad ‘AI, address Muslim University, ‘Aligarh, 8 March, 1944, Quaid-e-A‘zam 
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same rights and privileges as any other citizens and will play their rightful 
part in the affairs of Pakistan-”! 


Dr. Khalifah ‘Abdul Hakim considers the belief of Oneness of God and the principle of 
the unity of God as the basis of his concept of culture. The metaphysics provided by Islam for 
the formation of culture, is more authentic, scientific, sound, credible, and rational. According to 
this idea, universe is single whole which is organized, united coherent and created by a great 
Will. it is the world of action and not reward. Man shall meet with the rewards or punishments of 
his actions in the life coming afterwards. God has created man by an organic single whole 
therefore all human beings are equal in respect and status by birth. According to Khalifah the 
principle of the unity of God is the foundation of Islamic culture. Dr. Khalifah ‘Abdul Hakim 
writes; 

“The real civilization may be created by only the feelings and sentiments of 
Oneness of God. If men continue hold on the differences of nation, race, 
colour, language, conventions, customs as their specialty and respect, they 


cannot be called the believer of the Oneness of God, and further they cannot 
create unity among human beings and even their affairs.” 


So, the first basic principle of Islamic civilization is to have belief in the Oneness of God. 
The second principle of Islamic civilization is the equality of humanity. The second principle of 
Islamic culture is the human equality which cannot be achieved unless the relationship between 
individual and individual and between individual and gathering is created purely on the basis of 
justice. It is the basic requirement of Islam that justice should be maintained in deteOrmining the 
economic, social, political, constitutional, cultural, civilizational affairs and even in determining 
the rights and duties of the individuals. The third principle of Islamic culture is Knowledge. 
Knowledge becomes worry and hardship for a man, if it remains without being acted upon, while 
the action not having suitable knowledge is sheer ignorance, backwardness and leads to a state of 
becoming astray. A true relationship between individual and individual and between individual 
and gathering or group may only be possible if every person of the society is decorated with the 
power of knowledge. The fourth principle of Islamic culture is to adopt morality. Nobody can 
become a real Muslim in the sight of God, unless he adopts those values and ethics which are the 
basic cause of virtue and beauty. The social, economic, political change and social reforms are 
meaningless unless men accept the good actions and moral habits. The fifth principle of Islamic 


culture is “The Amr bil Ma’ruf wa Nahi anil Munkar’. It means to preach people for virtue, right 


1 Jinah, Quaid-e-Azam Muhammad ‘Alt, Bar Association Karachi, 25 January, Karachi, 1948 
2 Dr. Khalifah ‘Abdul Hakim, Maqalat-e-Hakim, v. 3, p.118 
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actions and betterment and forbid them from involving into vices and bad actions. The holy 


Prophet (PBUH) was an ideal personality and practitioner of the above all basic five principles of 
Islamic culture and He was seated on a high moral excellence. There were two aspects of the life 
of the holy Prophet (PBUH), the first one was related to micro culture, according to which He 
was the respectable member of his society. This was His personal and individual life in which He 
comes to the scene as a member of his Arabic culture and civilization. Under the micro culture, 
He accepted his material culture but under the macro culture, He organized the whole life of the 


society and took reforms in them especially in those areas where it was needed.' 
Khalifah Hakim writes; 


“There are also two aspects of Prophet’s life. One aspect is national in which 
He is a member of his nation. He speaks the language and wears the dress of 
his nation. He has the same house like the houses of the others. Apart from 
this, there are some peculiar elements of his national disposition and mood 
which He feels not to be changed. He even reforms his nation according to 
the disposition, temperament and especially keeping in view the 
circumstances of His nation.” 


The Prophet (PBUH) neither rejects the all material things and cultural activities of a 
society of His times nor accepts them as they are without changing them. He sometimes, 
according to His basic thought and fundamental ideology, rejects the special part of a culture but 
in sometimes, he accepts it or changes it. In this way He organized them in the light of his basic 
belief and ideology. Islam adopted too, this very style of accepting or rejecting in the early days 


of its beginning. According to Khalifah; 


“Islam is the name of a collection and compendium of those realities, the 
elements of which were present in different nations, though in scattered form, 
before the advent of Islam. The revolutionary step taken by Islam is that it 
made a life giving mixture from those elements and threw a new spirit in to 
them.” 


When Islam spread out of the Arabic territories and reached Iran and other remote areas 
of the world, it did not change the non-Arabic culture into Arabic culture absolutely and 
completely but it maintained the non-Arabic culture. However, according to its ideology, it 
adopted the style of acceptance and rejection. It changed or rectified and reformed where it was 
needed. Khalifah writes in respect of ‘Allama Iqbal that the real essence of Arabic culture 


manifested human values in modern style by the collective efforts of the beautiful disposition of 


1 Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, p.203-204 
2 Dr. Khaltfah ‘Abdul Hakim, Maqalat-e-Hakim, v.3, p.111 
3 Ibid., p.125 
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non-Arabic culture.’ Islam did not change the culture of a territory absolutely and completely 


where it went. Its style was that it changed or reformed only those aspects of human culture 
which were against the Islamic ideology or thoughts. It brought only fundamental, primary and 
basic changes in the new cultures of the occupied and conquered areas of the world. Dr. Wahid 
‘Ishrat is of the view that the Islamic ideology cannot alter any culture absolutely from A to Z 
even today. Moreover, it is not the disposition, inclination, or way of Islam to bring changes in 
each or every aspect of a culture. However, Islam will minus only those aspects of a culture, 
which are obviously against the fundamental principles of Islam. The ideology or an idea, having 
claim to be a guide for whole humanity and for all times, should be flexible so that it may bring 
the basic or fundamental changes in a culture considering them as sufficient and it may also 
activate the society and culture of every territory and of every era with its thought provoking 
movement. It is possible only when that ideology and idea would be active and alive and it 
would be capable to be changed in itself according to the new aspects of the circumstances.” 
According to Khaltfah “Abdul Hakim, human life is changeable, changing and evolutionary 
reality. Therefore, the Islamic culture or the Muslim culture cannot be remained same on any 


design or feature forever.” 


So, according to Khalifah “Abdul Hakim’s concept of culture, Pakistani culture would be 
established on the basis of Islamic ideology in the perspectives of the concept of macro culture. 
Its metaphysics would be an Islamic. The unity of God, belief in the prophets, and belief in the 
Day of Judgment would be its fundamental and basic ideas. However, in the perspectives of 
micro concept of culture, Pakistani culture would be based on those traditions, values, 
conventions, customs, living style, and the style of education, which are the identity of Pakistani 
people. On the one hand, they are not against the Islamic ideology, principles and ideas, and on 
the other hand, they did not interfere or create hindrances in the way of achieving national unity, 
solidarity, and national identity. Pakistani culture is to be national, territorial, local, and ground 
related in its appearance, but inwardly, it should be Islamic and ideological in its essence. It is 
based on those varied particles of different cultures of various areas of Pakistan which are 


common in the whole nation.* 


Ibid., p.112 

Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, p.205 
Dr. Khalifah ‘Abdul Hakim, Maqalat-e-Hakim, v. 3, p.112 

Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, p.205 
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Similar syllabus and education system is compulsory for all people living in a society for 


the purpose of creating cultural unity in a nation. Moreover, a national language plays an 
important role for the formation of a national culture. Modern sciences and knowledge should be 
translated in to national language so that a harmony may be created among the people of a 
society. But so far as the problem of terms of foreign and modern language is concerned, Dr. 
Wahid ‘Ishrat is of the view that the terms should be adopted and transferred in to Urdu language 
as they are for the purpose of instant and immediate benefit from the modern sciences and 
knowledge. In addition to this, we should appreciate an environment of free research, creative 
struggle, and various inventions and creations in the society so that we may be able to coin new 
terms in case of our new creations.' Dr. Khlifa ‘Abdul Hakim also advises generally the whole 
Muslim world and especially the Pakistanis to learn modern sciences and arts from those 
developed and advances nations of the world who lead the whole world. According to Khaltfah 
the realities of life and its qualities are not bound to a special nation and they are not a property 
of a peculiar group. Khalifah advises Muslim nation to learn all from those nations who are more 
advanced and developed in various sciences, social sciences, and political organizations than 


Muslims. In this way Muslims may get their cultural revitalization, and social revival.” 


But so far as the question of religion as a cultural ideology is concerned, Dr. Wahid 
‘Ishrat is of the view that Pakistani culture is based on its ideology and that ideology is religion 
of Islam.? He rejects the idea of Mawlana Abi Al-kalam Azad, that Islam could not unite the 
whole Muslims of the world on the basis of religion." He says that it was the religion of Islam 
which kept united the whole Muslims of the world in the broad perspectives of culture and gave 
the cultural unity to the Muslims. But so far as the reasons of the political collapse and 
weaknesses of Muslims are concerned, they were the natural consequences of dictatorship of 
different Muslim rulers and some other factors which played an important role in destabilizing 
the Muslim society, culture and political empire. It was not the religion of Islam which 
destabilized the civilization and culture of Muslims at all. Religion acts as a spinal cord in the 


process of the formation of a culture.” 


Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, p.207 

Dr. Khalifah “Abdul Hakim, Maqalat-e-Hakim, p.123 

Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, p.208 

Azad, Abt Al-kalam, Muhiyy al-Din Ahmad, Hamart Azadi, translated by Muhammad Mujeeb, Publisher 
unknown, n.d. p.454 

5 Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Haktm’s Sociological Views, p.209 
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Muslims are fallen in the sense of defeat due to their backwardness in science, finance, 


and slavery of European nations. In this dilemma, sometimes they link up Islam with the West, 
and try to harmonize Islam with the fruits of the Capitalistic culture. There are some people who 
understand the problems of the current era and hate the western cruel and despotic civilization 
and break their relationship with western civilization, but by doing so they link up themselves 
with another kind of highhandedness, despotism, and colonialism, i.e., Communism, and 
Socialism and think themselves saved and secured in this shelter and asylum. Consequently, they 
too fall in the same ditch. The vices which are found in the Capital system are also present in the 
Socialism. In socialism, in a state, the dictatorship of a single and sole capitalist, landlord and 
feudatory is established and that Capitalist dictator is State itself. But in capitalism, the worker 
makes things for capitalist and rich and these things become stranger for its maker and creator 
(the worker). Here in Capitalism, the dictatorship of the rich man or landlord or feudatory is 
established and the worker remains posted at the same position. In Socialism, thing is made for 
the state while in Capitalism, thing is made for the rich. State and rich man, both are the enemy 
of the poor worker and exploit him badly. The poor worker remains poor. His talent, thought, 
free will, freedom of thought, action and movement are restricted and bound to the wishes of the 
state only. Muslims became backward when they left the teachings of Islam. However, Islam 
never adopts any kind of apologetic behavior. There is no need of adopting any apologetic 
behavior under the charm of mechanistic and industrial civilization. No doubt, a nation cannot be 
alive being devoid of the industrial, mechanistic, scientific, and materialistic development. 
Moreover, the modern scientific, economic, materialistic, and scientific techniques cannot be 
ignored at all. However, according to Dr. Wahid ‘Ishrat, it is dire need of the day to reject those 
ideas and concepts and ideologies and modern thoughts which have converted the modern world 
in to hell by making humanity devoid of the benefits of the modernity. The problem is that the 
harmful and dangerous elements of the mechanistic culture should be removed and a struggle 
should be made to create human civilization based on sophistication and fraternity, welfare and 
altruism, free of harms of the mechanistic culture so that a better future of humanity may be 
actualized.' Dr. Khalifah also expressed Iqbal’s expectation and conviction about the revival of 


Muslism by discussing his concept of culture in the following words. 


Dr. Khalifah ‘Abdul Hakim writes; 


1. Dr. Wahid ‘Ishrat, ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s Sociological Views, pp.210-211 
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transcendental from the attachments, biases, and narrowness of nations and groups and classes. 
He should be indifferent from all kinds of prejudices and prides. He is of the view that an ideal 
and best culture sharpens and awakens the dormant potential of individuals and makes its 
actualization. In such civilization, every individual of the society gets opportunities more and 
more for the manifestation and expression of their natural talents and potentialities. A highly 
educated, sophisticated, patient, and civilized woman of a culture is a proof of the high caliber 
and dignity of the men of that culture. It also shows the systematic and civilized organization of 
that culture. Khalifah considers the culture and civilization as identical. The role of a woman in 


the process of the formation of a culture can only be understood when a culture expresses its 


“The signs of awakening are seen everywhere in Muslims. Efforts are being 
done to break the shackles of highhandedness, cruelties and suppression 
(material, economic, political, ideological, and scholarly) everywhere in the 
world. The static position and suppression consisted on the duration of 
centuries, cannot be finished suddenly ors abruptly. It needs some time to be 
finished. It should first get rid of the external suppression of the foreigners. 
After that it is to break the shackles which the inertia, listlessness and the 
hackneyed or outworn traditions of the civilization have worn it. The real 
culture is that which is endowed with the universal justice, and struggle for 
establishing the peace, and principle of movement to mould the life in to new 
shapes. Knowledge is compulsory and mandatory for the both, Jihad and 
Ijtihad. Through knowledge, the control of nature and soul is possible. But 
without having belief in God, the knowledge is only shrewdness about which 
Mawlana Rum says that such knowledge Satan has too.”! 


Khalifah is of the view that a real and original civilization is that man should be 


behavior about her. Khalifah says; 


and saved in all respects. Each and every member of a society of an ideal culture whether he or 


she, is saved and secured. There is a facility and convenience for the both, men and women, in 


1 


“The civilization of a nation should be judged only by the practical light and 
spiritual luminosity present in it and to what extent it has created sweetness as 
compare to bitterness in life. If someone asks as to how the sweetness is 
created? The simple answer is that it is created through the taste of beauty and 
the sentiments of a love. “Allama Iqbal too, says that in the desert of our 
demands and wishes, the taste of beauty is our leader for guidance. In life, 
where there is a shortage of beauty and its taste, there is no civilization in it at 
all. If there is no sympathy among human beings, but selfishness is more 
dominant, there is no civilization. If a cruel and a tyrant are considered 
respectable after suppressing the helpless and handicapped, there is no 
civilization.” 


According to Dr. Khalifah ‘Abdul Hakim, the best culture is that in which man is secured 


Khaltfah ‘Abdul Hakim, Maqalat-e-Hakim, v.3, Iqbal’s Concept of Culture, p.151 


2 Dr. Khalitfah ‘Abdul Hakim, Maqalat-e-Hakim, v.3., p.115 
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working within their domain, and acquiring their rights and performing their responsibilities. In 


such an ideal culture, there exists not any cruel class or tyrant group and not any depressed or 
suppressed gathering. In an ideal culture, there is love, sympathy and unity among its people. 
Such a culture happens necessarily a balanced and poised culture and it is provided with the 
support of such institutions which maintain equilibrium in relations and affairs between 
individuals and individual and individual and gathering. The basic trait of such an ideal culture is 
that it not only awakens the dormant potential of a man or woman in society but also sharpens it. 
There should be a balance and golden mean between the relations of individuals and gathering in 
a culture which is placed on the height and climax of spiritual light. There existed a light of 
creative capability. Every person is inclined towards the acquisition of varied sciences and 
knowledge there. Khalifah is of the view that the objective of human life is to get emancipation 
from ignorance and cruelties. The emancipation from the ignorance and cruelties is the real 


emancipation. 


Dr. Khalifah ‘Abdul Hakim considers the belief of Oneness of God and the principle of 
the unity of God as the basis of his concept of culture. The metaphysics provided by Islam for 
the formation of culture, is more authentic, scientific, sound, credible, and rational. According to 
this idea, universe is single whole which is organized, united coherent and created by a great 
Will. It is the world of action and not reward. Man shall meet with the rewards or punishments of 
his actions in the life coming afterwards. God has created man by an organic single whole 
therefore all human beings are equal in respect and status by birth. According to Khalifah the 


principle of the unity of God is the foundation of Islamic culture. 


So, according to Khalifah “Abdul Hakim’s concept of culture, Pakistani culture would be 
established on the basis of Islamic ideology in the perspectives of the concept of macro culture. 
Its metaphysics would be an Islamic. The unity of God, belief in the prophets, and belief in the 
Day of Judgment would be its fundamental and basic ideas. However, in the perspectives of 
micro concept of culture, Pakistani culture would be based on those traditions, values, 
conventions, customs, living style, and the style of education, which are the identity of Pakistani 
people. On the one hand, they are not against the Islamic ideology, principles and ideas, and on 
the other hand, they did not interfere or create hindrances in the way of achieving national unity, 
solidarity, and national identity. Pakistani culture is to become in itself and in its nature as 
national, territorial, local, and ground related outwardly and in its appearance, but inwardly, it 
should be Islamic and ideological in its essence. It is based on those varied particles of different 


cultures of various areas of Pakistan which are common in the whole nation. 
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Summary of Khalifah’s Views about Social and Political Philosophy in 


Islam 


Khalifah has attempted to bring out and elucidate the basic concepts of Islam. According 
to Khalifah, Islam is not a creed which originated with Muhammad. The Prophet (PBUH) held 
that from Adam downwards all the genuine religious teachers, commissioned by God to preach 
and practice truth, have professed only one and the same religion for which the Arabic word is 
Islam. Khalifah lays the foundations of his philosophy on the concept of the Oneness of God, 
Prophet-hood and concept of resurrection instead of laying on the concept of the racial or 
national superiority. Moreover, he also concentrates especially on the objectives of Islamic 
Shari’ah or Maqasad-e-shari’ah 1.e., religion, life, intellect, lineage, and property, in his thought 


and philosophy. 


The following five things are included in Maqasad-e- Shar’iah, which are indispensable 
Magasad for the survival and well- being of mankind in this world and their success in the 


hereafter. 


e Preservation of Religion 

e Preservation of life 

e Preservation of intellect 

e Preservation of Descendant or lineage 


e Preservation of property 


According to Islamic law and Shari’ah, these are the five values which should be 
cherished and preserved at any cost. Moreover, there are three stages of matters which are being 


adopted for fulfilling the above requirements and achieving above targets. 


e Extreme necessity (essential Maqasid) 
e Need (complementary magasid) 


e Perfection (Embellishment) 


Some things are extremely needed and necessarily required. Some are needed but not 


extremely. However, some are required only for perfection. According to Imam Shatbi; 


In the Shri’ ah of Islam, final end of actions is considered as important. (Mehood Ahmad 


Ghazi, Mahadhrat-e-fiqh, Al-Faisal Nashran, Lahore, 2005, p. 319) 
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Islamic law and shari’ah, on the whole, seeks primarily, to protect and promote the 


essential values, (i.e., religion, life, intellect, lineage, and property) and validate all measures 


necessary for their preservation and advancement. 
For example; 


e Prayer, fasting, payment of Zakat and performing Hajj are laid down for the 
protection of religion. 

e Prohibition of killing and imposition of Qisas (retaliation) for the protection of 
life. 

e Validation of Marriage and prohibition of adultery for the protection of lineage. 

e Validation of education and prohibition of drinking alcohol for the protection of 
intellect. 


e Validation of investment and prohibition stealing for the protection of property. 


But so far as the complementary Magqasid are concerned, they seek to establish ease and 


facility and to remove hardship and difficulty. 
For example; 


The validation of combining and shortening of prayer for travellers, the consideration of 
equality in status (Kafa’ah) in marriage, the validation of forward sale (salam) and Ijarah (lease 


and hire). 


The desirable or embellishment maqasad (Al- Magqasad-e- Tehsiniah) seek to attain 
refinement and protection in all areas of human conduct. Their neglect does not interrupt the 


normal life but it might lead to lack of comfort of life. 
For example; 
Encourage of cleanliness, giving charity, covering aurah, extravagance in expend, stingy. 


Khalifah’s philosophy is a philosophy of life, more life and higher life. According to 
Khalifah, God is the source as well as the goal of life. God is life and the fact of life at every 
stage is more life and higher life. He also tries to secure the religion for mankind. He tried to 
render the justification of religion for mankind. He tries to render the justification of religion for 
modern man by giving rational and logical arguments. His philosophy encompasses the 
objectives of Islamic law and Islamic Shari’ah. Islamic Shariah aims at safeguarding the people’s 
interest and preventing them from harm in this world and the world hereafter. As a whole, he 


concentrated on Maqasad-e- Shariah and made protection for mankind. He tried to preserve 
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man’s religion, life, intellect, descendent and property. He discussed man’s social, economic, 


political, religious and cultural problems from varied angles and rendered their satisfactory 


solutions especially, keeping in view the objectives of Islamic Shari’ ah. 


Studying Khalifah’s sociological philosophy, the following questions and salient features 


appeared on the surface of mind. 


1. What name can be given to the sociological philosophy of Khalifah? 
2. Has he tried to give any new or unique idea? 
OR 

3. Khalifah’s sociological philosophy is merely the interpretation and explanation of the 
Islamic point of view or he discusses the issue in a new style and angle while eschewing 
the old way and leaving the traditional pattern? 

4. Is Khalifah’s strive to render the sociological views only the chain of Iqbal’s 
reconstruction of religious thought in Islam or it is an absolutely a new concept different 
from Iqbal’s concept? 

5. Whose effects are existed in the formation of Khaltfah’s sociological philosophy? Did his 
predecessors and contemporaries affect him? 

6. Can an Islamic society based on the principles of the Qur’an and the Sunna be named or 
termed as a democratic society? If yes, what kind of democracy is it? 

7. Can we not say that Islamic society is such a society where the climax of life is 
considered and achieved in the submission to the limitations and rules and injunctions 
imposed by the Qur’an only? Can such a society be termed as a democratic society? Is a 
psychologically diseased and sick-minded society not being prepared where a clear 


contradiction between theory and practice, between principles and actions is existed? 


So far as the first question is concerned, it is clear from the studies of Khalifah’s thoughts 
that he considered his philosophy as “The ideological social philosophy’. He lays the foundations 
of his philosophy on the concept of the Oneness of God, Prophet-Hood, and concept of 
resurrection instead of the concept or idea of the racial or the national superiority. According to 
Khalifah, the modern sciences, philosophy, psychology, and social sciences have introduced a 
new aspect and point of view about life after harming and eradicating the ancient prejudices. 
Before two world wars, all the evolution of the west was taking place in the form of national 
superiority and racism. The two world wars and the concept of the superiority of different 


nations, have directly affected the economics of the West. The neo-colonial system of European 
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nations started to be collapsed. Consequently, the Asian and the African nations got freedom 


from the European nations. The other nations of the globe started the struggle of their freedom 
and shook the neo-colonial system of the Europe. On political surface, the Europe met with the 
racial retreat along with the defeat of its racial superiority. On the other hand, Communism has 
not only reacted, in the twentieth century, against the economic structure which was established 
by the hands of industrial revolution and Capitalism but also unveiled the exploiting activities of 
the high classes against the lower classes. By collapsing the foundations of racial and national 
superiority, Communism has taught the lesson of equality of the humanity on universal level. 
Communism acquired the deep understanding of the complicated economic circumstances of the 
modern era and gathered the laborers class on the point of the concept of economic 
egalitarianism after dividing the society into bourgeois and labour class. It laid the foundations of 
this very equality and egalitarianism on the concept of dialectical materialism. The greatest job 
done by communism was that it had gathered the western people and their civilization on a 
Centre which was established on universal lines, after bringing them out of the circles of the 
biases of race, country, language, nation, and group. Of course, Communism did a great job, in 
this respect as it highlighted the deep awareness of the economic complexities of the twentieth 
century and provided the solution of this very complicated situation in the form of collective 
ownership or by rendering the classless society. Though, it is also questionable whether a 
classless society is possible or not? So, irrespective of the possibility of the classless society, it is 
however important that the concept of classless society of Communism is like a green meadow 
where all objectives of life are declared as only eatables, clothes, dwellings and nothing else. In 
Communism, the central point of the struggle or central strive is declared not the search of new 
ideologies, ideas, new horizons, or the creation of new thoughts in stretching and expressing of 
possible capabilities of an individual or a society. No doubt, Communism commits a grave 
mistake when it declares only the equality of eatables or egalitarianism in bread as the greatest 
objective of life. However, the reality is that it is only the very first stage or level in the 
expression of the stretchiness’s of human capabilities. But, the apogee of man is found in the 
creation and formation of new thoughts and in search of new vistas of the expression of his own 
entity. The economic inequality and instability become a great hindrance in the way of man’s 
expression of his capabilities. So, the equality of bread among human beings is the first stage or 
level in the way of the achievement of an ideal society. However, after achieving this economic 
equality, human beings get much support to sharpen their dormant capabilities and hidden 


qualities of their personalities. It is the great job done by Communism that it changed the racial 
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superiority into racial equality and affected the whole world in good sense. The modern world is 


advancing towards an ideological social philosophy or ideological social system. 


Dr. Khalifah ‘Abdul Hakim has comprehended the spirit of the current era rightly as he 
has formatted his social philosophy on ideological grounds. He is an adherent supporter of the 
importance of the ideology for social formation in the modern era after comprehending the real 
spirit of the current age. He renders the solution of economic, social, political, and other 
problems with reference to the philosophy of the Islamic principles. According to Khaltfah’s 
views, in the ideological social philosophy of Islam, the equality in bread or the economic 
equality, no doubt, is of fundamental importance but it is only a first stage in the formation of an 
ideal Islamic society. At the very first, Islamic society establishes economic equality among 
human beings while organizing the society. It gives economic security to the members of the 
society so that the members of the Islamic society may work for the acquisition of other 
fundamental objectives. The economic equality, after fulfilling the animal and physical 
requirements of man, brings before human beings their real objectives. Man gets the stage of the 
acme and exaltation of human status, when he captures the place of baga bi-Allah, (the stage of 
permanence or immortality by God) by strengthening his Self and establishing his identity. But 
the Communistic society and civilization brings such a shape and contours of its ideal society 
before human beings which is like a green meadow where animals may graze with their full 
freedom and choice. But, unlike to this, the ideological philosophy of Dr. Khalifah ‘Abdul 
Hakim, leads human beings to the vastness and stretchiness of the introspection and thus renders 
the contours and features of an ideal society which proves helpful in expressing the taste of his 
creation. So, in this respect, Khalifah’s concept or social philosophy is not only unique but also a 
new. In the social philosophy of Dr. Khalifah ‘Abdul Hakim, the life of each and every 
individual of society is trained on such lines so that his creative capabilities may become 
unlimited. Only that society may become an ideal society which accepts and approves these 
unlimited capabilities of an individual. It is the society which sows the seeds of higher objectives 
in human beings. In the Ideal social system of Islam, the economic equality is the first condition 
of social organization. After the economic security of human beings, a social structure may be 
formatted where the people of the society would be well aware of the sense of the creative 
awareness and consciousness. In the social philosophy of Islam, the Islamic ideology itself 
creates the creative taste in human beings on the internal level too. So, merely due to external 
pressure, the creative process is not actualized or activated but this process is kept on going 
towards its destination through internal consciousness and awareness. Unless the individuals of 


the society get the consciousness of the fact that the social justice and its application is 
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mandatory for the emergence of the creative forces, the implementation of communistic style of 


government is possible only through external pressure. So, in case of being weak or elimination 
of this external pressure, the whole society would be met with the economic disorder and 
commotion. But, if the individuals are highly conscious of the fact clearly that the social justice 
is compulsory for the creation and emergence of the creative forces of man, then they would 
theirself be protectors of the social justice. The process of economic and social justice would be 
kept on going on ideal lines through the process of internal self-accountability. It is the aspect 
which distinguishes and differentiates Khalifah’s ideological social philosophy form the Western 


and Communistic social philosophy. 


Now, come to the third question. Is the social philosophy of Khalitfah merely an 
interpretation and explanation of Islamic social philosophy? OR Does he address some new 
concepts too, being indifferent and cut off the traditional ideas? In my opinion, Khalifah’s 
ideological social philosophy is an effort of modern interpretation and explanation in new 
terminology in the light of modern material, scientific and social sciences and rather it is 


different from our traditional social philosophy too. 


In the history of Islamic thought, the story of consonance and harmonization of Islam 
with other systems of the world is very old. The pioneer and founder of Muslim philosophy, Abii 
Is’haq Al-Kindi, also tries to harmonize Islamic thought and philosophy with the Greek thoughts. 
He tries to harmonize religion with science and philosophy.' In this way, Ibn-e-Rushd 
(Averroes), tried to create harmonization between philosophy and religion. At the very outset, it 
has been trying to create a harmonization and consonance between Islamic thoughts and external 
systems and powerful movements. In the movements raised after the decline of Muslims too, we 
find an effort for the harmonization of Islam with the other external systems. We find this 
struggle for harmonization of religion with science in Iqbal, Sir Sayyid, Ahmad Khan, 
Muhammad Abduhu, etc., Muslims have expressed a peculiar taste and inclination in describing 
and interpreting the teachings of Islam and thus, created a different tradition. In the times of 
Muslim philosopers, like Al-Kind?, Al-Farabt, Ibn-e-Sina, Ibn-e-Rushd, etc., the struggle of this 
harmonization with the civilizations of Iran, Italy, Greek, and other civilizations was done. So, 
while interpreting the Islamic thoughts and teachings, the methodology and way, adopted by 
Muslim philosophers was rather apologetic. But, fortunately, at that time, the political leadership 


of Muslims was strong and powerful, therefore, the effects of this apologetic behavior in 


1 Shrif, M. M., A History of Muslim Philosophy, 1963, v.1, pp.421-433 
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connection with creating harmony between Islam and other civilizations and philosophies were 


not emerged and appeared so deep and sound. It is the fact that the foundation of the political, 
social, mental and educational decline of Muslims was laid down in those periods. After that 
when the political leadership of Muslims met with decline too, the whole civilization became 
devastated and declined completely. This struggle of creating harmony and compatibility 
disturbed the fundamental and basic beauty of Islam. Thus, Muslims became the habitual lover 
of relaxation. They left their creative role and started to adopt the thoughts of others. After the 
political decline of Muslims, this struggle became more evident and obvious. In the modern era, 
Sir Sayyid tried to create harmony between Islam and European Naturalism. But so far as the 
struggle of “Allama Iqbal is concerned, he, in common sense, did not adopt this style of creating 
harmony between Islam and Western thoughts, but in his reconstruction of religious thoughts of 
Islam, this very mind of creating consonance was hidden. The style which “Allama Iqbal adopted 
in interpreting and explaining the Islamic thoughts and teachings with reference to the European 
physics, science and social sciences, had affected Dr. Khalifah ‘Abdul Hakim too. Dr. Khalifah 
‘Abdul Hakim himself adopted this style of interpretation and explaination as an interpreter and 
follower of Iqbal. So, in other contemporaries of Dr. Khalifah ‘Abdul Hakim, like Mawlana 
Mu’doodi, Ghulam Ahmad Parvayz, Muhammad Hantf Nadwi, Hafiz Mazharuddin, and modern 
writers, like, ‘Allama Rahmutullah, Tariq Ghulam Jilant Burg, Dr. Fazlurrehman, Muhammad 
Hanif Ramay, Prof. Muhammad Otoman, Shaikh Iftikhar Ahmad, Muhammad Safdar Meer, A. 
K. Brohi, Fateh Muhammad Malik, Faqir Bukhsh Bughti, etc., this struggle of creating 
consonance and interpretation between Islam and Communism, is a symbol and sign of defeat 
from Western civilization and culture. While interpreting Islam with reference to the 
Communism and Socialism, the above mentioned people merely argue from the external 
harmony and neglect the existed internal differences and fundamental internal contradictions. In 
our ancient philosophers, the effort for creating consonance and harmony was executed between 
Islamic thoughts and the civilization of Iran, Greek, Italy and others. But in modern times, this 
struggle is actualized and executed with reference to the Socialism and Capitalism as these are 
the living and active attitudes of the present age that are still alive. However, Professor Ghulam 


Sadiq has criticized this tradition and said; 
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“T shall not make an effort to harmonize religion with science or philosophy, 
as it has been done by Muslims philosophers from Al-Kindt to Iqbal, Khaltfah 
‘Abdul Hakim, and Sharif”! 


Professor Ghulam Sadiq’s stance is very significant and appreciable. Though, he himself 
could not be succeeded in establishing a school of thought treading on these footsteps. Like our 
ancient philosophers, our modern theologians and philosophers too have been neglecting a basic 
and fundamental difference between Islamic civilization and Western civilization. The Western 
civilization is based on the concept of survival of the fittest. In it, an individual is taken as an 
enemy of society and the society is considered as an enemy of an individual. Everybody remains 
active for the survival of his existence as the Western life is based totally on the concept of the 
survival of the fittest. So, an individual is an enemy of another individual as the logical 
consequence and result of the theory of the survival of the fittest. Everybody is justified to adopt 
a way which he considers right for his survival. It the attitude, that has been adopted by the 
Western civilization about the scientific age and the weapons. But, unlike to this, an Islamic 
civilization is based on the concept of the unity of God. Dr. “Allama Iqbal also pointed out this 
very foundation of Islamic civilization which is based on Spiritualism unlike to Materialism. He 
writes; 

“The new culture finds the foundation of world-unity in the principle of 
Tauhid. Islam as a polity, is only a practical means of making this principle a 
living factor in the intellectual and emotional life of mankind. It demands 
loyalty to God, not to thrones. And since God is the ultimate spiritual basis of 


all life, loyalty to God virtually amounts to man’s loyalty to his own ideal 
nature.” 


The concept of Tauhid taught the lesson of the unity of humanity. All humanity created 
by God, and being the creature of God, all are equal among themselves and deserve to be 
respected duly. There is no superiority for a white over black and vice versa. There is no 
superiority for an Arab over non-Arab. All human beings are the progeny of Adam and all have 
the equal right to live, and to be nourished and developed. An individual is not the enemy of 
other individual or the society at all. An individual is the companion of other individual and 
helps him in the hour of need and worry. Individuals organize themselves in the form of society 
for the acquisition of their welfare, betterment and for the fulfillment of their responsibilities. So, 
it is the responsibility of the individuals to stabilize and strengthen the society through their 


mutual cooperation and mutual struggle. They should establish the institutions of the society and 


1 Professor Ghulam Sadiq, God and Values, Iqbal Review, Karachi, April 1969, p.71 
2 Dr. ‘Allama Iqbal, The Reconstruction of Religious Thought in Islam, Institute of Islamic Culture, Lahore, 
2009, p.117 
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further show due respect for them. They should respect the principles and laws made by the 


society and keep on moulding them as a creative bahaviour. On the other hand, it is also the duty 
of the society that it should organize the activities of the individuals too. Moreover, it should 
support and help the poor and depressed of the society. It should work to sharpen the hidden 
qualities and dormant potential of the members of the society. It should use the capabilities of the 
individuals for its own stability. Islam wants to enhance and promote love among human beings. 
According to Islam, everyone among people is shepherd and is held responsible for the actions of 
his flock. The holy Prophet (PBUH) said; “Every one of you is a shepherd and will be asked 


about his flock. The ruler is a shepherd for his subjects.”! 


A truler’s flock is every living being in his domain and he is accountable to Allah for their 
material and spiritual welfare. So, in Islam, a powerful does not suppress, exploit or crush the 
weak but supports him and makes him to be established with him. But unlike to this, the western 
civilization is based on the survival of the fittest and mutual fight. Capitalism creates such 
mutual fight and contention between individual and individual. However, Communism creates 
fight between class and class. In Capitalism, society is an enemy of an individual and an 
individual is an enemy of society. In Communism, the highest institution of the society, the State 
is the enemy of an individual. The Communism provides a negative solution instead of 
organizing the highest institution of the society --------- the State, on positive lines. But, Islam 
gives totally a different concept of equality and egalitarianism unlike to Communism and 
Capitalism. According to Islam, each and every member of the society is not equal to others in 
all respects or in all aspects totally and absolutely. There is no found an absolute egalitarianism 
among all the members of the society. In Islam, the determination and the fixation of the rights 
and duties of all members of the society is occurred and accomplished according to the 
exploitation of their own physical, natural, capabilities and the fulfillment of their material, 


social and spiritual needs and it is called the equality. 


Islam determines and fixes the limitations of an individual and society through the eternal 
principles and laws of its teachings. Islam imposes restriction and prohibition on an individual 
when he hurts and disturbs the collective welfare and benefits of the society and creates hurdle in 
the course of the activities of its institutions or disrespects the laws of the institution of the 
society. In Islam, there exists not any hostile behavior between an individual and society as it is 


existed in the western social systems. But, unlike to this, in Islam, there exists a good, friendly, 


1 Al-Bukhari, Kitab Al-Ahkam, chap. 1 
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well-wishing and love —based behavior between an individual and society. Islam, in this way, 


establishes a society which is based on moderation, creative behavior, and stabilized institutions. 
However, the practical form and example of such ideal society and state is found only in the era 


of Khulafa-e-Rashidin. 


So, between Islamic and Western civilizations, there exist fundamental and basic 
differences. Each and every struggle for creating any artificial harmony between Islamic and 
western civilizations would highlight their own internal weaknesses and differences because a 
real harmony may be created in those systems which have fundamentally and basically the same 
nature. There exists external harmony between Islam and Communism, and Capitalism but exists 
internal differences between these systems. These systems (communism, Marxism, Capitalism) 
are the supporters of equality in some circles of life only. Capitalism is of the view that after the 
acquisition of the political equality, the whole system of the world may be set up on the basis of 
egalitarianism. In this way, an ideal society would become into being. However, in the same 
way, Communism is of the view that merely after the acquisition of the economic equality, the 
whole world would become a paradise. Actually, both these systems have with them the partial 
and not the collective point of view about life and hence they are unable to fit the whole system 


of humanity in the sample and picture frame of equality. 


But unlike to this, in Islam, there exists a total concept of equality. Islam lays the 
foundations of the whole system of human life on the principle of equality. Although, apparently 
the other systems have the concept of equality too, yet they are not completely harmonized with 
Islam as they have only external similarities with Islam and not the internal at all. Moreover, they 
have partial concept and not the total and complete concept of equality. Internal harmony of 
these systems (Capitalism, Socialism or Marxism, etc.,) with Islam may be established if they 
accept the point of view of Islam about human life completely and have the belief in the unity of 
God and the unity of the humanity along with the belief in the Prophet-hood, and belief in the 
Holy Qur’an as the special and complete code of life and finally give shape their lives according 
to the teachings of this code. If there exists similarities of external, subsidiary, temporary and 
secondary nature in two different systems, then each and every struggle of creating harmony 
through interpretation and enunciation between such two internally opposite systems is useless 
and absurd. This very absurdity and awkwardness is found in our ancient theologians too when 
they strive for creating such kind of harmony of the sciences and civilizations of Greek, Italian, 
Iranian, and Aristotle and Plotinus with Islam. This very practice (creating harmony between 


Islamic and other civilizations of the world) is also seen in our theologians during the period of 
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our revitalization. So, in the tradition of this interpretation and enunciation, Khalifah ‘Abdul 
Hakim is also harmonized with other Muslim theologians in respect of the tradition of 
interpreting the Islamic thought with reference to the other social, political and economic 


systems of the world. 


At the same time, Khalifah ‘Abdul Hakim is also different from our ancient and modern 
theologians, scholars and philosophers, because, he, after the emergence and appearance of the 
ideological Socialistic and Communistic state in the world, benefits the experience of the 
ideological state on international level. Iqbal also renders a suggestion of the establishment of an 
ideological state and discusses its generalities in brief but Khalifah discusses its partialities and 
minor details too. No doubt, the Communistic and Socialistic state was ideological too but 
Khalifah and Iqbal’s ideological state was totally different from Communistic ideological state. 
The Communistic and Socialistic state was based on materialism and on the interpretation of the 
historical dialectical materialism while Iqbal and Khalifah’s state is based on the spiritual 
awareness and comprehension of the concept of history. They (‘Allama Iqbal and Khalifah 
‘Abdul Hakim) do not believe in the deterministic concept of the process of the history. 
According to them, change and permanence, both are the motive forces of the process of the 
history. Like Iqbal, Dr. Khalifah ‘Abdul Hakim lays the foundations of his ideological state on 
religion while Communism or Socialism does not believe in the existence of the religion. 
Khalifah’ state is an ideological state. According to Khalifah, his concept of the ideological state 
is based on religion. While discussing religions, Khalifah declares Islam as the only universal 
religion and provider of international ideological foundations. So, in this way, Khalifah’s 
sociological ideological philosophy is based on the Islamic spiritualism while the Western social 
philosophies are based on materialism. ‘Allama Iqbal discusses the spiritual foundation of Islam 


in the following words; 


“The ultimate spiritual basis of all life, as conceived by Islam, is eternal and 
reveals itself in variety and change.” 


In the same way, (like ‘Allama Iqbal,) Dr. Khalifah ‘Abdul Hakim also lays the 
foundations of his ideological sociological philosophy on the teachings of the religion of Islam. 


Both, Khalifah and Iqbal, declare the establishment of Islamic ideology on spiritualism. 


1 ‘Allama Iqbal, The Reconstruction of Religious Thought in Islam, Institute of Islamic Culture, Lahore, 2009, 
p.117 
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Now come to the fourth and fifth question as whether the social philosophy of Dr. 


Khalifah ‘Abdul Hakim is the further chain of ‘Allama Iqbal’s Reconstruction of Religious 
Thought in Islam or it is totally different in its nature and identity from that. And to what extant 
he disagreed with him after being impressed by his contemporaries? But so far as the struggle of 
religious thought in Islam is concerned, Khalifah’s social philosophy is harmonized with Iqbal’s 
reconstruction of religious thought in Islam as Khalifah tried to reconstruct the religious thought 
in Islam by treading on the way of Iqbal. He has tried to organize the ideological and social 
concepts of Islam with reference to the sciences of the modern world. But in Iqbal, we find the 
study of western sciences as well as Islamic sciences in depth as compare to Khaifa ‘Abdul 
Hakim. Actually, Dr. Khalifah “Abdul Hakim has worked on the lines and plan of “Allama Iqbal 
and tried to enhance and advance his thoughts. But, in Iqbal, we find only theoretical religious 
and social issues of Muslims whereas, in Khalifah, we find practical and applied aptitude and 
inclination of these religious and social issues. Another difference between Iqbal and Khalifah is 
that Iqbal faced, and met with the thoughts of the western sciences and civilization whereas, 
Khalifah discussed the issues of a solid state. Moreover, Iqbal discussed the issues in general 
whereas, Khalifah talked of them with minor details. Iqbal’s philosophy of the history is based 
on movement and change whereas Khalifah declares the history of the nations filled with the 
traits of change as well as permanence. Iqbal is a supporter of the revitalization of the 
parliamentary Khilafat as he gives the right of 1jtihad to Parliament. Iqbal has a desire to see an 
ideal pious man to be seated as a Khalitfah of the Muslims. However, Khalifah ‘Abdul Hakim is 
desirous for creating such a structure and institution of government for Muslims where merely 
the spirit of Khilafat may be existed. So, Khalifah’s concept of the structure of government 
depends on the khilafat-based institutions instead of individuals. He prefers such institutions over 
individuals that have the nature and spirit of khilafat with them. ‘Allama Iqbal does not like 
western democracy but Khalifah accepts it, though, after bringing some changes in it. Khalifah 
does not declare Islamic government as theocracy as Sayyid Madoodi did but unlike to this, he 
assigns the right to the people for electing their ruler. Moreover, he gets the strategy and 
methodology from the western democracy in the form of voting for the accountability as well as 
for the abdication of the rulers. But so far as the legislation is concerned, ‘Allama Iqbal is of the 
view that the Islamic parliament should be limited to the practice of Ijtihad and to the 
interpretation and explanation merely in respect of the point of view of the application of the 
eternal teachings of Islam according to the spirit of the present era. Iqbal does not admit the 
Islamic parliament as an independent and absolute legislative institution in itself but he considers 


it a legislative institution for the government of the people which is entitled to complete the 
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process of legislation according to the God-given authority. Hakim is of the view that the 


institutions should be established on the basis of the majority of votes and the ruler should be 
abdicated and dethroned by the majority of votes so that the issue of the transfer of the power 
should not be raised. But Iqbal is of the view that the Islamic democratic system cannot be 
declared as free as the western democratic system exists because, in Islamic democratic system, 
the thoughts and actions of the people are confined and bound to the injunctions of the entity that 
is above and transcendental of human beings. However, the responsibility of the interpretation 
and explanation of the thoughts of that being is not assigned to any special individual or group or 
class only but it is declared the responsibility of the whole Ummah—the Islamic world. 
Therefore, when the whole Islamic Ummah and the entire Islamic world would strive for the 
interpretation and explanation of this ideology through consultation and mutual opinion, the 
democratic spirit would be emerged out definitely in it. This democratic spirit makes the Islamic 
political system as democratic completely. So, we may call it a confined or restricted democracy 
and Hakim declares it an ideological Islamic democracy. According to Hakim, in ideological 
Islamic democracy, Khalifah cannot appoint his vicegerent or viceroy or crown prince on his 
own will but his deputy can be elected from the parliament through votes. So, in this way, the 
transfer of power can be regularized and the way of bloody revolution can be stopped once for 
all and thus the structure of political government of Islam may be established on solid and sound 
grounds. Such style of government is called by Iqbal ‘Khilafat’ or government by consultation. 
However, Sayyid Madoodi calls it Islamic theocracy and Dr. Khalifah ‘Abdul Hakim, while 
adopting a moderate way, calls it an Ideological democracy. A democracy in which the 
formatting element is basically an ideology and that would be the Islam. Such democracy would 
determine the rights and duties of the people. Islam would be accepted and treated as an 
ideology, and basic concept in whatever the principles would be coined during the process of 
making legislation or rendering Islam according to the requirements of the modern era. This 
ideological democracy of Dr. Khalifah may be called a restricted democracy because, it would 
not be based on the spirit of the western free, independent, and uncontrolled democracy but it 
would be absolutely based on the spirit of the Islamic ideology. It is the reason that Islamic 


society considers its acme in obeying the restrictions and injunctions laid by the Holy Qur’an. 


Now come to the sixth question. Can a society be termed as democratic which is based on 
a peculiar ideology and whose principles are given by such entity or being who is transcendental 
and above the human beings. Are men and women are equal in their rights of inheritance, 


marriage, job, and social status in an Islamic society? 
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According to Khalifah, in the western civilization equality means that each and every 


individual should be given equal rights irrespective of the distinction of sex. The woman of the 
western civilization may get her share from the inheritance of her father. She can perform every 
kind of job she likes. She can get every kind of education. There is no restriction of adopting veil 
for her. Even she is totally free in performing sexual acts according to her will. She is 
responsible for every kind of action she performs. Nobody makes her stop from committing such 
acts which she performs for her pleasure, entertainment or joy. She is totally free in performing 
dancing, drinking bear, taking intoxication, and having sexual intercourse even with animals. She 
can have sexual intercourse without doing marriage or she can have extramarital relations with 
others. She can divorce her husband and in spite of being married she can have extramarital 
relations with her friends. In Communistic society, she also has all such kind of facilities and 
liberties. In western or Communistic society, state can snatch all such liberties from woman 
when her actions would be proved against the state, and be harmful to the proletariat dictatorship 


or Communistic society. 


But, according to Khaifa, it is not an Islamic point of view about the liberty of man and 
woman. In Khalifah’s ideological social philosophy, Islamic concept of equality is that man and 
woman should format a family through mutual efforts and this family becomes the cause of the 
further formation of the whole society. Khalifah’s ideological social philosophy concentrates on 
the basic and the most first chain of family in the way of formatting the ideal society. He does 
not create equality between man and woman by declaring them just equal to one another and by 
creating a sense of willfulness in them because, in a family, both parties (man and woman) 
cannot be declared absolutely equal in all respects. If both parties are declared equal in all 
respects in a family, in the case of agreement, harmony, and consent, there should not be 
occurred any issue but in the case of disagreement, disharmony and difference, there may be 
emerged and occurred an issue of the decisive power. Who will have been entitled with the 
decisive power? It is the real issue. In case of difference between husband and wife, who will 
have the power of decision? Who will be declared superior in exercising the power and authority 
of decision? But practically, in both civilizations, (Western as well as Communistic 
civilizations,) the solution of this issue is taken in the form of divorce if both parties are agreed 
to it. However, in such case, the family system is destabilized and becomes dangerous for the 


society. 


But, Khalifah’s ideological philosophy strives for the creation and establishment of the 


aptitudes of harmony and trends of altruism and mutual understanding. This philosophy 


470 


persuades the man as well as woman to co-operate one another. Man has been endowed with the 


authority of decisive power in various matters. He has been given preference over woman being 
conferred the power of final decision upon him so that the possibility and trend of unity be 
maintained between them instead of being disconnected. So, according to the ideological 
philosophy of Khalifah, Islam, at every level, appoints woman one degree below as compare to 
the status of man. Man has been given the power and authority of the final decision and in 
this way he has been given preference over woman in family matters so that their family 


relationship may not be broken up in any case. 


The Holy Qur’an says; 


heb Je pesdleyl 
Men are appointed a place one degree higher than woman. 
According to the Holy Qur’an, man has been entitled with double share as compare to the 


share of woman. The holy Qur’an says; 
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Allah advises you to give double share to male as compare to female in 
distributing the inheritance among your progeny or childrens. 


In Islam, if man has been given double share in inheritance as compare to woman, it is 
the reason that woman is transferred to a new family from her parent family after being married 
and her husband becomes responsible for fulfilling her basic needs and providing her all basic 
necessities of life. Woman is secured economically on the responsibility and the surety provided 
by her husband. However, on contrary to this, man has not been provided with such surety and 
economic shelter by his wife. In addition to this, in Islam, it is all the responsibility of husband to 
fulfill the economic needs of his family. Due to this reason, Islam has given double share to man 
as compare to the share of woman in inheritance, so that man may become stable and strong to 
run his family excellently and fulfill the needs of his family properly. In Islam, a woman is free 
to vote, to give her opinion, and to make government accountable for its actions and activities. 
But, the original responsibility of woman is that she should establish her family and train her 


children properly so that they may become responsible citizens. ‘Allama Iqbal says; 


1 AIL-Nisa, 4:34 
2 AI-Nisa, 4:11 
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The education that snatches the real status of woman making her a being other than 


woman, the intellectuals declare such education poisonous for her.' 


In Islam, women have the right to do special jobs and to adopt special occupations. 
Though, in Islam, man has the right to have four wives at a time, but it is not an absolute 
freedom or liberty. This relaxation is conditional as the permission is given in some especial 
cases under compulsion. In the earlier primary family system of Islam, the institution of slavery 
was discouraged but it was not forbidden and eradicated at the spot. Likewise, the matter of 
second marriage is also discouraged if husband is ineligible in exercising justice among his 
wives. However, the option was not banned at the spot. But, with the increase of the economic 
complexities, this practice and option is itself ending slowly. The second marriage is allowed 
because if at any stage of human life it is needed naturally and genuinely, the door of permission 


should not be closed. 


No doubt, Islam admits that man and woman are equal on human level but it divides the 
rights of man and woman in respect of their natural requirements and responsibilities. The 
concept of equality of Islam is different from the western concept of equality. Islam declares man 
and woman as the fundamental member of the family but it wants that there should not be 
emerged any conflict or chaos between them. So, Islam expects from the both members of the 
family that they should not let their ties be broken at any cost. Islam also expects from woman to 
surrender for the betterment and welfare of the family. The psychology of woman also depicts 


that she has such inclinations and trends in her personality. 


The concept of equality of Islam between man and woman is totally different from the 
Western concept of equality. To give equal rights and to assign equal responsibilities to each and 
every member of the family, irrespective of the distinction of sex, is considered equality in the 
Western civilization. However, in Islam, rights and duties are divided between man and woman 
according to their physical, mental, and social requirements and actually, this is an internal 


coherence and compatibility which exists not in western social philosophy. 


While talking about social philosophy of Khalifah, the seventh question which comes on 
the surface is that can we say about Islamic socity that it is a society which considers its 
culmination and thinks its apex in obeying the injunctions and abiding by the limits and rules laid 


by the Holy Qur’an? Can such a society be termed as a democratic society? 


1 ‘Allama Iqbal, Bal-e-Jibra’il, p. 
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So far as the above question is concerned, Khalifah ‘Abdul Hakim’s approach towards 
the social ideological philosophy of Islam is that he renders the contours and features of such an 
ideal society which accepts the limitations and injunctions laid by the Holy Qur’an and the 
Sunnah of the Holy Prophet (PBUH) completely and he further thinks of culmination and apex 
of his society only in the implementation and existence and emanation of the universal values of 
the Holy Qur’an in it. So, such a society which has its deep foundations in the ideology and 
principles of the Holy Qur’an cannot be harmonized with the western and Communistic society 
in respect of its democratic spirit. In the western democracy, there is no possibility of the 
interference of the supernatural being. Decisions are executed here merely on the basis of 
majority. And all individuals are equal in political, social, economic, and other rights irrespective 
of the distinction of sex. In the western society, man and woman have equal rights legally and 
constitutionally. But on contrary to this, Islam has totally different concept of social justice. 
Islam distributes rights and duties among human beings on the basis of their capabilities, 
abilities, physical characteristics, social status, and civilizational needs and requirements and 
finally terms this very division as equality. If democracy means that every individual should be 
one and equal in all respects irrespective of man or woman, intelligent or dull, then perhaps, such 
a democracy exists not in any part of the world. As the common individuals of the world cannot 
become Iqbal, Qaid-e-A‘*zam, Karl Marx, and Moose Tung, so the state and place of minds of 
two sexes cannot be the same too. Due to the sexual difference between man and woman, their 
social responsibilities are determined and further in respect of these very social responsibilities, 
their rights and duties are determined. So, each and every effort to create an artificial equality 
and parity between them can bring out a major social disorder and chaos. Therefore, in the social 
philosophy of the Holy Qur’an, the rights and duties of man and woman are determined 
according to their natural requirements and social responsibilities and social status. The 
fulfillment of the rights and duties can create an ideal society. So, an Islamic society is not a 


democratic society at all but it is an ideological democratic society. 


We say the Islamic society as an ideological democratic because, the fundamentals of this 
society format an idea that is rendered in the form of the Holy Qur’an. We say it democratic 
because, under the implementation of this ideology, its interpretation and explanation, the 
responsibility of the legislation is not fixed on the shoulders of any special class and group but it 
is put and fixed on the shoulders of the entire Muslim world through mutual consultation. In the 
way of this mutual consultation, there comes the stage of legislation, ijtihad, the organization of 


state, and the planning of its welfare where an Islamic State definitely shows its inclination and 
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trend to create such institutions by adopting the way of consultation which is the original spirit of 


democracy in the words of Khalifah ‘Abdul Hakim, in which there would be adopted a legal and 
constitutional way for legislation, running the government and transferring of the powers. Since, 
in such institutions, all the decisions are made on the basis of majority in the matters of 
legislation, transferring of the powers, and running the government, therefore, the spirit of the 
democracy exists here. Only the restriction which Islam imposes in such kind of democracy is 
that, it should legislate after accepting the Holy Qur’an and the traditions of the holy Prophet 
(PBUH) as the fundamental constitutional source. The Holy Qur’an renders a special point of 
view and a frame work which cannot be rejected or ruled out in the process of legislation. 
Moreover, Islam does not make human beings mere predetermined and predestined entities or 
beings in the process of solving their collective issues. Islam only imposes limitation on society 
in principles, fundamentals and not on partialities. So, the society of Islam and the State created 


on the ideology of the Qur’an can be termed as an ideological democracy. 


In the modern era science has changed the point of view of man about life. It has freed 
man from the various superstitions and made him free think about the realities of life. Today, 
science has created confidence among human beings for establishing such a society in which 
human happiness is hidden. But the question is that can science really give happiness? Can 
science solve the social and material issues of human beings? Can an ideal society be established 
on the basis of religion in the current scientific era? Does science deals only with the matter or it 
has relation with society too? What is the scope of science and does society falls under the orbit 
of science? Does an ideal society based on the teachings of the Holy Qur’an and Sunnah is 
possible in the modern era especially at a time when in the modern era, the development and 
evolution of the scientific and social sciences has freed man’s ideas from the supernatural 


concepts and ideas? 
Dr. ‘Allama Iqbal writes; 


“Natural science deals with matter, with life, and with mind; but the moment 
you ask the question how matter, life, and mind are mutually related, you 
begin to see the sectional character of the various sciences that deal with them 
and the inability of these sciences, taken singly, to furnish a complete answer 
to your question. In fact, the various natural sciences are like so many 
vultures falling on the dead body of Nature, and each running away with a 
piece of its flesh. Nature as the subject of science is a highly artificial affair, 
and this artificiality is the result of that selective process to which science 
must subject her in the interests of precision. The moment you put the subject 
of science in the total of human experience it begins to disclose a different 
character. Thus religion, which demands the whole of Reality and for this 
reason must occupy a central place in any synthesis of all the data of human 
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experience, has no reason to be afraid of any sectional views of Reality. 
Natural Science is by nature sectional; it cannot, if it is true to its own nature 
and function, set up its theory as a complete view of Reality. The concepts we 
use in the organization of knowledge are, therefore, sectional in character, 
and their application is relative to the level of experience to which they are 
applied.”” 


He further writes; 


“Science seeks to establish uniformities of experience, i.e. the laws of 
mechanical repetition. Life with its intense feeling of spontaneity constitutes a 
centre of indetermination, and thus falls outside the domain of necessity. 
Hence science cannot comprehend life.” 


No doubt, science has guided human beings to comprehend the universe and society and 
persuaded them to solve the social aspects of life on the basis of sound facts and realities instead 
of superstitions. But, it is true as Iqbla says that the comprehension of life for science is 
impossible. Science has no aptitude or inclination to solve the spiritual and social issues of 
human beings because, science does not proceed further than it seeks to establish uniformities of 
experience or in other words compile the laws of mechanical repetition. In the activities of 
science, there exists no such element which can tell us that the results and experience of science 
should be used for such and such objectives and purposes.” No doubt, science can made 
inventions and may tell the characteristics of any physical element of the universe, but it cannot 
impose any ethical or social order. Science may give us projector and film too but it does not 
matter for science whether we should use this projector and film for capturing good scenes or 
vice versa. It is the job of ethics, religion, or sociology to issue the ethical order and moral 
injunction that the blue print, sexual movies and pornography are dangerous and fatal for society 
and therefore, they should not be made and displayed and watched. According to George berg, it 
is out of the domain of science that a scientist, being a scientist should tell the use of scientific 
knowledge." So, like the Natural sciences, it is not the responsibility of social sciences to answer 
such critical questions as to which style of government is better for us and how should we treat 
with other nations and should we treat some religious groups with tolerance or not and to what 


extent there should be maintained liberties? And various questions like these haunt our mind.> 


1 Dr. ‘Allama Iqbal, The Reconstruction of Religious Thought in Islam, The Institute of Islamic Culture, Lahore, 
2009, pp.33-34 

2 Dr. ‘Allama Iqbal, The Reconstruction of Religious Thought in Islam, pp.40-41 

3 Berg, John Lund, Can Science save us, translated by Captain ‘Abdul Wahid, Sheesh Mahal Kitab Ghar, Lahore, 

May, 1962, P.52 

Ibid 

5 Berg, John Lund, Can Science Save Us, translated by Captain ‘Abdul Wahid, Sheesh Mahal Kitab Ghar, 
Lahore, May, 1962, P.60 
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But, according to Khalifah ‘Abdul Hakim and Dr. ‘Allama Iqbal, it is only religion that 


gives satisfactory answers to all those questions which are not answered by science. For what 
purpose the scientific knowledge should be used? It is only religion that can give answer to this 
critical question. The gases and Diana met should be used for the alleviation of the worries of 
human beings instead of creating the devastation and havoc and massacre of the humanity. No 
doubt, science has given man a great power but not the proper and apt guidance for the use of 
this power. It is the religion that gives proper guidance in such cases. Unless the power of 
science is submitted to religion, the worries of humanity cannot be finished. Religion provides a 
special code of life for the humanity. Science cannot issue any order for religion. However, 
religion can issue order for science and also can determine a way of action for it. On the other 
hand, the biased religion of Christianity has made the western mind angry against the religion as 
a whole. Therefore, Bertrand Russell declares the biased religion as a curse.' It means that 
Bertrand Russell was against the biased religions which he saw in the form of Christianity and 
Communism. But so far as his ideas about Islam are concerned, his study about Islam is 


superficial and devoid of depth. 


After the two world wars of twentieth century, the greatest change which was felt on 
international level is that the western civilization was bound and restricted in the narrow circles 
of race, land, language, nation and territory. In the sixteenth century, the western civilization 
learned Muslims’ scientific and social sciences, and through the help of these sciences and 
technologies, they got great power and because of that, they transferred human beings on a vast 
scale in to neo-colonialism on international level, but they did not accept the religion of Muslims 
themselves. So, the concept of the unity of the humanity could not be appeared and emerged out 
in their system. They were compelled to raise the foundations of their civilization on Roman, and 
Greek racial concept of superiority. The great power which they got from the development of 
various sciences and technologies, could not give them any way of action. On contrary to this, 
the sense of racial superiority and national pride changed them into biased, narrow, revengeful, 


and cruel ones. 


The two great world wars really defeated the concept of national pride and racial 
superiority. The emergence of the Communism on the surface in the form of the organization of 


depressed class of universal labourers of the world is a clear proof of that. But, it is a tragedy that 


1 Bertrand Russell, The Impact of Science on the Society, translated by Bashtr Ahmad Chishti, Majlis-e-Tariqi-e- 
Adab, Lahore, 1965, p.114 
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the Communism too, became a symbol of national pride and superiority. It appeared itself into an 


imperialistic character. However, Communism has given a gift to European civilization too, that 
it brought it out of the bog of Nationalism, Racism, and the prejudice of motherland and rendered 


the concept of the equality of humanity. 


The social philosophy of Dr. Khalifah ‘Abdul Hakim is unique and harmonized with the 
traditions of Islam because, its emergence and evolution is completely ideological. Moreover, 
Khalifah’s social philosophy is completely conscious about the Western poverty of thought. 
Only an idea and concept can play a sound and solid role for making the human life meaningful. 
If life becomes devoid of an ideology, it becomes meaningless. So, it is a dire need of the day 
that a social philosophy should be established on ideological foundations for solving the social, 
political, ethical, ideological, religious and other problems of man. While establishing and 
formatting the social philosophy, Dr. Khalfa ‘Abdul Hakim too, provided the sound and solid 
ideological grounds which are more scientific, logical, and solid than the Communistic 


ideological grounds. 


Communism has laid the foundations of its ideology on materialism while Khalitfah has 
laid the foundations of his ideological philosophy on spiritualism. Communism gave the 
awareness of historical materialism while Khalifah rejected this theory and put the foundations 
of his spirituality on religion. He has studied the religion of Islam as a universal religion and as a 
scientific code of life and finally declared it as a single solution for the problems of the 


international society. 


While studying the religion, Khalifah is of the view that there has been only one religion 
in the world and that is Islam. In the primitive period of religion, when the communication 
means were limited, and there was not frequent approach and easy interaction among human 
beings, Islam has been reaching the different peoples of the world through the means of the 
Prophets of God. Khaltfah is of the view that at that stage, the status of religion has been national 
and racial. However, Khalifah is not right while adopting this view as it was the state that has 
been racial and national but never the religion. We disagree with Khalifah on this point as 
religion has never been racial, territorial, or national. Religion always talks of the same theory 
irrespective of the territory, nation, or race. Religion taught the lesson of the unity of God, the 
Prophet-Hood, life after death, rights of the people, piety, and morality. Religion tried to make 
the people civilized, merciful, and pious after abating the existing the bestiality and brutality 
among human beings. The people, who were slaughtered on the name of religion, had been 


devoid of the spirit of the religion. So, the need of a social philosophy based on the religion 
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cannot be ruled out for the establishment of an ideal society. Hakim declares Islam as the 
religion of all humanity and considers the future of Islam as the future of religion and the future 
of religion as the future of Islam. The concept of the unity of God, the unity of humanity, the 
prophet hood of Muhammad (PBUH), and the concept of the resurrection are the formatting 
ingredients of his spiritual ideology. On the very basis of this spiritual ideology, he renders Islam 
as a universal religion. He lays the foundations of his concept of history, religion, culture, state, 
government, economics, on this very spiritual ideology and then renders the concept of his ideal 
society. Therefore, Hakim’s social philosophy is ideologically unique and keeps an attractive 
appeal for the humanity of the twentieth century. Furthermore, we become aware of the 
significance of an ideology in a society because, an action which is devoid of any sound idea and 


solid ideology cannot give proper, good and suitable results. 


On contrary to this, in a un-ideological society, people display their cruel and extreme 
character for the acquisition of their minor interests and racial objectives and thus the respect of a 
man is disturbed badly. The western society is the best example of the depiction of such cruelties 
of character. Thus, the western society has become inhuman due to not being established on 
ideological grounds. Mechanism in the behaviour of human beings, self-centeredness, 
ostentaciousism and a blind flood of fashion industry depict the un-healthy aspect of the 
European mind. However, on contrary to this, in an ideological society, meaningfulness is 
created in the activities of all individuals after organizing them under an idea. The destination is 
determined before them and a happier society is established for humanity after utilizing and 


exploiting the capabilities of an individual as well as of society. 


If the ideology which is being organized in a society is sound and solid and active, and if 
the attachment of the people and the government exists with that ideology, it will create beauty, 
sophistication and betterment in the human actions as well as the activities of an individual and a 
society. If that ideology is dead, inactive, and static and is based on any biased principle, it will 
create disorder in the activities of an individual as well as of society. Pakistan, where people are 
attached with Islam verbally, inwardly and emotionally, and the majority of the people want to 
see Islam implemented in their lives collectively also but here the authorities and the institutions 
of the country display only their outwardly attachment to it and deny to implement it in the 
society in the letter and spirit. So, in this situation, in Pakistan, where different ideas are being 
introduced as a flood, consequently, the atmosphere of disorder and commotion is being created 
in the country. There should be a clear and obvious ideology implemented in the society of 


Pakistan and the people of Pakistan must reject the vague and blurred point of view and should 
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adopt a clear stance. Pakistani nation should come out of the blurred and reluctant situation very 


soon. They should shun the half-chewed and half-baked ideology or social system. The blurred 
way and unclear stance will create uneasiness and restlessness among the people of Pakistan. 
They should implement the ideology of Islam fully and completely on their individual as well as 
collective lives. The Holy Qur’an also teaches this ideology in the following words. The Qur’an 


says; 


O’ Believers, enter into Islam completely. 


1356 Las Gail dal cai sl 

So, the need of a social philosophy based on spiritual interpretation of the universe is 
necessary and mandatory for humanity which may provide the comprehension of the universal 
and spiritual principles for the establishment of social, civilizational, ethical, political, and 


economic systems. ‘Allama Iqbal also points out this fact in the following words. He says; 


“Humanity needs three things to-day-------- a spiritual interpretation of the 
universe, spiritual emancipation of the individual, and basic principles of a 
universal import directing the evolution of human society on a spiritual basis. 
Modern Europe has, no doubt, built idealistic systems on these lines, but 
experience shows that truth revealed through pure reason is incapable of 
bringing that fire of living conviction which personal revelation alone can 
bring. This is the reason why pure thought has so little influence men, while 
religion has always elevated individuals, and transformed whole societies. 
The idealism of Europe never became a living factor in her life, and the result 
is a perverted ego seeking itself through mutually intolerant democracies 
whose sole function is to exploit the poor in the interest of the rich. Believe 
me, Europe today is the greatest hindrance in the way of man’s ethical 
advancement. The Muslims, on the other hand, is in possession of these 
ultimate ideas on the basis of a revelation, which, speaking from the inmost 
depths of life, internalizes its own apparent externality. With him the spiritual 
basis of life is a matter of conviction for which even the least enlightened 
man among us can easily lay down his life; and in view of the basic idea of 
Islam that there can be no further revelation binding on man, we ought to be 
spiritually one of the most emancipated peoples on earth.” 


Dr. Khalifah ‘Abdul Hakim makes this spiritual emancipation possible for the humanity 
through his Islamic, ideological social philosophy. He provides spiritual power to his ideological 
philosophy after having its foundations on Islam. He establishes such a spiritual and social 
philosophy which may make the people ready for action for the acquisition of higher values after 
emancipating and delivering the human beings of today from the poverty and indigence and 
1 Al-Baqara, 2:208 


2 Dr. ‘Allama Muhammad Iqbal, The Reconstruction of Religious Thought in Islam, Institute of Islamic Culture, 
Lahore, 2009, p.142 
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which may persuade the people for the acquisition of those objectives which are mandatory for 


the spiritual emancipation of humanity. After having those objectives, man may be appointed at 
the place of the service of the Creator on the one hand, and may work on positive lines with his 
creative powers after having economic prosperity on the other hand. Thus, man may be able to 


fill the hungry world for peace with the light of peace and prosperity and tranquility. 
Conclusion 


Khalifah’s social philosophy may be called the ideological social philosophy which is 
based on the concept of the oneness of God, the finality of the Prophet-Hood, and the concept of 
the resurrection, and the supremacy of the revelation. He has interpreted Islamic social views in 
his own way. According to Khalifah, individual is not bound to the deterministic process of the 
history. He rejects the dialectical materialism as a total and final interpretation of history. He also 
rejects the organic concept of history. He says that at every important point of human history, the 
great men have done their utmost efforts in changing the flow of the circumstances. He has tried 
to interpret the process of history in the light of Islamic concept of Tauheed. According to the 
Qur’an, the rise and fall of nations is due primarily to the changes in the beliefs and character of 
the nations. Islam believes that when vision fails, the nations perish. According to Khalifah, the 
pendulum of history moves between change and permanence. But so far as democracy is 
concerned, the Western democracy lays its foundations merely on the political equality while the 
Communistic democracy is based on only on the concept of economic equality. Khalifah is the 
supporter of equality in all walks of life. Democracy should encompass each and every aspect of 
life. About Capitalistic, Communistic ideologies Khalitfah’s view is that they emphasize political 
truths and fragmentary realities mixed with a good deal of false and untenable attitudes towards 
life. Khaltfah has derived the economic principles from the sayings of the Holy Prophet 
(PBUIH). Khalifah is adherent supporter of the individualism side by side the collectivism. This 


philosophy persuades the man as well as woman to cooperate one another. 


Khalifah’s social philosophy is harmonized with Iqbal’s reconstruction of religious 
thought in Islam as Khalifah tried to reconstruct religious thought in Islam by treading on the 
way set by Iqbal. But, in Iqbal, we find only theoretical religious and social issues of Muslims 
whereas, in Khalifah, we find practical and applied aptitude and inclination of these social and 
religious issues. According to Khalifah, the concept of the unity of God is the main basis of all 


social, political, ethical, economic and sociological systems of Islam. 
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Chapter No. 9: The Place of Khalifah ‘Abdul Hakim in the 


Field of Philosophy and Intellect 


Introduction 


Khalifah ‘Abdul Hakim was basically a philosopher. He did not acquire any 
specialization in religious education traditionally from any traditional religious institute or 
madrasah. However, he had comprehensive and vast knowledge about religion. He has rendered 
the religious fundamentals and truths philosophically and logically in his own way. Like Iqbal, 
he was also an adherent supporter of [jtihad. The traditional religious scholars were not 
unanimous in some issues with him. He was famous for his universal political, social, 
civilizational, and broad religious thoughts not only in Pakistan but also abroad. We may 
disagree with him in some issues but it is a fact that his renunciation and interpretation of 
fundamentals of Islam is highliy appreciable. On treading the path set by Iqbal he also wanted to 


reconstruct the religious thoughts and revise the Muslim Figh thoroughly. 
Follower of Iqbal 


According to Mumataz Akhtar Mirza, After Iqbal, Dr. ‘Abdul Haktm’s philosophy and 
intellect possess an important place in the Islamic world. There is a famous parable that under a 
profound and dense tree even grass does not get chance to grow. Observing Iqbal’s personal and 
intellectual capabilities, it was impossible to believe that someone too might get the same place 
after such a great scholar and philosopher. But, a study of Khalifah’s personality reveals that 
Khalifah took Iqbal’s life as a role model for himself and conveyed Iqbal’s message to other 
people following on the path set by Iqbal and became a living example of Iqbal’s following 


Rubai (Quatrain) in which Iqbal says; 


va Z a va i oy As 
& U a at IG 4A & 
ae Ul Wei af ff 
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Khalifah accepted an influence almost from every aspect of Iqbal’s life. He 
also kept in view Iqbal’s methodology in literature.' 


According to Mawlana Muhammad Hanif Nadwi, there were three distinctive features of 


Khalifah’s personality. 


1. Universality and broadness in reading 
2. Dialectical and debating ability to enliven a gathering 


3. Liveliness and jolliness 


With books, he had extreme love and devotion. Due to having equal command upon 
English, German, French, Persian and Urdu literature, there emerged out diversity and vastness 
in his readings. The people, who had been his companions, knew very well that he was a great 


conversationsist and speaker, besides being a writer.” 


About Khalifah’s alacrity of mind, aesthetic sense, dialectical ability, concept of Ijtihad 
and religion Hanif Nadwi says that he was an extremely intelligent and had a good aesthetic 
sense. He had deep feelings in his heart for Islam. He considered the distinction of Islam in the 
use of its reasoning and intellect alongwith the teachings of revelation determined in the light of 
the Qur’an and Sunnah. Islam is related to our present and future prosperity as it is related with 
our splendid past... ................ So far as the nature of Ijtihad is concerned, Khalifah was a 
supportere of free and creative Ijtihad. He emphatically says that we should follow the path of 
Hazrat ‘Umar (R.A), leaving the traditional Ijtihad of Fuqaha and restrictions of words and we 
should detect the real spirit of Islam in understanding the problems.” Though, such kind of 
Ijtihad whicsh is free from the restrictions of jurisprudential rules and regulations cannot be 


accepted by the traditional jurisprudents of Islam at all. 
The Supporter of Harmony between Wisdom and Intuition 


Khalifah had been a keen searcher of harmony between wisdom and intuition. Moreover, 
he had been also an adherent supporter of simplicity and reasonableness in Islamic teachings. 
According to Dr. Sayyid ‘Abdullah If we analyze the Khalifah’s religious philosophy; its 
synopsis would be that he was the desirer of simplicity and reasonability in Islamic teachings. 
Khalifah is of the view that harmony between wisdom and intuition is within the circle of 


possibility. He considers the intuition and ecstasy as superior forms of wisdom. Hence, according 


_ 


Mumtaz Akhtar Mirza, Dr. Khalifah ‘Abdul Hakim, Introductory Words, 

2  Nazr-e-Hakim compiled by Dr. Rafi‘a Hasan, Maulana Muhammad Hanif Nadwi, in the Memory of Khaltfah 
Hakim, pp.100-102 

3 Ibid., pp.99-104 
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to him, separatism of wisdom from intuition is an indication of unfamiliarity and ignorance of 


reality. : 


But so far as Khalifah’s concept of Ijtihad (consensus) is concerned, he also conceded the 
need of consensus (Ijtihad). But, Khalifah always seeks help from his philosophical wisdom and 
method. Khaltfah considers logical efforts and intellectual wisdom as compulsory for consensus. 
Any Mujtahid (Islamic jurisprudent) of modern world cannot chair consensus without having 
vast knowledge of scientific thoughts. In this respect, it irritates sometimes that Khaltfah has not 
put so much emphasis as was required upon the vast research regarding the glorious past of 
Islamic views, and this methodology has also been adopted by some other philosophers of 
religion in this modern era too, but as compared to them, Khalifah did not cross the limits of 
moderation and balance.”But so far as Khalifah’s books are concerned, his significant works are 
“Islamic ideolog”, “and Islam and Communism’. In earlier mentioned book, he has tried to look 
at Islamic faiths and beliefs in the light of modern sciences, and in the second book, he has 
declared Islam as a balanced religion by analyzing the good and bad aspects of Communism. His 
book “Hikmat-e-rimi” is an old one, and “Tashbihat-e-rim?’, has been composed in the last 
phase of his life. Although “Hikmat-e-rim?’, is an attempt to bring to light mysteries of Rumi, 
yet Khalifah’s own orientation of thoughts gets prominent. Khalifah’s methodology depicts that 
he is highlighting the logical aspects of Rumi’s thoughts. The logical element of Rimi has been 
associated with its element of faith. Same method has been adopted in Tashbihat-e-Rimi. Upon 
noticing closely, we find that Tashbihat-e-riimi is an organized form of a greater interpretation of 
HIkmat-e-Riimi, in which because of the presence of evidences the book has become more 
authentic. In “Fikr-e-Iqbal”, the deceased has separately debated upon all the important 
components of Iqbal’s philosophy, and also presented a translation of his (Iqbal’s) addresses. 
But, in the book Fikr-e-Iqbal, the ideas have merged into one another in such a way that they 
cannot be separated. Despite this slight incident, Fikr-e-Iqbal is perhaps, the best book about 
Iqbal. Because, in it the critic is a philosopher and religious intellectual as well, and without 
fulfilling these two requirements, one cannot become a good critic of Iqbal. I consider “Afkar-e- 
Ghalib” as a book of philosophy although it is not completely a philosophic book. Ghalib was no 
doubt, a great poet but there are also found philosophical ideas in abundance. All the critics of 


Ghalib acknowledge his ability of understanding the core of every matter. The philosophical 


1 Nazr-e-Hakim compiled by Dr. Rafi‘a Hasan, Dr. Sayyid ‘Abdullah, The Deceased Khalifah’s Philosophical 
Literature, p.163 
2 Ibid., p.164 
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vision of Dr. Khalifah has not neglected this material and has presented Ghalib’s philosophical 


thoughts in a well organized form and attempted to compose a regular school of thought from his 
ideas. The distinctive feature of Khalifah’s descriptive style is his extraordinary fluency due to 
which the difficult and tough philosophical meanings, in his writings, have not only become easy 
but also interesting and appealing. In his book “D&astan-e-Danish’, a great combination of 
wisdom and ability of essay writing is evident which is simultaneously proving Khalifah as a 


good writer and philosopher.' 
Khalifah ‘Abdul Hakim ------------- A Thinker of Islam 


According to Professor Muhammad Usman a worthful and great philosopher is that who 
has achieved and conceived the vastness and stretchness of Islam. Secondly, he must be aware of 
the depths of Islam. Thirdly, his knowledge and wisdom should lead him towards solving the 
numerous modern issues. Fourthly, I observe that to what extent he has observed and understood 
his times. How much and how has he observed the specific Islamic requirements of his time and 
what he has done to fulfill those requirements? Khalifah has left many unforgettable books as his 
souvenir. A close reading of his books reveals that Khaltfah had correct and true understanding 
of vastness of Islamic teachings. He has put fair emphasis upon the truths and fundamentals 
without which the picture of Islamic ideology remains incomplete. In the entire history of our 
intellectuality, this aspect of Islamic teachings has been represented less with utter courage, and 
strong faith. Khalifah “Abdul Hakim was one of a few men who understood this part of the 
Qur’an with grand interpretation and presented it in a complete elucidation. Looking at the 
deepness in Khalifah’s writings, we come to know that Khalifah’s taste was mystical contrary to 
the general taste of his times and he was fully aware of the true and real concept of mysticism of 
TSlams sscedee sacs chs His writings prove it aptly that he was not only convinced of profound and 
spiritual realities of Islam and life but he was also an enthusiastic, peaceful pioneer and preacher 
of Islam. Now, come to the element of balance. Khaltfah has discussed many modern social 
issues with different topics in his writings. There prevails balance and moderation at every point 
in his discussion. Iqbal, in the light of his wisdom and Islamic philosophy, had brought us near 
the borders of Pakistan. We had to resolve afterwards problems and the issues inside the 
boundaries ourselves. New circumstances gave birth to extremely significant and terrible 


problems. Khaltfah was the pioneer of creating the balance, moderation and the tradition of 


1 Nazr-e-Hakim compiled by Dr. Rafi‘a Hasan, Dr. Sayyid “Abdullah, The Deceased Khalfah’s Philosophical 
Literature, p.164-168 
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logistics which were firstly maintained by Sir Sayyid Ahmad, and in the mid promoted by Iqbal 


‘ F 1 
with utmost wisdom and success. 


According to Mumtaz Akhtar Mirza, during the first half of 20" century, Khalifah ‘Abdul 
Hakim, after Iqbal, has been the most important personality among the Muslim philosophers who 
got fame on account of their individual intellectuality, wisdom, and knowledge. The specific 
topics on which Khalifah has expressed his opinion are religion, poetry and fundamental human 
realities. The subject of Khalifah’s book ‘Islamic ideology’ is a study of the realities of life 


which Islam has presented for the dignity and survival of humanity.” 
Khalifah’s Courageous Stance Pertaining to the Preaching of Islam 


Khalifah had presented Islamic values with courage. Unlike to Sir Sayyid’s apologetic 
tone, he rendered the fundamental truths and thoughts of Islam rather bravely. According to 
Mumtaz Akhtar Mirza, Khalifah adopted courageous, valorous and straight forward way in 
preaching Islam. About the reconstruction of Islamic ideas, Khalifah’s opinion has a special 
significance. Instead of seeing Islam with the western perspective like Sir Sayyid and his 
contemporaries, he observes the western knowledge from Islamic point of view. Even in the 
discussion about etiquettes of social life and Fiqh (Islamic jurisprudence), his point of view is not 
merely philosophic but like that of the Muslim philosophers who have pondered upon the 
teachings of Islam by making them an analysis of life, and along with them also judged and 
examined modern knowledge and intellect. There is an apologetic tone in whatever Sir Sayyid 
has written about Islam. He attempts to adjust every rule of Islam with the Sacred Bible or with 
the saying of western philosophers. ‘Allama Iqbal and Khalifah ‘Abdul Hakim’s philosophical 
ideas are important because in these ideas the religious and worldly problems have been judged 


according to the Qur’an and Sunnah.” 


Maulana Muhamad Hanif Nadwi narrates Khalifah’s courageous, valorous and 


straightforward way of conversation in these words; 


“Whenever a modern group of adversaries of Islam and religion raised voice 
in favour of modern ideas, he played the role of a zealot Muslim against 
them, and the same passion of Islamic and religious attachment and honour 


1 Nazr-e-Hakim compiled by Dr. Rafi‘a Hasan, Professor M. Usman, Khalifah ‘Abdul Hakim-----A thinker of 
Islam, pp.173-179 

2 Mumtaz Akhtar Mirza, Dr. Khalifah ‘Abdul Hakim, p.13 

3 Ibid., pp. 126-128 
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became prominent when we see him arguing, on any topic of Islam, against 
the clergy or the orientalist.”” 


Khalifah’s Philosophical and Mystical Mode of Thinking 


Muhammad Mazharuddin Siddiqi writes; 


“He was a complete paragon of mysticism, philosophy, poetry, literature and 
knowledge. He was not only a philosopher or thinker but also a philosopher 
maker. He impressed the mode of thinking and argumenting style of many 
people, and made them active bringing them out of inertia. He, with a great 
and broad heart, used to tolerate the difference of opinion of others and never 
insisted upon them his stance. His love and devotion with the Prophet 
(PBUH) was such that he declared the prophet-hood of Rast (S.A.W.) as an 
exemplary one. Khalifah was also blamed of the rejector or the denier of 
Hadith, but a kind of excellent Ahadith which I heard from him, never found 
to listen them from anyone else. He, in the interpretation and explanation of 
some Hadiths, presented such unique points to which our ancient scholars 
were devoid of. He never appreciated the blind following of the West, but 
honestly admired its some aspects.” 


Khalifah’s Views about Ahadith Literature 


It is absolutely wrong and against the facts to believe that Khalifah denies the Ahadith. 
However, he says that the pious and sincere collectors of Hadith never claimed immunity from 
error of Judgment. Therefore, he is of the view that the Hadith literature is subject to be verified 
and checked if something is found in this record which is inconsistent with the rest or runs 


counter to the entire spirit of Islam. He explains in the following words; 


“Hadith literature may, in general, be considered a record of the Prophet’s 
advice, either offered voluntarily, or in response to the inquiry of a 
questioner. Hadith is the implementation and amplification of the 
fundamental principles enunciated in the Qur’an and, and after the Qur’4n, is 
to a great extent the best source for the biography of the Prophet. But, Hadith 
is, nevertheless, a product of historical research; and history, in the 
enumeration of details, particularly if recorded through generations of oral 
transmission, leaves room for doubt and further criticism. The pious, sincere 
and indefatigable collectors of Hadith, lide Bukhart and Muslim, never 
claimed immunity from error of judgment. The orthodox Muslim still claims 
the right of revision and reconsideration, if something is found in this record 
which is inconsistent with the rest, or is unbelievable on rational grounds, or 
runs obviously counter to the entire spirit of Islam and the Prophet’s attitude 
towards life and human relations.”? 


1 Thagafat, Maulana Muhammad Hanif Nadwi, In the Memory of Khalifah ‘Abdul Hakim, June-July, 1960, 
pp.110-111 

2  Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Khalifah ‘Abdul Hakim’s Religious Beliefs, Muhammad 
Mazharuddin Siddiqi, pp.205-210 

3. Dr. Khalifah ‘Abdul Hakim, The Prophet and His Message, p.21 
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According to Muhammad Ja’far Phulwarvi the deceased Khalifah, was a man of 


Aristotelian nature. Reading and writing was his favourite hobby. But, the best days of his life 
were those when there was a gathering of educated people around him and an intellectual 
discussion was carried on. Answers of questions were given. Satire was made (without a slight 
discouraging of any one). Jokes were also told. Then, poetry, philosophy, history, Ahadith, 


interpretation as well as famous quotes of every language were also narrated.’ 
Influence of Different Personalities upon Khalifah and His Sect in Figh 


There was a deep influence of many personalities upon him and the collective impact of 
these personalities made him an entirely unique personality. He was impressed by many people 
of the past......... He was also impressed by Socretes, Rimi, Ghazalt, Spinoza and Goethe etc. 
These influences are found at various places in his writings. Among the later scholars, he was 
greatly impressed by Sir Sayyid and after that by Wahid-ul-din Saleem. Being the student of 
Iqbal, he was also impressed by him. He does not consider the Figh of any sect necessary to be 
acknowledged and practicable from A to Z, but he says that according to the needs and 
requirements of the modern age whatever important found in the Figh of any sect must be taken. 
And the other part of Fiqh, which does not fulfill the requirements of our age, should be 
abandoned. Due to these thoughts, he looked at each problem with progressive point of view and 
looked for progressivism. He expressed extreme disgust with conformism. His progressivism 
was not merely imaginative rather its concept was that we should live in the light of Islamic rules 


but following the requirements of modern age.” 

Dr. Khalifah ‘Abdul Hakim’s Influence upon Intelectuals 

Dr. Khalifah impressed politicians, intellectuals, and educated people in Pakistan. 
Qazi Javed writes that; 


“Khalifah ‘Abdul Hakim’s influence has been upon Pakistani Philosophers to 
a great extent. Especially, this influence can be seen in the debates made on 
regarding the topic of Islamic Communism in the 7" an 8" decade. The 
concept of Islamic Communism, in Pakistan, was firstly presented logically 
and clearly by Khalifah ‘Abdul Hakim. In so far this concept became the 


1 (i) Thaqafat, Muhammad Ja’far Phulwarvi, June, July,1960, p.; (ii) Nazr-e-Hakim, compiled by Dr. Rafi‘a 
Hasan, A progressive thinker, Muhammad Ja’ far Phulwarvi, p.227 

2. (i) Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, A progressive thinker, Muhammad Ja’ far, Phulwarvi, pp.228- 
230; (i) Thagafat, Muahammad Ja’far, Phulwarvi, June, July, 1960, pp. 
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basis of Pakistan People Party’s (PPP) manifesto, and in the 8" decade, it also 
played a role in the constitution of the state policies to some extent.” 


Accolade presented by prominent intellectuals and scholars of the great repute Dr. 
‘“Abdussalam Khurshid, quotes his father’s views about Khaltfah’s wit, debating ability and 


sociability in the following words. 


“There are two persons who have complete command upon the 
conversational ability and possessed the great ability to make the gathering 
lively. One of them is Hakim Ahmad Shujah and the other one is Khaltfah 
‘Abdul Hakim but their mode of conversation is different from each other. 
The first one always remains serious and sometimes leaves gloomy and sad 
impact upon the audience. Contrary to him, Khalifah’s conversation tumbles 
the entire gathering, and such jokes are made as keeps on springing into mind 
for a long period of time and force lips to smile.” 


Dr. Anwar Iqbal Qurashi says that Khalifah was a very jolly man but the basic reason of 
his popularity was that his humuor has satire but not quirk. Whenever, he talked, his face wore a 
charming smile in which the element of love and sincerity was prominent. When I met him for 
the first time in the university club he immediately and smiling said upon seeing me that he felt 
no happiness upon meeting me. We thought the man who had been a lecturer at the Dublin 
University and held the office of the Reserve bank would be a better man but, to me, you merely 
seem a school child. The club was packed with people and their eyes suddenly rose towards me. 
At this I felt ashamed and found myself unable to respond. That first joke proved a source of life- 
long friendship. I immediately realized that this man was, the only man in the whole club, who 
was heartily happy at my appointment and was proud of that a youngster of his nation had got 


this distinction at the early stages of his life. 


According to Shaykh ‘Ali Kashif-ul-ghata Khalifah’s personality ignited the ambers of 
liveliness and energy. He can be interpreted as a paragon of excellence and reverence. This 
personality was such a sparkling one that the ways of life get enlightened by the light of his 
wisdom. I found the deceased Khalifah a treasure of laudable characteristics and a world of the 


best manners and etiquettes." 


According to Dr. Fan Gron Bam he was a philosopher of high caliber and pedestal but 


during the discussion his way of speech gets more flourished. His vast storage of knowledge, 


i. 


Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Qadht Javed, A Glance on Hakim’s Thought, p.235 

2  Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Dr. Khursid Abdussalam, Smell of Flowers in His Talk, p.116 

3 Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Anwar Iqbal Qurayshi, A Memorial Period of Deceased 
Khalifah’s Life, p.121 

4  Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Shaykh‘Ali Kashif-ul-ghata, A Great Personality, p.139 
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quickly understanding the core of all the things in discussion, conversation-------- upon the 


subject, no matter how much difficult they were--------- in simple words without disrupting the 
beauty of speech were all those features on the basis of which I had to frequently bow down my 
head with reverence before him. Despite the difference of opinion, he did not let the contention 


arise in the way of his relations with his opponents.’ 
Dr. Schakht writes that; 


“T met Khalifah once. Would that I had got more opportunities to see him! 
His memory and dignity would remain forever deep inside my heart.”” 


Dr. Loui Marcino writes that; 


“Khalifah’s personality had left a fair impact upon my mind. His heart was 
replete with the feelings of humanity, and he was at any cost --------- in search 
of truth.” 


According to Dr. Radha Zada Shafaq he was, in true sense, a modern Islamic 
philosopher. His most significant and distinctive characteristic was that he possessed the passion 
of tolerance, and the sense of giving importance to others’ opinions. I found him moderate. He 
also generously gave his Christian fellows a complete opportunity to express their opinion upon 
religious matters. He had a universal mind therefore; he discovered universality in the teachings 
of Islam. He was thoroughly a humorous man and his fellows could not help enjoying his 


jolliness and cheerfulness. He won every one’s heart.’ 


Freeland k Abbot says that Khalifah always keeps it in mind that his arguments must 
meet the logical standards. He was extremely a religious man but his way of thinking was 
philosophical. He always avoided wordy meticulousness. It was his faith that a true religion is 


that which conveyed a universal message and he always focused upon the universality.” 


Dr. Khalifah ‘Abdul Hakim retired from the University of Hydrabad Deccan, in 1946. 
He, after his retirement, wanted to spend his remaining life in the pure environment of Kashmir 
because of having a Kashmir background. Khalifah decided to spend his remaining life in the 


pure environment of Kashmir. Hence, he got a splendid bungalow built by purchasing a 


1 Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Dr. Fan Gron Bam, A High Caliber Thinker, p.141 

2  Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Dr. Josef Schakhat, Memorial Meetings, p.142 

3 Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Dr. Loui Marcino, Khalifah ‘Abdul Hakim’s truthfulness, 

pp.143-144 

4 Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Dr. Sadiq Radha Zada Shafag, A Progressive and Moderate 

Islamic Thinker, pp.145-146 

5 Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Free land k. Abbot, Khaltfah ‘Abdul Hakim’s Religious Ideas, 
p.148 
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capacious piece of land in the Naseem Bagh (Naseem Garden), but he had come to Lahore and 


settled there because of adverse political circumstances there after 1947. Afterward, whenever he 
talked about the abandonment of that house, he felt more grieved at the loss of his library, which 


he considered the treasure of his whole life, than the loss of his house.! 


The true and real objective of the Muslims’ demand for Pakistan was that a practical 
shape should be given to Islamic ideology. For the achievement of that purpose, according to 
Iqbal, purity of thoughts was extremely required. To produce this mental revolution, foundation 
of Islamic, cultural institution was laid in 1950. In Lahore, Khaltfah ‘Abdul Hakim was 
appointed as its first director. He, keeping this great objective in view, first of all wrote an 
English book, named Islamic ideology of life. That book, regarding its topic, was the first 
successful attempt in Pakistan, in which basic Islamic laws were presented in the light of 
philosophy and intellectuality. Keeping in view the growing trend of Communism, he separately 
wrote a comprehensive book in English with the title “Islam and Communis”. In this book, he 
objectively examined basic ideas of Communism. In his book “Afkar-e-Ghalib”, he presented a 
nice interpretation of Ghalib’s philosophical couplets. His book named Fikr-e-Iqbal, with respect 
to its characteristics of meaning, possesses the highest place in Iqbaliyat. In this book, he has 
made a sufficient discussion upon all the aspects of Iqbal’s philosophy. He wrote a thesis about 
Rumi in 1917. In 1922, his English book named Rimi’s metaphysics, was composed which was 
published in 1933. Up till now, not any other book has been written upon this topic. In 1935, his 
book named Hikmat-e-Rimi was published, in which he made a sufficient discussion in a new 
way upon the philosophy of Maulana Rim. His last book named Tashbihat-e-Riim! is a unique 
attempt with respect to his title. The Government of Pakistan, in order to form Islamic laws in 
accordance with new societal demands of the modern world, established a Zakat Commission 
whose president was Khalifah ‘Abdul Hakim. The purpose of that Commission was that to 
organize Zakat in such a way so that it might be used for the welfare of society. In the list of 
receptors, wayfarer (Ibn-ul-ssabil), are also included. The scholars, who have modern inclination, 
have given their opinion that the departments of extending and repairing of roads, telegraph and 
post office as well as the institution of Navy and Air force, fall under the category of wayfarer 
(Ibn-ul-ssabil). The scholars who were conservative and belonged to old school of thought, were 
the members of that Commission and they could not agree at this modern and legitimized 


extension of economic rules of Islam and that was how a nice task could not be fulfilled. After 


1 Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Bashir Ahmad Dar, The Scholarly Services of Khalifah ‘Abdul 
Hakim, p.157 
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some period, the government constituted the Family Commission and Khalifah was appointed as 


its Secretary, but on account of this conflict between modern and old, the suggestions of that 
Commission could not be acted upon. An exact idea of Khalifah’s intellectual elevation could be 
got more through his speeches than his writings. Whenever, he talked on some topic, everyone 
was thoroughly fascinated by his conversational style. On account of having interest in poetry 
and mysticism, he was very kind at heart. He was his own example in kindness and generosity. 
There was such a melody in his voice and the deepness of knowledge and intellectuality was so 
profound that everyone left satisfied. He talked hours and hours but no one got tired. His 
fondness with the holy Prophet (PBUH) and Islam was to the extent of extreme love. Whenever 
a Christian raised some objection, he got ready for interruption in such a way as startled the 
spectators. Both friends and enemies acknowledged his capabilities. In last, he had a versatile 


personality in his sittings.’ 
Dr. Sayyid ‘Abdullah pays homage to Khalifah in these words; 


“Dr. Khaltfah ‘Abdul Hakim was one of those teachers whose script, speech, 
writings and conversation were equally replete with knowledge and wisdom. 
He has equal excellence and fluency in both Urdu and English languages. His 
circumference of practicality and influence was likewise vast and there 
existed fruitful diversity in his topics. Philosophy was his real interest, but he 
had wonderful command on classical and modern Persian and Urdu poetry. 
Then his research in Iqbaliat and Islamic studies was itself so powerful and 
scholarly that, even in these topics, we cannot help imparting him high place. 
On religious topics, he created new forms of thinking and wisdom. Therefore, 
his thoughts may be termed as the base of modern Islamic theology (ilm-ul - 
kalam). In addition to all this, he was also an Urdu poet and it is hard to 
neglect him in the realm of philosophical poetry.” 


While discussing on Khalifah’s religious views, Mazharuddin Siddiqi writes; 


“Tt was also said that Khalifah did not believe in the prophetic hadiths but I 
could not hear more sound and more authentic traditions of the holy prophet 
from any one else except Khalifah.”* 


Khalifah studied the holy Qur’an in depth because he believed that the foremost purpose 
and a mere objective of the revelation of the holy Qur’an was to study it. Khalifah’s concept of 


God was that he considered Him a transendental entity with unlimited love and wisdom.* 


_ 


Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Bashtr Ahmad Dar, Khaltfah’s Scholarly Services, pp.157-162 

2  Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Dr. Sayyid ‘Abdullha, The Deceased Khalifah’s Philosophical 
Literature, p.163 

3 Thaqafat, Mazharuddin Siddiqi, Khalitfah’s Religious Beliefs, June, July, 1960, p.115 

4  Thaqafat, Freeland Abot, Khaltfah’s Religious Views, June, July, 1960, p.118 
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Khalifah’s Bold Stance in Rendering Islam 


Khalifah did not remain apologytic in rendring Islam and explaining the fundamentals of 
the religion. He enunciated the teachings of the holy prophet boldly rather than taking defensive 
position or adopting apologetic behaviour. On the other hand, we see that whatever Sir Sayyid 
has written in explaining and interpreting Islamic teachings, bears the apologetic mood and style 
as he always strives for creating compatibility and harmony between each and every Islamic 
principle and the teachings of bible and western thinkers’ thoughts. Though Sir Sayyid has done 
significant services in connection with doing Muslims’ mental training and character building 
but the methodology, he has adopted in supporting the religion, received Englishmen’s pleasure 


more than acquiring the support, pleasure and endorsement of Muslims.' 


Garsian dutasi, an important orientalist of the nineteenth century, is famous for his love 
for Urdu and the people of sub-continent. He was, basically a biased man as it is evident from his 
lectures under the title “Khutbat-e-Garsian”, which shows his fanaticism, bias, rigidity and 
narrowness. He praises only that man who plays an important role in preaching Christianity. He 
writes praising words in the glory of those people only of the sub-continent who embrace 
Christianity and he condemns those people who accept Islam. He praises Sir Sayyid not for his 
reforms or services done for Muslim people but for his Tafsir of bible which he has written in 
proving that there is no difference between Islamic ideology and Christianity at all and if there is 
any difference is found between them, that is due to the varied circumstances of their times and 


2 
era. 


The views of the said orientalist which he has expressed about Sir Sayyid, establish the 
fact obviously as according to him the facts and the evidences show that his (sir Sayyid) 
objective was to create harmony between Islam and Christianity. The study of the book of sir 
Sayyid reveals the tolerance and forbearance of his mind. The said writer, (sir Sayyid) being 
adhesive to Islam, is ready to render a possible Christian interpretation of the beliefs of Islam. 


Whenever he mentions the Christ, mentions like a Christian.? 


Garsian dutasi’s views render the actual picture existed in the background of Khalifah 
‘Abdul Hakim’s era. Though in the age of sir Sayyid, there existed also some prominent 


personalities who were against to create such kind of religious harmony and compatibility and 


1 Mumtaz Akhter Mirza, Dr. Khalifah ‘Abdul Hakim, p.127 
2 Dr. Khaltfah ‘Abdul Hakim, Mumtaz Akhtar Mirza, p.128 
3 Khutbat-e-Garsiyan Dutasi, Anjaman-e-Taraqqi Urdu, Orang Abad Deccan, 1935, p.386 
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style of apologetic behavior to render Islam, and among those celebrities there were Altaf 


Husayn Hali and Muhammad Husayn Azad who were against such unnatural and so-called 
compatibility. Moreover, Hali’s article under the title “Al-Din-e-yussr’” may be studied in this 


context.! 


But when we study the religious views of Khalifah ‘Abdul Hakim, ‘Allama Iqbal and Sir 
Sayyid Ahmad Khan, we find a clear difference between them. The views of ‘Allama Iqbal and 
Khalitfah “Abdul Hakim are important because both have tried to analyse the worldly as well as 
religious issues in the light of the teachings of the holy Qur’an. They have tried to harmonize the 
requirements of the modern ere to the teachings of the Qur’an in reconstructing the religious 


thoughts of Islam and thus both are termed as Muslim philosopher in every respect.” 
The Acknowledgement of Khalifah’s Services 


Khalifah’s Attempt to Harmonize Religion, Science and Philosophy 


Dr. Khalitfah ‘Abdul Hakim has attempted to create harmony among Islam, Philosophy 
and Science and also tried to reconstruct Islamic thoughts and to harmonize them with the 


contemporary requirements. Qazi Javed writes that; 


“Dr. Khaltfah ‘Abdul Hakim, is one of those philosophers of Pakistan whose 
reputation has spread across the geographical boundaries of the country. The 
distinctive feature of Pakistani philosophy.......... Seeking for midway 
evidently exists in his philosophy. He has tried to carry forward the tradition, 
which was initiated by Sir Sayyid Ahmad Khan, in the modern era, of 
harmonizing Islam, philosophy and science and reconstructing new theology. 
He examines Islam with respect to the western knowledge and civilization. 
The conformists have acutely been criticized in his writings, and it is mostly 
the result of Iqbal and Riimi’s influence.” 


Reconstruction of Society and Theology on the Basis of Greater Humanitarianism 


The objective of Khalitfah’s effort, more or less, has been the reconstruction of society 
and religious thoughts on the ground of humanitarianism. Though, Iqbal had also the same 


objective. Qazi Javed writes in this respect, in the following words; 


“Khalifah ‘Abdul Hakim proclaims that the current era is in search of 
Socrates, Plato or Aristotle who may assure the humans everlasting realities, 
transcendental to apparent existence. It is the duty of Pakistani philosophers 
that they should reconstruct theology on the grounds of humanitarianism. 


— 


Mumtaz Akhtar Mirza, Dr. Khalifah Abdi Hakim, p.129 
2 Ibid 
3. Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Qadhi Javed, A Glance on Hakim’s Philosophy, p.231 
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This is the objective Khalifah has always kept in view. Iqbal had not different 
objective than it. However, the attention of Iqbal remained focused upon 
theological and abstract issues. Khalifah has mostly raised social issues. His 
social judiciousness was more realistic than that of Iqbal, and he has narrated 
hid thoughts in simple and generally understood prose from instead of 
relating them through verse........ The issues raised by the Khalifah, are 
mostly connected with social reconstruction. Its reason is that Iqbal was 
writing in an environment where future was thoroughly unpredictable while 
was writing in the time immediately after the creation of Pakistan. There were 
a lot of problems then and many hopes too. Both courage and chivalry were 
there. There has been a fair influence of Khalifah upon the Pakistani 
philosophers. The concept of Islamic communism had firstly been elaborated 
and presented with logic by Khalifah ‘Abdul Hakim, till this concept became 
the basis of Pakistan Peoples Party’s (PPP) manifesto, and in the 8th decade it 
also played a role in the formation of official policies.”! 


Khalifah’s Views about the Reconstruction of Collective Humanity 
There are two opinions are presented regarding the new form of collective humanity. 


1. Construction of new society is merely possible through the revival of primitive 
institutions and traditions. 
2. An exemplary society can be established by the flourishment of science and scientific 


point of view of life and world. 


The opinion mentioned at number Ist, is embodied in theocracy. Khalifah ‘Abdul Hakim 
neither totally rejects it nor fully accepts it. About religion, his point of view is universal. Like 
Iqbal, he emphasizes upon the need of Ijtihad (consensus)............ He, declaring the current 
political, economic and civilizational backwardness of the muslims a result of Mulla mentality, 
says that for the sake of progress we have to avoid an irreligious atheist. ........... rather more 
than him. As far as the second opinion is concerned, Hakim takes Capitalism and Communism as 
a subject of discussion. His opinion about the stance mentioned on number -1 is that Capitalism, 
based on the rule on non-interruption, preached individual freedom and equality. But, the state, 
remaining impartial, in the conflict of survival, could not prevent cruel non-equality from 
emerging. It brought in to fashion a kind of owned slavery by liberating the society from feudal 
and dictatorial oppression. Independent agreement and right to free expression proves to be 
futile. Political generalization combined with slavery. Capitalist class, in the countries like 
England and America tried to gradually end up the flaws which got forms due to unconfined 


Capitalism. But, the problems and hurdles created by the temperament of this system, started to 


1 (i) Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Qadht Javed, A Glance on Hakim’s Philosophy, pp.233-235; 
(ii) The inclinations of modernism in Pakistan, (urdu), compiled by Qadhi Javed, A Glance on Hakim’s 
Philosophy, p. 
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give rise to social conflict. The solution of these social evils was searched in Communism. 


According to fundamentalist, the reality is a material object rather than relative wisdom or 
mentality. The matter of materialists is devoid of result and objective. If we observe it in this 
way, the stance of Communists should be indifferent to the creation of values and surely be free 
from the objective and aims. But, as without faith in the reality of values, life would not be able 
to provide any stimulus for action except being valueless. So, Marxism has secretly given space 
to aims and values. This hypothesis has been concocted that the matter takes place dialectically. 
It generates a situation and then itself denies it, and its further denial gives rise to a supreme 
composition. The whole existence........... Physical, mental and moral..... is hypothetically 
proved which is a flawed concept originated from Hegel, and which has been imparted a material 
form. Through this erring argument, matter which should have an inorganic composition with 
respect to materially, starts designing life objectives and promoting them. The basis of 
Communist philosophy, according to Khalifah, is lying upon the very erring and misleading 
understanding. Now, it is evident that the philosophy, which does not have solid bases, how it 
can be correct. Contrary to Communism, Islam is of the view that life possesses spiritual origin, 
background and spiritual nature. Neither the universe is slave to blind, dumb and mechanical 


forces, nor there is merely working dialectical materialism secretly behind it.’ 
So, the objective of life is not to destroy everything which is real, but to accomplish it? 


Hence, Islam provides such a code of life in which even a single significant aspect of life 
is not neglected and in which fundamental of the base of social, economic and political existence 
has also been imported along with indispensible religious faiths. Its reason is that life has a 
material base too and Islam does not neglect this aspect. Islam knows this reality very well that 


man should be assured of material prosperity in order to keep him spiritually free. 


Another difference between Communism and Islam is that the earlier mentioned ideology 
sacrifices individual over the society. While the latter one not only accepts its individuality but 
also helps its growth. In this respect, Khalifah infers that Islamic society, as compared to 
Communism, is closer to democracy, and it wants to promote economic, social and political 
democracy. The revolution of beginning of Islam required a universal change of life and all these 
changes were directed towards democracy. But, soon after, the primitive customs re-emerged. 
1G) Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Qadhi Javed, A glance on Hakim’s philosophy, pp.236-237; 

(ii) The Inclinations of Modernism in Pakistan, (urdu), compiled by Qadhi Javed, A glance on Hakim’s 
philosophy, p. 


2 Dr. Khalifah ‘Abdul Hakim, Islamic Ideology, The Institute of Islamic Culture, Lahore, p.109 
3. Dr. Khalifah ‘Abdul Hakim, Maqalat-e-Hakim, vol. 1, p.141 
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Khilafat turned into kingship. The democratic system of Islam was crashed to ground. There are 


two reasons for the destruction of Islamic nation (Millat-e-Islamia). 


1. The Kingship and feudalism for the eradication of which Islam had come. 
2. Fuqaha (Islamic Jurisprudents), who were the products of Kingship and Feudalism, 


their narrow-mindedness and immaturity. 


Hence, we observe that according to our philosopher, the creative ability of early 


centuries of Islam was subjected to Feudalism and Theocracy.' 
The Method of Renaissance according to Khalifah ‘Abdul Hakim 


The method devised by Khalifah for sake of Renaissance is that the believers of Islam 
should elucidate their objectives, keeping in view the requirements of modern life. Even in the 
time of their climax, they practiced the habit of saying and doing well while condemning evil 
and negativity. Now again, they have to take advantage of others’ experiences and follow the 


developed nations.’ 


The Muslims, now, should accept the rational and cultural achievements of previous two 
centuries of the West as once the Muslims’ rational progress paved way for the movement of 


European Renaissance.° 


Islam is not a hurdle in this way; rather it is another name for the laws of nature and 
practicing them. It is not the monopoly of a nation. Wherever, wisdom gets produced, it belongs 


to the Muslims. Where there justice and reforms take place that is really Islam." 


Dr. Aftab rightly says that the task, which was initiated by Iqbal in the modern era, of 
comprehending, judging and bringing to light the values of Islamic philosophy and culture has 
effectively and dexterously been carried forward by the Khalifah, and in this respect his writings, 
which include metaphysics of Rumi, and its urdu translation “Ilahiyat-e-Rimi’ (Rimt’s 
theology), Hikmat-e-Rtiimi, (Rimi’s wisdom), Islamic ideology and its Urdu translation Islama 
ka nazria hiyat,(islamic ideology of life), thoughts of Iqbal and Ghalib (Afkar-e-Ghalib and Fikr- 


e-Iqbal), are milestones.” 


1G) Nazr-e-Hakim, compiled by Dr. Rafi‘a Hasan, Qadhi Javed, A Glance on Hakim’s Philosophy, pp.238; (ii) 
The Inclinations of Modernism in Pakistan, (urdu), compiled by Qadht Javed, A Glance on Hakim’s 
Philosophy, p. 
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A Supporter of Feminism 


The Khalitfah was a liberal and broad-minded person and he was an expert of Islamic 
Philosophy and mysticism. But along with this, he also accepted a deep influence of western 
philosophy and culture. He was a feminist and all the ladies of his family and relatives were 
educated and free from the tradition of veil. Khalifah, otherwise, was a great follower of Iqbal 
but regarding female freedom, veil and in the other issues of this type, he did not agree with 


Iqbal’ s ideas.’ 


According to Qazi Muhammad Aslam Khaltfah’s book “Islamic ideology, is a 
representative and an effective interpretation of liberal Islam. Whether one agrees or not (I also 
do not fully agree with it)” but liberal Islam, in our era, is a particular school of thought, who has 
attempted to elaborate Islamic history, Islamic teachings and Islamic culture while understanding 
and accepting the ideas and challenges posed by modern world along with keeping its relation, 
love and respect established with Islam. The biggest benefit of this way of thinking is that the 
newly educated class of the Muslims has become acquainted with Islam and their emotional and 
intellectual relation remained established with it (Islam). Another benefit achieved through this is 
that the western writers and intellectuals have also known Islamic point of view to a greater 
extent. These two benefits could not be achieved by any other school of thought of our era as 
have been achieved by the literature of liberal Islam. It is the book which brought great fame to 
Khalifah in Pakistan and the world outside. Due to this book, he was enlisted among the liberal 


Muslim writers and Philosophers like Sayyid Ahmad Khan, Sayyid Ameer Alt and Iqbal.” 
Khalifah’s Courageous Attitude in Defending Islam 


Qazi Muhammad Aslam rightly says that Whenever a non-Muslim, (western or non- 
western) dares to criticize Islam or the Muslims, It was the Khalifah who showed great courage 
and inclination in reaction to it (criticism). A lady belonging to London, professor Lamtom, 
wrote derogatory remarks about Islam and the Muslims in her article. Khalifah read her essay 
right there in the symposium. I was sitting in Khalitfah’s nearby chair and I also abruptly said 
without any forethought that I was hurt because of that thesis and a proper reaction must be 
given. What happened then! Khalifah stood on his turn and answered in the same coin in quite a 
dialectical and debating style. This very stance of Khalifah distincts him from the other liberal 


muslim scholars. Although the other liberal Muslim scholars are not of apologetic type, yet their 


1 = Nazr-e-Hakim, p.23 
2  Thaqafat, Qadht Muhamad Aslam, Khalifah---- A Prominent Personality, The Institute of Islamic Culture, p. 
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way of preaching and defending religion is not so much enthusiastic as that of the Khalifah. 


Along with it, there existed a hope and faith in his heart regarding the future of Islam, which 


distinguished his Islamic enthusiasm from that of other liberal Muslims.’ 


Once upon a time, a meeting of marriage commission, established by the government, 
was being held. One of the audience said that in Islam it is legitimized that a Muslim man may 
marry a Christian or Jewish lady but in opposite scenario it is not allowed. Why is it so? One of 
the men answered that there is no prohibition in Islam. Khalifah Din not like this answer. He said 
that the rights which Islam has given to ladies can be enjoyed by a Christian or Jewish lady if she 
marries a Muslim man. But if a Muslim woman marries a Christian or Jewish (kitabi) man, she 
would be devoid of all those rights. In other words, after becoming a Muslim’s life partner a 
Christian or a Jewish woman gets everything which her religion could not assure her while a 
Muslim woman is devoid of all those rights which Islam provided her if she gets married to a 
Christian or Jewish man (kitabi man). Is it a slight difference? That answer changed the whole 


atmosphere.” 


Khalifah’s Greatest Task ... An Explanation of Islamic Values in the Light of 
Philosophy and Intellect of Current Era 


According to Dr. Mumtaz Hasan, the greatest task of Khalifah ‘Abdul Hakim is that he 


has explained the Islamic values in the light of philosophy and intellect of current era. He writes; 


“Khalifah’s greatest task is to elaborate Islamic values in the light of current 
age, philosophy and intellect. It is possible that you may not agree with his 
thought or opinion but his intellectual work is so significant that after Iqbal 
anyone equal to him in the field of Islamic thought and philosophy would 
hard to find.” 


Dr. Khalifah ‘Abdul Hakim ... A Combination of Intellect and Ecstasy 


The temperament of Khalifah is equally harmonized with intellect and ecstasy, and these 
two different forces, merging into each other, have become one in his personality. In any field of 
knowledge and wisdom, intellect and ecstasy appear as creative elements in his personality. His 
thought which is equal to mysticism, present in the verses and a source of interpretation of 
Islamic values, is not different from ecstasy and hidden states. It is the reason that despite being 


engrossed in thought, Khalifah’s relation always remained connected with “heart”. In general 


1 Thaqafat, Qadht Muhammad Aslam, Khaltfah’s Prominent Personality, p. 
2  Thagafat, Baygham Jahan Ara Shahnawaz, Khalifah Sahib, p. 
3. Dr. Khalifah ‘Abdul Hakim, Mumtaz Akhtar Mirza, Preface by Dr. Mumtaz Hasan, 
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conversation and intellectual discussion, he frankly and on the spot quoted philosophers like 


Hegel, Kant and Bergson just like this he also kept on uttering the following part of Sultan 


Bahi’s couplet. 


i 2 Ole ui FE one fae 10) 


Who knows what is inside heart, which is deeper than rivers and oceans.! 


Despite being a great scholar, Khalifah was a man who enlivened the gathering, eloquent, 
lively and buoyant person. His pleasantness and jolliness were actually the expression of his 
humanitarianism and philanthropism. Wit and Jolliness created such flexibility and subtleness in 
his personality as did not let his vast and the best knowledge disguise itself in boredom, exhaust 
and tiredness. That was the reason he was an exemplary teacher. The teacher, whose knowledge 
becomes a burden for him, can deliver nothing except boredom and restlessness. The unique 
collection of ideas which Khalifah’s mind possessed could not become a burden for him and it 
was an important aspect of his personality. Khalifah has narrated far more in his discussions than 
his writings. A huge number of his writings is a result of his fellows’ demand and insistence. But 
all these writings don’t encompass his versatile personality. The thing is that if you collect all the 
discussions and writings of Khalifah ‘Abdul Hakim, they would merely show you a partial 
reflection of Khalifah’s personality while, Khalifah himself would be seen smiling standing far 


above and greater than that collection.” 


1 Mumtaz Akhtar Mirza, Dr. Khalifah ‘Abdul Hakim, preface by Dr. Mumtaz Hasan 
2 = Ibid 
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Summary 


Islam is a complete code of life. All its laws and injunctions are based on the revalation 
of God. Revalation is such a source of knowledge which is exempted from mistakes. However, 
both human passions and intellect are not devoid of mistakes. They commit mistakes time and 
again. Man’s inductive and deductive intellect can err while concluding some important and far 
reaching results. Although, the disciplines of sciences are thought of as an exemption from 
committing mistakes, but that is not the case at all. New theories are propounded and they often 
are superseded by still newer ones. But revalation enjoys the status of absolutism and finality 
which is the very objective of all sciences. However, Islam is not against the intellect. Rathere it 
stresses it in the strongest terms. There are many a verses in the holy Qur’an which teach the use 
of intellect and reasoning in life. Therefore, Islamic thinkers and intellectuals always rendered 


Islam and its fundamental values in the contemporary context. 


Dr. Khalifah ‘Abdul Hakim, (1896-1959) was a prominent Islamic theologian and 
philosopher whose main interest was in promotion of the universal values of Islam in the 
contemporary context. He tried to render Islam in its true essence without being impressed by the 
West. According to Khalifah ‘Abdul Hakim, the religions such like Christianity, Judaism and 
Hinduism etc., do not fulfill the demands of the current era as these religions have become only 
peculiar national behaviours. However, the case of Islam is totally different. It is the religion of 
the world that has the international behaviour and nature. It is the only religion that can be 
remained alive in the present era. Therefore, Khaltfah ‘Abdul Hakim has attached the survival of 
the religion with the future of Islam, instead of connecting it with Christianity or any other 


religion of the world. 


Dr. Khlifa lays the foundations of his philosophy on the concept of the Oneness of God, 
Prophethood, and concept of resurrection, authenticity of revaltion istead of the concept of idea 


of the racial or the national superiority. 


Religion establishes a belief system of its own which depends on metaphysics. But so far 
as the moral, practical and other aspects of religion are concerned, it may be stated without any 
shadow of doubt that philosophy, science, sociology and socialism etc., are unable to render such 
a sound and firm values in respect of utilitarian pragmatism as the religion has rendered. It seems 
as if too much burden has been imposed on philosophy, science and other sciences than their 
capacity. These Sciences are unable to solve man’s moral, practical, ethical and social issues. 


Khalifah tries to create harmony, compatibility and accordance between science, philosophy and 
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religion. According to Khalifah, all philosophy starts in wonder and ends in wonder. So does all 


science and so does all religion. He is of the view that in many of fundamental aspects of science 
and religion, the test of truth may be similar. But Khalifah is not justified in seeking complete 
compatibility between science, philosophy and religion. The basic fault of this thinking is 
evident in itself. There is no similarity between the beliefs and fundamentals of science and 
religion and their thinking style. The reality is that science is a struggle to comprehend the 
powers of nature and further make them understandable to others. Man makes a struggle to 
control the powers of nature through the help of science. If a struggle is done to control the 
human being, then there would be achieved nothing except a complete chaos. The phenomenal 
being of a man can be comprehended through the help of science but his spiritual, cultural and 


moral being cannot be understood through the help of scientific method. 


Religion has been playing a key role in forming each and every civilization, culture, and 
social system. Religion was never disconnected from the collective life. This thinking started 
during the era of the reformation movement of church and the revitalization movement of 
sciences, when the Roman and English church made illegal, wrong and improper interference on 


the name of religion after acquiring control on the political life of Europe. 


On contrary to Socialism, the point of view of Islam is that life bears a spiritual origin, 
spiritual background and a spiritual ideology. Universe is neither a slave of blind and dumb 


mechanistic forces of nature nor is merely governed by the dialectical materialism. 


Islam does not accept the division of matter and spirit. The concept of duality of matter 
came in the west from Christianity and from this very point the division of spirit and matter 
emerged out. According to Islam, the real foundation of the universe is only one and that is 
spiritual. Matter cannot be considered as an eternal element in the interpretation of universe and 
the explanation of the human nature because it has proved itself as perishable. Marx’s view point 
came into being as a result of securing and building the material conception of the history on the 
rational basis. When he accepted the theory of materialism as a basic principle he became the 
prey of narrowness of thinking as a corollary. The first thing that is contrary and adverse to Marx 
is that matter now, is breakable and perishable in itself. Matter can be converted in to waves and 
it may travel from tangible to intangible. Now it can be said with certainty that the tangible 
element of matter is actually the condense form of its intangible element. When soul, spirit or 


ideas travel from lightness or delicacy to density they are converted into tangible form. 


But so far as Capitalism is concerned, it, being neutral in the realm of struggle for 


existence, cannot control the rising of the cruel inequality. It introduced and enforced a kind of 


501 


self-purchased servitude after delivering the society from the cruelties of individual’s rule and 


feudalism. The difficulties and hardships that commonly come out of the nature of this very 


system began to create social disorder and chaos. 


It is against the facts and reality to say that religion is an opiate or it is only superstition 
because the point of view of religion is neither superstition nor self-deception but it is based on 
extraordinary logical principles. The fact is that the religion based on superstition and illusion 
cannot train the personalities and characters. The prophets born out at various places of the 
whole world were not only the respectable individuals of their societies but a complete paragon 


and epitome of civilization which could not be achieved by western and socialistic civilization. 


Freud has limited his domain of the study of religion to the western religions only while 
establishing his stance about it and he did not make any strive to enter into the essence of 
religion. The cruelties and barbarism committed by the hands of the religious people were not the 
result of treading on the path of religion but due to giving it up. In fact, religion is inclined more 
towards action than contemplation. But the West tries to understand the religion through 


contemplation only. 


It is the compulsion of man that he has to take help from material language or manmade 
language for expressing the psycho-states and abstract ideas, because, reality has no distinct 
language of its own, therefore, manmade language is the channel of its expression. Human mind 
is compelled to express its views of Reality in symbols because Reality has no language of its 
own as distinct from the language that man has invented to express human relations or the 
relation of man to his environment or the relation of material things and objects among 
themselves. It is the reason that entire psychology, not possessing any language of its own, uses 
material and spatial terms. Human mind uses symbols consciously as well as unconsciously. But 
so far as the religious experience is concerned, it is beyond any shadow of doubt that there is no 
rule of mechanism in the world of spirituality. Mechanism originally works at the materialistic 
world. Therefore, the spiritual experience takes the form of symbolic expression through the 
imaginative faculty. According to Khalifah, the Qur’an uses analogies and symbols in profusion 


but warns us at the same time that the descriptions are to be taken as symbols. 


According to Khalifah, Mutashabihat of the Qur’an means that there are gradations of its 
meanings, secrets and hidden facts that are inconceivable and ineffable by a common man. 
However, man can comprehend it through parables and similes. So far as the basic religion is 
concerned, the whole of the Qur’an is categorically decisive...... when it is said again all its 


verses are Mutashabihat, it means that there are gradations and surfaces of its meanings and 
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secrets that are inconceivable and ineffable by a common man. According to the holy Qur’an, 


eyes comprehend Him not though He comprehends the eyes and nothing in creation is even like 
the likeness of Him. God is the light of the heavens and the earth; it adds that it is only a likeness 


not to be taken too literally. The similes give only a remote indication. 


Khalifah ‘Abdul Hakim craves for the possibility of a universal religion so that man’s 
inherent longing for peace may be fulfilled and he may enjoy the happiness of peace and well- 
being. But, it is only the forces of fanatical religions, with claims of the monopoly of truth and 
salvation along with equally fanatical and narrow nationalism based on language, race or 
geography, that stand in the way of solidarity of humanity. So, following are the hindrances and 


obstacles that stand in the way of solidarity of humanity. 


a) Monopoly of salvation and truth 

b) Forces of fanatical religion 

c) Fanatical and narrow nationalism based on race, language or geography 

d) Forces of segregative tendencies, emotional alienation, and cold hostility among the 


world nations. 


Khalifah’s view is that science, technology and the advancement of means of 
transportation and other needs have made the humanity close by annihilating distance. Man 
would come, on a day, towards an agreed upon system and ideology like the forum of the United 
Nations. At last, he would resort to, an international culture, international civilization, 
international moral system, international economic system, and international state. Hakim’s view 
is that the formation of an international religion would be based on basic principles. However, 
rituals, customs, geographical circumstances, external observances and modes of worship can 


never become uniform. 


According to Khalifah, nature as well art is governed by the law of utility. The entire 
evolution has proceeded on this principle. Even Divinely revealed laws have been subject to 


change when circumstances demanded their replacement by same new laws and customs. 
The Islamic concept of evolution is consisted on the following features. 


a) There is a sequence of happenings under the law of cancelling and being cancelled. 
b) When something is perished, one better than it or like it take its place. 


c) A thing is perished when there is no utility in it. 


Islam means peace as well as submission and self-surrender to the will of Lord. Peace, 


well-being and happiness are three different names of the same state and that is Islam. The 
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craving for Peace is inherent in human nature and every being naturally craves for Islam or 


Peace. 


If the scientist proceeds on the postulate that the universe is governed by law and reason 
and not chaos and chance, he too has glimpsed the unity of God in His creation. His act of 
scientific research is an act of submission to God. The scientific study of nature leads man to 
God as from the study of nature to belief in God, there is only one step. Moreover, no man’s 


search is complete until he has reached God. 


Worship does not mean verbal Praise and begging for benefits. Worship means to live in 


accordance with the will of God. Every right action is an act of worship. 


Belief in God is not a speculative guess or a mere hypothesis. It cannot be called a 
dogma. It is a question of life and death. Believe and live, or disbelieve and perish. Moreover, 
the faith not regulating in good deeds would be mere opinion incapable of becoming a driving 


force in action. 


Making belief in God as the core of religion, Islam amplifies it by attaching to it some 
corollaries which must follow from it. If these corollaries cannot be derived from this basic 
belief, then there is something deficient in the belief itself. The corollaries or the essential 


derivatives that come out of the belief in God, are as under; 


a. Prayer, nearness or the reciprocal relation of man with God follows as a corollary from 
belief in God. 

b. Belief in Prophets follows as a corollary from belief in God. 

C: Unity of Prophets and the unity of the religions. 


d. Belief in Angels. 
e. Belief in life after death. 


The relation of God with man is not one sided but it is reciprocal. The call is heard and 


responded, though the mode of hearing and response may not be intelligible to us. 


Life as seen and experienced is not the whole of life. The unseen exists and is much 


greater than the seen. Belief in God and a life of virtue is the basis of all true religions. 


Islam is the religion that does not conflict with the verified facts of science or moral 
conscience of mankind. Belief in God is true knowledge of reality. Without having the light of 
true knowledge, he is essentially blind. In Islam, all beliefs have reference to action. A true 


Muslim is he who combines right knowledge with right actions. 
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So far as the fundamentals of religion are concerned, Islam claims no originality. In much 


of its ritual and religious practices as well as in many of its laws and injunctions, the 


superstructure is raised in earlier deep rooted traditions. 


God is the life and light of the universe and prayer follows logically from His concept as 
everything that exists, exists through Him. Everything lives and has its being in God. There is 
nothing like dead matter. All that exists in the heavens and the earth praises and glorifies the 
Lord in a tongue which man does not understand. Prayer is not an end in itself but a means of 
personal and social uplift. To reduce the meaning of worship to the fundamentals of prayer, 
pilgrimage, zakat, fast, etc., is however a very limited and narrow view of it. It means total 
surrender of will to the will of God. So, every right action done according to the will of Lord is 
an act of worship. It is an important fact that if a man desists from making all legitimate efforts 
and asks God to do for him what he should have done himself, he should not expect God to be so 
obliging. A good God would not help him to increase his indolence and ignorance. Man has first 


to do the right and then trust in God for the results. 


There is only one God. Creation is manifold but the Creator is one.The concept of the 
unity of existence is a fundamental postulate of science as well as of all true religion. Science is 
concerned with the explanation of the phenomenal world only. Religion begins where science 
ends. Noumenal world is also a unity, but it is not presented to us as a fact of sensible 
experience. Philosophy, too, arrives at the necessary postulate of the unity of reason. All the 


world are linked by one law or one Creative will because the Creator is one. 


Besides reason and the world, God also manifests Himself in the moral consciousness of 
man. The unity of moral law too, is a corollary from the unity of God. The real nature of the 
attributes of perfection can never be understood except by analogies and by effects of those 
attributes in manifested existence. The law of guidance is also a universal law and it operates in 
all realms from matter to mind. Matter too is guided. From the atom to the star there are systems 
that are preordained. All nature is perpetual submission to the will of God and is a continuous 
prayer. Every atom and every star is a Muslim. Islam, therefore, is not the creed of a particular 
group of humanity but is the religion of winds that blow and rivers that flow. The religion of 
every creature is the nature with which it is endowed and so long as it follows its own nature it is 


on the right path. 


According to Khalifah, God is all-powerful. He creates what He wills but His will is 
purposeful. His creative energy is consciously and purposefully directed towards goodness. 


Whatever He creates exhibits a rationale. Nature is a system of changes according to laws. There 
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is no flaw or evil in nature. It is only our desires and conveniences that attribute good or evil to 


the happenings of nature. There is no natural evil but there certainly exists moral evil as a result 
of the gift of freewill to man. Freedom is a double-edged weapon. In the moral realm, no one 
would carry the burden of the sins of others. If the wages of virtue were always paid in cash in 
terms of physical pleasure and the wages of sin always paid readily in physical pain, virtue 
would be reduced to a calculable hedonistic bargaining. Miracles are not the results of a violation 
of the laws of causation in general, but modifications of effects by the working of another system 
of laws and type of causation. God does not violate His laws in the interest of His creature. Life 


and death are relative terms. They only denote changes in the form of being. 


Naturalism is a concept of modern civilization according to which matter or energy is the 
sole reality. For it only the measurable and ponderable is real. According to this concept, 
supernaturalism does not exist or it belongs to the sphere of imagination and superstition. But 
Khalifah has a broad and comprehensive concept of Naturalism and Supernaturalism. According 
to Khalifah, nature is meant the ordered existence of all that exist including matter, life, mind, 
and any supernatural life and nothing could be beyond nature. It means the entirety of actual 
existence in all its grades including the Life Divine, if it is reality. Taking this broad and 
comprehensive meaning, nothing could be beyond nature and the supernatural would be merely a 


negative concept having no reality corresponding to it. 


Naturalism has a defective one-sided and limited view of nature, human reason and 
causation. So far as the law of causality is concerned, it is really the regularity of 
interphenomanal uniformities and these regularities differ from sphere to sphere of existence. 
The causation that worked in matter was transformed when matter was organized into life or life 
assimilated matter and changed it according to its own requirements. Khaltfah has divided nature 
in to four grades, i.e., matter, life, animal mind, and human mind, where the laws of the lower do 
not apply to the higher, thouh the higher takes up in to itself the lower, assimilates and 
transforms it to its own categories of causation. So, life is supernatural for matter, animal mind is 
supernatural for life, and human mind is supernatural for all the grades below. In this way, it 
extends from nature to God and the entire nature is somehow absorbed in the nature of God Who 
is immanent in it and also transcends it. But so far as the law of causation is concerned, God is 
the cause of all causes and the ultimate cause of all existence. The universe and nature is God’s 
volitional creation because He is a creative will. No event in its own power is a sufficient cause 


of another event. The reality of all causation is the will of the Creator. 
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Khalifah is of the view that the study of Nature leads man to God. No doubt, God has 


revealed Himself in the Scriptures too, but, Khaltfah calls the Nature and life as the Scripture of 
all the Scriptures. A scripture as a book is an index of the book of nature which is the mother of 
all books, containing laws. A scripture is an index and no one can understand the contents of the 
great book of life who, reads and recites only the index. Proofs of the existence of God or His 


beneficience are all drawn from nature of the life of man. 


So far as the ethics of Islam is concerned, according to Khalifah, it does not stand by 
itself but follows as a corollary from the foundations of religious belief. 6. What scientific ethics 
calls the search for summum bonum, the ideal end or the ultimate purpose, religion calls the 
search for God. It is only a difference of terminology. Plato calls it the Good, whereas, Islam 


calls it God. 


According to Khalifah, Islam, too, believes, like philosophic ethics, that all ends must 
converge in the ultimate end. Life originates in the unity of existence which is a manifestation of 
the unity of God. Nature, life, and mind are characterized by unity in diversity. In spite of all its 
multifariousness, existence aims at uniformities and the numerous laws of nature are presumed to 
be derivatives from some one law. Morality too must conform to the one law of unity in 
diversity. The multiplicity of human desires cannot be left in a disjointed and chaotic condition. 
There must be a controlling principle and a controlling purpose and according to Khalifah, this 
principle or controlling purpose is the nature of God in Islam. What is the end or purpose of life? 
What is the reward of virtue? Actually, the better and higher life is the reward of good life and 


happiness is an essential ingredient of Summum bunum. 


According to the theory of Hedonism, the good is that which gives pleasure. It is very 
poor definition of goodness as the pleasure is not always the motive of our actions. We see that a 
perverted mind desires much that is injurious and self-destructive. Sometimes, pleasure is 
attached to many things that destroy life and defeat the ends of pleasure itself. We also observe 
that virtuous people pursue their good aims in spite of incurring more pain than pleasure. We 
also observe that vicious people also pursue their passions recklessly not because they give 
pleasure to them but because they have become imperious, uncontrollable urges which the doer 
himself sometimes knows are driving him to perdition. However, the theory of Islam is that the 


virtue and happiness must coincide. Happiness must result as a byproduct of life rightly lived. 


What is the reward of virtue? The reward of consummated well-being is meeting and 
seeing the Lord of light and life. This seeing must be some sort of perception which transcends 


the division of subject and object. It may be identification with eternal reality for which we have 
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neither adequate experience nor categories of understanding. This is the highest reward of virtue. 


The reward of virtue is the better and higher life and happiness is an essential ingredient of the 


summum bonum. The rewards of virtue and vice, according to Islam, are both cash and credit. 


According to Socrates the virtue is knowledge and vice is ignorance. But according to 
Aristotle, virtue is not only knowledge. It is knowledge plus habit as knowledge alone has no 
power enough to make a man virtuous. However, according to Islamic doctrine, knowledge or 
belief is of various grades which are more realistic and scientific and they are Ilm al-yaqin 
(intellectual knowledge), ayn al-yaqin (perceptual knowledge), and haqq al-yaqin (realized or 


experienced knowledge). 


If Socrates meant that virtue and knowledge are identical and he who knows good must 
necessarily do the good, his psychology was defective. Aristotle is right in saying that only 
knowledge is not enough to be materialized into virtue. Virtue is not only knowledge. It is 
knowledge plus habit as knowledge has not enough power to make a man virtuous. Here 
Aristotle corrects Socrates and asserts that mere intellectual apprehension is not enough to 
materialize into virtue because, human mind is not pure reason; life has a physical basis too. We 
possess instincts that have to be trained and disciplined and subordinated to higher purposes. It is 
a fact that repeated actions sow habits, and habits, becoming as powerful as original nature, form 
the sum total of a man’s character which becomes his incapable destiny. So, virtue is defined as a 
habitual action based on true beliefs about our life purpose, and virtue is knowledge plus habit. It 
is the philosophy of Islam that faith ascends from certainty to certainty and from strength to 
strength with constant contemplation as well as perpetual embodiment of beliefs in good actions. 
According to a tradition of the holy Prophet (PBUH), the good deeds are those that a man does 
habitually. 


But so far as Khalitfah’s social philosophy is concerned, it is clear from the studies of 
Khalifah’s thoughts that he considered his philosophy as “The ideological social philosophy’. He 
lays the foundations of his philosophy on the concept of the Oneness of God, Prophet-Hood, and 
concept of resurrection instead of the concept or idea of the racial or the national superiority. He 
renders the solution of economic, social, political, and other problems with reference to the 
philosophy of the Islamic principles. According to Khalifah’s views, in the ideological social 
philosophy of Islam, the equality in bread or the economic equality, no doubt, is of fundamental 
importance but it is only a first stage in the formation of an ideal Islamic society. At the very 


first, Islamic society establishes economic equality among human beings while organizing the 
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society. It gives economic security to the members of the society so that the members of the 


Islamic society may work for the acquisition of other fundamental objectives. 


No doubt, the Communistic and Socialistic state was ideological too but Khalifah and 
Iqbal’s ideological state was totally different from Communistic ideological state. The 
Communistic and Socialistic state was based on materialism and on the interpretation of the 
historical dialectical materialism while Iqbal and Khalifah’s state is based on the spiritual 
awareness and comprehension of the concept of history. They (‘Allama Iqbal and Khalifah 
‘Abdul Hakim) do not believe in the deterministic concept of the process of the history. 
According to them, change and permanence, both are the motive forces of the process of the 
history. Like Iqbal, Dr. Khalifah ‘Abdul Hakim lays the foundations of his ideological state on 
religion while Communism or Socialism does not believe in the existence of the religion. 
Khalifah’ state is an ideological state. According to Khalifah, his concept of the ideological state 
is based on religion. While discussing religions, Khalifah declares Islam as the only universal 
religion and provider of international ideological foundations. So, in this way, Khalifah’s 
sociological ideological philosophy is based on the Islamic spiritualism while the Western social 
philosophies are based on materialism. ‘Allama Iqbal discusses the spiritual foundation of Islam 


in the following words; 


“The ultimate spiritual basis of all life, as conceived by Islam, is eternal and 
reveals itself in variety and change.” 


Khalifah’s social philosophy is harmonized with Iqbal’s reconstruction of religious 
thought in Islam as Khaltfah tried to reconstruct the religious thought in Islam by treading on the 
way of Iqbal. He has tried to organize the ideological and social concepts of Islam with reference 
to the sciences of the modern world. But in Iqbal, we find the study of western sciences as well 
as Islamic sciences in depth as compare to Khaifa ‘Abdul Hakim. Actually, Dr. Khalifah ‘Abdul 
Hakim has worked on the lines and plan of ‘Allama Iqbal and tried to enhance and advance his 
thoughts. But, in Iqbal, we find only theoretical religious and social issues of Muslims whereas, 
in Khalifah, we find practical and applied aptitude and inclination of these religious and social 
issues. Another difference between Iqbal and Khaltfah is that Iqbal faced, and met with the 
thoughts of the western sciences and civilization whereas, Khalifah discussed the issues of a 
solid state. Moreover, Iqbal discussed the issues in general whereas, Khalitfah talked of them 


with minor details. Iqbal’s philosophy of the history is based on movement and change whereas 


1 ‘Allama Iqbal, The Reconstruction of Religious Thought in Islam, Institute of Islamic Culture, Lahore, 2009, 
p.117 
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Khalifah declares the history of the nations filled with the traits of change as well as permanence. 


Iqbal is a supporter of the revitalization of the parliamentary Khilafat as he gives the right of 
ijtihad to Parliament. Iqbal has a desire to see an ideal pious man to be seated as a Khalifah of 
the Muslims. However, Khaltfah ‘Abdul Hakim is desirous for creating such a structure and 
institution of government for Muslims where merely the spirit of Khilafat may be existed. So, 
Khalifah’s concept of the structure of government depends on the khilafat-based institutions 
instead of individuals. He prefers such institutions over individuals that have the nature and spirit 
of khilafat with them. ‘Allama Iqbal does not like western democracy but Khalifah accepts it, 


though, after bringing some changes in it. 


In Khalifah’s ideological social philosophy, Islamic concept of equality is that man and 
woman should format a family through mutual efforts and this family becomes the cause of the 
further formation of the whole society. Khalifah’s ideological social philosophy concentrates on 
the basic and the most first chain of family in the way of formatting the ideal society. He does 
not create equality between man and woman by declaring them just equal to one another and by 
creating a sense of willfulness in them because, in a family, both parties (man and woman) 
cannot be declared absolutely equal in all respects. If both parties are declared equal in all 
respects in a family, in the case of agreement, harmony, and consent, there should not be 
occurred any issue but in the case of disagreement, disharmony and difference, there may be 
emerged and occurred an issue of the decisive power. Who will have been entitled with the 
decisive power? It is the real issue. In case of difference between husband and wife, who will 
have the power of decision? Who will be declared superior in exercising the power and authority 
of decision? But practically, in both civilizations, (Western as well as Communistic 
civilizations,) the solution of this issue is taken in the form of divorce if both parties are agreed 
to it. However, in such case, the family system is destabilized and becomes dangerous for the 


society. 


But, Khalifah’s ideological philosophy strives for the creation and establishment of the 
aptitudes of harmony and trends of altruism and mutual understanding. This philosophy 
persuades the man as well as woman to co-operate one another. Man has been endowed with the 
authority of decisive power in various matters. He has been given preference over woman being 
conferred the power of final decision upon him so that the possibility and trend of unity be 
maintained between them instead of being disconnected. So, according to the ideological 
philosophy of Khalifah, Islam, at every level, appoints woman one degree below as compare to 


the status of man. Man has been given the power and authority of the final decision and in 
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this way he has been given preference over woman in family matters so that their family 


relationship may not be broken up in any case. 


So, the need of a social philosophy based on spiritual interpretation of the universe is 
necessary and mandatory for humanity which may provide the comprehension of the universal 
and spiritual principles for the establishment of social, civilizational, ethical, political, and 


economic systems. ‘Allama Iqbal also points out this fact in the following words. He says; 


“Humanity needs three things to-day-------- a spiritual interpretation of the 
universe, spiritual emancipation of the individual, and basic principles of a 
universal import directing the evolution of human society on a spiritual basis. 
Modern Europe has, no doubt, built idealistic systems on these lines, but 
experience shows that truth revealed through pure reason is incapable of 
bringing that fire of living conviction which personal revelation alone can 
bring. This is the reason why pure thought has so little influence men, while 
religion has always elevated individuals, and transformed whole societies. 
The idealism of Europe never became a living factor in her life, and the result 
is a perverted ego seeking itself through mutually intolerant democracies 
whose sole function is to exploit the poor in the interest of the rich. Believe 
me, Europe today is the greatest hindrance in the way of man’s ethical 
advancement. The Muslims, on the other hand, is in possession of these 
ultimate ideas on the basis of a revelation, which, speaking from the inmost 
depths of life, internalizes its own apparent externality. With him the spiritual 
basis of life is a matter of conviction for which even the least enlightened 
man among us can easily lay down his life; and in view of the basic idea of 
Islam that there can be no further revelation binding on man, we ought to be 
spiritually one of the most emancipated peoples on earth.””! 


Dr. Khalifah ‘Abdul Hakim makes this spiritual emancipation possible for the humanity 
through his Islamic, ideological social philosophy. He provides spiritual power to his ideological 


philosophy after having its foundations on Islam. 
Conclusion 


Khalitfah ‘Abdul Hakim was a great Muslim philosopher, thinker, intellectual, orator, 
poet and writer. He was a junior contemporary and follower of Iqbal. After Iqbal, his philosophy 
possesses an important place in the Muslim world. Khalifah took Iqbal’s life as a role model for 
himself and conveyed Iqbal’s thought to Muslims in his own way. Being great orator, he had a 
vast and comprehensive knowledge with dialectical and debating traits. He was an admirer of the 
methodology of Hazrat ‘Umar’s Ijtihad. About the nature of Jjtihad, he says that it should be 


comparatively free and creative, leaving the traditional [jtihad of Fuqaha (Islamic jurisprudents), 


1 Dr. ‘Allama Muhammad Iqbal, The Reconstruction of Religious Thought in Islam, Institute of Islamic Culture, 
Lahore, 2009, p.142 
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and going beyond words we should detect the real spirit of Islam in the under consideration 


problems. He was a supporter of creating harmony between wisdom and intuition. He considered 
the ecstasy and intuition as a superior form of wisdom. He considered the separatism of wisdom 


from intuition as unfamiliarity and ignorance to reality. 


Khalifah adopted courageous style and tone in presenting and interpreting Islam. About 
Ahadith literature, he is of the view that it is subject to be verified and checked if something is 
found in this record which is inconsistent with the rest or runs counter to the entire spirit of 
Islam. He considered not the fiqh of any special fact and school of thought as necessary one to be 
practiced from A to Z in letter and spirit. But on contrary to this he says that whatever is found 
important in Fiqh must be taken irrespective of the fact whether it is in Hanfi School of thought 
or Shaf’e, or Humbli or Malki. The concept of Islamic Socialism was firstly presented logically 
by Khlifah in Pakistan. Later on, this very concept of Islamic Socialism became the basis of 
Pakistan Peoples Party’s (PPP) manifesto and it played an important role in the formation of 
State policies to some extent during the 8th decade. He suggests that the Muslims, now, should 
accept the rational and cultural achievement of previous two centuries of the West as once the 


Muslims’ rational progress paved way for the movement of European Renaissance. 


After Iqbal, Khalifah ‘Abdul Hakim’s thought and philosophy is of great importance. He 
wanted to revise the whole literature of Islamic Figh after having analytical review on it. He was 
impressed by Hazrat “‘Umar’s methodology of Ijtihad. He became successful in rendering the 
fundamentals of Islam rationally and logically. He is right in asserting that Islam has a revival 
value and it will remain alive in future due to the nature of its universality. He wanted to 
establish a universal social system, a universal economic system, a universal moral system, a 
universal political system, and a universal religion on the basis of the fundamentals of Islam. For 
this purpose, he has explained the contours of this versatile universality throughout his writings. 
Khalifah is just in asserting that Socialism, Communism, Capitalism and other isms are consisted 
on partial truths and partial equality only. He is the supporter of the equality in the broader 
perspectives or equality in its totality. According to Khaltfah, democracy should encompass each 
and every aspect of life. There must be social democracy, political democracy and economic 
democracy. He, keeping in view the spirit of the reign of khulafa-e- Rashidin, wants to establish 
the government on modern lines by depending on the establishment of democratic institutions 
instead of individuals. He is of the view that there exist the elements of the best democracy in the 


spirit of Islam which are waiting and searching to be incarnated into different special institutions. 
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Marx’s view point came into being due to forming material conception of history on rational 


basis. Khaltfah is the supporter of the spiritual interpretation of the universe. According to 
Khalifah, individual is not bound to the deterministic process of history. Man is not the 
production of history. At every important point of human history, the great men have turned the 
flow of circumstances and history and reconstructed the dead civilizations through their personal 
efforts. Moreover, Khalifah is right in asserting that Capitalistic and Communistic ideologies are 
the mixture of partial truths and fragmentary realities with a good deal of false and untenable 
attitudes towards life. Islam does not ignore the importance of the physical basis of life. Dignity 
of human life cannot be preserved without economic security. Democracy talks about only 
political equality. Communism and Socialism talk about only economic equality. But Islam 


assures equality in all respects. 


On the basis of the unity of God, prophet hood, resurrection, and revelation, Khalifah has 
rendered the interpretation of the universe in totality. In some places, we may differ with him 
partially, but overall his thought and philosophy is of great importance which may prove helpful 


in solving issues of modern era. 


In this thesis I have focused on Khalifah’s approach towards fundamentals of Islam. How 
did he interpret them? How did he see the philosophical issues of Islam? I am not fully agreed 
with Khalifah’s stance and view point about some issues. The educational background of Dr. 
Khalifah reveals that he was not a traditional religious scholar. He did not acquire any traditional 
academic religious educational from any religious university or traditional madrasah. He was a 
professor of philosophy. He did his PhD from Germany. So, he saw the fundamentals of Islam 
philosophically and interpreted them in his own way. I have discussed his approach and 
reasoning and views about the fundamentals of Islam. I do not agree with Khaltfah’s 
evolutionary concept of religion. Religion did not start with myths. So far as Islam is concerned, 
from Hazrat Adam to Prophet Muhammad (PBUH), the fundamentals of the religion remained 


the same. 


According to Khalifah, the Adam mentioned in the Qur’an denotes the first stage of the 
social evolution. The incidents related to Hazrat Ibraham (for example, the shifting of the 
sacrifice of a man into animal’s sacrifice) refer to the second stage of this very evolution. We do 
not agree with this interpretation of Khalifah. The first man of the world was fully guided and 
civilized. To explain the Qur’anic verses in the light of any modern theory leads to further 


distortion of the beauty of the Qur’anic teachings and also shows our mental defeat. 
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Khalifah wanted to create complete harmony between religion and science. The reality is 


that there is no complete harmony and compatibility between science and religion. The 
truthfulness of the thesis of religion has been established at the very outset but science has been 
passing through the stages of forming, refuting and falsification of various theories since its 
evolutionary stages. How many evolutionary stages are there still waiting to be revealed? 
Moreover, science is a struggle to comprehend the forces of nature but the subject matter of 
religion is to approach the reality. The phenomenal being of man can be comprehended through 


the help of science but his spiritual, moral and cultural being cannot be comprehended through it. 


While describing the characteristics of universal religion, Khalifah has included only 
theistic religion in his concept of universal religion. Moreover, he has attached to belief in God 
some corollaries which must follow from it. Khalifah says that if these corollaries cannot be 


derived from this basic belief, then there is something deficient in the belief itself. 
Corollaries Derived from the Belief in the Oneness of God 


Prayer, belief in Prophets, unity of Prophets and religions, belief in Angels, and belief in 


life after death are derived as a corollary from the belief in God 


But so far as the authenticity of Hadith literature is concerned, it is the subject of usool-e- 
Hadith. Each and very narration of the Holy Prophet (PBUH) has been checked out and sorted 
out by the expertise of this subject. Right has been separated from the wrong in the light of the 
rules of authenticity of Ahadith literature. Ahadith literature is now fully reliable if it stands 


correct under the rules of usool-e-hadith. 


It is absolutely wrong to say that Khalifah denies the authenticity of Ahadith literature. It 
is a baseless blame that has been leveled against Khalifah by some narrow minded clergymen. 
But the fact is that Khalifah acknowledges the authenticity of Ahadith literature vehemently if it 
is not inconsistent with the rest or to the entire spirit of Islam and the Prophet’s (PBUH) attitude 


towards life and human relations. 


Khalifah has beautifully highlighted the importance of the study of the phenomena of the 
nature and calls it the study of the scriptures. He says that God has revealed Himself in 
Scriptures too but the scripture of all scriptures is nature itself. He also considers the act of 
scientific research as an act of submission to God. The holy Qur’an too recurrently says that 
there are signs for those who contemplate and reflect over God’s creature. It is the dire need of 


the day that Muslim Ummah should contemplate and reflect the natural phenomena as no nation 
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can get progress without the advancement of science. We should be objective in admitting 


reality. Science is the great reality of the day and the suitable view is that we should admit it. 


Khalifah is right in asserting that it is the compulsion of man that he cannot understand 
the psycho- states and abstract ideas without the help of material words as reality has no distinct 
language of its own, therefore, manmade language is the channel of its expression. Human mind 
is compelled to express its views of Reality in symbols. The holy Qur’an uses analogies in 


profusion but warns us at the same time that the descriptions are to be taken as symbols. 


Khalifah’s concept of the broad application of the null and void verses deserves to be 
concentrated. However, the commentators generally confine its application to the abrogation of 
the certain laws and rules found in the revealed books before the Qur’an or the abrogation of 
some verses in the revelation of the Qur’an itself. We may have right to disagree with Khalifah 
but it is a matter of fact that when one mode of life or one system shows signs of having outlived 
its utility, the forces of life begin to drag it from within. Moreover, every system has its day and 
when it ceases to benefit, it scraped, sometime by a gradual process and other times by a sudden 
revolution. Prophets have been raised among all peoples. However, Khalifah is of the view that 
the difference in the teachings of different prophets is a difference of rules and laws and customs 
due to varying circumstances and not the essence of the spirit of the revelation. So the varying 
teachings of different prophets of different times according to their special periods and different 
circumstances are also the sign of the admission of the theory of change and change for better. 
So, Khalifah is right in asserting that there is a sequence of happening under the law of 
cancelling and cancelled. Moreover, when something is perished, one better than it or like it take 


its place. Actually, a thing is perished when there is no utility in it. 


According to B. A. Dar, Khalifah’s attitude in philosophy can best be described as 
theistic pluralism. The greatest objection and opposition to this type of philosophical system 
came from Naturalism and Khalifah criticized Naturalism for its narrow and one-sided view of 
nature. According to Khalifah, every sphere of human activity is natural in the sense that it 
follows a uniform pattern of behavior. So, there is nothing which is called “Super-natural”. The 
sphere of life which the defective view of causation calls super- natural is as much governed by 


the law of uniformity as the sphere of nature. 
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Recommendations 


Dr. Khalifah ‘Abdul Hakim has rendered Islam in its true essence without being 
impressed by the dazzling light of modern civilization and culuture. He has rendered the 
fundamentals of Islam rationally and logically. He has expressed the moderate stature of Islam. 
His books, literature and writings should be taught in all Pakistani universitites, colleges and 
religious intitutions as a syllabus so that a balanced, moderate society may be emerged and the 


prospect of extremism may be wiped away. 


Khalifah “Abdul Hakim is the student and follower and junior contemporary of Dr. 
‘Allama Muhammad Iqbal. He has presented moderate and logical and bright ideas on treading 
the path set by Iqbal. Acctually, Khalitfah’s philosophy is a continuity of Iqbal’s thoughts. His 
ideas are acceptable easily by educated people. Seminars, conferences and such other 
programmes must be arranged to introduce the moderate views of Khalifah about Islam so that a 


true face of Islam may be introduced in the society. 


Dr. Khalifah’s book ‘Islamic Ideology’ should be the part of the syllabus of Islamic 
studies at Mphil and Phd level. 


Dr. Khalifah’s book named “Fikr-e-Iqbal” should be the part of the syllabus of Urdu 
language, Political Science and Iqbaliyat at M.A. and MPhil level. 
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English Translation of Urdu & Persian Verses 


i jy asl ve A =" ce of ng Us 
td jy og ed Wg ng at » 
Due to the satisfaction of heart, there comes a real a joy and depth of feeling (of ecstasy). 
If a nation enjoys a true respect, it enjoys the true happiness of Eid and Noroz. 


ff ke OF BaD f ra fos 
Zz. lag & on Le ee Vv. at 
who says to you to create a weeping eye? 
You should have a strong heart in the raining of the arrows of hardships and difficulties. 


iin ob FP ue S #«# uw ef 
Sig 4 & bc F te SUI 


You should be a fast walker in such a way that where you put your foot- print there might be 
emerged the wings of light in that fist of soul. 


CF pr wt wn — S eh A 3 
J lig Fe ke 


if you want to decrease the darkness of your night 
Open your chest (for absorbing light) just as the morning emerges out by getting light. 


e & £ gf fe GH p 
me lag re us Oleg 3 <b rvAL 


A drop becomes jewel after staying in the lap of buffeting waves of water. 
Create jewels in the dash of the waves if you want to get respect. 


be Ff FS mh oh eo £ GE We 
& lg og Se - J Cr ost 


A desire for having sword is conditionalized with the force of arm 
If you are desirous for crown, first you should have a head. 


& e Wb £ 2 £€ & B 


S ig 2 bt oF Fe SF mw 
Fight is the whetstone for the sword of being 
If the path is peaceful, you should yourself create dangers in it. 


Kw AF asl ue’ -e OA. we — 
Kr Mw 5 jk al eK DZ safe. Me 


All leaves and fruits (of a tree) are green and the branches are green too. 
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It means that the song is green and the musical instruments are green too. 


‘- 


ze ae ah ra £ mf Ie le 
The signs of foot- print are just like the shadow 
And See the line of path of road that is green. 


uu oh Lek 


eth lb we 2 eh ee 


6 
K dy ’ Om ee ’ Var 


Everything has worn the dress of paradise. 
Fields and hills, everything towards right and left is green. 


bP oe 4 hw ue Fx 
x AE es is et ve 


Every green tree swings on the green land 
As if the green horsemen rides on the horse of greenery. 


wo £ tw FS «x Fe a Sf 
He AP SO eed VS, UE OME IR 
It is possible that the dead body might be alive 
because, the veins of the marble of tomb look green in the zeal of growth. 


Cid: He Ie Re ee BH 


The element of dust has been changed by greenery 
The rising dust emerged out of the horse of breeze is green. 


Ie Gwe 


6 
ee Ay D4 Oo rs = ae L x 


The Beauty of God is hidden in it 
It seems as if there is green veil on the face of someone who deserves veil. 


eo eae ng san 0/3 o/3 bs 


¢ o 


Kr Bw ve boot G sb 
The every particle of the world is just a dust of martyrs 
Perhaps this green monumental and memorial is their tunic or jacket. 


{vt UL? gs Gs aA B wb 
oe ot el 4 ee ey 3 


My pen had become dry but when it started to write and explain 
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It became green again by the remembrance of spring. 


Swi F =& Ww Url f & e UF 
a eg Se ays UT 3 Gs a 


o 


You are hopeful towards idols but unhopeful towards God 
Now tell me what infidelity other than it is! 


ue EL a G29 Clee Y EOS 2 
uw’ ky oP eth 
Whenever, I prostrated myself (before God), a voice came out from earth 
Your heart has loved idol so you can get nothing from prayer. 


A wT a 3 (Ki ee sh 6 A 
be Ke et 


The coming out of idol from Ka’ba is very easy 
O’ believer! You should have got it (idol) out of your heart too. 


(@ om = Sai a v} 
/ yy n Ux ra a Sl 


In short, the continuous effort is from life 
Each and every thing of this world and the world hereafter can only be got through it. 


e Je  & BW dei t 2 

Ge eg 2 eS wy GF nm - 
Iqbal is not pessimistic towards his destroyed sown- field 

This soil is very fertile if there exist a bit dampness and moisture 


Uy eal a us ees fo bx UeT 
ne 2b x b KY ng wy rd asi 


Sky would be a mirror- like due to the light of dawn (morning) 
And the darkness of the night would be disappeared. 


wok aT eat 
S 2b x \y J a ral? of 


The spring wind will be so much melodious 
And the fragrance of the dormant bud will become itself a sound of melodious song. 


-  ¢@ GI Gl sh 
Be A Ow hE SS 


I am not disappointed from my nation 
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This village will be settled again after its devastation 


Cn) en a rs an re 
, 


Ur le & Uy an 
I have solved the riddles of intellect 
O’ my God! Make ma a man of ecstasy. 


oe OL ra) BY a J» < Bi 
eo mw £ Fa F F 
It is good to have the harmony of intellect and heart (in making decisions) 
But sometimes, you should leave it (heart) alone (to decide without intellect) 


or U= oy) A ie t IZ ve PP ae 
fr ro i A ro 
Ishq (the feeling of extreme love of God) plunged into the fire without being feared kindled by 


Nimrud 
However, intellect (being reluctant to decide) is still busy in watching the fire nearby. 


God bs &£ £ ct GS 
ue. EO I SF UT > OE 


Only one leap of Ishq (a deep feeling of extreme love) has travelled the whole distance 
I considered the Earth and Heavens as limitless and immense. 


5 Soe be ae eo a Se 
yd Ue es 


é 


O’ Holy Prophet (PBUH) the past days and nights of my life are all evident before your eyes 
I remained unaware of the fact that knowledge is such a tree which does not bear fruit. 


in gh a ay 
a ea a 
The ancient battle became refresh into my conscience that Ishq (a sense of deep love of God) 
represents to Prophet Muhammad (PBUH), and reasoning represents to Abt La’ hab. 


ww ee 


o 


oes Se OF ee oe en OE 


Intellectual intricacies and securities cannot be fruitful for me 
My all reasoning based knowledge went waist by the effects of flow of love. 


JES um se FF ba a P 
wie  f KP tr ewe te x 5 & 


548 


The commotion between intellect and passion could not be ended 
Each and every style and way of Ishq (deep love) is declared as suspicious and distrustful in the 
eyes of intellect. 


Tat wo ef e 7 
Ps ~ oi A WP f wo 
O’ ignorant of the reality! Love is a very precious sense of honour 
It can convert the soil into gold by concentrating on it. 


J» ve 3 


ao> yi 


4 


Zt, 


ons ae G 
6 


wr & § Ub A 
-e th wf ug AF ec Hh YW & 2 
without the deep feeling ( of love) of heart, a living entity cannot be trained 
First the heart melts away and then it molds itself into matrices. 
Ue Fd a Gt a 
Se ee ne a =: 
without the sense of deep love, the entity is sheer thirst and unsuccessfulness 
The heart without the deep love is a fish without water. 


- 


Oe x ral OF Sf a G oy 
The passion of Ishq (sense of deep love) is actually the passion of creation 
Like the Creator Soul, It is deep too. 


i = fp sae 
oe a poe ey Ol £ f U! 
It (passion of deep love) is the origin of world and cause of creation 
It (the passion of deep love) gets tranquility by the continuity of creation. 


= JA b 


a aa 
e ne ‘ WF & xr 
Ishq (deep love) is the origin of science and art 
Ishq (deep love) is the real essence of the sword of khudi (the passion of self- respect) 


we =o Ke UP 
wo 2 


cm Ez Uk 


The one who is devoid of the tumult or excitement of Ishq 
He is just like one who walks outwardly but looks lifeless inwardly. 


a 
C 


549 


vs ag U- J ‘a ye 


Lt lA 6 Ys jy 
Create the passion of Ishq (the sense of deep love) in your heart 
So you may create a new world daily. 


ls ae uit UZk ay $2 


ds WP Uy Uy & eli a 
One who serves the people by the garden throne is just like a cypress tree which is standing and 
ready (to serve) 


a 1 Iv lee ~ Oy ab 
a g | ale ah Ly ww a 
And (He) makes the things of the age because dead has no weight. 
ded 9 — 2 f eee bb 
gai 4 (3 it l oe i ot 
Hafiz—a convincing speaker reaches happily to the end of Egypt, China, Byzantine and Ray. 
et 3 ay Jt J Oy iA whi 
Sa le 5 2 mB) c a d 3 
Time gives the example of your face with the page of flower 
But it concealed it in the bud due to its modesty. 

ol? 2A wuih Zl ce, ft 


dy WS Uk Way a eli Pi 
When you pass by our grave seek courage 
The shrine of the drunkard should be visited. 


ay MS UI yA lw ae We 
Where there is the print of your foot on the ground 
There, the man of insight bows his head for years. 


Ps a es, It Bu Da 
ri t iG uh ig i x 


The joy went, perhaps it returns or not 
The zephyr of Hijaz (Makkah and Madina), perhaps it comes or not 
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pay 4 Ul bis) a L 
Cut oe a ve 2th Sf) 


The saint came to the word 
Other prudent and knower of secret, perhaps comes or not. 


- ak 2% col Suse j P 4 De oa 

at ey LVI 5 Fe 3 ~ 4 a 

Refrain from democratic style of government and be a sound and steadfast servant 
Human thought can comes not out of two hundred minds of donkeys. 


ae iy asl ve i wb ae of ng Us 
eo jy og ed As J ox Jf ooh » 


If there is a satisfaction of heart, there is really a joy and depth of feeling of (ecstasy) 


If there is respect of nation, consequently, there is a real happiness of the festival of Eid and 
Noroz. 


sl ‘Wa 4 es So a 
en Zi .dp Coe oo dpe GP 
One whose life objective is to serve the Ummah (the followers of the holy Prophet) 
His death is not only the death of a single person but a death of whole Ummah (nation) 


Bue lft Bet 


ts 3 of on J 4 ah Wa 
Suddenly, ‘Abdul Hakim left this world 
On his death, there raised groans and cries 


sh S Ot & aut Ke 
hy f Ve i ot 


When the date of his death was reflected 
The angel of the heaven said loudly 


LF, a Hud ob, 


bs Ht WF Jeu 
The death of good fortune ‘Abdul Hakim is actually 
the demise of the Lord of Loyal 


at 2, UW es Fe Oe ULI 
et 2 Sf, 4 fbr ue 4 
When the dining table of life is decorated for a man 
He has to taste the death, irrespective of the fact that he belongs to a high rank or low. 
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lo ZA $a el & 


ra & & 3 eral rd & 


It is not only man’s natural requirement but the will of lord that his life may be ended. 


Ce ate Yt Fae lee So 
eH BP RT et Ui SF 


No one can get rid of death whether it comes sooner or later. 


Hb oe stl) wEya eg is ~ 
eo eho owt we ef fbi 


On reaching metropolitan city (Karacht) What did you do? 
Suddenly you reached the world of eternity (leaving this world of senses). 


Go sah Ww 6 Ct wy 
Byer Le Le i Sg 


I admit, you were a saint by nature. 
But, you disconnected all worldly relations in a moment. 


ut ABS ur uw 
x fe yh 2 out Cr wi of 


The weeping eyes of relatives are saying 
How can we search out that passenger? 


eS. ne Na en ea 


sf pa edi ty 27% a) Js 4 
that whose songs were like the bells of caravans. 
Due to these bells of Caravans, the passengers of deserts stepped forward. 


teu & fa Se Sf 
a a Joi? Le ed a on ae 


It is sorry to death that such precious jewels would be buried too. 
Such precious jewels from whom life borrows light. 


re uk un & Jw Sy UP 
Bee Hi BP ae Slee. ee. 


¢ 
Go hell with autumn that perished such flowers too 
From whom spring itself gets merriment. 


tas ie OR. ds “e UI 
Yew Wea (5a Bl 
O’ Hakim (Dr. Khalifah ‘Abdul Hakim)! You were a wealth for intellectuals 
Moreover, you were a real proud for friends. 
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Oh, What a warmth of your talk and conversation it was! 
It was your pen that would disperse jewls. 
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Due to your personality, a beautiful mixture of thoughts of the East and the West was acquired. 
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Your words were full of sense of Ishq (a sense of deep love) 
Moreover, your thoughts also know the secrets of Ishq. (deep love) 
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For preaching of love, you sometimes went to the East and sometimes to the West. 
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You moaned over and cried for every nation 
For every man, your eyes wept. 
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Your talks and thoughts were according to the circumstances which came out of the depth of 
your heart. 
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O’ Hakim! You had the company of God’s saints 
The place of your grave is situated on the path of eternity. 
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What scriptures sets forth riddlingly of Kings, let me impart 
In towering empires sovereignty is all a Conjuror’s art. 
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If ever subjects from this sleep half rouse themselves, 
The sure enchantments of their rulers steep their wits in dreams one more; 
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When Mehmid’s blandishments begin Ayaz slave - eyes dote, 
And find a fine love- token in the halter round his throat. 
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In the west the people rule, they say: and what is this new reign? 
The same harp still, the same strings play the despots’ old refrain; 
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In Demos- dress let tyranny’s old demon- dance be seen, 
Your fancy calls up Liberty’s blue- mantled fairy queen. 
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Those parliaments and their reforms, charters and Bills or Rights— 
The western pharmacopoeia swarms with opiate delights: 
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That rhetoric of the Senator, flowing in fiery stream—God same the mark! 
The brokers’ war of gold is its true theme. 
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This paint and perfume, this mirage, a garden’s blooming face 
You thought, simpleton, your cage a downy nesting — place. 


